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IMAM ALI’S FIRST TREATISE ON THE ISLAMIC ETHICS AND EDUCATION 
Preface 
Preface 


In The Name Of Allah, The Compassionate, The Merciful As The human body needs food, 
clothing and a shelter, so does his soul need ethics and education. A person who is 
ignorant of the creation facts, who is not nurtured with moral conducts, and is not void of 
obnoxious traits is only superficially a human being; he is in fact far away from humanity. 
Regarding this, Sa'di from Shiraz (the famous poet) says: What makes a human body 
honorable is his soul; beautiful garment does not make a man; If eyes, tongues, ears and 
noses made a man; Then what would the difference be between a man and a painting on 
the wall; Be truly a man, or else you would be A bird talking human language; If you could 
eliminate your fierce nature you would live a human life all life-long. For this very reason 
the significant portions of the agenda of the prophets and God-Sent messengers include 
education and the enhancement of ethical considerations and well-adjusted conducts. 
These dignitaries, in accordance with the prevailing situations, have made use of either 
practical means and suitable behaviors, or sermons and maxims, or treatises .[\} Among 
these treasures is the Treatise of Amir Al-Mo'menin (pbnh), which is the topic for the 
-present translation. It is appropriate here to attract your attention to the following points 


?What is Ethics 


According to the Islamic scholars,{y] ethics includes all human traits which are brought 
about either by heredity or environment and which make up his personality influencing 
his deeds, conducts thoughts and speech. Rageb in his Mofradat Al-Qur’an says that the 
two terms "Khalg" creation) and "Kholg" (human traits) are, in fact, identical; but the 
former refers to superficial configurations which are observable with naked eyes, 
whereas the latter refers to the internal powers and innate goodness which are only 
observable with the hearts |v] Regarding this, Imam Ali (s) has said: "Kholq refers to the 
soul, whereas khalgq refers to the body" |¥] As the bodies are different among people; 
some are beautiful, and some are ugly, the souls are different as well; some are nice, 
others are inhuman. In the final analysis, the structure of human body relies on the rules 
of creation, which are beyond humans to tamper with; whereas sour behaviors and traits 
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are for the most part learned and are formed through hardships. Ibn Moskuye in his book 
Teharat Al-E'raq writes," kholgq is one of the traits of human self which entices man to 
carry out his daily affairs without thinking. It is of two types: Some part of it is natural and 
rests on the human nature. An example is when a man becomes furious over minor things 
or fears insignificant events or becomes happy or depressed. The other part of it relies on 
our customs and practices. This part at first rested, no doubt, on thought but later, due to 
practice and repetition takes on a habitual status; then it works with no thought at all."[o] 
Thus, our physical traits are not considered as our ethical traits unless they have become 
constant. For instance, a person is not given the trait of generosity by just randomly 
involving in generous affairs; neither is he termed brave by just randomly engaging in 
brave actions. Thus traits take on kholq status only when they manifest themselves as 
constant occurring with no thought considerations.[+| But this does not contradict the 
optional nature of these traits since man is capable of either carrying them out or 
avoiding them as a whole,|v] although it is hard to stop doing habitual things [4] Fur there 
more, as it is proven elsewhere, since from the beginning he could either make the habit 

[or abandon it, thus he has been free From the beginning to make the options he likes./4 


The need for ethics in life 


In order for a man to enjoy all his instincts and wishes to a logical degree, to live at peace 
with others and to attain prosperity both here and in the hereafter, he has to observe 
ethical standards. The advancements and degenerations of human societies do not 
depend solely on sciences and material progress. Rather, it is the observation of these 
ethical standards which bring about either prosperity or fall of such societies. The poet 
says: Ethics keeps the human race alive, A tribe of humanity which lacks ethics is doomed 
to die. At times, the lack of observation of one of the ethical standards might create a 
human disaster such as the world warsj\-] or affects the well-wishes of a well-doing 
person. On the contrary, observing such standards saves a man who is going to fall, or 
covers his faults. Thus, ethics is a requirement for both statesmen and the Messengers of 
Allah. That is why, the magnificent Qur’an, after eleven swearing, emphasizes that: A 
delivered is one who purifies his soul of ethical corruptions and a wretched is one who 
He will indeed be successful who purifies it" utes 3s Oe 385 WIS5 3 alli 48 "corrupts his soul 
(the soul) and he will indeed fail who corrupts it” [11] The Prophet (Ss) was appreciated by 
And most surely"” .b¢ gs J eS! 5 :"God for holding the highest degree of ethical codes 
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you conform (yourself) to sublime morality.”[\v] And the secret for his appointment to the 
prophetic mission was his attainment of highest degree of sublime morality. But 
unfortunately, the present world, especially the West, has turned into robots lacking souls 
and morality codes. Alexis Carls, the renowned French scholar, writes in this regard, "We 
have lost all of our religious commands. The present generations are ignorant of 
commands, such as, living in moderate, honesty, responsibility, cleanliness, self-control, 
love towards others, and courage. Such things are doomed as senseless and are made 
fun of by younger generations. "The modern man recognizes no lie principle except 
enjoying worldly pleasures. Everybody is the slave to his pride and as a crab is ready to 
annihilate his fellow- human beings. "The very first social conducts have changed; chaos 
is the rule of the day; marriages are no longer considered as bonds between husbands 
and wives. "At the same time, the material and mental conditions have produced such 
environments in which children are considered just as nuisances. "Thus, all those 
principles on which our grand fathers laid their ways of personal and social lives, are now 

[just gone."|\r 


The Advantages and Favors of Ethics 


In the ethical guide-lines of Islam, the praiseworthy temperaments are of two types: the 
advantages of ethics and the favors of ethics. Among the advantages of ethics are the 
following: The cleanliness of body and dress, good humor and smile, respect for others, 
politeness of speech, visiting the sick, avoidance of haughtiness, and suspicion. But those 
human traits, such as magnanimity, justice, keeping promises, trustworthiness, and 
manhood, which are considered as true human traits, are among favors of ethics. The 
important point is that attaining the advantages of ethics is more or less possible for 
nearly everybody: every body could do so by exercising doing the right things such as 
treating people justly and politely and visiting the sick and avoiding haughtiness. But the 
attainment of the favors of ethics and superb human traits is extremely difficult. Not 
everybody could reach them. Only those individuals could reach such a status, those, who 
possess high souls and are in control of their selves and who are in the habit of respecting 
human principles and obeying God. The great messengers of God, by using the sublime 
Islamic education, have attempted to encourage people to engage in ethical affairs. The 
From the viewpoint of" "(at agi oi Glu! (UJI Lasi"Great Messenger of Islam has said 
religion, the best people are those who are well-behaved"|[\¥] On the other hand, the 
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Great Messenger of Allah has mentioned that the reason of his prophetic mission was to 
By" Me slSott I Lage ay ceoloedl Rene (U3 :"perfect the ethical training. Imam Ali's has said 
engaging in good traits, tame your character and then move it toward the sublime human 
traits.[\o] The narrator says: I asked Imam Sadiq (s) what the limit of good humor was. He 
You should treat people kindly, you" " 2+ by eSLei a Kai Aoi, Sse 3 -"answered 
should speak politely and meet your brethren good naturedly" [1+] A man came to Imam 
Sadiq (Ss) and said: O son of God's Messenger, let me know what favors of ethics are. 
cde Ss SN Ibs Kage fe tke, Ka fs sy SK lb 26 id! |"IMam as-Sadiq () replied to him 
Forgive anybody who has done you unjustly; connect with anybody who has cut” "sui 
his relations. Give to anybody who has deprived you of what you deserve, and tell the 
truth even if it is not to your benefit.[\v] In his Sahife Sajjadieh, better known as Makarem 
ral :"Al-Akhlagh "The favors of ethics," Imam Ali Ibn al-Hossein (Ss) invokes God by saying 
oils ff ASI, JA BY Bie Cols Ne Sms Btls eel EE Ys Bel oY Solas dT) toe ke fo 
O God, send your Blessings to" "<i 2 (=a, i cl SR ty SIN tet SM tl 4s Gated, dlaal 
Mohammad and his offspring and help me do favor to anybody who played me wrong; 
please help me treat kindly any body who has ignored me and let me be generous to 
those who have denied me my rights. Let me remember those who have betrayed me; let 
me appreciate those who do me favors; and let me forgive the wrong-doings"[\A] The 
Great Messenger, who had been badly hurt by the Qoreish, forgave them when he 
conquered Mecca. He let Abu Sofyan’s house as a shelter for people. In the Saffein war, 
when Imam Ali (pbus) observed that Mo’awiya had so inhumanly denied Imam Ali’s army 
the water of the Euphrates, asked Imam Ali to do the same to Mo'awiya army. But he 
answered, "we will not retaliate for a wrong; we will not deny them the use of water." 
When an impolite shopkeeper poured trash over the head of malik al-Ashtar, an 
important officer in Imam Ali’s army, Malik went to the mosque and prayed for him and 
forgave him. When Imam Zain Al-Abedin (S) was insulted by a relative, he went to his 
If what you" "oSU ail 5383 23 ped bs EB ELS oly el al UB GL EG 45 ES ots “"house telling him 
say is true, I ask God to forgive me. But If what you say is not true, then I ask God to 
forgive you." The above-mentioned cases and similar events which are recorded from 
the Prophet and the Imams of Islam in their diaries are among the favors of ethics. Thus, 
there are differences between the advantages and favors of ethics. The advantages of 
ethics are usually a means for material welfare, but the favors of ethics are a way to the 
attainment of spiritual advancement. The former provides our lives with discipline; 
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whereas the latter satisfies human sublime tendencies. The former are in harmony with 
personal desires and legitimate self interest, but the latter deal with interest in others. All 
messengers and Imams of Islam completely enjoyed the favors of ethics. But among 
their students there are few who are in possession of these assets. Any body who 
possesses these assets should be thankful to God. Those who lack them should try to 
| goetsls GEN rs egies hese a 4." "have them. In this regard Imam Sadiq ‘s) has said 
God has provided"” Lged aI gab hy abl I glé 2B 385 Yols 9 Cpe ESS3 SM Ngalely al ty sok Xs Cal Ob oS saal 
His Messengers with favors of ethics. Thus, examine yourselves, if you have them, be 
thankful to God for these precious assets; if you lack them ask God to let you have 
them."[\4] A person who enjoys the ethical favors possesses a high soul and therefore 
performs good deeds not out of his material interest but rather for God. Imam Ali (S) says: 
"Iam amazed when a Moslem goes to another Moslem for some help but he is turned 
"ale! Jo be JIE Lie Usb BIEN 6 ISG JI Ela ob S acy ol ad bide Cas Vy OF tf Vols 8 "down 
Even if he did not expect reward and did not fear the Hereafter, he would be better off if" 
he turned to the ethical favors, for they will lead a man toward goodness"|y- | Aman from 
desert came up to the Messenger of God asking him, "O Messenger of God, sometimes a 
man fights for booty, sometimes for fame and sometimes for the recognition of his 
il ads § ss 6 34 :"bravery; which one of these ways is right?" The Prophet (s) answered 
That is the one who fights so that God’s name would be in focus[y1}"" 1 Jus 3 548 LSI 
45 ail pd é St This type of prayers is called "the prayers of free men" by Imam Ali ‘s 
Some people" 51 > Vi sste eXbs (LA) Sa apd tS Sy al Sle SIS Hh NI de LS Sly eet bole Sls 
pray God out of their desire to go to the paradise; this is businessman's prayer. Some 
people pray God out of their fear of punishment; this is the prayer of the slaves. But some 
others pray God out of their love for God; this is freeman's prayer.[yy] In some Islamic 
traditions the cases of ethical favors are enumerated. For instance, in Ibn Bekir's tradition 
Lely pally Sly wally SLAs £5 gl EB IE Ss bey SIG Ele 28 “from Imam as-Sadiq () it is said 
I asked Imam as-Sadiq (Ss) what the ethical" GUY esi; 24 ANI Gaxey ably 8 ly Ml Aty cl cd 
favors were. He answered, "They include self — control, contentment, patience, thanking 
God, forbearance, modesty, generosity, bravery, emulation, good deeds, truthfulness, 

[being a good trustee."[vy 


The Role of Education 


The term (Ta'leem), which is derived from ilm (knowledge) means to teach, and the term 
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"tarbiat" is derived from "rebv" meaning nurture. Animals, when born, know their duties 
and plans of life through their instincts. They would need no instructors. The young fish, 
after being hatched, knows how to swim, breathe, feed, protect itself against enemies, 
and how to reproduce. It would not need being taught. The insect Anopheles is vegetarian 
but because the new-born insects should feed on worms, the mother hunts a special 
worm, stings it so that it is paralyses. In this way, the mother provides its new-born with 
fresh meat. The mother does it through her instinct; not through training. The bee sucks 
the sweet nectar, turns it into honey, makes symmetrical shelters and divides the affairs 
of the hive among individual bees all because of divine inspiration and natural instincts 
And your Lord revealed to the bee"” & 45 35 sy iN Sey gt dled js Cdssl ot fad JI es sls" 
saying: Make hives in the mountains and in the trees and in what they build.”|v¥] This is the 
fact which is brought about by Prophet Moses (s) and his brother when they introduced 
Firon said: And who is"” .c.s Fs aE poh IS deel cil Sy JB gage b USE, <5 Jus "their God to Firon 
your Lord, O Musa? He said: Our Lord is He Who gave to everything its creation, then 
guided it (to its goal).[vo] The Giver who provided the flower with nectar and the clay with 
soul; Gave anybody anything which He deemed necessary. But man, in carrying out his 
daily duties and arriving at perfection needs more than instincts and innate inspiration: 
besides being equipped with wisdom, he needs instructors. He would perhaps walk like 
animals if he were not helped. He would most probably be dumb if words were not put in 
his mouth. Moulavi says: A deaf turns out to be a dumb; the speaker is the one who has 
heard from the mother. Thus, in order to recognize facts of the world and to appreciate 
the secrets of creation, man needs a teacher. Without an instructor, man is unable to 
grasp such secrets. Man needs an instructor to nourish his physical and spiritual 
capabilities and to arrive at his ideals and to prune the wicked parts of his character, If 
God's Messengers had not risen to correct man, he would, no doubt, have had a much 
31 pte Sal gle i &« 43 "worse life than the Middle Ages. In this regard the Holy Qur’an says 
Certainly" ck IS BJS oe Lal ly LeSodly CtSI sales tS 9 BLT ogee (AS pgenil Ge V5t5 gd Eas 
Allah conferred a benefit upon the believers when He raised among them an Apostle from 
among themselves, reciting to them His communications and purifying them, and 
teaching them the Book and the wisdom, although before that they were surely in 
manifest error.”|y] As you will observe the appointment of a messenger among the 
corrupted people to guide them was one of God's assets. Still in another verse, God 
considers the educating of the messengers as true life, those not receiving it are 
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O you who believe!"” Su! ee Stes IB Spee Uy ad | gered | ca “iI iL “"considered as dead 
[Answer the call of Allah and His Apostle when he calls you to that which gives you life” [vv 


Education is the Bringing up of Capabilities 


Sometimes we make a thing out of something without any internal attraction inside that 
"something". For instance we make furniture out of a piece of wood by working on it. 
Thus, a character or feature is created. But some other time, a thing has got internal 
impetus for change and becomes something else. In This case guidance is necessary and 
in many others lack of guidance may mislead the object. An example is the child who has 
the innate capacity for sucking its mother's breast and acquiring knowledge. However, if 
it is not directed to the right way, it may either die from hunger or stay ignorant or might 
suck some dangerous objects in place of its mother's breast or might learn some 
pernicious Knowledge which might harm it. This change of the innate capacity into 
practical acts is called education. Thus, education is not industry; rather the subject of 
education should be an organism which has innate capacity for development. Since man 
has some innate capacities such as truth-finding, ethical conscience, love for beauty, love 
for freedom, self-interest, and love for life he needs an instructor who will bring out these 
capacities and lead them in the right direction. Quanttime, the famous French 
psychologist believes that man's soul has four dimensions at the time of birth, i.e. man has 
the following four capacities at the time of his coming into this world: \. The Scientific and 
Rational Capacity or The Fact-Finding Capacity: The advancement of science, the 
discovery of the secrets of creation, the human perseverance in finding facts all stem 
from this dynamic capacity. y. Ethical Conscience: Man is created in such a way that he 
enjoys doing good deeds, justice, showing piety, discipline, self-control, bravery, sacrifice, 
and truthfulness. On the other hand he abhors injustice and lies, uncleanliness and 
debauchery, untidiness and indecision, meanness and indifference, and the like. y- Love 
for Beauty: Man cares for the beauties in nature such as the blue starry sky, magnificent 
flowers and sceneries, limpid water with fish swimming in it, beautiful birds, deer in the 
desert, pleasant songs, elegant paintings, poems, and chirographies and gracious 
statures. This very capacity has made man create art and enrich life as a whole. r- The 
Capacity for Worshiping: Man believes in God from the bottom of his heart. He has 
worshiped God throughout the history and has consecrated this worship. To keep this 
consecration and hollowness, he has endured lots of hardships.[ya] With regard to the 
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above issues a good instructor is the one who guides all man's innate capabilities in the 
right direction and does not let these abilities go astray. For instance, man has sexual 
drive but he should guide it in the right way. Its suppression does not solve any problem. 
Man loves arts and beauty and must make use of them in the proper way. He should not 
deprive himself of these assets. Educating and nourishing man's skills is in harmony with 
Ge coal eae o38 «the innate characteristic of religion. In this regard the Holy Qur'an says 
Then set your face upright for religion in"” sza\ 2,45) eSU3 ai) GES had Y Ugale GLI hd ai) Shs 
the right state-The nature made by Allah in which He has made men; there is no altering 

[of Allah's creation, that is the right religion.”|¥4 


Animals Have limited Potentials for Education 


Animals know their ways of life by instinct. These innate inspirations, which manifest 
themselves as instincts, drive them toward a limited state of perfection. However, some 
animals such as dogs, horses, elephants, monkeys, dolphins, foxes and bears possess a 
higher status of intelligence. They could be trained to protect the herds, the police, and to 
purchase commodities, and to perform circus performances. We have all seen such 
extraordinary performances in the films and elsewhere. But, it is to be noted that the 
sphere of animal performances is highly restricted because their capabilities are 
narrower than those of man. For this reason, however hard we try to train them, they will 
never be able to solve mathematical problems, analyze the inside of the atom, make 
space-ships to be sent to the Mars or to the Jupiter, to discover medical relief's for hard- 
to-cure diseases, to cure TB and cancer sufferers and finally to carry on surgical 
operations on hearts, brains and kidneys. This is only man who can, through right 
education, discover everywhere and solve problems and manifest his capabilities and 

" make himself "God's substitute on the earth 


Education Versus Training 


As we Saw before animals naturally recognize their good and evil, their food locations, 
and their ways of life. In this way, their capabilities manifest themselves. On the contrary, 
man knows neither his pains nor their remedies, neither his friends nor his foes, and 
possesses neither instruments nor his defense mechanisms. He has obtained all these 
jhe Vy Gel Si Mes Bt OLY Sigil gh of Ses iJ, :"through education and experience 
And Allah has brought you forth from the wombs of your mothers — you"” 55 5 Sud 5AM 5 
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did not know anything — and He gave you hearing and sight and hearts that you may give 
thanks.”[- | In order for man's skills and capabilities to flourish in diverse dimensions such 
as talking, having high morals, walking, living honestly, and loving justice, he needs 
instructors. Thus, education helps him improve his knowledge and culture; whereas 
training is employed to direct his innate capabilities and his spiritual dispositions. An 
educator teaches him the things he does not know, whereas a trainer guides his innate 

abilities in the right direction 


Ethics Versus Education 


In the past Education was a branch of ethics. It dealt with the educating children and 
bringing forth their skills. In books written on education the encouragement for learning 
science and the ways of learning useful sciences were emphasized |\\ | But because of its 
Significance in the lives of people, education raised itself from an inferior position to a 
completely independent branch of science, now there are numerous valuable books and 
resources written on it." Since Imam Ali (S) in his erudite letter has emphasized numerous 
issues in education and has provided us with great samples of the advantages and favors 

" of ethics we have called his article "the first treatise of Ethics and Islamic Education 


The Wrong—Doer Needs an Innocent Instructor 


As we saw above, wisdom of man does the functions of instincts of animals. However 
these two are different in many respects: a) An instinct, works without the consent of its 
holder. It does not go astray. Bees have always built their hives hexagonal and ants have 
always halved the wheat seeds in two halves in order to stop their growth in their under- 
ground shelters. But being equipped with free-will, man does not have to function in 
accordance with wisdom's guidelines. Animals have recognized their development 
ls 3b ."through the guidelines of genesis and have to go forward without their approval 
There is no living creature but He holds it by its" i bij be 5 Si yerely LT YI 
Surely we" |, a5 Li, LSLs Wl Lect tu4.s Ul ["forelock; surely my Lord is on the right path.”[ry 
have shown him the way: he may be thankful or unthankful.”[y] b) An instinct performs an 
action without any error, but the wisdom makes mistakes when arriving at conclusions 
from the premises. The environment, lack of sufficient knowledge, wrong education, out- 
of-place prejudice, lust and anger, and the like, all have their fatal consequences on our 
wisdom. In this way man is prone to commit mistakes. Thus, he will need an innocent 
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instructor. It is for this reason that God has sent messengers and Imams to guide people. 
5 Ub ASS 62 LSI te i 31."Imam Musa Ibn Jaafar (s) in his famous treatise tells Hisham 
Allah has provided man with two guides:"” J ,i &bUi lily LsViy LEN, [osu 5 lal Ub LbL ake, 
The overt guide and the covert guide. The overt guides are the Messengers and Imams 
and the covert guides include man's wisdom.”|y*] Messengers and Imams are superb 
human beings who directly receive religious facts from God who knows all facts in depth. 
They are innocent beings. Therefore, an education which is based on such a resource will 
completely rely on truthfulness. But this does not imply that we will not believe in rational 
good and bad, and like Ashaere only believe in religious good and bad. Definitely this is not 
the case. Our wisdom determines the goodness and badness of some acts independent 
of religion and other factors such as the observation that justice is considered as good 
and injustice is deemed unfair [vo] However if Messengers and Imams did not rise to lead 
and guide our rational judgments and did not try to evaluate our acts, man could not 
personally perceive the good and bad nature of such acts. This is because, on the one 
hand, his knowledge is limited, and on the other hand, factors such as environment, faulty 
education, unfounded prejudice and the like may influence his judgments [+] We will find 

this out in the discussion of the philosophy of ethics 


?Education, or Training Which one should precede 


As we have already seen, man is born at birth with tabula rasa, meaning with a blank 
mind. Our overt senses are canals through which we come in contact with nature and 
Anybody"” Ute id i> ia "acquire our knowledge. Regarding this, Aristotle has said 
deprived of a sense will suffer the deprivation of the related knowledge.” In this way, we 
notice that the born deaf are deprived of speech. This is because they have not received 
the speech signals from others to be able to use them. Concerning this Moulawi has said, 
A born deaf is definitely dumb. A speaker is the one who heard the words from his 
mother. Elsewhere Moulawi says, "Man is made more capable through his ears". This is 
why the born blinds can not perceive colors. Thus, the first things which relate a man to 
his environment are his senses, or in the terminology employed in the Qur’an, They are 
the ear's eyes and hearts|rv] Then comes the growth of our capabilities and the 
purification of our self (Soul). But the thing to remember is that science is a means for the 
control of nature and for the unveiling of the secrets of the creation; whereas purification 
is a means for the control of our vicious, unyielding self (soul) and for shaping our 
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personalities. No doubt, if our souls are not controlled, then science will be used for the 
destruction of the world. We would rather leave a drunkard negro possess the sword 
had rales] ic3 131 :"than a shrewd have science at his disposal. There is a maxim which says 
When a scholar becomes corrupted, then the whole world becomes corrupted, as" " pial 
well." As we saw in the three verses of the Holy Qur’an which dealt with purification and 
education, purification was stated prior to the term "education". Only in one verse is the 
term "education" used prior to the word purification and that is because of the natural 

priority which the mechanism of education has for us 


The Four Quaranic Verses 


Even"” 3 ,2i Fic le as 4 Kody OLS Bales SSB WLT Sule Nis SK Vtg ps LL I LS("Y) 
as we have sent among you an Apostle from among you who recites to you Our 
communications and purifies you and teaches you the Book and the wisdom and teaches 
tle NES og iebtl Be V525 pg O65 SI pe Ball Je al % waK("you that which you did not know” [ra] (7 
Certainly Allah conferred a benefit"” -: Jn A ae: op LglS Oly 4 2Soy SES wbelit se stuT 
upon the believers when He raised among them an Apostle from among themselves, 
reciting to them His communications and purifying them, and teaching them the Book and 
eyes iil ,A("the wisdom, although before that they were surely in manifest error.” 
He it is WhO" a5 IOS ol Jb Be LAS oly LaSohy USN gales gS Hy SLT pgulé Lolly gee Vot5 GAM 
raised among the illiterate an Apostle from among themselves who recites to them His 
communications and purifies them, and teaches them the Book and the wisdom, a though 
they were before certainly in clear error” [v4] *. God in a verse narrates on Ibrahim's 
eS hy eaSoy USM Gebel y SILT gall 18s de Ny25 aed Lely L5 “"prayers having asked God to 
Our lord! And raise up in them an Apostle from among them who” [¥-"] Sei 3) Cai ESI 
Shall recite to them thy communications and teach them the Book and the wisdom, and 
purify them; surely thou art the mighty, the wise’. As you notice, in the first three verses 
purifying precedes educating, but in the last verse the order has changed. As we see 
purifying precedes educating and this is shown in the first three verses. But naturally 
education precedes purification and this is shown in the last verse [¥\] But some have 
assumed that since the fourth verse is among Ibrahim's prayers and the Qur'an has just 
narrating it, therefore, it is man's talk and for this reason may not be a criterion. They 
continue to assume that because the other three verses are truly God's speech and since 
purification has preceded education, therefore, it is true. Thus, training and purification 
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should precede education. But this statement is improper in that a messenger like 
Ibrahim would not perform a prayer without considering the right method used by other 
messengers. He would not act immaturely. He is one of the prominent messengers whose 
statements are verified by God. Leveling such accusations against them would be an 
insult to them. This is especially true when we observe that the narrated words are in the 
Qur'an. Therefore, what is said does not include any contradiction. The arrangement of 
words, therefore is definitely based on some philosophical considerations. Thus, in 
answer to the question: which one should precede, training (purification) or education? 
We should answer "education" naturally precedes training, but education is higher than 
training in rank. That is why the above-mentioned verses have used one prior to the 

other 


The Bases and philosophy of Ethics 
The Bases and philosophy of Ethics 


Why some deeds such as sacrifice, forgiveness and chastity are considered proper and 
some others such as injustice, lying, macro mania, and treason are doomed. What are the 
criteria behind these judgments? Scholars have differing concepts toward these issues. 
Each one has a specific view on these questions depending on their world-views. Some of 

‘these conceptualizations follow 


The school of personal sensuality—\ 


Both in the past and at the present there have been philosophers who believe in nothing 
except pleasures of life. They say, "The future is uncertain; death might arrive at any 
moment and may destroy our life. Therefore, we should make best out of our time." The 
forerunner of this school was Socratic's student named Aris Teep. According to this 
school, any action which satisfies man's temporary pleasures is considered an ethical 
action albeit in its satisfaction some other people get hurt. But this approach to life 
degenerates man to the animal status and is a disregard for the Hereafter. Too much 
involvement in the mundane enjoyments does away with security in life and the poor will 
suffer the most. Since material pleasures can not satisfy man's spirit, and their 
satisfaction is neither possible nor beneficial, therefore to found ethical deeds over 

transitory desires is one step toward nihilism and avoidance of ethics 
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The Epicurism or Personal Expedience —f¥ 


Epicure, the Greek philosopher (rv--r*1 BC), too, put personal interests as the foundation 
of ethics. He did not mean temporary or transitory pleasures, however. He is after a 
pleasure which either lacks later suffering or involves little amount of suffering. He 
believes man should shun a suffering which does not contain pleasure either now or later. 
Epicure has divided pleasures into three groups: a) Natural and necessary pleasures, such 
as eating, drinking and sleep; b) Unnatural but unnecessary pleasures, such as sexual 
drive; c) Natural but Unnecessary pleasures, such as desire for fame and money. Epicure, 
then, goes on to say that the first type of pleasures should be fulfilled to a rational degree. 
The means to these ends should also be employed. But, according to Epicure, the second 
type of pleasures should also be satisfied normally. Going to extremes in this regard will 
lead to troubles. But, the third type of pleasures which are neither natural nor necessary 
should be avoided altogether. As you will see, the last hypothesis is more moderate, well- 
founded and wise than the previous one. However, it suffers from the following defects: 
a) In this notion all aims are directed toward personal worldly interests. Whereas, 
according to the premises of the notion of the abstractness of self, the avoidance of the 
integument into material desires in this world may lend a better and flowery chance in the 
other world. This fact is not included in this notion, however. b) This notion, like the 
previous one, reduces man's status to that of animal's in that it is concerned only with 
personal interests and not with collective interests and has shunned man's heavenly 
status altogether and has emphasized beastly stomach - filling, anger and lusts. Man, on 
the other hand, could, through training his skills, soar into the heavens and make the 
impossible seem attainable. c) In this notion, the ethical goodness is defined only in the 
fulfillment of personal interests ignoring common interests as a whole. The unnaturalness 
of this view is clear when we observe that others have a right to live like ourselves, too. 
How is it feasible to enjoy one's interests by destroying other people's rights? d) A 
person's interests vary greatly according to one's status. They vary as well with 
individuals. Therefore, man's interests could not get regularized. On the contrary, ethical 

[orders are highly systematic and well — organized, or else they would bring out chaos |r 


The Power — Monger School of Nitche —/ 


Airs teep and Epicure both believed on ethical act to be in the direction of the attaining of 
one's instincts and worldly desires. Nitche, the German philosopher (\r¥-14-- AD) had the 
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same view believing that power — lust is the law of life and should be followed by 
everybody, even if this might lead to tyranny or deceit. Any thing contrary to this view is 
doomed from the outset however pious and rightful it might be. Nitche contends that the 
thought about God and life for human being should be thrown away altogether, and 
forgiveness and the like all stem from weakness. He believed the nature is based on the 
Survival of the rich and on the annihilation of the poor. This is, in his view, a sample of 
ethical act. This school suffers from a series of serious defects, among which are the 
following: a) If the notion of God and the world Here-after is put aside, then what does 
ethical act mean? Then who would guarantee the fulfillment of moral and individual 
obligations? b) We should accept that the principle of power-loving, like other sensations 
such as care for humanity and generosity and sacrifice, also has its root in the human 
nature. Therefore, the same way that we make use of the instincts of self — interest, 
sexuality, possession and the like to an acceptable degree, we should use the instinct of 
power — loving wisely. c) The acceptance of such a view is to consider one dimension of 
man and to ignore man's other heavenly dimensions. Such an acceptance entails man's 
fall into the world of beasts. In such a world there is no trace of man's finer feelings. They 
say even Nitche was not inconsiderate towards humanity to such a degree because he is 
said to have lost his life in order to save a horse's life. Thus, critics believe Nitche has 
stated such extremist views out of his anger towards some people whom he hated. Ina 
letter to his sister towards the end of his life, he writes, "The older I become, the harder 
life becomes to me. In the previous years when I suffered a lot I did not feel as depressed 
as I do now, What has happened? I Have lost my confidence in people. But now we see 
that we have made a mistake. O my God! How lonely I feel how. There is nobody with 
whom I could laugh or by whose side I could drink a cup of tea. There is no body who can 

[show me affection." [Fr 


Affection Towards Others —f 


In contrast to the previous views and what we will see later, the affection view is based 
on the premise that an ethical act relies heavily on doing good to other people. This view, 
which is known as the Indian-Eastern school, considers an act as ethical only when it is 
employed to do affection towards others. If, however, we perform our duties daily, such 
actions are not termed ethical. Thus, we will consider an act as ethical if it is rooted in 
feelings more sublime than individual feelings. The end of an ethical act is to make others 
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benefit from it, and not just the individual. This view, however, is significant and is 
contained in most religions. Two points should not be neglected, however. a) Not every 
ethical act is in the interest of everybody. There exist many ethical principles which 
provide for the individual's exultation. They do not of necessity lead to the interests of 
others. Examples are patience, stamina, self-control and the acceptance of death instead 
of the acceptance of injustice. b) There should be a limit to the advancement of affection 
towards others. Some are peace lovers and consider it an honor to direct their kindness 
to men such as Chengiz, Hajjaj, Yazid, Atilla, and Nero. Whereas doing kindness to such 
aedly ail 3 25) :"people is like showing mercy towards a leopard. In Islam the criterion is 

“Showing either kindness or anger should be for God's sake” [¥¥" ].u! 3 


The provision of prosperity from the view— point of wisdom —4 


Most philosophers, both ancient and contemporary, from Socrates and Aristotle to 
Spinoza believe some acts of human beings are at variance with man's prosperity; 
whereas some other acts are the signs of his magnanimity, prosperity, and his perfection 
in soul. For instance, man is intolerant with treason, injustice, humiliation, fear and 
ignorance. But he considers truth worthiness, sacrifice, chastity, bravery, perseverance, 
wisdom, justice and the like among the signs of his spiritual perfection. The significant 
notion in this school is that the criterion for the ethical acts is our wisdom, which is an 
asset for man and distinguishes man from the beasts. Wisdom functions for man in the 
same way as instincts do for the beasts [a] Those who believe that it is our wisdom which 
recognizes ethical acts are of the opinion that an ethical act should be defined in the 
following manner: An ethical act is a balance between excess and dissipation in our 
affairs, which both provide for man's prosperity and enjoy an eternal beauty. Examples 
are wisdom, which stands halfway between ignorance and fallacious reasoning and 
bravery, which stands between fear and imagination and chastity, which stands between 
Voluptuousness and lack of interest and family justice, which stands between performing 
oppression and accepting it.[¥+] Although most philosophers and Islamic scholars like 
Avicenna, Khaje Nasir, Ghazali, Ibne Moskuye, Neraqi and others have accepted this 
school when they defined the ethical acts, this school, however, suffers from the 
following defects: a) Not in every piece of ethical acts can we distinguish a medial point. If 
such a point existed, it would not mean that it could alone lead to prosperity and not the 
extreme point, such as science. b) As we have repeatedly observed the domain of wisdom 
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is extremely limited. Wisdom lacks the power to distinguish all ethical acts. This is for two 
\! pal oy esl Lag 35 yl ore Cal Js "reasons: on the one hand, wisdom is limited by nature 
Say: The soul is one of the commands of my Lord, and you are not given aught of"” sus 
knowledge but a little” {*v] And on the other hand, wisdom might lose its impartiality due 
to wrong education, the explosion of instincts and unfounded prejudices and might not be 
trusted in finding out the medial point. Thus, wisdom needs Sharia for its protection. c) 
Most of the perfection aspects which are the result of being obedient to God and His 

[commands are accounted for in this calculation.|FA 


Ethical Conscience —7 


Some scholars from the East or west, including Kant, contend that man is created in such 
a way as to come across with good ethical acts or bad ones through the guidance of his 
innate powers; and in practice he finds himself in a position as to either carry them out or 
stop doing them altogether. The criterion for judgments of this sort is referred to as 
"ethical conscience." Kant, the German philosopher, who died in \A.+, accounts for this in 
the following way: Speculative intelligence, i.e., the agent inside the mechanism is not of 
high value; but the practical intelligence, i.e., the agent for carrying out the practical 
affairs, which is also referred to as "ethical conscience" has a definite practicality and its 
commands are binding. Kant believes that man, in accordance with ethical conscience, 
recognizes the nature of good and evil deeds and finds himself responsible to carry out 
the commands issued by it. An act is considered to be ethical when it has the following 
characteristics: a) Be optional. An act which is carried out compulsorily can not be ethical. 
b) The carrying out of the act should only be for the sake of duty and nothing else. For 
instance, a person's act is not considered ethical if he carries it out for a friend, for social 
acceptance, for material benefits, or for the world hereafter. He has to carry it out only 
for its own sake. An act may be good but unethical; c) It should be all-inclusive so that it 
may include the acts of all of those who want to carry out such acts; d) The ultimate goal 
for that act should be man himself, not other minor objectives; e) It should include man's 
prosperity although not for his delight. Of course, this hypothesis has the following 
positive aspects: a) There exists in man an agent which, with the help of heavenly 
Then He inspired it to"” Lsisai, 0545 Lgcguy "inspiration, can distinguish good deeds 
understand what is right and wrong for it’. |¥3] And when man opposes it, he is tortured by 
Nay! I swear” [o-"] 4211 at ses Vs Sell es @81 Y "the scourge of rebuke, driving him crazy 
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by the day of resurrection, nay! I swear by the self-accusing soul’. b) Man knows, through 
his conscience, that he is not forced to do an act. Molawi says: When you say should I do 
this or that; My friend, this shows you are free. c) The best sort of prayers is to carry outa 
task as thanks to God. d) Man's status and his magnanimity are higher than for him to fall 
pray to other desires. Every thing is created for his use. No thing equals him. “The world is 
e) All human [09"] Wlul ale cis dea ale Gas 32 “nothing in front of a magnanimous man 
beings are equal and are therefore, equal in front of human rights. “Let man consider 
appropriate for others what he considers appropriate for himself and the other way 
Kant's hypothesis suffers from the [or"]U) 5 Ls J 0 Sy Sud Cad Le Sw cel “around 
following defects, however: a) Our conscience is not strong enough for its recognition to 
be flawless. As the speculative intelligence needs guidance and protection, practical 
intelligence too should be guided and protected. The latter, too, might be unable to 
distinguish facts, or due to practice and repetition of wrong deeds, might lose its 
sensitivity. As we know, the nomadic Arabs used to put their daughters in the graves alive 
and the people of Fiji Island had a ceremony of putting their parents in the graves alive 
and this gave them a lot of delight.jar}] Sometimes the professional murderers enjoy 
carrying out murders; For instance, Nero made a song when he put fire on to Rome and 
Karbala murderers, upon the martyrdom of Imam Hossein ‘s) and his followers, at the 
presence of Obeydollah bin Ziyad, boasted with honor: They even shamelessly asked for 
prize for their wicked deeds b) It is true that in some cases, the conscience orders us to 
do good and commands us to stop doing evils, but its commands are not always absolute, 
nor are they common. Rather, conscience orders differ in accordance with the degree of 
the perfection status of people. Some do good things in order to do their duties. Some 
others do this to enjoy benefits and to avoid losses. An example will make the point clear: 
suppose a shrewd person, having a knife in his hand, asks a person for another person's 
location. If the former tells the truth, then the latter's life will be in definite danger, Is the 
command of conscience absolute here as Kant puts it, or is it better to tell an expedient 
lie?[a¥] c) If the carrying out of one's duties equals man's perfection in spirit, then this will 
lead to his prosperity as well. Separating these two is not right unless we translate 
prosperity as sensual pleasure.[oo] d) Kant considers goodness subordinate to duty. But 
the reverse is true when we see that Allah orders the doing of justice and the doing of 
Surely [oF] adly Scilly sail 3S ety co pall 3 eles OLE My Jad seb il 51 :"good and forbids evil 
Allah enjoins the doing of justice and the doing of good cto others) and the giving to the 
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kindred, and He forbids indecency and evil and rebellion. In other cases Allah commands 
We revealed to” [ov"] ssi slaty ih al Lily SI SU! 4.8 og] L513 "people to do good things 
them the doing of good and the keeping up of prayer and the giving of the alms.” As 
Allama in his Tafsirolmizan and Motahari have said the prior to duty" Justice, sacrifice and 
evil and the nasty nature of being evil and the good aspect of doing good have been 
revealed by God Joa] For further defects of Kant's view we refer you to other works in the 

literature 


Keeping One's interests with regards to keeping others' interests —Y 


Most materialists such as Russell are of the view that man has cunningly discovered that 
if he behaves kindly towards others, he will be treated in the same way by others. If he 
steals the neighbor's cow, for instance, his cows might get stolen later; and if he tells lies, 
he will hear lies ten times over. Thus, in order to protect himself, man decided to do good 
to others and to avoid doing harmful deeds. That is why man learned to obey rules [04] 
Thus, the criterion for ethical acts, according to this view, is the keeping of one's interests 
besides the keeping of others’ interests. In other words, it means to bring man's selfish 
desires under the control of education.[*:]| This notion, however, entails many defects 
among which are the following: a) It takes away the ethics from its innate sacredness and 
surrounds it with individual's interests. But as we have seen before, the spiritual 
characteristics are beyond this kind of considerations. b) According to this view, if a 
person had such a power as to be safe from the ethical harms of wrong — doers, there 
would not exist any agent to control his bad — tempers and his far — reaching wisdom 
would not create any impediment on his bad — temper. Only when the two sides have 
equal power can the wisdom entice them to do good. Regarding this, Motahari writes, "If 
Nixon is sitting in front of Brejenev, both of whom have equal powers, they could be 
considered ethical individuals. One thinks why he should throw bomb on the other when 
the latter has got the same power. But if Nixon is confronted with Viet Kongs, who are 
weak and vulnerable, there will be no force to stop Nixon from attacking them.|%\] c) In 
the present hypothesis, the eternal nature of self (soul) and the life hereafter is not 
included. d) What is the criterion for the ethical act which satisfies the interests of both 
individual and the community? Neither is wisdom to recognize the ethical act, nor 
conscience can do this job. In this view, then, the ethical act does not have any reliable 

criterion 
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The philosophy of Ethics from the viewpoint of Freud—A 


Contrary to the belief of the Islamic and non- Islamic scholars who contend that man is 
born with innate capacity to evaluate good from bad and in this process the innate 
inspiration helps him out of hardships, Freud rejects these innate capacities believing that 
social environment alone is responsible for the establishments of these sensations, 
perceptions and human character. He writes, "The child imitates the parents’ ethical 
criteria, such as the dichotomy of bad; good and piety, wrong — doing. The superego 
"I'[yy] is the result of this absorption. It represents values, tribal beliefs and social ideals 
which the child has received from its parents. Other social factors which influence the 
superego "I" include teachers, priests, police or whoever stands above the child in the 
society. These factors, however, influence the child much less then the parents.[+] In 
many people, ethics might manifest itself in the form of "the superego "I". That is to say, 
it might severely control the individual. But this is not the result of innate — ethical 
conscience. Rather, it is the result of educational — ethical conscience, which reflects the 
prohibitive reactions of our great — grand fathers. This "I" is greatly under the influence of 
one factor, which is the child's need for parental love. The child assumes that if it disobeys 
the parents, it will be deprived of this badly — needed affection."|+*] In this regard, Freud 
firmly states: "The ethical conscience is nothing else than a social spur. Ethical conscience 
does not represent an innate act of man's inner — being; rather, it is a simple introspection 
of social prohibition."|o| In Freud's view, neither in man's history nor in the individual's 
history has the been the primitive concept of good or bad. These concepts stem soly from 
outside of man, i.e., in his social context." The important criticism, which can be leveled at 
Freud's Ideas, is that the advantages and favors of ethics are not based ona reliable and 
sacred principle. How is a child expected to do right when it is offered unfounded and 
improper education? If the good and bad acts did not stem from man's spirit, how could 
we persuade people in the right direction and inhibit them from doing wrong? Freud 
believes that this is done by man's wisdom. Since the Divine Sharia, in Freud's ideas, does 
not protect man's wisdom and since education is different in individuals and since "the 
superego I" results from this differing education, how can man attain the supreme moral 

?conducts and shun nasty behaviors 


The communist View on the Philosophy of Ethics —4 
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In the eyes of communists, ethics as well as sciences, philosophy, arts and law and other 
influential social factors depend heavily on economics and production means. The 
Slavery, feudalism and capitalism each had its specific characteristics which were 
doomed as failure in subsequent periods. At the rule of communists, there is a special 
ethics dominating the society. For instance, extortion, hegemony, theft, confiscation and 
hurting people all belong to the era of agriculture, feudalism and capitalism. All these are 
gone away with at the time of proletariat and communism, Then it is claimed that these 
are substituted for by justice, equality and freedom. However, in the communistic system, 
an act is considered ethical if it can boost the development of the society and can 
advance the society from the agricultural, feudalistic and capitalistic stage towards the 
communist state. Thus, if providing the hungry people with food and supplying the naked 
men with clothing and the curing of the sick all cause the communistic revolution to halt, 
then these acts are unethical. On the other hand, if not stopping tyranny and not bridging 
the gaps between people make the revolution to be successful, then these acts are 
The" ". cotSi yd oLwi "considered ethical and appropriate: The communists believe that 
objective justifies the means" Since the communism relies on principles such as the 
following: a) The principles of dialectic materialism. b) Historical materialism. c) Historical 
determinism. d) Economics as the underlying structure. e) The notion that all revolutions 
are heading toward socialism. f) The idea that the society is the base and everything 
should be sacrificed. g) The notion that everything is dependant upon the production 
means even beliefs and moral affairs. And since each one of the above principles has 
been found wrong, there is no room left for an act to be ethical, especially if it is of 
compulsory nature [++] The disintegration of the communistic society and the misery that 
such a system has forced on millions of people are clear clues to the unfounded nature of 
the communism system. Thus, the claim that the criterion for an ethical act should be its 
impetus to make the process of communism smooth and easy is completely unfounded 
and ridiculous. This is clearly shown by the disintegration of the communistic states at our 
time.[*v] \..\- The Relativity of Ethics in Hegel's view Hegel, like communists, is of the 
opinion that society is always in progress and evolving. He assigns some features to each 
epoch and believes these features are revealed through the spirit of time. However, 
some features and temperaments, such as chastity and restricted relations of men and 
women could be considered good at a specific era of time, such as at the agricultural age, 
but may be considered improper at another age, such as the age of automation. Of 
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course, this notion suffers from other drawbacks as well: a) Is every society heading 
towards perfection? Societies, like vegetation, sometimes progress and at times 
deteriorate. b) What is meant by "the spirit of time"? Who has discovered it? How do we 
know that these changing features are caused by the spirit of time? c) Who has said that 
chastity was good at one time but bad now? d) Who can consider some human traits such 
as justice, sacrifice and generosity good at one time but bad at other time?[+a] Thus, how 
is it feasible that, on the basis of an imaginary item called "the spirit of time", we should 
consider ethics a relative thing when we are aware that it has a deep root in man's innate 
— being? \..y- Sartre's View Sartre, who evaluates everything on the basis of personal 
option, says: there is no criterion for the ethical nature of an act outside man's existence. 
He, as well, believes in the relativity of ethics. He states: anybody who chooses an act 
assumes that his choice is good. And if another person chooses another act as good, then 
he has the right choice, Thus, an ethical act differs in the opinion of different people. 
Therefore, in this view, the criterion for an ethical act is the chooser and nothing else. This 
view is wrong, however, since the chooser has selected an act because he has preferred 
it over other acts But do other people also believe that his choice was the best? A 
murderer, a thief and a tormenter have, in fact, some rationale for their actions. But 

[having these preferences will not justify their wrong-doings [#4 


A Summary of the {+ views: A conclusion 


Each one of the views on the philosophy of ethics mentioned above, dealt with some 
facts, but ignored others. A survey of these views shows that if ethics were not based on 
the guidance of prophets and Imams, it would definitely lead to people’s misery instead 
of their prosperity. How could schools whose criteria for ethical acts are "instant 
pleasure", "personal interests", "the spirit of time", "personal selection" and "economics 
and social evolution" lead man towards prosperity, sacrifice, honesty, philosophy and 
chastity? Nowadays we witness an increase in wrong-doings, homicides, suicides and 
corruption in the world, especially in the west; sexual assault to children by close relatives 
is increasing and 40 percent of people are suffering from tensions. The statesmen in these 
communities complain about the situation. Man has been placed in this plight because of 
the lack of right criteria of ethics. Some time ago Regan, the previous president of the 
United States, in a conference, talked about the horrible increase in murders in the United 
States: he said the number of victims of murder is beyond ry...» a year. Regan added 
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crimes hurt one third of the families in the United States and the loss in money is about 
eight billion and eight million dollars. Regan confessed that in the United States one 
person is killed every ry. minutes and nine women are sexually assaulted. In the same 
amount of time sv persons fall prey to theft, »v persons are subject to assault and yaa 
houses are prone to the armed robbery. He said: syndicated crimes done by corrupt 
statesmen are scandalous for the United States [v- |] More recently, the newspaper France 
ce soir in Paris has reported the number of crimes in France during the year 144 as four 
million, yav thousand and \yy, which shows an increase of v percent over the previous year 
(\4AA). The Same newspaper reports the number of crimes during the first quarter of 144 
has been more than oa.,:-». Now more than one billion of the world populations suffer 
from poverty and malnutrition and shortage of medicines. There are, however, billions of 
dollars spent for military purposes. These are just small samples of disorders which are 
inflicted upon those layers of the world population who are exposed to corrupt schools of 
thought either in ethics, or in education, or in politics, or in economics or in other social 
affairs. For a complete picture of the disasters we should refer to relevant books and 

[Sources.[v\ 


The bases and principles of ethics and education in islam 


Against the different schools which have dealt with the philosophy of ethics and 
education, Islam, too, has offered specific principles and bases. To study these principles 
one is referred to the Qur’an, tradition, and books on ethics and Hadith,. However, a 
summary of these principles will suffice here: Man possesses a specific ability for material 
and spiritual growth. The flourishing of this growth in all phases is possible only in the 
worshiping God and asking for His help. However, the Islamic ethics and education are 
based on monotheism, resurrection, the existence of spirit and its ever-lasting status 
after death and a preference for spiritual pleasures over material ones. The Islamic 
ethics and education will emphasize on any action which will help man attain his exultance 
(which is to have sacred beliefs and proper behaviors) and manifest all his spiritual and 
material abilities and all his personal and social capabilities. In contrast, any act which 
hinders his growth is prohibited by the Islamic ethical education. One of the 
characteristics of the Islamic ethics and education is that they have root in human innate 
nature. Islam invites people to monotheism, to resurrection, to justice, to piety and to 
worship. This is because all of these traits stem from his nature. And Ibn Athir in 
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(dé eS ec el Joell cecgeil ably thas Ge g8 le Lyf 4) -"Annahaya defines "fetrat" or nature as 
Man is created with” [vy" ately £5) O67 ye BY Jun i SE Jue Lily nb IW ly lye de LY 
such state of nature that he is prone to accept religion. If he is let free, he will go the right 
way. Any disruption is because of faulty education and blind imitation, or else the natural 
tendency is toward religion.” The famous Hadith which ibn al-Athir delves on is the 
Every child is born with the” [vr Jat 255 15. al,.31 5 a em bhai be Ly os Aes "following 
monotheistic nature except that later his ‘parents turn him a Jew or a Christian.” The 
a5 ll alll Bhs x ols eS 423,315 “"following sacred verse, too, emphasizes the same thing 
Then set your face upright for religion in the right ["ve" ez 3,01 S05 aii GES Las U gle 5 
state-the nature made by Allah in which He has made men; there is no altering of Allah's 
creation; that is the right religion" One of the characteristics of the Islamic ethics and 
education is that they are based on science, wisdom and logic and not on ignorance, 
superstition and following by imitation. The objective of the Islamic ethics and education 
is to purify man's soul and spirit so that he can make use of all the means that he has at 
his disposal and in this way could reach the title "God's substitute on the earth" and "To 
meet God". And since the justification of these principles, traits and aims is only possible 
in the light or Qur’an, Tradition and all-pervasive researches in the life- giving school of 
Islam, therefore the details could be reached only by referring to the above — mentioned 
sources [vo] I have selected the treatise of Imam Ali (S) which is written for his son as a 

good sample 


...A historic and life—giving letter 
A historic and life—giving letter from a unique father for his progressing son 


Although many individuals have written historic letters to their children at specific times 
and for the education of their beloved ones.[v+] so far as I can tell no letter ever has been 
so inclusive and so erudite as that written by Imam Ali (S) to his son Hassan (s) at a 
location called Hazerin and after giving up Seffein[vv] At this trip Hassan (S) was with 
Imam Ali(s). This historic letter, which is reported by both Shia and sunni scholars, among 
whom is Sharif Razi who has reported it in letter \ of NahjolBalagha with a little change in 
details, is accepted with such a level of admiration that the sunni famous scholar Abu 
Ahmad Hassan Ibn Aabdollah Ibn Asgari, sheikh Seddugh's teacher, has reported it in its 
entirety in his book called Al Zawajer we Al-Mawaez and says about it, "If you can find a 
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piece of practical philosophy which should by written in gold, it is this erudite treatise 
written by Imam Ali(s) in which all chapters of this science and the ways to attain this 
science, and the ways to arrive at the advantages of ethics and the methods to attain 
prosperity and the ways to escape pitfalls and how to arrive at the highest degree of 
exultance are expressed by employing the best kinds of phrases and words."[va] The 
interesting point is that Allama Seyyid Hassan Sadr in his erudite book called Ta'sis Al- 
shieh writes, "The first person who has written on Islamic ethics and education is Imam 
Ali(s), who wrote this treatise upon the arrival from Seffein. He wrote it for his son Imam 
Hassarns). Our scholars have narrated it through different media. Among these scholars 
are Koleini, who has reported it in his book called Al-Rasael and Sharif Razi, who has 
reported it in his book Nahjol Balagha" [v4] For this reason we have called the present 
book "the first treatise on Islamic Ethics and Education" and have selected it as the best 
Islamic principle on education and the best source for Islamic ethics. As it is understood 
from the text and will be clear in the subsequent chapters, Imam Ali(s) does not only have 
his son in view, but he considers the parents' duties as a whole and a man's duties at 
different walks of life.[,- | Therefore, this treatise could be the best guide for ethical issues 
and a good guideline for life. For this reason, I have chosen it as the axis of my 

discussions. I will report the Islamic ethics and education as Imam Ali (Ss) has in mind 


The principles and issues of this treatise 


Since this treatise includes the factors of man's progress and development, either from 
the moral aspect or from the viewpoints of politico-social phase, it could not be studied 
only from one angle. The principles included in this treatise are: \) Only man has got the 
ability of getting complete education; beasts have this ability to a limited degree. y) The 
best time for education is the childhood. x) The father's responsibility in educating the 
children is more than any body else. +) There are clear reasons which prove the 
monotheism and God's power. 4) Life does not depend on this world alone; the hereafter 
exists and we should prepare provisions for that day. +) Islam is based on the interests 
and losses of the society and is the most inclusive religion. v) The best capital is piety and 
carrying on the ways of the pious ancestors, i.e., the prophets and Imams. A) The best 
shelter in the ups and downs of life is Allah. 4) Saying prayers and involving in penitence 
are significant. \-) Man is created free; he is not allowed to make a slave out of himself; 
he should keep on his magnanimity at all times. 11) Not every wish could be granted; thus, 


Ghaemiyeh center of computerized IMAM ALI’S FIRST TREATISE ON THE ISLAMIC ETHICS 


Page \\ of pov 
researches www.Ghaemiyeh.com AND EDUCATION 


we should engage ourselves with the noblest ones. 1+) One of the factors which build up a 
man's personality is the study of good and bad fates of nations of the past. \~) A man 
should make his soul (Self) a criterion between he himself and others; what he considers 
improper he should not consider proper for others. \*) The relation of man with his family, 
government, and his responsibilities and tasks bestowed upon him. \o) The ways of self- 
construction. \+) The principles of friendship and its limits. \v) In order to guide the society 
and to stop deviations, a man should make use of giving advice. 14) Women's rights and 
status, without going to extremes. 14) Accepting responsibilities and observing the 
principle of management. y-) This world is the home of pains and tortures. ¥\) Thinking in 
religion and making use of useful knowledge. yy) Experiencing and making use of the 
good experiences. ry) Being kind with friends and tolerating the foes. rr) More than one 

hundred other useful pieces of advice 


Documents for this treatise 


Many Islamic scholars, prior to Seyyid ar-Radhiy, have reported this treatise in their 
books. Among these books are the following: 1. Mohammad Ibn Ya'qub al-Koleini in his 
book al-Rasa’il (died ry AH). y. Hassan Ibn Abdollah Ibn Sa'eed al-Asgary, the teacher of 
Sheikh as-Sadugq, in the book Alzawajer wa Al-Mawaez (died in rrd century AH). v. Ibn Abd 
Rabbeh in the book al-Aqd al-Farid, Vol v, PP \o0-\o% (death rv AH). ¥. Sheikh as-Sadug in 
the book called Man la yahzaruhu Alfaqih, Vol y, p rzr, Vol ¥, page rva death ra- AH). o. Ibn 
Sho'be Harrani in the book called Tohafol Oqul, PP ov-s% (death ya. AH). . Allama al-Bargi 
in the book al-Mahasen (died rvr AH). v. Ibn Moskuye in the book al-Hekma al-Khaledah 
(ied ¥y\ AH). A. Sheikh al-Mofid in the book Amali wa Ershad (died ¥\y AH). After Seyyid ar- 
Radhiy, many scholars have reported either the treatise in its entirety or parts of it in their 
books. Among these scholars are: \. Seyyid Ibn Tawoos, in the book Kashf al-Mohajja 
(ied +#* AH). y. Meydany in the book Majmao'l Amthal, Vol.; died 01, AH). y. Mohammad 
Ibn Yusof az-Zarandi in the book Deralsmatin (died vo. AH). ¢. Qazi Qaza'I in the book 
Dastur Ma'alem Al-Hekam (died for AH). o. Molla Mohsen Feiz in the book Wafi, Vol.\, (died 
+4) AH). ¢. Al-Mottagi al-Hindi in Kanzul Ommal, Vol. . v. Sheikh Horr A'meli in Wasael, Vol. 
A, died \\-* AH). a. Sheikh Weram in Tanbihel Khawater died +. AH). 4. Kerajeky in Kanzol 
Fawaid (died r¥a AH). \-. Al-Aamudi in Qerarol Hekam (died oAa AH). 11. Al-Majjlisi in Beharul 

[Anwar Vol. v¥ P. \- ¥[A\ 
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Translations and Descriptions Used in this Book 


As we know, scholars have reported a lot of translations and descriptions for Nahjol 
Balagha. The number varies from \:- to y-. books which refer specifically to this letter [Ay] 
I have made the best use out of the following translations and descriptions: \. Sharh 
Nahjol Balagha by Ibn Meytham; y. Sharh Nahjol Balagha by Ibn Abi Al-Hadid; y. Sharh 
Nahjol Balagha by Muhammad Abdah; r. Sharh Nahjoul Balagha by ar-Rawandi. o. 
Masader Nahjol Balagha by Seyyid Abdol Zahra Hossini. +. Sharh Nahjol Balagha by mirza 
Mohammad Baqir Nawab Lahiji. v. Nahjol Balagha by Dr. Sobhi as-Salih. ,. The Translation 
and Sharh of Nahjol Balagha by Mohammad Ja'far Imami and Mohammad Reza Ashtyani, 
supervised by Ayatollah Makarm Shirazi. 4. The Translation and Sharh of Nahjol-Balagha 
by Seyyid Ali Nagi Feizol Islam. \.. The translation of Nahjol Balagha by Dr. Seyyid Ja'far 
Shahidi. 1. A Complementizer of Sharh Nahjol Balagha by Allama Khu'iy, written by 

Allama Kamar'ee 


How the Present Book Got Published 


As we know, the Islamic Revolution of Iran was based on the intelligence of our nation. 
Through the Imam Khomeini's guidelines, and the sessions on the exposition of Qur’an 
and Nahjol Balagha, and religious sermons, our nation had reached such a stage of 
knowledge that they could not accept any type of government except the Islamic state 
based on willayat al-Fageeh. In order to implement this government, our nation suffered 
a lot. But after the revolution, our scholars got involved in the administrative activities and 
our revolutionary children got busy in fight against our internal and external enemies and 
could not carry on their main tasks, which were cultural activities. However, our enemies 
spread corruption and this led to the worries of our leader, Ayatollah Khamenei. He 
continuously warned people against these dormant dangers. This writer, who has been 
busy carrying out cultural activities, such as the expository classes for Qur’an and Nahjol 
Balagha, once again felt that it was better for him to go back to the publication of religious 
books. I decided to lower the amount of administrative activities. Thus, when the second 
Majlis term was ended, I did not want to be a representative for Majlis any more. I 
decided to let that place be occupied by those who want it, and the number of these 
people is not low, and spend my time on cultural affairs — in this area there are not many 
experts, however. On the one hand, I started writing book such as Elm-e Hadith, which 
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was published in x and a half years, and on the other hand I got involved in teaching 
position in the university. One of these latter activities was the teaching of Nahjol Balagha 
which is still going on. Up to now more than \v: lessons of it have been broadcast from 
Gilan province Radio (-n Thursday nights) and has got many listeners, One of these 
listeners was a pilot who was a prisoner in Iraqi's prison, when he came back to Iran 
together with a huge group of freed-soldiers, he said, "there were «. of us in a prisoner- 
of — war camp. We used to listen to your lessons on Nahjol Balagha. We enjoyed listening 
to those lessons. By reproducing them, we enriched the camp greatly." Among those 
lessons, was the present historic letter by Imam Ali(s) to his son Imam HassaniS), one 
portion of which was published in the magazine "the growth of the teaching of Islamic 
knowledge" and other publications. Then it was edited and became the present book. I 
hope it will be satisfactory to Amirol Mo'menin Imam Alis) and through his blessings it will 
be an asset for me in the Hereafter, Amen. Farwardin \yv\, Lahijan — Zeinolabedin 

Ghorbani 


(A Description of Imam Ali's will to his son Imam Hassan (s 


\ 


GEM yi gill BLA SUN IW ALU a Sea esl pS ole WM FAS! UT IS Ge eH gee all eee 
Lgl Loe y teen! inj 5 cpl de yy clin 358 ASU i os ee ESL S53 Vu fg og gall Mle Yio 
Tt” i gel Sade yl yg ers CBW 25g OLE Sy Bo tp pegll Galley Sigal jely LU By oa All ply 
is from a mortal father, who recognizes the tricks of the time, whose life will pass away, 
who surrenders to the world events, who reproaches the world, who dwells in the homes 
of the dead, which he would leave it the following day, To a son, replete with wishes, who 
would never attain his dreams, who follows the path in which many a man has already 
been destroyed, who is prone to diseases and sickness, who is a slave in the hands of the 
world, who is the target for the arrows of misery, who is a slave to the world, who is 
enslaved to pride, who is a loser and who is a prey to death, who is next to pains, grief’s 

cand disasters and who has given up to lusts and who is the substitute for the dead 


Description | 
Description | 


In order to prepare the reader for the later guide-lines, Imam Ali(s) has used seven 
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attributes for himself and fourteen adjectives for his son, every one of which could warn 
the wandering souls and bring them back to reality; the secret behind the difference in 
the number of attributes used in this letter lies in the age of the reader as well as in the 
ups and downs that he would encounter in the subsequent years [Av] Now we will discuss 
those seven attributes which Imam Ali(s) employs for himself but are inclusive and involve 
all parents. These attributes show the degree of indifference that people have shown to 

‘that ; and he uses them indicating a lot of pains. Now, here are the attributes 


( gldt wi,tt 0 )From a Mortal Father —\ 


It is a fact that anything created is imperishable; this is especially true in the case of man, 
who, according to rational and narrative reasoning is created to stay and to be ever 
Said" | !> (3! J by Ogid Lolly lis ptt fp cla) pide Le :(L 2) ail Jy JL ."lasting and not to be mortal 
the prophet (s): “You have not been created to perish but to remain. You only move from a 
world to another” [A¥] But with no doubt, the creatures, with the passage of time, will lose 
their superficial appearances and their bodies will disintegrate, this superficial 
disintegration is referred to as destruction or mortality. This fact is mentioned in the Holy 
Everyone on ["Ad" Je SM Jed 93 E585 tm 9 cin OB lglé 33 Kes "Qur’an in the following manner 
it must pass away. And there will endure for ever the person of your lord, the lord of glory 
and honor." And in the Surah of Qesas, verse aa, this notion is taken care of with the word 
And call not" "5 si=53 ails Sed 5 dae U Sb web JS Uj Sy UT By obi go g45 U5" "destruction 
with Allah any other god: there is no god but He; every thing is perishable but He; His is 
the judgment, and to him you shall be brought back |Qur’an ra:a]. Thus, Imam Ali(s) in the 
expression “from the mortal father” emphasizes that he, too, like every other creature 
will change superficially and will move from one state into another. The only thing from 
him which remains is his spiritual, heavenly aspect, the eternal nature of which is 
emphasized in Qur’an.{az] No doubt, a belief in the lack of stability in the world will stop 
people from indulging in false pride and negligence. And this is a constructive alert for all 

those who desire to be the followers of that Imam 


(glo yi! ) Admitting the tricks of the world —Y 


Although man is capable of dominating the earth and the time, and God has made him a 
Do you not" 33H) 3 143 ois.22i! Gals gi Az ai Si 159 gif "dominant factor over all creation 
see that Allah has made what is in the heavens and what is in the earth subservient to 
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ii & ."you?”[Av] He is a vulnerable and weak creature, a victim to the system of the truth 
O men! You are they who stand in need of Allah, and" ii 8h 5.8 aig ol Jy arial aft gatht 
Allah is He who is the self-sufficient, the praised one.”[a] It is a fact that man can struggle 
with the nature and disease factors and microbes, and can bring the natural disasters 
under control and can, in this way, lower the rate of casualties and increase life 
expectancy, but it is also the case that he can over power everything. He is born to the 
world without his consent and lives his childhood and youth without knowing what his 
sight starts failing, his memory does not function properly, his ears become hard of 
hearing. His stamina dwindles and loses the power to move around. He finally arrives at a 
stage of being senile.{as] This is the dominance of time over us and our submission 
towards it to which Imam Ali (Ss) in this sentence and in the fourth sentence confesses. 
This is because, when Imam Ali(s) was writing this treatise, he was more than ¢: years of 
age. At this age a man clearly recognizes his weaknesses and the predominance of the 
time. Nizami (the Iranian poet) says: The vigor of life is up to the forty; When forty has 
passed, your limbs disintegrate; After the age fifty, your health goes away, Your eyes 
weaken and your legs become unstable; When sixty arrives, your body deteriorates, 
When seventy arrives you are sexually important; When you are eighty or ninety, You 
would suffer a lot; And if you ever become one hundred, It would be death in the form of 
life; When gray hair is seen among your hairs, It is a clue to hopelessness; You have 
inserted cotton in your ears, And you are unwilling to take it out. Another poet says: Under 
this blue dome, I have lived for sixty years; When one year passes, I always regret the 
pleasures of the last one; I am surprised at the turning of the world. Which took away 
from me everything that it had given me; My knees and my arms became feeble, My 
cheeks and my hairs lost their color; I lost my strength and, I lost my teeth one by one; 
What is left behind and is heavy, Is the amount of my wrong - doings and desires; The 
Caravan bells warn us to leave. And the fellow travelers are on the way; I regret that I 
don’t have a good record of good deeds; The provision is small but journey is long; The 
weight of my sins is too heavy, Even the mountain looks small compared with my sins; O 
God! My sins compared with your forgiveness, Are like straw in front of a torrential flood; 
If your grace did not assist me, And if your merits did not include me: I would end up in the 
hell, Having a miserable status; I am an ignorant creature, ashamed of my sins, I am 
plunged into the sea of sins; You are the merciful creator, you are self-sufficient, you are 
unique and you are the forgiver. Ayyadh Ibn Ghanam and Harun: When Harun Al-Rashid 


Ghaemiyeh center of computerized IMAM ALI’S FIRST TREATISE ON THE ISLAMIC ETHICS 


Page icy of Pov 
researches www.Ghaemiyeh.com AND EDUCATION 


was heading for Mecca, he went to the house of Ayyadh Ibn Ghanam, a pious Gnostic, at 
medina, and asked him for some advice. Harun asked for some water. Ayyadh ordered 
the servants to bring him some water in an earthen pot. Then Ayyadh asked Harun: 
"suppose you were thirsty and you were in a desert and somebody offered you a glass of 
water on condition that you would give him half of your country, what would you do?" 
Harun answered, "I would do what he asks for" Then Ayyadh said: "Suppose you drank 
the water but you could not urinate. And suppose a doctor asked the other half of the 
country to heal you. Would you accept?" Harun answered, "I would do so." Then Ayyadh 
said: "This is my advice’. Life with all its deceitful looks depends on drinking water and 
then get rid of it in the form of urination. These two abilities are given to us free and we 
are feeble and fatal. We do not have to be haughty. All we have to do is to obey Allah's 

commands 


( (933! 005! Passing away —! 


Life is a precious commodity at man's disposal; it could be used in a profitable bargain or 
in a hazardous one. It is amazing that people lose it very easily but are jealous towards 
the wealth of the rich. The great Prophet of Islam S) told Abuzar, giving him a piece of 
Show more jealousy towards your life" "es Lx> 5 Krai 22 ge Sin RHI S pt de os "advice 
than toward your dirham and dinar"|4. ] We should notice that any breath we inhale is a 
step towards our graves. Then, why shouldn't we use our breaths in the direction of doing 
good deeds and why shouldn't we avoid committing sins and indulging in far-fetching 
rad 9 Ale yold abel M éles aad ol oe Zl abl ge5 "desires? Imam Ali Ss) has stated, regarding this 
May God bless the person who recognizes that each one of his breaths is a step" "ui 
toward his death and, therefore, tries to perform good deeds and to shorten his 
55S Six WSLS legs Jacl KS ydlers 51455 ull 51 "desires" [a1] Imam Ali (s) has stated as well 
Day and night tire you out; you, too, tire them out. They ask you for their right; you,"” ig. 
too, ask them for your right."[s] Of course, if our life is spent for God, it is a big asset and 
a profitable bargain; or else, death is better. Imam Ali Ibn Hossein (s) in the prayer of 
Sil ole, LU bis 6 nb SW 136 Sesh 3 bid spb SLE La J sé5“"Makarem Alakhlagh asks God 
O God, please endow upon me such a life as I could" "GE Soi-i sl BS! Sika 6L5 of fs SKI 
spend it for you. If my life is the pasture for the Satan, please bring death upon me prior 
to your hardships engulf me or be the subject of your wrath."|4] Since Imam Ali(s) was 
older than Sixty at the time of writing this treatise, by using the expression he wishes to 
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warn us that we should have done lots of good deeds prior to the age of sixty. This is 
"because, as the God's Prophet (s) has said, A man will not have any excuse in such cases 
coal abi Si SHE Y Glos! M1 yB8 gttl 216) pial ISley pied’ bbe Ce mas AGI Blas US 5,5 cpa gM ET 
The forty-years old are like a field whose time of harvest has come;"” 3 sl S+ 6S wail | Pars 
for the fifty-years old what is important is what they have sent and what they have kept; 
for the sixty-years old this is the course of action: come to account for what you have 
done; no excuse is accepted; for the seventy-years old the course of action is: you are no 
longer alive."|a¢] But it is much to be regretted that, except for the Prophet and a few 
vigilant individuals, we do not know the significance of this great asset. Imam (s) has 
No one knows the value of the” girs 9! Vie pe op Gi Ns 5a OS y-Y "stated in this regard 
remainder of his life save a prophet or a truthful believer.”[40] Some Pieces of Poetry: One 
day, a young man asked an old man: How is your life with your old age; He answered: 
there is something ambiguous in this letter, Whose meaning you will know only at the old 
age; You had better tell me of your strength, Why are you asking me about my 
weaknesses; Keep your youth, since this beloved bird, Will not stay in this bony cage for 
long; The asset which I lost so easily, You should keep it if you can; The more I showed 
rebellion, The more rebellion showed me the world; When I lost my capital, I was left with 
nothing, Since it is funny to engage in bargain with no capital; The thief world robbed me 
of my treasure, When I was asleep at the time of vigilance. I lost my life with no benefit or 
loss, See how I lost such a precious thing; I spent it one day at the flower side in the 
spring, The other day, I spent it, mourning over the faded flower; It is a pity that my 
youth; Passed away as do spring winds and the flowing river; This land is the resting- 
place of the martyrs, Take your time, observing it carefully; Count the years you've 
already lost, Do not sit counting the months of Capricorn, Scorpio and Gemini; The dawn 
caravan is far away yet, There should be a candle in this dark night; O friend, while you 
are in power, Provide the needy with what they want; We pretended to be teachers for 
others, While we did not recognize A from B. A burnt wood could not be used as a guide 
candle, We should burn a light which gives out light; Do not waste the time treasure so 
easily, Since this precious jewel has got a price; Parvin will not waste the dear life, Since 

She has her wisdom as her guide 


( (208 plwimod (A Surrenderer to the World Events —f 


Sometimes a man acknowledges the enemy's superiority, but he is unwilling to surrender. 
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But sometimes he does not have any other option than surrender. Imam (s) confessed to 
the power of the world in his expression "admitting the tricks of the world," but he was 
unwilling to surrender. But when he carefully obserced the demolishing events in the 
world, he surrendered.:. .. However, what is meant by "the power of the world" might be 
the hardships and troubles which people put on the way of justice and stop the 
progressive growth of the society. This is what they did to Imam Ali (Ss) and forced him to 
stop the Seffein Holy War. Imam Ali (s) then metaphorically attributed those in human 
acts to the world. For instance, in the Sermon ry of NahjolBalagha he metaphorically 
Vp Eade Ley GF V Uppe ob GUUBNI 515 5 Let Seal sb A 295 35} 9 28 BS ca cel 45 Ul LSI Lg :"states 
O people: We are living at a time of vengeance and" "u jo5 . 12,8 SES V5 Ue ee ILI 
blasphemy when a well-wisher is counted as a wrong — doer, and when a tyrant adds to 
his tyranny. We make no use of our knowledge; we do not ask what we do not know. And 
we do not fear the calamities and temptations until they have inflicted us." No doubt, the 
attribution of vengeance and blasphemy is to the people; or else the world itself could not 

.be blasphemous 


( WwW eft )The Reproacher of the Life —4 
The Reproacher of the Life 


The world consists of the sky, the earth, and the creatures. It houses the heavenly 
bodies, mountains, deserts, plants, animals, and human beings together with the man- 
made means and instruments, some of which are useful, others hazardous. Since this 
world is near to us, it is to be distinguished from another world which we call hereafter. A 
question is raised here: which part of the present world is bad which incites Imam Ali (S) to 
call himself as "a reproached" of it? Some have assumed that this world, as a whole, 
including wives, children, houses, mountains, deserts, the seas, the sky and the earth, is 
nasty and ugly. Therefore, a wiseman should disregard the whole world and through 
sufferings he should spend his life. Of course, This kind of thinking stems from either a 
materialistic concept which considers the world as absurd, or is based on dualism: the god 
of good things and the god of bad affairs. The latter has created all nasty things! The 
injustice, repressions and other social hardships may cause such pessimistic attitudes in 
people. But in the Islamic world-view, which is based on monotheism, nothing is bad in 
nature and the world is not absurd. On the one hand the Holy Qur’an status that Allah has 
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Who made good every thing that"” <= . «5 js ee .iil."created the whole world flawless 
You see no incongruity in the creation of" =3ui 24 olsedi gt .2 of \a["he has created” [ar 
the Beneficent God” |4v} On the other hand, the Qur’an rejects the absurdity of the world 
And we did not create the heavens and the earth and"” Snell Legies taj Ag CAS LS ix,” 
And We did not create"” shu igs is; Bais sce! GLE L235 ("What is between them in sport” [4 
the heaven and the earth and what is between them in vain’ [43] The Qur’an considers 
every manifestation of the creation as signs indicating monotheism.[\.-]| God swears to 
these signs.[\.\] No doubt, an absurd thing can not be used as a reason for monotheism, 
Imam Ali (Ss) himself, in Hekma \¥\, severly rebukes anybody who reproaches the word. 
Thus, considering the world as a nasty thing does not coincide with the Islamic world- 
view, with the Holy Qur’an and with Nahjolbalaqhe". We have, therefore, to find a better 
explanation for Imam Ali's expression "the reproached of the world". Some others have 
said, although the world as such is not bad, loving it is nasty. Imam Ali (Ss) has stated: 
"Showing love towards the world is the basis for all wrong — doings"|\. +] Thus, Imam Ali 
(S) does not rebuke the world itself; rather, he reproaches a liking towards it. But this 
explanation, too, does not seem to be true because a liking for one's wife, children, 
possessions, houses, life social positions, which are manifestations of the world, is an 
innate and natural phenomenon. God has bestowed upon man a liking for self, children, 
wife, life, and social status so that he could automatically try to improve life and to 
reproduce off springs. If this innate apparatus were not built in man, he would lose his 
hopes to live. Thus, how is it that this apparatus is based on some wisdom but the liking 
towards it is considered bad? This is especially important when we consider that Islam is 
Ge cot eee ab "a religion of innateness and not any command is issued contrary to it 
Then set your face upright for religion in" ¢2iii 3,5) oSN5 «ili GES Las UU gele 5 ghd ii a Ss 
the right state the nature made by Allah in which He has made men, there is no altering of 

[Allah creation; that is the right relighion’ |. 


A Third Explanation 


What is understood from the Holy Qur’an and Nahjol Balagha is this: Neither is the world 
bad nor a liking toward it. Rather, an excessive reliance on it which could create a 
deviation in justice and could turn the world as an aid rather than a means is considered 
improper. When the Holy Qur’an introduces the dwellers of hell and their characteristics, 
SSB GUT 32 ah Sills Ue slably BUI slat 1,555 Valid 5 ty Gil 8 "it emphasizes the same fact 
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Surely those who do not hope in Our meeting and are pleased with this world's life ["\-*"] 
and are content with it, and as we see the main feature of these dwellers of hell is their 
extreme liking towards the world and their negligence towards rightfulness, and justice. 
They have considered the world as an aim by itself and not as a means”. The Holy Qur’an, 
as well, blames those people who prefer the materialistic world to God or to the 


6 2-51 sal pes aSeigits aStighly als aS 5s Tg ol 3 :"prophetis) or to the holy wars 
guage U tbls oat a sk MRS ahs ald g ays alle gS) Cel ger ES ga, tases S45 ies 
Say: If your fathers and your sons and your brethren and your mates and" " +.i.1i sal 
your kinsfolk and property which you have acquired, and the slackness of trade which you 
fear and dwellings which you like, are dearer to you than Allah and His Apostle and 
striving in His way, then wait till Allah brings about His command: and Allah does not guide 
the transgressing people" |\-o]In this verse, too, the different materialistic aspects of this 
world, including possession, children, brothers, wives and the like, are considered bad 
only if they intrude justice and rightfulness. As it is expressed in other verses, too, the 
Jus! ."world is not only good, but it is considered as an ornament and a bridge to victory 
Wealth and children are an" Ubi 55 1g 5 Le pt Si sean St stdly Bint och 45 3 tly 
adornment of the life of this world; and the ever-abiding, the good works, are better with 
your lord in reward and better in expectation’ [\.*] What is indecent is to consider the 
es uss oF hoe oe Bh "world as an aim. In this regard Allah commands the Prophet (s 
Therefore, turn aside from him who turns his back upon" "bl Se 2 pgaks S35 BL alos VE 33 
our reminder and does not desire anything but this world's life. This is their goal of 
knowledge" |\:v] Imam Ali (Ss), too, in Nahjol Balagha introduces those who are world- 
Tt iS AN [VA Ls ge al Lee Slang La CS WU cf ol peel Vad, "mongers, blaming them 
awkward business to sell one's self to the world and to select this world instead of God's 
consent in the other world’. Thus, as we have already noticed if man enjoys different 
aspects of life in order to obey God, and to serve people and to collect sufficient 
provisions for the next world, his action is not only not considered improper, but rather, it 
is considered proper. Imam Ali (Ss), in Hekma 11, in blaming the world-mongers, explicitly 
doe 2k clgy Gal sh Abe 92 5155 lee 55.5 GS ee 3155 HE oe GS) ABLE 3155 YS Gd Gaze 515 64) 4! "explains 
The world is a place" "sl ga | ee5 ho SI gaa | hci ail ssh aay al 3 bigis al ISG aes ail ele 
for honesty and rightfulness for those who are honest towards it; the world is the home 
for health for those who understand it; the world is the place for freedom from want for 
those who will make their provisions; the world is the place for advice for those who 
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benefit from advice; the world is the mosque for God-lovers, it is the chapel of God's 
angles; it is the place for the revelation of God's inspirations; it is the business market for 
God's men. Those people got God's blessings here and got paradise as a reward" Thus 
the world is not considered repulsive if the needy person is given what he needs, if a 
naked person is given clothes and if a hungry person is given food. These acts are 
deemed as God's worship. The world would be considered ill-favored if we counted it as 
our final aim. Rather, it would be a proper place if it were used for obtaining God's 
lgbead ol oys jaa (515 Lae G2. ol 3 IS pals "consent. Imam Alics) in NahjolBalagha has stated 
This world is a good home on condition that we do not think of it as our final" "Uk: 
shelter."|\.4]In other place, Imam Ali (s) emphasizes that this world is a transitory shelter, 
not a permanent one. The more we provide provisions for the Hereafter, the better it is 
This world is transitory, the Hereafter is"" S743 65326 2 1yAS8 Ua jlo SSN jes js Lt Le" 
permanent. Therefore provide provisions here for there."{\\-] Thus, Imam Ali 6G) 
reproaches this world only if it interferes with justice and rightfulness. It is obvious that 

Such a world deserves reproachment 


Asset— Stricken People 


Here we should make it clear why Imam Ali (S) has used expressions which denote 
reproachment of this world. The fact is that at the time of his caliphate, due to the 
victories that Moslems had, they became rich and wealth-stricken; therefore, they 
indulged in pleasure-seeking and animal instincts, instead of protecting right and justice 
for others, as was practiced at the time of God’s Prophet«s).[\\\] Imam Ali (Ss) envisioned 
dormant dangers behind pleasure-seeking approaches of Moslems in the newly 
established Moslem communities. Such comforts would cause the fall of any community, 
Used Ssh gale Gab ga 1k ald Qa dt Used A553 gi BI 351 Gy, "according to Imam Ali’s estimation 
And when we wish to destroy a town, we send our commandment to the people of"” |+..35 
it who lead easy lives, but they transgress therein; thus the word proves true against it, 
so we destroy it with utter destruction”.[\\v] Imam Ali (Ss), in sermon \o\, refers to this 
55 Le Gelzel voll pA oS és "destructive disaster (i.e. pleasure-seeking) and emphasizes 
O Arab groups, now you are the targets of the" "sci! Sig i jie atl ol Ss | ale C555 
approaching disasters; therefore, avoid being indulged in pleasures and avoid pending 
calamities”. Furthermore, as it was mentioned earlier, attachment to this world entails 
man's fall from the path of piety; it leads man to forget God, Hereafter and rightfulness 
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and justice [\\"] This led to Imam Ali's deprivation of his right for y¥ years, i.e., caliphate on 
the one hand; on the there hand, within those years when he was the caliph, he was 
faced with internal wars, turbulences and inhumane acts of his people to the degree that 
he wished for an early death to terminate his hardships. Ibne Moljem cleft his forehead 
“and Imam Ali(s), the bravest man in the history of Islam, stated: “By Allah, I have won 
All this led Imam Ali (Ss) to blame the world more than anybody else and" i asi Sees 

[warn people against it.[\\¥ 


(hqod! (ySbuo 5.51 A Dweller of the Homes (graves) of the Dead .# 


Due to pastimes and pleasures, men sometimes fail to comprehend clear issues. In such 
cases, they should be notified. For instance, we do not think that over the piece of land 
that we are living there used to be much more stronger men than us. They are no longer 
remembered and we are living in their places. The Holy Qur’an, upon the drowning of the 
Sng 58 gb IglS 42855 ne clay £3933 Ost3 ot J Is S followers of Pharaoh, emphasizes that 
How many of the gardens and"” « Gn fet (pls tes Saas Ave eae ESS <3 eral lays Weare SAS 
fountains, have they left: And cornfields and noble places! And goodly things wherein they 
rejoiced; Thus (it was), and we gave them as a heritage to another people. So the heaven 
and the earth did not weep for them, nor were they respited’. [(Qur’an ¥¥:vo-v4] Imam 
Ali(s), too, having returned from Seffein, arrived at a graveyard next to Kufe and stated 
Gils bjs lite g Pie se N USA bly esl bib 4 cbS silly saball Slaclls 4S SI LAU! fait" 
ee ee i ee oS bonds 
O the dwellers of horror-" .".¢525) 3131 54 Sf Say ee] ie) na of pl LL al SLs aleel J) Cai 
stricken houses and empty irene and dark graves; O poverty-stricken, O strangers, O 
lonely ones, O frightened ones, you have preceded us; we, too, will join you. If you ask me 
about what is going on in the world, I will tell you: Your houses are possessed by others; 
your wives are married to others; your possessions got divided. These news we know. 
What news do you have?" Imam Ali (Ss) then told his followers if they are allowed to talk, 
they would say: "The best provision for the Journey towards the Hereafter is piety" [110] 
In this treatise, too, Imam Ali(s) mentions that: I, as a father, am living in a place where it 
used to be of others; now they are dead. This means: my son! This, too, will happen to you 
Some day 


(lag (eis yelb1, )Who will leave it tomorrow .Y 
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Despite the fact that we know that nobody is eternal in this world, due to pleasure- 
seeking acts, we behave as if we were going to live in this world for ever. This has led us 
to commit a lot of crimes and sins. Imam Alis), however, teaches us to study the lives of 
our predecessors, including the prophets and the rich. He concludes that the only eternal 
eA AH ade S915 Fy Stadt SNS SIS Shs & gall eu J Ll slid! J! dns (uci Si 6 "being is God Himself 
SU Cenels Segall Sey st Bod a5 SLL JoSEalg adeeb 5 gil EG G8 5D AG Ea ST fe 
BLENy ASol AN Sol ABIL Lg MAIL Syl lage 4 case] os 3 Tok ols Ostet A835 illest Stash idle oe 
13585 Saal lyse jell Gl (Se sesdl Go lytly Go Sl Gis lylably 5.25 LS Sell 5 cps Stel 5p! Kel i 
If there were a way to stay eternal, Solomon, the son of" .:siisl 503 Sass |yS ues e 3M 
David, would have chosen it. This is because this man was given the power to govern 
jinns and humans, he was appointed by God as a prophet. But when his time was over, 
the arrows of death were released from the bows of fatality and he had to leave here for 
ever! Solomon's houses remained ownerless and were possessed by others. There are 
many interesting events to learn from the past. Where are the Amaleqes? Where are 
their children? Where are the Pharohs and their offsprings? Where are the dwellers of the 
Rass cities, who killed the prophets and turned off the lights of their traditions, and who 
revitalized the ways of the tyrants? Where are those commanders who mobilized 
thousands of armies and built the cities?”|\\+] Imam Ali (s) encourages people to prepare 
provisions and to make themselves ready for leaving this world and oe towards 
Saul 56 aI Ss rie Ue cles | Aailg LEI le As ai igi dosh St & Gog Aad ai jes death 
83 lle W555 415 Sill tN Leas Uf \gllely Ke oh M5 Gul agi all Se UN Dyes Se ae 
May God" " (585! al}, ly jgleiels Wal Ge | fais 5 Aci So naatg ) AY Labi Lad pci 135 Sa og hi 
bless you; get ready to leave this world; since everybody is in the mood of setting off; 
decrease your willing to stay here for long; by preparing provisions of doing good deeds, 
return to the Hereafter. You will meet horrible obstacles on your way back. Be aware that 
the looks of death upon you are very close. It is as if death had entered its claws into your 
body. Bad deeds, life difficulties have hidden death from you. Therefore, lessen your 
attachments to the world and strengthen your status with the provision of piety"[) \v] It is 
on the basis of the above observation that Imam Ali) tells his children about his 
departure to warn everybody in time 


[The Fourteen Attributes of Imam Ali's Son [AS 


Towards a wishful son who may not fulfill his wishes —\ 
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After counting seven attributes for himself, Imam Ali (Ss) mentions the following fourteen 
attributes for his son's self-improvement: God has equipped man with instincts and 
desires to be able to sustain life. If these instincts and desires are employed in the right 
situations, they will add up to our vigor and satisfaction. Our wishes, too, are among these 
means: If man lacked these wishes, life would be impossible. Regarding this, the Great 
Hope is a" "ib Ge po V5 tly BENg ca S53 IY S5 8Y Le 5 foi -"prophets) has stated 
mercy for my people. If hope does not exist no mother would ever breastfeed her child 
and no gardener would ever plant a tree."[\\,] In a tradition, it is stated, "Jesus Christ (s) 
saw an old man plowing the ground. Jesus asked God to take wishes away from him. 
Then, Jesus saw that the old man threw the spade onto the floor and started lying on the 
ground, resting. Then Jesus asked God to give him back his desires. He saw the old man 
stand up and start working. Jesus asked the old man the secret behind this. The old man 
answered. "When I was working, I told myself: How long do you have to work when you 
are so old. Then I threw the spade down and started resting. Then I told myself: I swear 
to God that as long as I am alive, I need life equipments. Then I rose and started 
working."[\\4] These two traditions clearly show the dynamic role of wishes in our lives. 
But, as it was stated earlier, wishes are good if they are fulfilled with care or else they will 
destroy the community if they go on extremes. Imam Ali (Ss) in the sermon fy of Nahjol 


a 


Lily Gel 9 523 659i fd Gt i! J 9b5 556 ABI 20181 Ra Stilts ei 3) 4 G7 -"Balagha states 
CAS ASE EM Oly W lgile devel bY ALS ble Whee Ge pb Me C5 AS EU Sty WE EW Cs Lb 
lam Vy foe psd oly Loli e.g dal Goekre ty JS OB WN cll Go IF SS Vy ESM ALY Go [FSG OH We SS 
O people, two things are extremely horrible for you: giving way to self"” [re Vy cle Ine, 
and farfetched desires. Following one's self drives a person away from the right way and 
far-fetched desires make man forget the Hereafter. Be aware: the world has passed and 
what is left of it is less than the left-over of the water in a glass which is made empty. The 
Hereafter is approaching us. Try to be among the children of the Hereafter, not of this 
world. And be aware, today is the day of action, not the day of accounting; and tomorrow 
is the day of accounting, not the day of action.”|\y-] As you will notice, in this sermon, 
Imam Ali(s), not only mentions the hazards of far-fetched desires, which is to forget 
about the Hereafter, but also he shows us how to sttuggle against these desires by 
paying attention to the Hereafter. He states that the results of our wrong-doings beget 
dangerous consequences in the other world. There would not be available to us any 
compensatory ways at that time, however. Of course, we should be aware that not all of 
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our desires are fulfilable. By drawing a square on the ground and by passing a line in the 
middle of it the Great Prophets) depicted this fact.[\¥\] Imam AliS) mentions the same 
not all your desires are fulfilable). He") es). YU. [.,J1 "idea in the expression he uses 
warns us not to follow all of our wishes; he says this is impossible [\ ry] Thus, it is better for 
us to limit our desires and only make use of them rationally, Imam Ali (Ss) has said in this 
pei Gs OW pis ls SI ata Ee, ee oe et ell dol OI A Kon SteNI Gua Sl jal os -"regard 
A person who believes that he has to depart from friends and has to take" " Lisi Jabs JVI 
shelter on the earth and has to face a severe accounting in the Hereafter, and knows that 
the past will not help him and realizes that he needs the provisions, has to cut his desires 
short and add to his good deeds"|\ +] But for the Gnostics the ultimate for their desires is 

Allah; they only think about God’s consent 


(Sa 05 50 aw SIL!) The Follower of Those Who Have Gone Astray —¥ 


What is meant by this expression is that the child from the day it is born is on the scale of 
growth and it develops: It finishes infancy and then arrives at the youth and then reaches 
old age and finally passes away. This process includes everybody: both our ancestors and 
our off springs. Thus, my son: You, too, are going to go through this stage. Never remain 
ignorant of this fact, or else, the Satan will mislead you. The above expression might 
convey the following concept depicted in the following piece of poetry: These roads on 
the desert, Are drawn by pen in the past by Friends; The transcripts on the graves are 
unopened letters, Which have come to us by the people of the hereafter. This means that 
the road on which you and I are walking is the road prepared by people in the past. Be 

!aware, we, too, are preparing the road for future walkers 


pla! 2 »¢) ) The Target For The Diseases —f 


Material life entails complexities and clashes. If one is weaker, these clashes take on a 
strong side. Man is no exception to this universal rule. He is always struggling against 
different agents and destructive factors. He is at the mercy of all sorts of diseases, 
calamities, disasters and hardships. Every moment he might get disintegrated: a stroke, a 
cancer, a TB, a smallpox, an ulcere, and the like. Imam Ali), in the sermon y\v of 
SNgaT lS Aled Vo Wise QydF Y Syzes  ALy LS des Ut 515 -"Nahjolbalaga, concerning this, states 
Ugalion pls Gales pet f Baghat Galsel Ups al Lally faces Ups SUNG A phe Gd Gh 5 at Sigg 
The world is a house which is surrounded by disasters. It is renowned for disloyalty and" 
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deceit. It has a changing temperament. Its dwellers are not safe. Life in it is blameworthy. 
Its dwellers are always at the mercy of arrows of disaster, which are always being shot at 
them and which destroy them. Thus, man is subject to both diseases and disasters and 
Saat (GE 38 ."misfortunes. Man struggles with these till he passes away and gets to safety 
Certainly we have created man to be in distress” [\v¥] The poet says: Thus more —"” 41s" 3 

bitter — than poison the world will pass, Once again there will be a day as sweet as sugar 


( pL dua ,9) Captive of the Worldly Life .f 


As the property is mortgaged to the mortgagee during the mortgage time and when the 
time comes, it goes back to its genuine owner, man is also captive to the world and its 
differing events. It seems as if man did not have any freedom whatsoever. And it is 
assumed that it is the world which brings about either prosperity or misery, either youth 
or age, power or feebleness, either wealth or poverty, either health or sickness, either 
happiness or sorrow. When the time comes, his mortgage time is over and it will be 
turned over to his real owner Thus, man is extremely miserable and vulnerable. With this 
amount of misery and vulnerability, he should not be left ignorant and proud. Imam<s) 
"ils BAL Vg nll Shy V dda te Ty habs if : Pulls p37 GLY Ls "guides us in the following manner 
Why should man be proud? At first, he was sperm; later he will be nothing more than a’ 

[corpse. He can neither provide himself with daily bread nor to shun death’ |\ vo 


( edbacS! 40 y9 ) The Target for Disasters and Hardships .d 


This sentence, like the third sentence (The Target for the diseases) shows that man is 
always subject to all sorts of diseases and hardships. The difference lies in the fact that 
No o refers to mental and spiritual disasters, whereas No x refers to bodily disasters 


A Slave to the worldly life .7 


A person, who can not resist against world's transitory materialistic manifestations and 
easily yields to them, is a slave to the world, to dirhams and to dinars and to social 
positions. Many people, when confronted with material things and justice, prefer the 
"world affairs and yield to its luxuries. Imam Hosseins), describing such people, states 
People are" "4 sis 8 vi 1.88 58 pbk 55 ls be Eb tr gill Le BW Bs bi Le pu" 
Slaves to the world and religion is on their tongues like a licking substance. While it has a 
flavor, they keep it. When it is examination time, there are few believers|[\y+] It has 
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repeatedly been noticed, however, that these adjectives and attributes refer to an 
ordinary person, and not to Imams who are innocent 


( (49341 5>6, The Buyer of a Provision of Vanity .Y 


As we have previously mentioned, the world is the house of bargaining. Most people sell 
‘their precious lives for a provision of vanity. They would sell their Hereafter to this world 
These are they who buy the" 555. 98 Us Gis age Gis Wee Th Bit sesliiycti 3 a eSoisi" 
life of this world for the Hereafter, so their chastisement shall not be lightened nor shall 
they be helped” [\ rv] Although these people realize that the world is nothing more than "a 
And the life of this world is nothing but a"” ) saul ae i Ewen ls L235" "provision of vanity 
Their deeds are like the mirage in a"” zs St: 4 adi LAB ON; 5<5 ("provision of vanities” [\va 
desert, which the thirsty man deems to be water’. v4] They prefer this world to the 
Hereafter. They precede possession, positions, children and desires before God's consent 
[Vee ett Jaalls ajle3—Y3."and the Hereafter. They buy things on the face of them 
al ¢U 4 “"Whereas there is no better bargain than rightful deeds and God's consent” 
And anybody, who bargains with God, will gain profits”. On the other hand, there” [\r1"]e5 
are those who offer to God what they have, including their lives, possessions, and 
fase $a i seh a é “children. What they are looking for in this transaction is God's consent 
ot gh Po 25 oT SAly fools a5 g8 3 Hs le bg 5 its 6 EES a fn 3 5 be fal adi Ob paths pe msl 
Surely Allah has bought of the believers"” eal ‘geil 5A eSISG ie wl sSases Igfbetl alll 2s 
their persons and their property for this, that they shall have the garden; they fight in 
Allah's way, so they slay and are slain; a promise which is binding on Him in the Taurat 
and the Ingeel and the Qur’an; and who is more faithful to his covenant than Allah? 
Rejoice therefore in the pledge which you have made; and that is the mighty 
op tl § -23, achievement” [\yv] Thus, the most important trade is getting Allah's consent 
And among men is he who sells himself to seek the pleasure of"” alli s252 clas! dail ¢ ra 
Allah” [\yr] And the worst trade is selling oneself to the world and what it contains. 
What a nasty thing itis” tf a3 GU cs J of ptt pts "Regarding this, Imams) has stated 

[to see the world as a price for yourself!’[\r¥ 


( G&od! 565) Indebted to Death .A 


Manaya" is the plural for "maniya", meaning death. The reason the plural word" 
"manaya" is used is that there are different ways to die: one dies in accidents, the other 
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dies by drowning, the other one through shocks and the other one by cancer, and the like. 
In this sentence, Imam«s) compares a man to an indebtor who is asked to give back his 
debts. Divine decrees, too, are creditors who are after their credits, which is man's 
departure towards the Hereafter. Elsewhere, Imams) refers to this fact in the following 
Definitely, this death is after"" 235 3.4 3jaei-V5 Gal J pag_Y Ces SUS Sis S:"words 
Wb eSely5 51 ["everybody, neither the remaining people nor are the escapees immune?” [\¥o 
Surely, the death is after you and calling you from behind; therefore," " js 98 oy Ge Ee 

[take it serious" [\v% 


(S031 p19) A captive in the Hands of Death .4 


Because man can not escape death, \rv] wherever he stays, no matter what age he is or 
what position he possesses, he will taste the bitter death.[\va] Naturally, such a person will 
remain a slave in the hands of death. Thus, Imam«s) reckons his son, Imam Hassan, like 

any other human being, a slave in the hands of death 


f90q)! Lidl>s) )Related to Griefs .\- 
( (ut5>¥1 69389 Coupled With Sorrows .\\ 
(oY! aig )A Target of Disasters .\¥ 


A Person is related to grief’s, coupled with sorrows, and a target to disasters if he can not 
fulfill his aims, if he observes all sorts of obstacles on the way of his growth, and if he is 
inflicted with poverty, disease, age, deprivation, lack of wife, children, shelter, food, heat 
and the like. There is nobody who is not subject to these sufferings: in this case, the Holy 
Qur’an says: "Certainly we have created man to be in distress." If man feels prosperous 
one minute, then he has to taste a cup filled with the hemlock of disasters and calamities. 
If you compare the world's" " 21 57 ss2it-5 Wii (3 SLi "Neishapuri has observed that 
pleasures with the world's calamities, you will find the ratio is one drop of water to the sea 
at large."|\"4] It is because of these facts that Imams) considers his own son, like other 
human beings, related to griefs, coupled with sorrows and the target to disasters. He 
warns us that this world, with all these hardships, could not be the final objective for man. 
And the end is for ["\¥-") 5.22 i slats "We should make a provision for the other world 
those who guard against evil". Sorrows for this world or for the Hereafter? The source for 
man's sorrows is sometimes materialistic and related to this world: distresses such as 
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poverty, the death of one's child, suffering a loss, deprivation of having wife and children. 
But sometimes the source for these griefs might be spiritual and related to the Hereafter, 
for instance, the feeling of guilt or the observation of committing guilt by others. A wise 
and true believer, form the viewpoint of the principle of patience, has to make himself 
content and patient. He has to cope with these sufferings or else, as Imam) has stated 
The grief weakens the body”. Zeinab (s) in answering Obeidollah bin” [yF\"] aca) 43 Sgr" 
Ziyad said: "We would consider martyrdom and captivity, which are given to us by Allah, 
le fasll Se Pi AS os age 2,8 oe (3h: "as blessing."[\rr] And the Great Prophet (s) has said 
When the number of a believer's wrong- doings increases" "a « LasiSS oesk il We! La 
and he could not compensate for them, Allah infects him with sorrows till he is 
salvaged"|\¥r] As the above two statements show, sufferings will make a man improve in 
Sufferings purifies a Moslem"[\F¥}" " 125 Y pl Ladd «el ol" “life. Imam as-Sadq ‘s) has said 
A true believer, by lessening the weight of his sufferings acts as if he were given the best 
God given assets[\¥o] or as if he were drinking his mother's milk.[\*+] In the case of 
spiritual sufferings, a wrong doer is in fact depressed. Regarding this, Imam as-Sadig (s) 
ced ofalb 5 S15 cb SU pu Cod pgilale Jsb3 mths Ge CA 1513 538 Ga)\ aI jas 5 4S! -"has stated 
eas 5 lg Cae Becky eM OI Saat (5 of I ees GA A 25 5 3 I GE GEN Ge a (22LG 
Sorrow is the" "| ju! 4£ls GELS One 6 5 PS Cot ols alallg Gola Sas Sis SLE a Spl a 42 
motto of Gnostics. Since they are subject to inspirations, they are calm in appearance but 
very pleased inside, they behave people like the sick and treats God as a close relative. 
On one hand he has sorrows; on the other side he has silence. Sorrow belongs to God's 
Gnostics and thinking belongs to all. If sorrow goes away from the hearts of Gnostics, 
Ot IA GA ye ee Sal Sof JB II ade Gola! 52 "they will wish for it."[vFv] He also has said 
eB SLI pA slB AV 9B LE 9 Obl SoS 151 OFA acs KLE JOS y Cpl SB 5 gL eS 
God revealed to Jesus Christ (s): O Jesus," " j.i- UI 3 eg GY eal as ne &S the go AAG ech 
weep for me with your eyes, show humbleness in your heart. When the pleasure-seekers 
are laughing, you make yourself depressed and go and stay on the graves of the dead 
and call them aloud so that you will get advice out of them. Tell them: I will join you, as 
well"|\"4] A person, whose sorrows are for people who are going astray and are 
distancing themselves from God, is among elites of believers. His sorrows, in fact, make 
asi abe al BGAN oad de 2 JL ,2"him come nearer to God. Imam Alis) has stated 
If one worries about himself a lot in this world, Allah will make him delighted in ["\"4" Jasta! 
"the Doomsday 
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((Otgged! a »o 9 Defeated By One's Lusts .\f 


Man is a unique creature whose body consists of both wisdom and desires. There is 
always a struggle between these two. If wisdom wins, man is better than angles; 
whereas, if desires win, he is less than animals;|\o- | the strongest people are those who 
defeat their desires, and obey right fullness and wisdom|\o\]. Only these latter receive 
God's blessings[\ov]; others are slaves to dirhams, dinars and their instincts[\or] The fact 
that Imam Ali) calls his son as "defeated by lusts", is that his statement is symbolic and 
is, in fact, the advice of a father to his ordinary son. Satan, too, has sworn to mislead 
every person except the true believers;/\oF] or else, he is among The Infallibles and is 

[protected against lusts.[\oo 


(1 go! 44454) Successor of the Dead .\f 


As it was said in the sentence No o of the Imam's letter; if a man paid attention to the fact 
that there used to live some other people on the ground that now we are occupying, then 
he would not be proud and would be thinking about gathering provisions for the 
Hereafter. By notifying his great son, Imam <S) in fact gives us all a lesson to avoid 
Milge, See ess 5 eles LN es :"indulging in pride. He says, on the basis of the saying 

“This will happen to you all as well” 


Y 


118 ley plas he ot $3 oF FEU GI eV las ge pi CAs cob WAN bial ye Coed tag 5 Ls at" 
Ye Ne Stil cpl Gat S525 SF 8583 als Shad (ad fo UI otk 099 a 558 Le Sse 
Si J Lagi IE 5 Hei Khel SSW Se MF SEae5 J grat Khe 53 SIS GLY Greg Cal 4d 5S 
My awareness of” 2.3, eS a ui ul (gaint IS SH EES oe Spl oop Saad bb & yi op gles ui 
the fact that the world has turned its back on me, that it has overcome me and that the 
Hereafter is approaching me, has made me delve into my own affairs. Since I have cut 
with everything, and since I have been dealing with myself alone, my desires are gone. 
This made me work honestly and whole-heartedly and found you as a portion of myself, 
or perhaps all of myself. This is to such a degree that if anything happens to you it is as if it 
had happened to me. If death engulfs you, it is as if it had involved me. Thus, I take care 
of your affairs as if they were my own. Thus, I wrote you this letter (treatise) so that you 
can rely on it, no matter if I am alive or dead’. Description y There are significant points to 


Ghaemiyeh center of computerized IMAM ALI’S FIRST TREATISE ON THE ISLAMIC ETHICS 


Page ¥\ of Pov 
researches www.Ghaemiyeh.com AND EDUCATION 


be discussed in this letter \. After being aware that the world has turned its back on him, 
that it has overcome him and that the Hereafter is approaching him, how cutting from 
others and delving in his own affairs could have happened to Imam Ali(s) when we realize 
that The Infallible Imamcs) has always been aware of these facts and has continently 
been trying to improve himself? To answer this hard question, we may add: it is a fact that 
the Imam ‘s) has always been alert and did not have to be exposed to the overcoming of 
the world to appreciate the situation. But there are problems that we know, but not 
concretely. It is the passing of the time that gives us a full appreciation of the nature of 
events. After having passed over the age of sixty and having felt the signs of old age, and 
having amassed a pack of experiences, and having seen the disloyalty of people, now 
Imam(s) clearly feels the approaching of death and his departure from this world. Under 
these situations, a man has to leave the others and to concentrate on himself. The night is 
dark, the waves are frightening and the whirlpool is horrifying; how could those on the 
shores realize our plight? y. How is self-correction compatible with the writing of such a 
treatise? To answer this question, we could say: The conditions under which Imam) was 
living could make him think about nobody except God, but he himself has said that his son 
is a part of him: because his son's existence depends on his existence, or his son is the 
whole of him because after the father, the son will be his substitute and an heir of his 
knowledge and virtues: Thus the Imam's attention to his son equals his attention to 
himself and damage to his son is damage to himself. y. Concerning the above points, the 
Significance of the present treatise becomes clear. Imam was under severe conditions at 
the time of writing this letter. He should have spent his time solving those problems, but 
he preferred to write this treatise. This shows by not writing this letter, Imam (s) would 
have thought he had not carried out his parental and Imamat duties. Thus, under dire 
situations, and prior to his arrival at the caliphate center (.e., Kufe), Imam«s) started 
writing it. This makes parents' and leaders' tasks in constructing the family and society 
even harder [\a7| The poet says: What are you fighting for, the contenders have all gone, 
Prepare yourself for the voyage, friends have all gone, That wandering dust in the desert, 
Tells you to depart, since all the jockeys have gone. Alas, the story tellers have all 
departed; Alas, all the sorrow-filled people have gone. We regret that the holders of 
Spiritual treasures, They left their treasures to friends and have gone. The spring's 
eyelashes are stained with blood for the departure of friends. They left you in front of 
your eyes, like the spring clouds. Another poet says: Each moment a breath passes by, 
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When I see, there is not much left of it. You have been unaware even if you are fifty, You 
have five days left; see what you can do with it. Ashamed will be the man, who left 
without having done any good deeds, The horn of departure was rung, but he prepared 
nothing. The sweet sleep and the morning Will hinder the walker from going. Anybody 
who arrived on the scene built a building, And then left, leaving his building to others, And 
the other had whims of his own, And this building was not ever-lasting. Do not make 
friends with an unstable thing, This cruel one does not deserve your friendship. Every 
body, both good and bad, should die, Blessed is he who does good deeds in the world. 
Send in advance a record of good deeds to your grave, Nobody will bring it, you send it in 
advance. Life is short and like snow in the summer heat, There is only a little left, but we 
are still haughty. Diligently listen to Sa'di's advice, The way is like this, be a man, be 

prepared 


y 


ul ma ape WS oe Gal 8 Sl ahs alate Yl vo SL SB 5505 12 yl 6233- ES ol ail S38 Saves) i" 
iis: 8 eal 3 Kall 3 889 ysll SL als, tieSol 0553 cond 283 BSL IL ual aa Kadi coi Ia Endo) Esl 
GSEM Ge 2 SLE SIS gps Lely 1535 (Geel! GleT ale 2 4e15 fi shh ti es pul tee ee Rene 
647 al 515 Myles GEN 32 [fil 45 Sted CRs dle lols Se ipal lel eel hes 153 BL igs UTS gayle Cree 
AS (heb lbs whe Ved Jott (55 SE, Si pT ENG SIG Chel asl Syre 1 LE of KIC 
Si5 ual of K< osnchy aly Sign 255 ur 24 IY ASI aneane | ae 
a2 Joli pats AVES al GSH V5 colge GE ail 3 tale Sgt tls 5s yg Silly Sure 5 

gen SEE KS MUS AMG Kati sols ee 
Sib Sead Sous 25 pS ES TG ON se ag OB ELI LAN A lel Bi OS Be a 
My son, I commented to"” ale Gas -Y re é (ass Ng det -Y ele a eAG pels “ls Jill peaie yew a 
you piety and the fulfillment of God's Sea. the construction of your heart with 
remembering God and the company of God. What is in this world stronger than a 
connection between you and your God? Keep your heart alive with sermons and demolish 
your whims by piety and abstinence make your heart stronger with faith and make it 
lighter with knowledge. Tame your heart with the mention of death. Make your heart 
convinced as to the fatal status of this world. Show it all the miseries of the world and 
make it aware of the vicious powers of the time. Tell it about the news of the past. Let it 
know what has happened to our ancestors. Make a research in their remnants. See what 
they had accomplished and where they are gathered. You will see that your friends have 
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all gone and you will soon join them. Therefore, correct your future shelter. Do not 
bargain your Hereafter with this world. Do not say anything on what you don't know. Do 
not ask people to do if you are not concerned. Do not go ona path where you fear you will 
go astray. Enjoin the lawful acts, till you will become a well-doer. Reject indecent deeds 
with your hands and tongues. Stay away from anybody who performs evil deeds. Be on 
the way of God so far as you can. Do not let reproachers stop you from going God's way. 
Go into the sea of hardships for God's sake. Think in religion. Get used to enduring 
hardships since patience is one of the accepted forms of behavior. Ask for God’s 
assistance in all of your affairs. If you do so you have asked for the right protection. When 
you pray, be honest. Only ask for God's help. This is because despair and generosity 
belong to Him. Ask God for more good deeds. Before doing anything, deeply think about it. 
Select the best course of action. Try to appreciate my will, and do not forget it. This is 
because the best kind of speech is the one which is useful. Be aware: a science which is 
not useful lacks good ness, and a science which does not deserve learning is not good 

“either 


Description 
description / 


Imam Ali (S), in this treatise, has emphasized a series of commands and methods for 
obeying God, and preparing piety and cleansing the heart of impurities and filling it out 
with virtues and taking lessons from the people in the past and selecting the best method 

of living. Each one of these deserves a research 


(a1 (5 98s So of 33 ) O My Son, I recommend you to piety —\ 


The word "taqwa" or "piety" and its derivatives has been used in the Qur’an, Nahjol 
Balagha and other books on tradition, and has a special place in the sermons delivered by 
the Great Prophet (s) and The Infallible Ones (Ss) and other God’s men. This word stems 
from an internal power based on God’s purest belief. If anybody wishes to go the God’s 
genuine ways and if he opposes showing animosity towards these principles, he should 
possess this worthy item. Furthermore, this power is both an impetus for performing 
one’s duties and a protection against wrong-doings. Of course, factors such as education, 
conscience, criminal laws, and social modesty may stop a person from doing wrong 
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G58 4 oi," "things, but these are neither general, nor reliable. Imam (s) elsewhere has said 
A person who puts aside piety and is" "=u 435 48 33 cha 3 233 lags SReir Gel ores 
willing to enjoy pleasures and lusts and roams in the desert of guilts, will be severely 
punished’ [\ov] Among religion leaders, perhaps Imam Ali(s) has spoken on piety and its 
role more than any other leaders. In the sermon 1m in Nahjol Balagha, Imam has 
enumerated more than \-- attributes for pious ones. At the end of the sermon, upon the 
completion of it, Hamam who was among the attendants lamented severely, becoming 
unconscious and passing away immediately. Imams) at one place calls piety as a fortified 
tower|\oa], at another occasion he has called it the best treasure of prosperity|\o4] and at 
another point calls it the best provision for the Hereafter|\:] and at another occasion he 
calls it a panacea for every defects of the body/\+\}|. Besides these, piety has two other 
important impacts: \. Any body possessing piety will have a sort of insight by which he will 
If you are pious, God" "vss as faas al 1, 2) "understand the secrets behind the creation 
a jal! .,2 "will grant you the power of distinction"|\y| It is also mentioned in a tradition 


If anybody purifies himself for God for forty days," "sis Je als op Sod! Gy ob Le Bal 
the springs of knowledge will follow from his heart towards his tongue."|\*"] It is also 
U2 etal ag eee eye dil Sty 4d! jae! & :('narrated in al-Kafi from Imam al-Baqirs 
Tf” hss Ags Glatg 4B 3 Xo BLS Lil 959 Lats 05.29 AI 3 eee ae Nae et eee al 
anybody purifies his faith for God for forty days If anybody calls the names of God, the 
compassionate for forty days, God will make him an austere in this world and 
knowledgeable to diseases and their remedies and will make knowledge stable in his 
heart but current on his tongue” [\*] y. With the attainment of the precious capital of 
Cees a ee eal) $ 343 "virtue the problems and hardships will be solved 
And whoever is careful of his duty to) Allah, He will make for" "1522 » i fab lacs al Hi UAG 
him an outlet. And gives him sustenance from whence he thinks not ... and whoever is 
careful of <his duty to) Allah He will make easy for him his affair" [+o] Regarding all these 
points, it is the important role of piety which Imam Ali (Ss) puts in front of the agenda of his 
son's life. Of course, as it is repeatedly stated, this emphasis is not only for Imam Ali’s son, 
but for all the believers who wish to possess human life and enjoy God-given insight and 

resolve the problems 


Obeying God's Commands —Y¥ 


No doubt, God's Commands are issued for the benefits of individuals and societies. A 
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pious man, in order to gain these benefits, should always obey God's commands. It is 
The most" "=i of Asi ale ols La 59% ol SI l_st 2 sinarrated from Imam Baqirs 
favorable work in front of God is that work which is continuously carried out by the 
believer, however insignificant it may be."|\+*] Of course, man, through his exercise and 
continuity of performing his tasks, attains growth; or else, he would stay in one status, 
© ges 92 seg ctl ys :"Which is a complete loss. Regarding this, Imam Sadiq (s) has stated 
Syd Ol Oba MN IS yay Seal Oba MN SUS ail 5 BSL al ol yay Ole 5s LASS wn gl TLS 385 
Anybody who spends two consecutive days identically, he is a loser; If" "sas j. a + 
anybody's work at the end of the second day is worse than the work of the first day, he is 
cursed; anybody who does not improve is a loser, as well. And death is better than life for 
a loser."|\v] It is on the basis of this fact that Imam«s) orders his son and his other 
spiritual sons to obey God's commands so that the spirit of development and attaining 

genuine benefits and the obedience of God’s commands are kept alive in children 


Build up your Heart with God's Remembrance —/ 


Remembering God is emphasized both in The Holy Qur’an and Islamic traditions[\+] to 
the degree that it is considered more important than the prayer|\+4] itself. It is considered 
the most favorable act.[\v- | In the Qur’an and tradition a lot of benefits are enumerated 
for God's remembrance. Among them are the following: (.) God's remembrance is a 
Those who believe" "2 -iah Jaki al Si, Wi alll SL, ga pl Zecbis 1,57 3,-"comfort for hearts 
and whose hearts are set at rest by the remembrance of Allah; now surely by Allah's 
remembrance are the hearts set at rest."[\v\] (v) Allah's remembrance takes away any 
mental disturbances and forces one to perform good deeds both in the private and in 
public and keeps him from evil-doings and guilts. «~) Allah's remembrance keeps man 
away from disunion and Satan's temptations. "God's remembrance is any believer's 
capital and its benefit is protection against the Satan." On the other hand, stopping God's 
remembrance and forgetting Him entails the following consequences: 1. Turning away 
J js 6 53 3 en 43 :'from God's remembrance results in one's life becoming strained 
And whoever turns away from my remembrance, his shall"” al fall a3 ey SB Ks 
surely be a straitened life, and We will raise him on the day of resurrection, blind” [\vy] y. 
re SE ei 5.45 "Anybody who forgets God's remembrance will be the Satan's companion 
And whoever turns himself away from the remembrance of"” 3. 34) 5.45 Ulesi J jai ol a24 
the Beneficent God, We appoint for him a Shaitan, so he becomes his associate” |\vy] ¥. 
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Anybody who forgets Allah's remembrance shall be subjected to forgetting his own 
ABI 28 Sell ¥ igs K< Ws "identity. Such a person will definitely go against man's perfection 
And be not like those who forsook Allah's so He made them forsake their" .4 aii ¢sutt 
They have” 34:8 41,25 own souls” [vv] And in the Sura of al-Tawba Allah has stated 
forsaken Allah, so He has forsaken them.”|\vo] Factors for and Against God's 
Remembrance In the Holy Qur’an and Islamic Tradition there are mention of those 
factors which either make God's remembrance easy or make it hard: \. There are some 
pious persons whose appearances make one remember God. Regarding this, the Great 
The best of you" alse 532° 3 E55 Frit Kile aig «35 al 583 opie: "Prophet has stated 
are those whose meeting makes you remember God and whose logic adds to your 
knowledge and whose behaviors increase your liking for the Hereafter” [\vz] y. The Holy 
ak <8 55545 ois 5| "Qur'an and its constructive verses is a good factor to remember God 
Surely this is a reminder, then let him, who will take the way to his"” Ls 85 lt Ait 
Therefore" " Sis Es Ud Raw “lord” [\vv] y. The prophets, too, are good reminders of Allah 
do remind, for you are only a reminder."|\va] ¥. A Survey of the lives of the great men in 
js oul 3 1 gas Els age LT a8 on8 J agld I ass "the past, too, is a factor to remember Allah 
And how many a generation did we" "4.44 383 aa di Gi do 3 os SIS 3 | eet Jy 
destroy before them who were mightier in prowess than they, so they went about and 
about in the lands. Is there a place of refuge? Most surely there is a reminder in this for 
him who has a heart or he gives ear and is a witness.[\v4] 6. God's prayer is also a factor to 
Keep up prayer for My remembrance"[\A: | But there are" '"< os SUSI ail "remember God 
factors which hinder Allah's remembrance: Among them are the following: 1. A Liking for 
Let not your" «iii $3 32 aS Susi Us aSiigai ¢- Sl Wi "the transitory appearances of the world 
wealth or your children divert you from the remembrance of Allah” [\A\} y. Long and 
That hope may beguile them". y. Shaitan (Satan) is ["\ay"] jal eels "inaccessible wishes 
The" "ai 33 etait Stbets! gree 562 1:"also one of the factors which make us forget God 
Shaitan has gained the mastery over them, so he has made them forget the 
remembrance of Allah" [\ar] *. Committing sins and following one's wishes are also among 
$3 of lies Us ei V5 S5¢ Hl GLE ys Ai jsekessi (3 J "the factor which forces us to forget God 
Among sins, there is no sin worse than following one's wishes. Therefore, do not” ".i 
follow them since they will hinder you from remembering God."|\,¥] The Great Prophet 
(S), regarding this, has stated: "A person who obeys God definitely remembers God, 
although his prayers and fasting and his reading of Qur’an might be little. Anybody who 
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commits sins has definitely forgotten God although his prayers and fasting and his 
reciting of the Qur’an might be a lot.[\Ao] The Reality Behind God's Remembrance At the 
end of this discussion, it is necessary to mention the following fact: should the God's 
remembrance, which has so many benefits and its negligence entails so many evil 
consequences, including the one which Imam has emphasized: "My son I recommend 
that you construct your heart by remembering God" be taken superficially or is there 
some other reality behind it? No doubt, the mere repetition of expressions such as “glory 
V5 at JasJl5 atl 5&4 “be to Allah, praise be to Allah, there is no god but Allah and Allah is great 
can not have all those benefits we have mentioned. The purpose behind 57 «ils ai!_Y) UI 
remembering God should be the realization that God is present at every location and 
knows every good and evil actions of ours. Man should not be negligent of God. Obviously 
such a God remembrance forces man to carry out his tasks and makes him avoid 
indulging in disobedience. Fortunately, in our Islamic traditions, there appear a lot of 
emphases on this point: Some of these will follow: a) The Great Prophet, in his will to 
Imam Ali(s), stated: "O Imam Ali, a person can not do justice in three aspects: When he 
makes his religious brother share in his possessions, when he wishes to carry out justice 
towards others, and remembering God at all times. God remembrance does not only 
include saying “glory be to Allah, praise be to Allah, there is no god but Allah and Allah is 
great”. Rather, it simply means: when you want to commit a sin, be afraid and stop doing 
it."[\Av] b) Imam as-Sadiq (S) has said, "Anybody who is really remembering Allah, is 
obedient to Him and anybody who is negligent of such remembrance is sinful. Thus, 
obedience towards God is a sign of being on the right path and sin is a sign of being 
misguided. Both of these stem from either God's remembrance or negligence to do 
SO"|\Av| Cc) Imam Ali (S) has said, "Don’t remember God only at leisure time, neither forget 
Him when you are busy. Remember Him when your tongue and your heart are in 
harmony. You will remember Him truly only when you forget yourself entirely” [\Aa] 
Clearly, this kind of God remembrance will stop man to engage in commiting sins and will 
force him to carry out prayers. Such remembrances will enlighten and construct your 

hearts 


Hold Fast to the Covenant of Allah together —f 


What is stronger than the contract between you and God? Man in his life is constantly 
under the pressure of love for this world, love for possessions, love for positions and love 
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for wife, children and other desires; these factors may make him go astray. He would 
never have reached man's perfection if God had not prepared for him some mechanisms 
And hold fast by the covenant of"” | 5i Us ios alll Je |y4 =2i#l5 "to protect him. God has said 
Allah altogether and be not disunited’|\,4] The question which is raised here is: What is 
meant by "The covenant of Allah"? Is it Islam, or Qur’an, or the Prophet's kinfolks? The 
fact is that by "the covenant of Allah" is meant any means which leads him to the Divine 
aims. On the other hand, "The covenant of Shaitan" leads him astray.[\4-] Thus, the 
Qur’an, Islam and the Prophet's family could be used as covenants, as it is written in 
traditions[\4\] The tradition of Abi Sa'eed al-Khidry narrated from the Prophet (s) 
] Res hig iia ol coals Xs ESF a5 Sl 3th Lg ,"confirms this fact: The Prophetis) has said 
GEN g UAE DLE es fol oe5 2h SM Lt & Syd fe a OLS AM Ge pTLA sf ca 
O people! I left among you two ropes (covenants). If you grasp them, you will not" " 3 =i 
go astray after me: One is bigger than the other, and it is Qur’an, which is drawn from the 
Heaven to the earth. The second one is my kinfolks. Be aware that these will never 
separate till they join me in the Kousar pond."[{\4y} As you will notice, the Prophet of 
Islam(s) negates separation on condition that we grasp those two ropes. Or else, it will be 
useless because a sick man will not cure himself if he has the prescription and the drug 
without acting upon them. Islam, Qur’an and Prophet's family can not cure our spiritual 
and mental disturbances unless we obey God's command as issued in the Qur’an and 
stated by the Prophet's family members. It is for this reason that Imam Alis) 
recommends that his son — and all his spiritual sons as well — connect themselves with 
God's rope. He has emphasized that there is no bond and covenant stronger than that 

between God and people. This is on condition that one should act as he is ordered 


(4s gob 55 >!) Enlighten Your Heart with Exhortation —4 
explaination 


Exhortation is a discourse which gets people emotionally involved and leads man through 
warning him of the consequences of his evil-doings. By listening to preaching, one's heart 
softens so much that he automatically is led towards good deeds. Ostad Motahhari, in his 
discussion of wisdom and exhortation, has defined exhortation clearly. He writes, "As it is 
written in the Qur’an,[\4¥] exhortation is one of the three ways of calling people to Islam 
5y Gath oe abl pilates Zach be galls Asal ety Je= J] ¢31."wisdom, exhortation, disputation 
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Call to the way of your Lord with wisdom and" 3,.2it giei 5.85 eo 32 43 Be get 58 SS 
goodly exhortation and have disputations with them in the best manner; surely your Lord 
best knows those who go astray from His path, and He knows best those who follow the 
right way”. The difference between exhortation and wisdom lies in the fact that wisdom 
(hekma) is training, whereas exhortation is warning; wisdom is to inform, exhortation is to 
awaken; wisdom is a struggle against ignorance, exhortation is a struggle against 
negligence; wisdom relies on thought, whereas exhortation relies on hearts and emotion; 
wisdom teaches, exhortation reminds; wisdom increases the content of mind and 
exhortation makes the mind to use its content. Wisdom is a light, exhortation is to open 
the eyes to see better. Wisdom is for thinking, exhortation is for self — realization; wisdom 
is the language of intelligence, but exhortation is the message of spirit."[\a*] The 
important point in exhortation is the spiritual relation between the preached and the 
preacher; the stronger the spiritual position of the preacher, the greater will be his 
influence over the preached. An example is the preached named Homan, a friend of 
Imam Ali's(s), who was so under the influence of the preacher that he passed away [140] 
When the preacher is honest, his speech will have tremendous effect on the audience. 
Although there are numerous preaches in either the Qur’an and the books of traditions 
narrated from the Prophets, the infallible imams, God's men, especially from Loqman, 
which have come down to us, and our poets have gone to extremes in this relation. Imam 
Ali's Nahjol Balagha has excelled in this aspect. Here, we will only present one of his 
preaches to a man: Imam<S) said to the man who had asked him for a preach: "Do not be 
one of those who wait for the prosperity in the other world without having done good 
deeds here; they procrastinate repentance with long wishes; they talk about the world 
like monks, but behave like worldly people; they will not be satisfied with anything they 
get and will not be convinced if they do not get anything. They are unable to thank God for 
what they have; they even ask for more. They forbid other people from doing wrong, but 
they carry on doing evil. They love well — doers but will do good deeds themselves. They 
consider sinners as their enemies, but they are among the sinners. Because of the bulk of 
their sins, they consider death as abominable; but they will carry on living, doing wrong all 
the time. "If they fall ill, they regret; but if they are healthy, they feel secure and continue 
with their pleasure — takings. When they are healthy, they are haughty and proud; but 
when they are entangled, they are desperate. "If they are inflicted with a disaster, they 
pray to God like the wretched ones. And if they are affluent, they shun God, such as the 
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haughty. "Their egoes force them to carry out what they assume to be right, but they will 
put aside the Hereafter affairs which they have conviction to be true. They are sorry for 
those who perform sins smaller than their own, but they are more hopeful for themselves 
for what they have done. If they are affluent, they become proud and if they become 
poor, they will lose hope. "They are lazy in action and exaggerate in questioning. When 
confronted with a lust, they put sin in front, and postpone repenting! If they are inflicted 
by a disaster, they will lose patience. They will describe to you how to take an advice, but 
will never take a lesson. They preach a lot, but they will never accept advice. They talk a 
lot, but do very little, They put forth a lot of energy for this mortal life, but they 
procrastinate for the eternal Hereafter, They fear death, but they miss the opportunities. 
They consider big the small sins of others, whereas they consider nothing of their own big 
sins. They think that their own worship is too much, but that that of others is nothing. 
They find fault with others' work, but they think of themselves as flawless. Sharing 
pleasure with the rich is considered more favorable than God's remembrance with the 
poor. They judge in their own interests and against others. They lead others but mislead 
themselves. People obey them, but they themselves commit sins. They receive their 
rights, but do not give people their rights. They fear people even in doing what is not God 
— forbidden, but do not fear God in doing harms to people"|[\4+| Seyyid ar-Radhiy, the 
collector and editor of NahjolBalagha, adds at the end of the above expressions: This 
discourse would be enough for the preach and the insight of the readers, even if there 

were nothing more of this sort in NahjolBalagha 


The Best Preachers and most Excellent Preaches 


A wise and knowledgeable man takes advice from anything in the environment for there 
is a piece of advice in every thing. Regarding this, Imam Ali (Ss) has stated: "There is a 
piece of advice in every thing for any learned and wise person."[\4v] Abalkheir is reported 
to have said, "I was crossing an alley in which toilet — cleaners were cleaning a toilet — 
well. My companions guarded their noses from the smell and escaped the scene. The 
cleaner addressed them, saying: This shit tells you something in plain language: it says: 
We are those delicious foods for which you tried so much. We stayed with you and turned 
into this junk. Why are you fleeing us. We are the color and smell of your inside." Upon 
hearing this, the crowd shouted and started crying. Lots of emotions were seen in those 
moments.|\4,] But some preachers and certain preaches have a more delicate impact 
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upon audience. Among them are the following: a) The Qur’an Nobody can give us pieces 
Siig lis al a "of advice better than Allah, who is aware of every aspect of our existence 
Surely Allah admonishes you with what is excellent" The Holy Qur’an, which is ["144"]4 
Allah's discourse, in many cases talks about admonishing. For this reason, the Great 
prophet Ss) calls the Holy Qur’an the most straightforward discourse and the sharpest 
preach and the best kind of stories. Imam Ali (Ss), as well, emphasizes that: "Allah has not 
preached anybody with words like those that appear in the Qur’an"|y-+]b) The Death and 
a survey of the lives of the men in the past: The death and what happened to the men in 
Death by itself could "(els e Pale asthe past are good preachers. The prophet ‘s) has said 
be enough to sermonize us."[y-\] Regarding this, Imam Ali ) emphasizes: "I recommend 
that you always remember death and lessen your negligence of it. How do you ignore 
death when it is after you? How would you escape malekol mout [The Angel of Death] 
when it would not give you another chance? Those dead people you have observed would 
suffice for your taking advice. They were carried to the raves without letting them mount 
horses, and they were put in the graves without their having power to descend 
themselves. It is as if they did not belong to the crowds of this world, and had not spent all 
their lives here. The Hereafter was their original shelter, but they were afraid of it. They 
finally chose this as their ultimate resting place. They had taken pleasure in things which 
they had to separate from themselves. But they spoiled what they had finally to face. 
Now, they are neither powerful to put aside the wrong-doings which they have already 
committed, nor can they add any good deeds to their records. "They had got accustomed 
to the world, but they became arrogant. They had trusted the world, but it betrayed them. 
May God bless you all. Try to reach to the house where you are appointed to occupy and 
appreciate, through your worshiping, all those assets God has bestowed upon you. Avoid 
committing an arrogance or offense. This is because tomorrow is close to today. How fast 
do hours fly? How speedy do months escape? Every hour, day, month passes 
speedily."|y-y] Imam Ali (S), elsewhere, has emphasized the same point: "In the history 
there are numerous pieces of advice; where are the Amaleqe, where are their 
offspring's? Where are the Pharohs and their children? Where are the people of the cities 
of Rass, who killed the prophets and put out the lights of their traditions and enlivened the 
ways of the tyrants and aggressors? Where are those leaders who mobilized thousands 
of army and built up cities? "O Believers!, I recommend you piety towards God, the same 
God who dressed you elegantly and He who has provided you with abundance. If there 
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were any way to live eternally or to escape death, Solomon, the son of David, had 
definitely chosen it. This is because God had given him the control of jinn's and human 
beings together with Prophet hood. But when his days were gone and the death arrows 
were being thrown at him, he left this world, leaving behind houses, and shelters. Some 
other people later on occupied them."|y-+] c) Time: The lapse of time, which sometimes 
makes a nation prosperous and another tribe miserable, could be a good source of 
admonition. Imam Musa Ibn Jaafar(s), giving advice to his intelligent student Hosham, 
says: "Take your advice from the world and its inhabitants." This might be one of the 
reasons why the Holy Qur’an swears by the Time or “wal Asr”. Imam Ali (S), considering 
ESI ead fi: "the time as the best advice-giver and teacher, emphasizes the point at issue 
The world gives you the best pieces of" MOHAN cal S385 NEU B15 oy c&, 3 1p ly EA ail Pee 
advice on condition that you will take lessons from the separations that it brings 
about"[y-*] What is disturbing is the fact that the factors of taking lessons are numerous 
but the number of people who take advice is few.[y-o] It is narrated: when Imam Ali ) 
was passing Madae'n, he observed Noushirvan's castle which was in a dilapidated form. 
Imam Ali (Ss) said: “Why do you not read Dukhan's Verses yo-yva from the Qur’an which 
agile ES; Ls jy AT ER ISNG SSIS Sug GS AE Bs 0S phlts poids paths ibe Se LS ss "Says 
How many of the gardens and fountains have they left? And" " je pe gis (ase Stil Aas! 
cornfields and noble places! And goodly things wherein they rejoiced; thus it was, and We 
gave them a heritage to another people. So the heaven and the earth did not weep for 
them, nor were they respited {Qur’an ¥¥:vo-74][y-+] d) Experiences: As we know, one of the 
safe ways of acquiring knowledge is to use other people's experiences. Concerning this, 
Imam (S) in this letter says: "Peruse diligently and decidedly those affairs which scholars 
have painstakingly gathered and have freed you from further attempts." In ethics and 
preaches, as well, our experience is the best friend and agent for adopting the right way 
"U3 9 cyl os "and avoiding the improper methods. In this regard, Imam Ali (s) has said 
a ous SG ne ike is; "i) Experiences are the best agents for teaching the rules of ethics) 
iy There") ihe gs Pe js _3; il) Experiences are the best source of advice for the wise") |< 
iv) The best source of getting") e<ke5 i + & +4; "is a piece of advice in every experience 
v) The wise man is he who gets advice from his") & ses) bes 8 Jal "advice is experience 
Y :"experiences |y-v] It is on the basis of such observations that the Prophet (s) has said 


[A believer will not get bitten twice from the same hole."[y+A" " -.532 St oye Gs gal pa 
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The Most Superior Preaches 
part | 


Since the number of the most superior preaches in the Qur’an, Tradition and prophets' 
maxims is huge, it would be impossible to include all of them here. Here it will suffice to 
present only fifteen of the best preaches: one of which is from the Qur’an and the rest 
Say: I ("yea "osis5 Se all (4 98! Ot SA S5 ¢Sbei isi J (belong to the 1F infallible ones (s). a 
exhort you only to one thing, that rise up for Allah's sake in twos and singly" As you will 
notice, God exhorts people, in this verse, only to one thing: that is, rise up only for God's 
sake, not for other considerations, and it is this kind of uprising which is fruitful. Imam 
Khomeini, (May God Bless him) ro years ago, when a mercenary writer insulted the 
Islamic sacred things, wrote a letter, which still exists in yazd's Vaziri library. He has 
brought up the issue of uprising for God's sake: "The exalted God has, in this honorable 
discourse, referred to everything from nature up to man's humanity. It is the best preach 
which God of the two worlds has adopted. This item is the only way of reformation in this 
world: it is uprising for God which raised the status of Ibrahim and has freed him from 
nature; it is this word which made Moses ‘S) defeat the Pharaoh and his followers with a 
stick, and put an end to their dynasty. It was this word which made the last of the 
prophets (Ss) single-handedly defeat the beliefs and customs of the pagan state of the 
Arabs before Islam and threw out their idols from God's House and substituted piety and 
monotheism for them."[y\-] It is just this preach which is called "a preliminary stage to 
manazel Assa'erin" by the Gnostics and is recommended that every Gnostic carry it 
out."|+\\]b) Qeis Ibn Aasim says: “Some men of bani Tameem and I went to pay a visit to 
the Prophet (s) and said: O God's prophet. Since we are not always at your presence and 
since we live on the desert, please exhort us so that we may be on the right path. The 
Prophet (s) said, "O Qeis: There is always wretchedness with glory, death with life, and 
Hereafter with the world. Each one of us is also accountable for what we do, either good 
or bad. "You are inevitably accompanied by a person who is put in grave with you: you are 
dead, but he is alive. If he is generous, he will endear you. If he is wretched, he will betray 
you. Then, you together will be present on Doom's Day. They will ask you about him. Thus, 
choose the proper person. That is because if he is well-doer, you will accompany him and 
if he is miserable, you will be afraid of him. That he or him is your action[y\ +] c) Fatima az- 
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Zahra (S) ina sermon which she delivered before Mohajereen and Ansar, after the death 
of the prophet (Ss), emphasized the observance of piety and the worship to God and 
obedience to the prophet (Ss) saying "lord, the Almighty offered you faith to purify you 
from idolatry, prayer to rid you of arrogance, zakat (statutory Islamic levy on specified 
items to be used for Moslems’ welfare) to cleanse your soul and to add to your 
sustenance, fasting to strengthen your sincerity, hajj pilgrimage to fortify the structure of 
religion, Justice to put the hearts in order, our obedience to set the nation in order, 
Imamate to secure Unity, Jihad to secure the dignity of Islam, patience to receive the 
rightful wages, the principle of not to commit what is Unlawful and recommending to do 
good to secure the public, do good towards parents to protect yourselves against Allah’s 
wrath, the meeting of your relatives to lengthen your lives, retaliation to stop bloodshed, 
fulfillment of solemn vows to get Allah’s pardon, precision in weighing articles to stop 
cheating, banning the drinking of wine to secure the cleanliness of souls, avoidance of 
accusation to stay away from God’s curses, the stoppage of theft and robbery to stay 
clean, and finally the forbiddance of blasphemy to believe in Almighty God. Therefore, 
fear God as He deserves your fright and when you leave this world, be a Moslem. Obey 
God in carrying out what He has ordered you to do and avoid doing what you are not 
permitted to. It is true that only the wise fear God"|y\~] d) Imam Ali (S) has stated: I will 
give you five pieces of advice. To obtain them, the more you try the better it is. (i) Never 
rely on anybody except God. (i) Fear only your sins. (ii) Never be ashamed to say "No" 
when you do not know the question you are asked. (iv) Do not be ashamed to learn what 
you do not know. (v) Show patience in any activity you are informing. This is because 
patience to faith is the head to the body: A body with no head is of no use, so is faith 
without patience |[¥\*] e) Imam Hassan Mojtaba, among his recommendations has said, 
"O children of Adam avoid doing what Allah has ordered not to do in order for you to be 
considered as His obedient subject. Be content with what Allah has given you till you 
become affluent; behave your neighbors kindly in order for you to be a true Moslem. 
Behave towards people as you would like to be treated. There used to be rich people 
among you who had amassed lots of possessions and had built fortified buildings and had 
far-fetched whims and desires. All of them were destroyed and their residence turned 
into graves. O Adam's children! You have been trying to annihilate yourselves ever since 
you were born. Then save from what you have for your future. This is because a true 
believer prepares provisions and an infidel indulges in transitory pleasures. Imam Ali GS) 
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And make" " ¢3—#4 313) 2 St 1,335 :"then recited this verse from sura of Baqara \4v 
provision, for surely the provision is the guarding of oneself" [Qur’an y:\av]. f) A man 
arrived at Imam Hossein's presence, saying : I am a guilty man; I am unable to avoid sins. 
Give me a piece of advice. Imam Hossein (S) replied: "Do five pieces of work; then, 
commit any number of sins you wish: (i) Do not make use of God's daily bread and then 
commit any number of wrong-doings. (ii) Go outside God's territory, then do whatever 
sins you wish to commit. (ii) Select a place for carrying out your sins where God is not 
present. Then do what you wish. (iv) When the Angel of Death comes to take away your 
soul, make him leave you; then do what you wish. (v) When Malik (The inquiring Angel of 
the Hell) wanted to throw you in the fire, do not enter the Hell; then, do as you wish [¥1o] 
Of course, this tradition is attributed at the same time to the Prophet (s), Imam Hassan ‘s) 
and Imam Zeinol Aabideen (S). g) A man came to Imam Ali Ibn al-Hossein (Ss) and 
complained about his troubles. Imam (s) told him, "Adam's child is miserable because 
everyday encounters three calamities, but he does not take his lesson. It would be easy 
for him if he took lessons from his turbulences: First, every day his life becomes shorter. 
He becomes depressed if there is reduction in his possessions. But he should know that 
there is a substitute for worldly possessions, none for one's life, however. Secondly, he 
makes complete use of his daily bread. If it is religiously permissive chalal), he will be 
accounted for, and if it is not permissible, then he will be punished. Thirdly, and this is 
graver than the other two: when he brings a day to the end, he is in fact approaching the 

(Hereafter, still not knowing whether he is heading for Heaven or Hell. [v1 


party 


h) Says Jabir Ibn Yazid Jaafi, "I worked for eighteen years for Imam Bagir (Ss). On getting 
permission to leave him, I asked him for a piece of advice. Imam asked: Jabir, after 
eighteen years? You are a bottomless ocean of knowledge which is obtainable by nobody. 
Then Imam said, send my regards to my followers and tell them: There is no distance 
between us and God. Nobody may approach Him, but through his worships. Oh Jabir, 
anybody who obeys God and loves us is considered as our friend; anybody who commits 
sins, our friendship for him is useless. Oh Jabir, is there anybody who asks God for 
something, but is denied to receive it? Is there anybody who relies on God, but receives 
no protection? Is there anybody who trusts God, but is betrayed by Him? Oh Jabir, 
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consider this world as a shelter in which you will stay just for a few days and then you will 
leave it. Isn't the world like a horse on which you ride in your dreams but when you wake 
up there is no trace of the horse? This world is comparable to a used garment. Oh Jabir, 
for wise people, this world is like a shadow.[y\v] The expression "There is no god but 
Allah" is a source of magnanimity of the speaker of it. Prayer is a means to avoid 
arrogance, alms will increase one's daily bread; fasting and Hajj pacify the hearts. 
Religious punishment protects people's bloodshed and a friendship with the prophet's 
family strengthens the religion. May God put us among those who, in the private, fear 
their God and are frightened of the Resurrection Day."[¥\A]i) Sofyan Thuri says, "I went to 
the presence of Imam Ja'afar (Ss) and I told him: Give me a piece of advice to keep after 
you; Imam asked: will you remember it, O Sofyan? I replied: yes, O son of the prophet's 
daughter. Then he said: O Sofyan: A liar lacks manliness; a liar is not at comfort. There is 
no brother for kings, no friends for the arrogant, no generous person for a bad-tempered 
person. Then, the Imam (Ss) was silent. I asked him, O son of the prophet's daughter, 
please continue: O Sofyan: rely on God to become knowledgeable; be content with what 
God has given you to feel affluent; behave people as they behave you to increase your 
faith; do not be company to wicked people since they will teach you some of their 
wickedness and in your affairs, consult those who are God-feared. Then I pleaded once 
again: O Sofyan, one who wishes for glory without power and affluence should prefer 
God's glorious obedience to the wretched committing sins to God. O Sofyan: My father 
exhorted me to three things and warned me against three others: He said, My son: one 
who accompanied wicked people shall not remain intact; one who is not careful in his 
speech, will be regretful; and one who frequents nasty places will be accused. I asked: O 
son of the prophet's God: what are those three things which you were warned against? 
He said: My father told me not to accompany one who is jealous towards one's affluence, 
the rejoicer at another's misfortune, and a talebearer."[¥14] j) Imam Musa al-Kadhim (s) 
Cg OEM 5b aber iad py i 6ls3 al ILE isle roles él ps5, om of os | page|: "has said 
isle Ose AAA od gd pina pb id pS 143 Osos 52165 BIAS PSI AILS Sit pSiaie Spal 
te SB we pe Zi Joly Wide ony Joe fib ed She og LB nt JL ah Sat Ji wlela 

oh le Gud toy SB pl yeh ge SLA I ghatnly 43 5m VLG 85 AN ABE Y Lag OSS Ge og Us Ugillae WIN Se 
Try to divide your day-and-night into four portions: one fourth ( "sig 455 SF 4) aww 8s ESF 
to pray God, one fourth to earn one's sustenance, one fourth to have company of your 
brethren and those one fourth in private to engage in lawful pleasures. This last part will 
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give you energy to engage in the other three portions. Do not inculcate the ideas of 
poverty and longevity upon your mind because one who inculcates the idea of poverty 
upon himself will become jealous and one who inculcates the idea of longevity upon 
himself will become greedy. Take up your time in this world. And indulge in those lawful 
desires which will not affect your manliness or will not be extravagant. Through this, you 
will be prepared to take part in religious tasks. This is because there is a tradition which 
says, "One who sells his world to his religion, or loses his religion for this world does not 
belong to us."[yy- | k) Imam Reza (Ss) has said: seven things without seven items will cause 
the laughter of the public: First, one who seeks Allah's forgiveness only orally, but is not 
regretful deep inside, has made fun of himself. Second, one who asks for God's help, but 
shows no effort of himself, has made fun of himself. Third, one who asks God for the 
paradise, but is not patient enough, has also made fun of himself. Fourth, one who asks 
for God's protection against the Hell-fires, but will not abandon corrupting and misleading 
lusts and desires, has made fun of himself, as well. Fifth, one who talks about death but 
has not prepared himself for it, has made fun of himself. Sixth, one who remembers 
death, but is not willing to face it, has made fun of himself. Seventh, one who desires to be 
cautious, but does not show caution at the proper time, has made fun of himself [yy] A 
man asked the ninth Imam (s), Jawad: Give me some advice. Imam (Ss) asked: Are you 
ready? The man's answer was positive. Imam (s) said. "Be very close to patience, accept 
poverty and desires; you are always watched by God. Thus, be watchful for what you 
do."[yyy] m) Our tenth Imam, Ali Alnagi (S) has said: "One who fears God is feared by 
others, and one who obeys God is obeyed by others. One who obeys God, does not fear 
the wrath of others, One who angers God should be certain that he will face the anger of 
others."[yyv] n) Imam Hassan Asqary ‘S) told his Shia followers: I recommend to you that 
you engage in God's piety, abstinence in your religion, trial for God's sake, truthfulness, 
and trustworthiness in people's deposits, length of your prostrations, good treatment of 
your neighbors, which was always done by Mohammad (s). Observe your prayers with 
your neighbors, attend their funerals and pay a visit to their sick ones. Pay their dues. 
Anyone of you who is pious and tells the truth and pays people’s deposits, and treats 
people amicably, will make me happy. Such a person will be a true Shia and will be a point 
of honor for us, not a sign of our humiliation. Try to attract any kind of friendship towards 
us and make any wickedness turn away from us because any good things said about us 
belong to us, and any bad thing narrated about us does not belong to us. In the book of 
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God, there is a constant right reserved for us. We are relatives of God’s Prophet. God has 
purified us. No body can claim this position of ours except that he is liar. Remember God a 
lot and do not forget death. Read God’s book very often. Send God's praise to the 
Prophet. Doing so has ten benefits. Remember what I recommended to you. May God 
protect you. My blessings to you all."[yy¢] 0) The twelfth Imam, Imam Mahdi (s) in a letter 
which he wrote to Ishaq Ibn Ya'qub and sent it to him through Mohammad Ibn Othman 
Ibn Sa'eed Omri, stated: The appearance of deliverance depends on God. Those who 
determine its time are liars. But concerning the occurance of events, refer to the 
narrators, since they are my reason to you and I am God's reason to them. But those who 
handle people's wealth, but cleanse some of it should know that they are asking for Hell- 
fires. But khoms (y-7 Islamic levy on certain things) is paid by our Shia followers for their 
cleanliness. They can enjoy it till we make our appearance. But do not ask about the 
reason for our absence, because God in the Sure’ Maidah verse \-\ has said, "O you who 
believe! Do not put questions about things, which if declared to you, may trouble you." 
This is especially true in the case of my fathers who were under some sort of allegiance of 
the agressors. But how to use me is how to use the sun. When the sun is behind the 
clouds, Iam a source of protection for the earth dwellers in the same way that stars area 

[source of protection for the sky inhabitants."[yvo 


dol JL aici g ) ) Restrain Your Lusts with asceticism —% 
explainment 


As we have already said: in order to survive, man is equipped with certain means such as 
desires towards possession, food, clothing, shelter, horses, social positions, and sexual 
drives. If man did not have these innate drives, he would not attain perfection. But if these 
desires go beyond the status of means and justice and become aims by themselves, they 
would, no doubt, bring about irreparable losses and will lead us toward the lowest of the 
low.[yy] Although Islam considers one's beloved affairs as Hasane[yrv] Good) and 
embellishment of Allah,[yya] it blames too much enchantment towards the world.[yv4] For 
this reason, Islam proposes the ethical principle of piety to control excessive attachment 
to the differing manifestations of this world. Through this policy, Islam harnesses man's 
exceeding demands and lusts from one hand, and tames his aggressive spirit, on the 
Y aay SH x3 Gs 1s "other hand to the degree that he will say, as Imam Ali (s) has said 
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What does Ali have to do with transitory assets and pleasures?" [ry] and would" "2s 
agree with Hafiz: I'm a slave to the high-mindedness of that person, who is free from 
anything possessible 


The Essence Of Asceticism in Islam 


The word "zohd" or "asceticism" means lack of desire and to abandon something. It is 
true that in the Qur’an and tradition the topic of asceticism and the lack of concern for this 
world is emphasized, and the world and its manifestations are blamed. On the other hand, 
our religious leaders have had an ascetic approach, however. The issue to be researched 
here is whether the essence of zohd is the same as monastic life which exists among 
Christians, Buddhists, and some other nations? Anyhow, what is the philosophy of the 
Islamic asceticism? Definitely, the Islamic asceticism does not imply monastic life. As we 
have said before, from the view point of the Islamic logic, all life aspects, including wealth, 
women, clothing, foods and social positions and the like, are just a means for man's 
perfection. If these are used normally, not only will the world of other people be built, but 
"UN be Secaad pai Uy 655 Th 51501 alll SUT a gig "the Hereafter will also be built; this is because 
And seek by means of what Allah has given you the future abode, and do not neglect" 
your portion of this world” [yv\] In fact, from the viewpoint of Islam, everything in this 
world is good and God has not created any bad thing. Thus, neither the world nor its 
manifestations are bad. The liking of this world is naturally given to man. On the basis of 
these facts, we will see that The Holy Qur’an scolds monasticism, and recognizes it as one 
of the innovations of Christian monks, who erroneously put forward the existence of 
badness in the creation, and the conflict between this world and the Hereafter, and 
entered these issues into the religion of Jesus Christ (S).yry] The prophet of Islam, too, 
has explicitly, rejected monoasticism.[yry] The Prophet of Islam prohibited any kind of 
these deviations when he saw them among Moslems. The following two samples would 
suffice: a) One day, the wife of Othman Ibn Madh’oon went to the prophet s), 
complaining about her husband. She said: O Messenger of God: My husband goes on 
fasting during the days and stays alive at nights. Upon hearing this, the prophet, being 
irritated, went to Othman; he was at prayer. Seeing the prophet, he stopped praying. The 
prophet told him: God did not appoint me to indoctrinate monkery, but He appointed me 
for the indoctrination of an easy and moderate religion. I go on fasting, I pray and I sleep 
with my wife. Anybody who loves my religion should behave as I do. Marriage is among 
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my sunnah (customs)"|rr*] b) One day three women came to see the prophet. One of 
them complained that her husband did not eat meat; the second woman complained that 
her husband did not use perfumes; and the third woman said her husband did not go to 
bed with his wives. Upon hearing these complaints, the prophet (Ss) hurried to the mosque, 
dragging his garment on the floor. After praising God, he said, "why some of my friends 
do not eat meat and do not use perfumes and do not go to bed with their wives? But I eat 
meat, I use perfumes and I go to bed with my wives. Any body who does not follow me 
does not belong to me."[yro] In a story which is narrated in Nahjol Balagha, Imam Ali ‘s) 
had gone to pay a visit to Ala Ibn zyad. He had a discussion with Athim Ibn zyad. In this 
story mockery is distinctively rejected. The story goes on like this[yys|: When Imam ‘s) 
saw the huge mansion of Ala, asked him: what is the use of this huge house here when 
you will need it on the Hereafter? If you want to have a big house like this in the other 
world, you have got to have guests here, meet your relatives and pay people what you 
owe them. In this case you will have a big house in the next world. Then Imam Ali (s) said: 
“I would like to complain about my brother Athem. Imam (s) asked: What is wrong with 
him? He answered: He wraps up a gown around himself and has said farewell to the 
world, ordered him to be brought in his presense. Imam Ali (s) told him: the Satan has 
misled you. Why don’t you show mercy upon your family? Don't you think God has made 
good things permissible for you to use? Then, you are not using them? You are insulting 
God by your behavior. Athem asked Imam Ali (Ss): why do you put on rough garments and 
eat improper food? Imam (Ss) answered: I am not like you, God has made the leaders of 
religion to be like the poor so that they can tolerate poverty." As we see from these texts: 
Islam opposes Monkery and the shunning of social responsibilities. Islam does not allow 
us to forget our social tasks; neither does it permit us to puton rough dresses and 
abandon material pleasures altogether to engage in worship and asceticism. Thus, by 
"Islamic piety" is meant the fact that man should live simply in order to carryout his 
individual and social responsibilities, and not to fear the hardships of life. It is obvious that 
"Islamic piety" only makes a man do his social duties in proper ways and it is not to be 
taken to mean an approach which considers this world nasty or to suppose a contrast 
between this world and Hereafter or to shun responsibilities as is the principle of the 
monkery. Thus, the Islamic piety is not in contrast with being rich or having social 
positions. The point that a pious person should consider is that he should not love life 
aspects more than God or truthfulness. He should not sacrifice Divine aims for personal 
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[interests [yyv 


Some Samples of Traditions 


What we said above on the Islamic piety is not a haphazard interpretation. It is a synopsis 
of different explanations given by books on tradition: Here are some of them: a) The 
2 BSL BSN5 Sl ALS! Yo Ideal mre cd A 3 $5641 -"Prophet (s), in one of his maxims says 
Piety is not to prohibit the Islamically lawful" "ai a; 310 Se Si Sas gh 5 SEN of GU 
assets and to spoil wealth; rather, piety is in not trusting what you have more than what is 
in the control of God"|[yra} b) In Nahjol Balagha, Imam Ali (Ss) describes piety in the 
col SET a gli U5 SSE Ge pol USS" Sls ail JE OBI oid 55 is} ."following manner 
The essence of piety lies between two!” «3b 1» Jil Vb Cb Sy ell dle 6 
sentences of the Holy Qur’an: God the Almighty has said: "You may not grieve for what 
has escaped you, nor be exultant at what he has given you [Qur’an ov:r*] One who does 
not grieve for what has passed and is not joyful over future has the two aspects of piety 
SES fe a5 85631 4.1 Zi -"at his disposal."[yr4] c) Elsewhere in Nahjol Balagha, we read 
O people! Piety means the shortness of whims and desires,"” » Lxd! 5.2 £5513 Ad) Lue 
thanking God when you are blessed with assets, and the avoidance of unlawful 
affairs.[yr-| As you will notice, in each one of the three statements narrated from the 
Prophet (s) and Imam Ali (S), one of the complex meanings of piety is brought up. In the 
first sentence, after scolding the monks and hermits, who make God’s lawful assets into 
unlawful affairs, and in this way, waste wealth, the great prophet (Ss) mentions the spirit of 
piety as not to be a slave in the hands of social positions and lusts; rather, to prefer God 
over anything else. In the second sentence, it is implied that from a pious man’s point of 
view the world is a means and not an aim in itself. Thus, a truly pious man does not slit his 
Shirt if he loses what he possesses and will not feel proud for what he has. This lack of 
interest in the material life and being fond of getting God’s satisfaction is not in contrast 
with being affluent. It happens that one has everything, but loves none of in. In contrast, 
one is deprived of everything, but is fond of his walking stick, for instance. In the third and 
last sentence, Imam (S) refers to three signs of piety: 1) To limit far-fetched whims and 
desires; this will lead to remember truthfulness and to forget one’s transitory interests. y) 
To use up God’s assets in the right way; this will lead to the employment of all material 
and spiritual forces for God. ) To avoid committing the Islamically unlawful affairs which 

hinder man to achieve perfection and which cause man and society to fall 
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Two Interesting Historic Events 


It is narrated that molla Anmad Naragi, the writer of the erudite book "Mostanad al- .\ 
Shia," and one of the great Shia jurisprudents and the teacher of Sheikh Morteza Ansari, 
had a big mansion. Once a dervish went to his mansion. Looking at molla’s big house, he 
started criticizing him, saying a great Shia scholar should not possess such a huge Huse. 
Based on Imam Sadiq’s statement that "it is not piety for a man not to possess anything, 
iss ;.J" "but piety relies in the fact that nothing in this world should own and enslave him 
and also based on the fact that for a pious man this world" .23 SEbas Y of Se 5h Aes LEY oF 
is a means and not an aim, Naraqi asked the Derwish what kind of life he preferred. He 
replied, "I prefer my own way of life which is freedom from possessing anything and 
involvement in journeys and worship" In order for the Dervish to realize that to own 
something does not imply being a slave to it, Naraqi asked him to accompany him on a 
long excursion. On the way, they sat besides a brook to take some rest. They took some 
loaves of bread, and then continued with their journey. Having traveled a little, Naraqi 
observed that the Dervish was extremely upset. Naraqi inquired about his uneasiness. 
The Dervish said he had an ebony walking — stick, which he liked it very much, but he had 
left it beside the brook. Naraqi replied: Look, I put all my possession behind, and came on 
this trip with you. How do you make such a noise over a stick? He then, said: “Let us 
separate and each one go on his way’. Naragi left him, heading for his house [y*\| 
Although this event might not have happened in Naraqj’s life, it clearly shows one fact: it is 
not piety for a man not to possess anything, but piety relies in the fact that nothing in this 
world should own and enchant us. y. The Advice of Seyyid Ibn Tawoos to his son: In 
chapter \* of his book Kashfol Mohajja, which is written for the education of his son, 
Seyyid Ibn Tavoos has brought out the issue that being wealthy and pious are not 
contradictory. He writes: "Mohammad, my son: May God make you aware of what you 
need, and make you turn your attention towards Him. Some people believe that your 
grandfather Mohammad (s) and your father, Imam Ali (Ss) have been poor. These people 
assume that these great men gave away their sustenance to others, and slept on empty 
stomachs. Therefore, they concluded that piety and poverty are the same and piety is in 
contrast to wealth. But this assumption is far from being true: this is because the prophets 
(S) were the most affluent people in the sense that they were given whatever they wished 
for. They were the richest of all because of their position as prophets. These great men 
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preferred people over themselves, however. They were content with what God had 
bestowed upon them. Among your great grandfather’s assets given to your mother 
Fatima (Ss) were Fadak and Awali, the annual revenues of which were yy... dinars 
according to one tradition and v-..-. dinars according to another tradition. But we should 
realize that Fatima (Ss) and her husband and her father were among the greatest pious 
people. A small portion of this revenue would suffice them. But remember that men of 
God never dispute on the amount of possession given them by God. Therefore, their 
employment of these resources is like the dominance of God over them. They are content 
with God's demands. And I have seen in a history book written in rv AH, a tradition from 
your father Imam Ali (S), who has said, "when I married Fatima (s) I did not have a carpet, 
but today I have bequeathed such an amount of endowed property that if I divide it 
among all Bani Hashems, they would each get a big portion [ry] And it is written in the 
same book: when Imam Ali (S) bequeathed his endowed property which had the annual 
income of f-.-.- dinars, he wanted to sell his sword. When he was selling it, he said, "If I 
had my dinner, I would not sell it" some other day, Imam Ali (Ss) said, "Who is going to buy 
that sword of mine? If I had the price of this garment, I would not sell it." The writer adds: 
Imam Ali (Ss) behaved like this when his income of the endowed property was F-.-:- dinars. 
O my son Mohammad! I swore to God who is present everywhere and whose angles 
witness to this: In most cases, although your father Imam Ali Ibn Musa (S) was managing 
this endowed property and its revenues by dividing it among people as alms, he was most 
of the time left with nothing. Some people, however, erroneously thought he donated 
from his saved treasure of gold. Unfortunately, people have thought wrongly about your 
father. This always happened when people assumed wrong things about prophets and 
God's men. If your father had the control over all of the world, he would definitely divide it 
among the needy. But God had decided to give him by piecemeal. Thus, Mohammad, my 
son, you and your brothers and your offspring, follow the way of your fathers who have 
gone the right way and God, as He has said, is the greatest Giver. In Ibrahim Ibn 
Mohammad Asha’ari's book, which is a reliable book, I have seen a tradition from Imam 


Baqir (s): When Imam Ali (Ss) passed away he owed a.-.--+ dirhams. Then, Imam Hassan 
(S) sold one of the properties of Imam Ali (S) for o--..»» dirhams and another piece of 
property for y--.-.- dirhams to pay his debt. Imam Ali (S) had run up into this debt because 


he did not leave anything from khoms statutory y-7 Islamic levy on things) for himself 
and gave it all to the needy. And I saw in Abdolah Ibn Beker's book that he had narrated 
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from Imam Bager (S): Hossein (Ss) was martyred while he was in debt and Imam Ali Ibn Al- 
Hossein (S) sold a piece of land of that to clean his debts. And your ancestor Imam Ali (Ss) 
left some endowed properties for his children from Fatima (Ss) and put the 
superintendence among his children.[y*r] Thus, how do some stupid people assume that 
Imam Ali (S) was poor or erroneously think that God's men can not be affluent?|y**] Has 

(God created this world and Hereafter for people whom He does not love?[rFo 


The Philosophy of The IsImaic Piety 


Now that we understand the difference between piety and monastic life, we should 
recognize the philosophy of the Islamic piety. How come Islam has allowed us to use all 
sorts of assets including sustenance and livelihood and ornaments, but under the title of 
Islamic piety recommend to us not to use them excessively and advises us to have a 
simple life? Definitely, the Islamic piety is based on some valid reasons. And for these 
reasons it can rely on Islamic justice. Those reasons are the following: \. To tolerate 
hardships but to ask for others' comfort In a society where not many people enjoy the 
rudiments of life: some are rich, but the majority are poor, where some are affluent, but 
others suffer deprivation of all sorts, the best way to bridge this gap is for the rich to 
adopt not only a simple and easy life, but be ready to share what they have with the 
needy. They should even go so far as to let others eat when they themselves avoid 
eating, dress others when they don't have enough to wear, to let other have comfort 
when they themselves suffer. This state of the affairs, which in books on ethics is 
interpreted as sacrifice, is felt to be more crucial in a society where deep gaps exist 
among social layers. For this reason, the Holy Qur’an praises the people of Medina ‘the 
dé 5533 ""Ansar) Who gave priority to the needs of Mohajereen in the following manner 
And they prefer (them) before themselves though poverty may"” i.2t2 ge SIS 35 eernail 
And they give" "\s.z15 icr5 EK on a Je al xb 5 y deb! "afflict them’ [y+] Allah has revealed 
food out of love for Him to the poor and the orphan and the captive" |yrv] because Imam 
Ali (Ss), Fatima (Ss), Imam Hasan () and Imam Husayn (s) went on fast for three 
consecutive days to give their livelihood to the poor and the orphan and the captive. 
Imam Ali (Ss) in his sermon Almotagin (The pious ones) mentions "The tolerance of 
hardships for oneself for the comfort of others" as one of the attributes of the true 


He himself suffers when" "285 32 GU! €1515 BY and Cal AIG Bde lly oe 3 ace "believers 


others find comfort in him. He has put himself in the plight for the Hereafter, but has 
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made people feel comfortable."[yFa} y. Showing Sympathy Another symptom of the 
philosophy of the Islamic piety is showing sympathy towards the deprived layers of 
society. In a society where people are practically in two differing strata: the rich and the 
deprived, the poor suffer in two ways: they suffer their poverty; they also feel backward. 
In such a society a responsible man is obliged, first of all, not to stay away and be an on- 
looker. He should try to improve the society in such a way as to establish social justice. 
Secondly, he should bridge this gap by sacrifice and by tolerating hardships in order to 
provide others with comfort. When such a responsible man observes that the number of 
the deprived is so great that he can do nothing to provide them with financial help, he at 
least can do his best by sympathizing with them. In this way he can alleviate some of their 
sufferings. Of course, the necessity of such an approach is more felt by the religious 
leaders and governors as well. That is a good reason why Imam Ali (S) lived simply during 
eal dak ob asl Ig5adas Of Jas dsl le 428 ait St -"his caliphate. Imam Ali (Ss) in one place states 
God has ordered the just leaders to adopt their life-patterns with that of" "s+ alll as WLS 
the needy so that the agony of empty- handedness shall not hurt them."[y*4] Imam Ali (s) 
bh bel SST 51 AN 1K 5 pS UEIYG Se 32 Gel Se OF, ad! ye GaiT "has stated somewhere else 
BS LN sialyl jleedk Jal LbW BE MN ote i rts yd gd oI GS S5- BW 
Should I only be satisfied to be called" "c= 3is'y 35 bf 355 Ulan Sal sh city J Age Y5 eo] 
Amir al-Mo'menin, but not sympathize with the deprived in their sufferings? Should I not 
set my self as a sample for them to follow? How should my whims and desires force me to 
select the best kinds of foods when there are some people in Hijaz and Yemen who wish 
for just a loaf of bread. They have been hungry for a long time. Is it fair to sleep on full 
stomach when there are empty stomachs all around me?"[yo: | y. Broadmindedness and 
Struggle against splendor As we have said, in order to live, man needs food, shelter, 
clothing, sex and the like. These needs are innately motivated. But sometimes we go to 
extremes and make use of these needs extravagantly. In this way the life objectives are 
compromised for luxuries in life. It is a fact that this kind of luxuries becomes a habit and 
build up one's secondary nature and man, compared with these needs, sees himself weak 
and vulnerable. Some people fall prey to these luxuries to the extent that if they do not 
attain certain food, shelter, clothing, cosmetics, cars, positions, and women, life would be 
hell for them. Therefore, to get these luxuries, such people would not stop committing 
any kind of mischievous affairs. These are slaves to their luxurious lives. They would be 
impatient if they do not get what they wish for. They feel defeated if their wishes are not 
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taken care of. They feel they are not natural human beings. Thus, piety is to break these 
chains, to revolt against these whims and desires and to defeat these hurdles. Adopting a 
simple life, a pious man releases himself from these shackles. He is content with meager 
food and worn out clothes. He is not a slave in the hands of luxury. Hafiz [The Persian 
poet] says: I am a slave to the manlihood of that one who under this blue dome, is free 
from anything possessible. Revolutions and constant struggles are always initiated by 
those who are practically pious. Gandhi, for instance, broke the British spine of 
Imperialism with his famous Negative struggles and opposition just because he had 
broken the chains of luxurious life. The Viet Kong's caused the biggest military and 
economic force of the world i.e., USA withdraw from their land because of their pious 
ways Of life, being content with a fistful of rice for consecutive days, taking refuge in the 
fields. When we see Arabs suffered a great blow from Israelis in the third Israeli war 
against Arabs, we will not be surprised because the Egyptian planes took ice-creams 
from Cairo to the battle field for the Egyptian officers! A poet says: In this world, a nation 

would become miserable, If it gets used to the pleasures of life 


Imam Ali (s) , Broadmindedness, And Struggle Against Luxuries 


One of the reasons for Imam Ali's pious approach to life was his broadmindedness. He did 
not wish to get used to luxurious life which gradually weakens human spirit. He used to 
put on rugged cotton dresses and to eat barley bread and to drink sour milk. His caliphate 
position was to him as important as his patched shoes.|yo\] Once a butcher proposed to 
him that he had good meat for sale and asked Imam Ali (S) if he would buy some. Imam Ali 
(S) replied he did not have money. The butcher said that Imam Ali (S) could pay later. But 
Imam Ali () replied: It is better that I owe to my soul (Self) than owe to you. In 
NahjolBalagha, Imam (Ss) emphasized the motto of leaving this world, i.e., leaving 
(gas gle acai a HES ONE 5 LBS LIly Fie 315 NV 3a 515 3! :"pleasure_taking a lot. Imam Ali (s) says 
Ledel dad fla! J253 
crossway and resting place are of two types: some sell and enslave themselves and in 


This world is a crossway, not a resting place, and people in this 


this way destroy themselves; some others, on the contrary, buy themselves out and 
make themselves free."{yay] Elsewhere, declaring the secret behind his abandonment of 
pleasure- seeking, Imam Ali (S) states: "Go away from me since I have bridled you. I have 
relieved my self from your claws; I have escaped your traps; and I have evaded your 
stumbling blocks. "Get away from me; I swear to God that I will not surrender to you. You 
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may try to make me follow you miserably, but I would not give you the rein. I will not let 
you lead me where you wish. I swear to God I have made my soul so strong as to be 
happy with a loaf of bread with some salt as its stew" [yor] Of course, piety in sympathy, 
sacrifice, manlihood, and other aspects does not merely belong to Imam Ali (Ss) alone. All 
prophets, Imams, and true believers share this human trait. Through these 
characteristics, all of them have struggled with unjust social systems and have freed 

themselves from the slavery of nasty habits and pernicious luxuries 


The Degrees Of Piety 


Avoidance and the abandonment of life here in this world have different degrees. 
Sometimes it is possible for a pious man, due to the lightness of his responsibilities, or 
because of his tamed self, or because of the good conditions in which people live, to live a 
simple life away from luxuries. But at other times, the conditions might be in such a way 
as to force the pious man show more sympathy towards people and practice more 
severe restrictions on himself. Under such circumstances, a pious man should negate for 
himself what is allowable for others. This variety in the life conditions of prophets and 
Imams (Ss) and pious scholars made each one of them adopt a specific approach. One was 
like Solomon about whose case God says "We made jinns and men subservient to him” 
and the other was Jesus Christ (s) about whom God has said: "Honorable and chaste" [yo¥| 
The other one was Imam Ali (Ss) who was not even satiated with barley bread and his 
dress had so many patches that he felt ashamed [yoo] Another imam like Imam Sadiq ‘s) 
used better clothing. For this he was often criticized by people not very bright. It is 
narrated, for instance, that Ibad Ibn kathir Basre, protested to Imam for wearing new 
dress, asking him "Did Imam Ali put on this kind of dress?" In reply, Imam ‘s) said, "First 
of all, I have bought one-dinar- dress (So it is not luxurious, but it is clean); secondly, 
Imam Ali (S) used to live at a time when the conditions were different than those of ours. 
Those circumstances dictated him to put on rugged dress on, people might ask me, 'Are 
you a hypocrite like Ibad?"[ya+} On the other hand, people abandon pleasure-taking in 
this world for the assets, hour or nymph of paradise, and castles in the Hereafter: in fact, 
they are bargaining. But there are those who adopt a pious life just for God's sake and in 
this process they are "enchanted by Him" and they do not think of anything but "Allah". 
Sa'adi, the great Persian poet says in this regard: When I breathe my last breath I’m 
wishing to meet you, I give up my life in the hope of becoming the earth of your abode; 
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When, on Doom’s Day, I raise my head, I rise for your discourse, I rise to look for you; At 
a location where people gather from the two worlds, I am looking for you, I’ll be your 
Slave; If I sleep on the bedroom of nonexistence for a thousand years, I’ll wake up to the 
odor of your hair; I’ll not describe the Garden, nor will I smell paradise flowers, I won’t go 
after Houris, I’ll run to meet you; I won’t drink paradise wine from the hand of Heaven’s 
cupbearer, I won’t need wine, because I’m drunk with your face; I’d go to a thousand 
deserts with you, And if you, Sa’adi, choose the wrong path, You will still be heading for 
‘Him, anyway [ov] Imam Sadiq (s) emphasizes this stage of piety in the following words 
Piety means the abandonment of anything" "\g.5 té GA 2 oy abl g2 SES BIS eS fh" 
which separates man from God without regretting this abandoning"|ya,} At the end of this 
discussion two expressions from two great philosophers of Islam will be presented here 

to illuminate the matter further 


Piety From the Viewpoint of Khajeh Nasr Tusi 


Khajeh, May God Bless him, in his erudite book "Ousafel Ashraf" writes; "second chapter 
Ogee, ods Pesce ASI slodl 5583 Fase Farsi 4 RE be J! See §4.5 Uy -" Sus a! JL" in piety 
And do not stretch your eyes after that with which we have provided different classes of” 
them, of the splendor of this world’s life, that we may thereby try them; and the 
sustenance given by your lord is better and more abiding” [vo3| Piety is the lack of 
inclination and a pious man is one who does not take delight in what is worldly such as 
foods, drinks, clothing, houses, relishes, pleasures, wealth, positions, company of kings, 
influence in speech and attainment of anything which could be separated only by death. 
Piety should not be out of weakness or ignorance. Piety should not be for any profit. Any 
body who could be described by this trait is a genuinely pious man. A truly pious man is 
one who is delighted in piety; he does not rely on piety for fear of the Hell or for Allah's 
reward in paradise; rather, a pious man is interested in piety itself. He should be aware of 
the characteristics of piety when he realizes them; he should know them by heart. He 
should not be inclined towards any flavor or hope, either here or in the Hereafter. He 
should know these facts by heart. He should suffer a lot in order to forget wrong habits. It 
is narrated in the story of pious men: A man baked sheep's head and “palude” (sweet 
beverage containing starch jelly in the form of thin fibers) for thirty years without tasting 
either even once. People asked him the reason for this self-discipline. He replied: when 
my stomach wished for these two foods, I rubbed it till it got accustomed to the lack of 
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them. I trained it to the degree that it won't wish for anything. A person who adopts piety 
in this world in the hope of getting rewards in the next world is like a person who does not 
eat because of his meanness in the hope of getting food in the feast which he is invited to 
attend latter. And in treading the path of truthfulness, a pious man's benefit lies in the 
rejection of businesses so that a path treader of Sufism) shall not engage in anything 

(whatsoever and shall not miss his destination."|y¢: 


Piety in The Viewpoint Of Sheikh Al-Ra’ees 


Avicenna in chapter nine of his erudite book "Al-esharat wattanbyhat" which deals with 
mary] mol jad leh; Wal ae a pai "the stages is Sufism writes on the degrees of piety 
OS dé S55 Goll ob ote Jhb Ks ba 45 Sieg 855 NI gles EA pléay 5 fad SIS Ue dake tal panes) 
Anybody who puts aside the worldly transitory manifestations and avoids"" 3 _<J\ 55.4 
using these worldly affairs is called a pious man... For a non-pious man, piety is a type of 
transaction: it is as if he sold the usage of worldly pleasures in order to get paradise 
assets; but for a pious man, piety is to cleanse the heart of anything non-God and to 


[consider oneself better than anything but God" [r+ 


The Last and Final noticeable Point 


At the end of this discussion, it is necessary to draw your attention to one important point 
in Imam Ali's discourse: In this letter, Imam Ali (s) said of preaching: "Enliven your heart 
by preaching", but in case of piety said," kill your heart by piety." Is the precedent of the 
pronoun "amet~ho" the word "heart" which is used before in the text, and which should 
be enlivened by preaching, or does it refer to the aggressive self (soul), which is implied, 
and which should get killed by the pious man? The fact is that the words "soul", "heart", 
"self", "high above", "fo’ad" (heart), "wisdom" and the like all refer to just one thing. In 
man there exists a truth which is neither matter, nor does it have the properties of the 
matter. During seven years all the material molecules and particles of man completely 
change, but nevertheless, he carries on his duties all his life.[y+y] The same truth takes on 
different titles in different conditions: the words heart, high above sadr) and wisdom are 
the titles used when this truth is taken to be abstract, not relying on matter; it is called 
Nafs (Self) on the basis of the fact that to be realized it needs some means. It has 
different phases: commanding (Ammare), blamer (lawame), satisfied (razieh) and the 
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is the heart itself; it is because it «=! like [ysr] Thus, the antecedent of the pronoun in 
wishes for a lot of things and should be controlled and its extravagance should be 
(hindered, or else it leads man to the lowest of the low [y+ 


Empower Your Heart With Assurance .Y 
explaination 


Assurance or conviction is a decisive, stable, mental state in accordance with reality and 
unperishable which gives peace and quiet to the man of conviction, this conviction being 
related to knowledge about God or related to other belief affairs.[yo] This kind of 
conviction which is beyond the usual belief and knowledge and in khajeh Nasr's 
understanding of the term, consists of two sciences: the knowledge of what is known, and 
the knowledge that its converse is impossible. It is in fact, the source of strength in human 

(spirit, and this is emphasized by Imam Ali ‘s 


The Importance and Value of Assurance 


Assurance or conviction is a valuable capital which is given to only few people. Anybody 
te 5k pe! G3 St. Y :"possessing this, enjoys a huge prosperity. Imam Reza (s) has stated 
Conviction is one" " eid) js b5l eb bel Sp Bit lg A S5k 65 Gos Feil A554 LAW Gs Cpa; 
degree above Islam; piety is one degree above conviction. Conviction is one degree 
higher above piety. Nothing less than conviction is divided among God's believers" [y+] 
je iN Le hail idl Je Jui it! Joa! St :"The narrator says: I heard Imam as-Sadiq (s) saying 
Definitely, the usual small number of actions based on conviction is" " -.a 6 dé 250! jas 
better before God than the number of actions based on no-conviction at all" yey] He also 
With his justice" " Las ctig eS 3 Selly Gg fees LEDs Gail ob ENDS EoFl fee gh 2d due al S):"said 
and fairness, God has put tranquility and comfort in conviction and assent and has put 

[sorrow and grief in skepticism and in lack of satisfaction" [y+ 


Types of Conviction 


Conviction has degrees. These degrees are referred to in the Qur’an as "certain 
knowledge","to see with the eye of certainty" and "certain truth". The verses o and v of 
surah of Takathur: “Nay! If you had known with certain knowledge, you should most 
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“certainly have seen the hell; then you shall most certainly see it with the eye of certainty 
refer to type one and two respectively and verse 4a of" oni je Ga & ... cris cle & sale 5) is" 
He shall have an entertainment of boiling "") S&S $145 5) pot Uzi "surah al-Waq’a 
water) And burning in hell. Most surely this is a certain truth," refers to the third degree of 
conviction. Elmol Yagin (Certain Knowledge) This is reasoning-based conviction. It is 
reached through reasoning with majors and minors. For instance, we are convinced that 
fire exists when we observe the smoke, or the reasoning which takes place to prove 
"Ssh Sh aad Sc seni 35 Gut 3 GUT gp: "God’s existence 
Signs in the universe and in their own souls, until it will become quite clear to them that it 


We will soon show them Our 


is the truth” [v4] Einol Yaqin [To see with the eye of certainty] This is conviction derived at 
by observing the thing itself: for example, observing the fire itself. Haqol Yaqin [Certain 
Truth] This kind of conviction is arrived by touching the thing itself, i.e.,a connection to the 
thing and adopting its characteristics, for instance, entering the fire and feeling its heat or 
| 63% & "extinction in God, and dissipation in His love. In the sanctified tradition we read 
5s y ai cies ES Seibel S Pl MH iw IG ke eos Noein d wis 
For my obedient subject,"” dbei ila oly del Ses ol le thy 475 2 Gey cll Gly o jaed Gl 
nothing is dearer than what I have arranged for him to do. My subjects get near to me 
through nawafel. In this way I like him. When I like him I will become his ears so that he 
can hear. I become his eyes through which he can see. Then I become his tongue by 
which he can speak; I become his hands through which he can hold things. If he calls me, 
I will accept him. If he asks me for anything, I will give it to him’. Feiz Kashany has told the 
following poem regarding this issue: You were with me. I did not consider you as I myself, 
Or perhaps you were me and I didn't know; When I departed, I recognized you, As far as 
you were me, I didn't know. Another poet has said, regarding this: So much I thought 

about you, I became entirely you, You came gradually, and I slowly departed 


The Effects and Signs of Assurance 


Parallel with the degrees of assurance, there exist different effects and signs for it. Those 
who are at the stage of Hagolyaam enjoy a better degree of recognition and high 
temperaments. They can perform extraordinary feats. They who live at the other two 
degrees of assurance (i.e.) Elmolyagin and Einolyaqgin naturally enjoy fewer advantages. 
The writer of Mesbahol Sharia writes, "Imam Sadiq (S) has said: Assurance raises the 
status of the man to a lofty one, and the Great prophet of Islam, hearing that Jesus Christ 


Ghaemiyeh center of computerized IMAM ALI’S FIRST TREATISE ON THE ISLAMIC ETHICS 


Page 9? of pov 
researches www.Ghaemiyeh.com AND EDUCATION 


(S) has walked over the water, replied: If Jesus enjoyed a better assurance, he would 
walk in the air as well. This statement depicts the lofty degree of assurance. And even 
prophets are not on the same footing. Some have more assurance, they are then of 
higher status. As the prophets enjoy different degrees of assurance, so do the believers. 
Aman, who enjoys a better degree of assurance, naturally sees power and might only in 
the hands of Allah and insists on worshipping Him both publicly and in private. Existence 
or lack of it, more or less, appreciation or depreciation, glory or abjectness is equal for 

(him...."[yv: 


The Young man of Assurance who knew the secrets 


In his book "The truth behind faith and Assurance," al-Koleini reports two traditions on 
the issue of the extraordinary effects of assurance. It seems both cases refer to a single 
person. However because of the significance of the issue, both are delivered here: \. 
Ishaq Ibn Ammar says: I heard Imam Sadiq (Ss) saying: the Prophet (Ss) performed the 
Morning Prayer with people. He saw among the crowd a young man who was dozing off 
and his head was leaning towards his breast. His skin was yellow, his body thin, and his 
eyes deep in his skull. The prophet (Ss) asked him: O young man, how did you spend last 
night? He replied: O messenger of Allah, I spent it with assurance. The prophet (s) was 
surprised at his reply. Then, he told the youth; for each assurance, there is a truth. What 
is the truth behind your assurance? He answered: These are the effects and 
consequences of my assurance: It has made me sad; it keeps me awake for night 
prayers; it has made me go on fasting during the day. I have become disinterested in the 
worldly affairs. It is as if now I saw my God in the sky. I realize He is after the affairs of 
people. People, it seems, are gathering in the Doom's Day, Iam among them, I feel. It 
seems as if I saw the paradise people enjoying assets and having good time. It seems as 
if I saw the hell people who were crying and asking for help. It is as if I heard the noise of 
the Hell people. Then the prophet, hearing these statements, told his followers: God has 
illuminated this man's heart with light. Then he told the youth: keep on having this state of 
mind." Then the youth said, "O messenger of Allah, ask God to make me a martyr in your 
Holly wars. The prophet (Ss) prayed for him. Some time later, he joined one of the 
prophet's Holly wars. He was the ninth martyr in that war."[yv\] y. Abi Basir narrates from 
Imam Sadiq (Ss) who said, "The Prophet (Ss) saw Hareth Ibn Malik Ibn No'man al-Ansari, 
and asked him: How are you, Hareth? He replied: I am a true believer. The Prophet ‘s) 
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said. "For everything there is a truth. What is the truth beyond your speech? He 
answered, "O messenger of Allah, I lack interest in this world. At night, I am awake for 
prayers, during the days, due to fasting and the heat, I am extremely thirsty. It is as if I 
Saw my God in the Heaven. He is there to keep people accountable for what they do. I see 
the paradise people, meeting each other. It seems as if I heard the groans of the Hell 
people." The Prophet (Ss) said, regarding this youth: "He is the God's subject whose heart 
has become illuminated by Him". Then, he told the youth: "You have got the insight. Be 
steady and firm." The youth told the Prophet (s): please ask God to make me one of the 
martyrs among your army. The Prophet (s) asked God to provide Hareth with martyrdom. 
Some time later Hareth was among the army dispatched for war. He killed 4 persons and 

[then was martyred."[yvy 


Some Other Samples of the Signs of the Effects of Assurance 


Anybody, who gets the elixir of assurance at his disposal and employs it in his belief and 
practical daily affairs, will have peculiar excellent spiritual moods and will perform 
extraordinary works, some of which are mentioned here: a) Divine Piety The people of 
opis 254415 op LSI 85<5 55451 assurance enjoy divine piety about which Imam Ali (s) has said 
Piety is the result of faith and the sign of assurance."[yvr] The Great Prophet of Islam," 
too, talks about the divine piety which is one of the signs of assurance: There are six signs 
for the person of assurance: He is assured of God, Thus believes in Him. He is sure that 
death is inevitable, thus he is ready for it. He believes in the resurrection; therefore, he is 
worried about that day. He is certain that paradise is right; therefore, he is willing to go 
there. He is positive that the Hell fire is true; therefore, he avoids it. He knows that 
everybody is accountable at the Doom's Day; therefore, he is careful aboot his 
affairs.[yv‘| b) He Gets Rid of deceiving hopes Imam Ali (S), regarding this, says: "Anybody 
who is sure that he will separate from friends, that he will be put under the ground, that 
he is accountable for what he has done at Doomsday, that what has left will not help him 
in the future, that he will need what he has sent in advance, should shorten his far- 
fetched whims and desires and add up to his good deeds" |rvo] c) He is Patient and 
Patience is" " .,a4! 35<5 +. ali "Disasters seem to him as easy Matters Imam Ali (s) has said 
3 Sig MSI Me seal (cp Sl Eke "the result of assurance" [yv*] Imam Ali (S) has also stated 


The weapon of a believer is patience before disasters and being thankful at the" ".1+ +) 


time of comfort."|yvv] Imam Ali (S) in the same letter (No +1) advises his son Imam Hasan 
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(S) in the following way: "With the help of patience and assurance, make sorrow flee from 
you." Imam as-Sajjad (s) in his prayer invokes God: "O God! I ask you to give me 
conviction; in this way, you will make the hardships of the world seem easy."[yva] The 
And as" "veg 35 S88 3155 didi 3 cscs oeall 5155 Side ui; "word "treasure" in the holy verse 
for the wall, it belonged to two orphan boys in the city, and there was beneath it a 
treasure belonging to them [Qur’an \,:ay]" is not meant superficially, but it was a slate on 
which was written; “I am Allah. There is no god but me. Anybody who has assurance in 
death, does not laugh so broad as to show his teeth; One who has assurance in 
accountability, is not very happy; and one who has assurance in Divine destiny, does not 
fear anybody except God.’ "[yva] Imam Sadiq (s) as well, has said, "There exists no action 
without assurance, and there is no assurance without greeting God with humility and 
respect."[yA- | e) Ascent to Divine Fate Imam Ali (Ss) has stated: "Anybody who is satisfied 
with Divine Fate, will definitely enjoy good assurance.[y,\| He has said, as well: "Being 
happy with God is the result of assurance."{yay] Imam Sadiq (Ss), as well, has said, "Being 
satisfied with affairs which seems to be troublesome, is of the highest degree of 
assurance." [yar] f) Sincerity One who believes and has assurance in the origin of the 
creation, Resurrection, and Islamic education, naturally can not do his affairs and actions 
for anybody else except God. Thus, regarding this, Imam Ali (Ss) has said, "The sincerity of 
your intention is based on the strength of assurance and on the soundness of the 
intention"|yar] He has also said, "the reason behind sincerity is assurance"|yA9] He has 
also said, "The sincerity in actions is the result of the strength of assurance."[yA+] He as 
well has mentioned: "The people of assurance are the people of sincerity."[vAv] g) Piety As 
assurance includes a lot of advantages, the lack of interest in the world, too, is the result 
of assurance. This is clear from a look at Imam Ali's statements which follow: "Assurance 
has piety as a result" "Piety is the basis of assurance" "One who is sure of the Doom's 
Day, will not be greedy for this world" "Assurance is the best agent for lack of interest in 
this world"[yaa] h) Trust and Reliance on Allah One other result of assurance is the trust 
and reliance on Allah. Regarding this, Imam Ali (Ss) says: "With trust in Allah we reach 
assurance." He also says: "Trust in God stems from the strength of assurance." That also 

(has said, "The truth of belief exists in the trust in God."[vA4 


( 4eSsSb © 9535 ) Enlighten it with Wisdom .A 


explaination 
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Wisdom is a truth which should be taught by all prophets [v4- | This is especially true in the 
SSN agile S35 "case of our prophet S) who has put wisdom on his instructive agenda 
and teaches them the Book and the wisdom" The holy Qur’an defines yay esas 
[VAY] (gas Ie i a5 & Soul S¥ 323 "wisdom as the greatest divine asset, and emphasizes 
and whoever is granted wisdom, he, in deed, is given a great good" Finally, wisdom is..." 
introduced as the light of any wise and pious's heart: a heart with no wisdom is deprived 
It is for this very reason that Imam Ali (s) orders his [varJU5 Js 3. 4<Seu 5 :""of divine light 
son to enlighten his heart with wisdom. With regards to the special role of wisdom in 


Islam, it is necessary to delve into the truth behind wisdom and its consequences 
?What is Wisdom 


Hekma or wisdom originally means "to arrive at rightousness by science and reasoning." 
In the same way that a horse is made tame by giving it a bridle (hakame), man, too, by 
acquiring wisdom and by arriving at the right through science and reasoning, is saved 
from wrong-doing [var] Although in some traditions the word wisdom chekma) is 
interpreted to mean "knowledye in religion" and in some other traditions it is taken to 
mean "understanding," and still in others it is taken to mean "knowledge about Imams," 
with regards to the fact that the word "hekma” in the Qur’an is used for luqman, who was 
and certainly we gave wisdom to Luqman" [..."v49"JicSoull Ste) LST 1.45 ("Not a prophet,raa 
And because of the fact that the Prophet (Ss) was appointed to call people to join Islam 
through wisdom, good preaching, and appropriate struggle.[y4v] and it was not possible to 
convert people into Islam only through verses of Qur’an (without using wisdom and 
reasoning), and also due to the fact that in the Qur’an in several occasions the word 
"hekma" is used after the word kitab (Book), some refer this word to tradition, some to 
the philosophy to commandments and some to reasoning,.[v4] We conclude that "hekma" 
does not mean the above interpretations singly; rather, each one of those interpretations 
defines only one aspect of the word. Thus hekma could mean: Any kind of realistic 
knowledge and insight which can lead man in the dimensions of theoretical and practical 
philosophy, either through inspiration, ascetism and piety, or through the justification of 
the philosophy of commandments or the commandments themselves, or in the 

dimensions of theoretical or practical philosophy 


The Consequences and signs of wisdom and the wise 
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As we said, "hekma is the realistic insight which in the theoretical and practical philosophy 
is a guide for man." Naturally, a person who has such great a capital enjoys the sublime 
human traits and is a perfect human being. But in the Qur’an and in the Islamic traditions 
some characteristics are emphasized, some of which follow: 1. Hekma is the source for 
salvage, steadiness and tranquility [v4a] y. Hekma is the light for insight, scale for piety, 
and the result of honesty [r-:] v. Hekma causes a man to fear God r-1] ¥. Hekma is a 
means to take advice from the events./y: y] o. Hekma causes us not to have interest in this 
world [y-] . Hekma is to accompany righteousness and to obey the rightful person |y: ¥] v. 
Hekma is a guide to religion, it considers the slave more significant than the free one, the 
poor more excellent than the rich and the small more important than the elderly, and the 
miserable more significant than the kings.[y:o] 4. Hekma is a means of protecting man 
from committing sins; it is an agent for human salvage; 4. Hakim (the wise man) is a 
person who is strong in the face of events; he is a guide to people. Regarding this the 
Great prophets \S) tells Imam Ali (S): "If you become a means for God to lead one of His 
obedient believers, then it is better for you than anything on which the sun shines from 
East to westy:+] \-. Hakim is a dignitary in the eyes of peoplejy-v] 11. Hakim cures the 
poor and endows virtues[r-A] \y. Hakim compensates bad behaviors with good onesjr-4] 
\. Hakim does not quarrel with superiors and does not belittle the inferiors; he does not 
give away what he does not own. His tongue is in harmony with his heart, and his speech 
is not in opposition with his action; he does not say anything on the issues which he does 
not have information about. He will not desert his responsibilities when got in a plight [") - | 
\¢. Hakim obeys his superiors, respects his equals, and uses justice with his inferiors [¥\ \ | 
\o. Hakims are more elegant than others in personality, more patient in forgiveness, and 
more speedy in pardoning and more open in ethics [y+] \¥. Hakim is impatient to add up to 
his hekma [1+] \v. Hakim does not ask ungenerous people for help [+1] 14. Hakim does not 
take delight in the praising of an ignorant person |\\o] \4. If he has to treat a person he 
does not like, Hakim will tolerate him [v\] y:. Hakim knows himself [v\v] 1. Hakim is near 

[to the position of prophethood [1 


The Agents of the Development of wisdom and its Hinderances 


Since the creation and Divine affairs are based on the principle of cause and effect, God's 
generosity is dependent on the capacity of the receiver. This is because God is "The most 
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generous of the generous ones" and He is not jealous.[r14] Thus, some people such as 
luqman are given wisdom because of their existence structure and excellent morales and 
their humane feelings. Some others, however, are deprived of it because they lack the 
fundamental requirements. The following factors are significant to possess wisdom: \. 
Piety: Piety which is a kind of spiritual God-fearing state in man's soul forces him to stay 
away from committing sins and to carry out his tasks. It has different characteristics, one 
a 88 3) 1.47 Sai Lgl Ls "of which is "realistic insight and wisdom". The Holy Qur’an says 
O you who believe: If you are careful of your duty to Allah, He will grant you" "Ut; ass seas 
a distinction."[ry.] As you see, the evolution of the power to distinguish right from wrong, 
which is called "the realistic insight and wisdom," is, according to Qur’an, the result of 
piety. And from the verse yay, sura of Baqarah “...and be careful of your duty to Allah, 
Allah teaches you" we can realize that piety has a deep effect in our recognition and in the 
increase of our science, and knowledge. The cause and effect relation of piety and 
a “Sil pl dé X adil |yate :"wisdom may also be understood from the prophet's statement 
Struggle with your whims and wishes so that wisdom may enter your" areca oKiple 
hearts." Abolfath Bosti, the poet and writer of the fourth century in one of his poems 
emphasizes the close relation of piety and wisdom in the following words: “There are two 
things which have taken milk from one breast: wisdom and piety. There are also two 
things which live in one place, they are: wealth and aggression” |rr\ | In Behar, al-Majlesi 
mentions: "Luqman was asked by somebody if he was somebody els's slave. He 
answered that he was. Then he was asked what factors gave him the status he had then. 
He answered: honesty in speech, giving back the deposits people had with him, stopping 
doing actions which were not of any profit to him, not to look at unlawful women, not 
eating illegally-obtained food. Anybody who does not do these is below me and anybody 
who does them is superior to me. And finally anybody who just does these, is like me." [yvy] 
y. Sincerity By sincerity is meant "to seclude God from any other God but Himself, and to 
carry out one's duties for God's satisfaction, and not for fear of punishment or to attain 
His rewards|rvy], and not for fear of other people's praise or blame."[ry¢] Sincerity has 
numerous benefits and advantages. One of them is the evolution and growth of wisdom 
in the sincere believer's heart and his alertness towards affairs. In the books of traditions, 
there is one tradition reported from the Prophet (s) in different shapes: "Anybody who 
purifies himself ,[yvo] or his actions,[ry+] or his faith{yvv] or his worships for ¢. days for God, 
God will let him be aware of his pains and their remedies and let the springs of wisdom 
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Maibel SI ai ys i So flS- o-  LES G5) & Gal fs "flow from his heart to his tongues 
When sincerity takes place, insights "si2! 42.5 oY Gis is ‘Imam Ali (S) has stated [rv] 
increase" |ry4] The reason why piety and sicerity increase realism in man and let him know 
the truth behind the affairs is that: A sin acts like dust and black smoke. In the same way 
that in a space full of dirt and smoke it is impossible to see properly, the thought space of 
sinners and blasphemy acts in the same manner rr] As long as this pollution of sins 
lingers above us, we may not see the truth. But when, through piety and sincerity, this 
dust and dirt become extinct and thought space become clear, the bride of reality 
manifest herself and man can get the truth and the springs of wisdom will flow from his 


POP ioe 


Is385 637 Us Gb OS SpA LLU SiN J:"heart towards his tongue. Imam Sadiq (s) has said 
If the Satans did not hover above men's hearts, they would see the" "=i, .35) © Ss a 
Ses KAS eo 22 NJ :"Heaven's kingdom"(rr1] Regarding this, the Prophet (s) says 
If you did not talk so much nonsense and if your hearts did" "Geel Ls pine 23 651 le pals Ss 
not contain so many filthy thoughts, then you could see what I see and you would hear 
what I hear."[rrv] In describing the traits of the devotees for God, Imam Ali (s) 
emphasizes this truth: "Such a devotee has enlivened his wisdom and has killed his lusts 
so much so that he has grown thin and has changed his aggressive behaviors into 
delicate behaviors. An illuminating light has shone in his existence, giving him the right 
path, and guiding him in the direction of divine direction. He has always evolved from one 
stage into another perfect stage. He has arrived at the safe eternal life. And he is put ina 
safe and comfortable environment of assurance. This is because he has made use of his 
wisdom and heart and has the consent of God."[rrv] v. Sparing in eating and drinking and 
piety Among the factors of evolution of wisdom in man are the pious morale and eating 
little. Regarding this, the Prophet (Ss) preached Abuzar by saying: "Anybody in this world 
who adopted piety, had God implant the tree of wisdom in his heart; and God made his 
tongue eloquent and made him aware of the faults of this world and remedies to its 
calamities and sent him from here to the Hereafter"|yr*} And God, at the night of 
ascension to heaven preaching the Prophet, said, "When My obedient subject keeps his 
stomach empty, and keeps his tongue, I will teach him wisdom."|yro] On the contrary, lack 
of piety, lack of sincerity, too much interest in the world, gluttony, haughtiness, anger, 
being indulged in lust, take away from man to enjoy wisdom. Regarding this, Imam Ali (s) 
has said, "Gluttony spoils wisdom and hinders cleverness."|y+] Elsewhere he has also 
said, "Wisdom does not arrive unless man stops committing sins. Lust and wisdom do not 
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match."[rrv] Elsewhere Imam Ali (S) has said, as well: "A man defeated by anger and lust 
will not enjoy wisdom."|rr,] To make it short: When man's heart is lit with piety and is 
irrigated by ethical virtues, it will enjoy the sweet fruit of knowledge and wisdom. If man's 
heart is contaminated with sins, it will lack insight and wisdom" |y4] as Imam Hadi (s) has 

Said 


People's Duty towards wisdom and the wise 


Since wisdom is the most delicate and the greatest capital of life here and in the 
Hereafter, it is crucial that people in acquiring it put forth lots of attempt. It might be that 
acquiring wisdom could be hard or the person possessing it is not descent. Imam Ali (Ss) 
Search for wisdom wherever it lies"" 034 JS U3 (Sod GU cs 1 a ie "has said 
ok Js ILS 4 <SoJi,"because it is the sought thing for any believer."[r*-| He has also said 
Receive wisdom from anybody who offers it to you; receive it even"" stil eligi 3+ ly Kiss 
of ll BEY JE SN bas le SUI is Ace 42 "from the hypocrites"[rr1] He has said as well 
Receive wisdom from anybody who offers it to you. Look at what he says, not at the" "Jt 
"glals Le SI 1b SE oS A Lee lg Ls ALE og th US 1 cSou,"talker."[rrv] He has, as well, said 
Wisdom is the sought item of any believer; try to get it even from the atheist. This is" 
io 4 iSonll , because you deserve it more than the others."[r*r] The Prophet (s) has said 


The Hekma wisdom) is the lost item for the believer. Wherever" "\, tee os 
wee rOneant Ne ce Fe i <Soul "he can find it, he is worthier of it" {y**] He also has said 
Wisdom is the sought item for the believer. Wherever he finds it, he will grasp it."|y*o] As" 
we observe in the above expressions, the leaders of religion have interpreted wisdom as 
"the lost item for a believer." It is clear, when a man has lost something, he will look 
everywhere for it and even will endanger his life if that item is worthwhile. Wherever he 
sees it, he will take it. In the same way, Hekma (wisdom) is the reception of truth and 
realistic insight. Since this is the most complex issue and the fight of the vy nations occurs 
because they have not found out the truth, and because of this they are among those 
who have gone astray, we should ask God in each prayer to keep us on the right path and 
as the Prophet (s) has said: “O my Lord, make me know the things as they are)” And in this 

way we ask God to let us find our lost item 


Some Aspects of luqman’s personality and Wisdom 
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The historians are not unanimous as to the status of Luqman. Was he a Prophet? When 
did he live? Nobody knows for sure. The most of the historians are of the belief that 
Luqman was a bad-looking man from Noube (in the Northern part of Sudan between 
Ethiopia and Egypt), living at the time of David, the prophet. Because of his noble 
thoughts, God gave him highest degree of wisdom. It is narrated from the Prophet (s) 
who said, "I rightfully say Luqman was not a Prophet, but he was a thoughtful obedient 
subject of God. He had strong faith and assurance. He loved God and God loved him, too. 
That is why he received the asset of wisdom from God. Luqman was sleeping when 
suddenly heard: O Luqman, do you want to be God’s representative on earth so that you 
may judge among people? Luqman replied: If God gives me option, I will not accept such 
a huge response ability. But If He orders me to do so, I will whole-heartedly accept 
because I know if I accept such a task, He will help me not to go astray. The angles, whom 
he couldn’t see, asked Luqman: Why? He answered: it is the most hazardous job to judge 
among people. For a judge it is a formidable job: If a person is protected by God, he is 
Salvaged and if he does not go the right path, he will lose the way to the paradise. A 
person who is ashamed here but raises his head in the Hereafter is better than a person 
who keeps his head high here, but is ashamed in the Hereafter. A man who sells the 
Hereafter to this world will have neither here nor there. The angels were surprised at 
Luqman’s reasoning. Luqman said this and fell asleep. God put the light of wisdom in his 
heart. When he awoke, he started talking wisely. He helped David with his wisdom. David 
told him, "I envy you Luqman. Now you have passed your test" |y*+] Thus, because of 
Luqman’s obedience to God, he received the treasure of wisdom. God named one of the 
surahs of Qur’an under his name. In that sura God put some of Luqman’s advice to his 
M eos GU oS EU Sf dl oS FY a blag 0 y pb Sted Uv 31, "children. One of which is the following 
O my son! Surely if it is the very weight of the grain of a mustard-seed, even though it is” 
in the heart of rock, or nigh above in the heaven or deep down in the earth, Allah will bring 
it to light; Surely Allah is knower of subtleties, Aware. [|Qur’an ¥\:\"] “O my son! Keep up 
prayer and enjoin the good and forbid the evil, and bear patiently that which befalls you; 
surely these acts require courage. And do not turn your face away from people in 
contempt, nor go about in the land exulting overmuch; surely Allah does not love any self- 
conceived boaster. And pursue the right course in your going about and lower your voice; 

{Surely the most hateful of voices is braying of the asses” |Qur’an ¥1:\v-14 
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Another Aspects of Luqman's Wisdom 


Although there are ample references to Luqman's wisdom in the books and in the poems 
of the poets of the past, we will present here some aspects of his wisdom as narrated in 
the books on traditions: a) O my son: Do not rely on people's praise or slander. Although 
you spend every ounce of your strength, you will not succeed in this affair. His son said, 
Father, I don't understand a word of what you are saying. I want to see some samples. 
Luqman replied: Let us walk. They started while having one animal to ride on. Now 
Luqman rode on the animal, while the son was walking. People, seeing this, said: How 
cruel is the old man. Although he is strong, he lets his son walk: Luqman told his son: Did 
you hear? He said: Yes, I did. Then Luqman told his son: Now, you ride the animal and I 
will follow you. The son rode the animal. Now Luqman was walking. People said this time! 
These father and son are bad people. The father has not trained his son. His son is riding. 
The father, who should get respects, is walking. The son is bad because God will punish 
him for this act of his. Therefore, both of them are wrong-doers! Luqman asked his son: 
Did you hear? He replied: yes. Then Luqman said: Let us both ride on the animal. They 
both rode on it. People then complained: there is no mercy in the hearts of these two 
riders. God will not bless them. They are breaking the back of the animal. They have over- 
loaded it. It was better for one of them to walk and one to ride. Luqman told his son: Did 
you hear? He said: yes. Then Luqman said: "Let us now walk both of us. They started 
walking. They heard people say: it is strange that they have an animal but they walk. They 
blamed these two for their action. Then Luqman said to his son: can you make people 
agree with you? Thus, do not look for people's consent; rather, look for God's consent. 
That will be a source of prosperity both here and in the Hereafter" |yrv} b) My son: I 
learned seven thousand pieces of wisdom. You memorize only four of them and you may 
enter the paradise with me. Strengthen your ship since the sea ahead of you is too deep; 
lighten the load of your sins since you have a rough course ahead of you; increase your 
provisions since you have a long journey; have sincerity in your actions since the 
accountant is sharp"|y*A] c) My son: If you doubt death, take sleep away from yourself. 
You are unable to do so; and if you doubt the doom's Day, take awakeness away from 
yourself; neither can you do this. When you think over these issues, you will, understand 
that you are controlled by somebody else. Sleep is death and awakeness after sleep is 
your resurrection .|y*4]d) My son! The world is a deep sea in which an immense number of 
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people are drowned. You use your faith in God as your ship in this sea; Let assurance in 
God be your sails; let your piety be your provisions; if you cross this sea safely, it is 
because of God's blessings, and if you are destroyed, it is because of your own sins [¥o: |e) 
O my son: Be so frightful of God that although you have done all the good that jinni and 
men have performed, you still fear God might punish you and trust God so much that if 
you have committed the sins of all jinni and men, God will forgive you.[o\ | f) O my son! For 
anything there is a sign by which it is recognized: For religion there are three signs: 
knowledge, faith and acting according to them. For faith there are three signs: believing in 
God, His Books and His prophets. For a scholar there are three signs: knowing God, 
knowing knowledge, knowing what God likes or dislikes. For a believer there are three 
Signs: prayer, fasting and zakat (statutory Islamic levy on specified items to be used for 
Muslims' welfare). For Motekallef (a person who is not qualified for a job, but accepts it 
anyway) there are three signs: he quarrels with his superiors: he tells things he does not 
know; and he tries to do something he is not qualified for. For a tyrant there are three 
Signs: He is disobedient towards his superiors; he uses hejemonistic behavior towards his 
inferiors and helps other tyrants. For sinners there are three signs: committing treason, 
telling lies, and behaving opposite to their sayings. For a hypocrite there are three signs: 
his tongue opposes his heart, his heart is in contrast with his actions and his appearance 
is in contrast with his innate portion. For a jealous person there are three signs: He 
backbites in one's absence, applepolishes in one's presence and blames one when he is in 
trouble. For a squanderer there are three signs: He sells things that are not his; dresses 
something which does not fit him, and eats foods which are not his. For a lazy person 
there are three signs: He procrastinates affairs so much that he is left behind; he 
dissipates so much that he spoils the work; he wastes so much that he commits sins. For 
a neglectful one there are three signs: errors, entertainment and forgetting [voy] g) My 
son! Be aware when you are in front of God you will be asked three kinds of questions: 
From your youth, how you have spent it; From your life, how you spent it; From your 
wealth, how you got it and how you spent it. So make yourself ready for such a day and 
prepare yourself for the answers. Do not regret what you have lost in this world, it is 
because if you have little, it will not last, and if you have much, it is vulnerable. Take your 
provisions and try in your work and draw aside the curtain of negligence and perform the 
heavenly duties and renew repentance in your heart and get ready to depart this life 
before death comes to you and before there is a space between you and what you wish 
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to dover] h) My son! Do not postpone repentance because death will arrive 
unexpectedly; Do not curse death; do not make fun of anybody in trouble; Do not refuse 
to carry on good work. My son! Be trustable so that you may live without needing others' 
help. Let piety be a lucrative trade without having capital. When you perform a mistake, 
pay alms since it purifies the consequences of it. My son: For an idiot the act of preaching 
seems difficult, in the same way that mountain-climbing seems hard for the old. My son! 
Do not show pity for a person who has been inflicted by your tyranny; show pity for 
yourself, since you have hurt your very self. When your power forces you to perform 
wrong-doings to others, do not forget God's power over you. My son: Learn from the 
learned what you do not Know and teach the others what you know. [ror] My son! Fall on 
your knees in front of the scholars for the acquisition of knowledge and sciences. Do not 
quarrel with them. Let your world be a means to gain the Hereafter for you. But do not put 
this world aside completely because you will then be a parasite over others. And do not 
care for this world to the degree that you ruin the Hereafter. My son: If you get educated 
in your childhood, you will benefit from it at adulthood. And any body decided to learn, he 
will put forth the energy necessary. And anybody who wants education will try for it and 
will tolerate the hardships.[voo} My son! The number of a thousand friends is low, but do 
not have an enemy, since it is a big number |[¥o*| My son: Avoid being depressed, bad- 
tempered and impatient, because man can not rely on himself with these traits; be 
patient in your works; in helping your brethren, be strong and treat people amicably [rov] 
i) Luqman was once asked: Who are the worst people? He answered: Those who do not 
fear people judge badly against them. Then Luqman was said: How ugly is your face? He 
replied: Are you finding fault with the painting or the painter?[o] [By painter is meant the 
creator]. j) Luqman's master told him: kill a sheep and take me two of its best limbs. 
Luqman' master told him another day: Go and kill a sheep and bring me two of its worst 
limbs. Luqman once again brought the tongue and the heart. Luqman's master asked: 
How could heart and tongue be the best and the worst limbs at the same time? He 
They are the best if they are good, and they"” w= (31; | cot Estee Gls lec Csi igi "answered 
are the worst, if they are bad” [roa] k) There are three things which are not recognizable in 
three stages: a patient man is not recognizable except at the time of anger; a brave man 
is not recognizable except at war; and you do not recognize your brother except when 
you need him [*.] 1) There are three things the possession of which will entail a perfect 
faith: A person who does not neglect God's consent when he is satisfied and happy; he 
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who does not disregard justice at the time of anger; and he who does not receive what he 
does not deserve at the time of his power. When you want to make friends with anybody, 
make him angry at first. If he did not disregard justice at the time of anger, he is the best 
to be a friend of. Or else, leave him.[y+\] m) There are four things which a person should 
perform personally although he is a prince or a dignitary: to rise to show respect to his 
father, to entertain the guest, to sit on a horse, and to help the world [r+] We will end this 
section by reporting a tradition from Imam Sadiq (s) which is an answer to Himad's 
question about Luqman and his wisdom: Imam Sadiq (Ss) said, "I swear by God that God 
have given Luqman wisdom not for his wealth, or family or strength or beauty. He was 
given wisdom because he was strong in worshipping God, because he was pious, because 
he was quiet, deep-thinker, shrewd, and learnable. He did not sleep at the dawn. Nobody 
saw him going to rest-room or washing his body. He was extremely modest. He never 
laughed for no cause. He did not get angry. He did not joke. He became depressed when 
anything was taken from him. He married some wives and got some children most of 
whom died before his death. He did not mourn at their funeral. When he passed two 
people who were quarrelling, he stopped and made reconciliation between them. He 
asked people what they knew. He accompanied the jurisprudents and the wise. He did 
not meet kings or judges unless when he wanted to advise them. He used to learn things 
which made him defeat his desires. He cured his heart with thinking and his spirit by 
taking advice and lessons. He did not perform any-thing unless it had profits (worldly or 

(Spiritual). It was for these reasons that God gave him wisdom."|y+* 


( SgoS! Sas 465, )Tame it with the Remembrance of Death .4 


In this phrase of his letter (section 4), Imam Ali (Ss) points out that man should not be 
involved in this transitory life; rather, he should have in mind that his living here is not 
permanent: in the near future he has to leave this house for the eternal one. And if he is 
doubtful, let him study the cases of his friends and relatives and see that this world was 
not loyal to them. They left every thing here and housed in a house in a strange district. 
He should realize that this, sooner or later, shall happen to him. He should not sell 
Hereafter to now. Although Imam Ali (Ss) mentioned this issue at the beginning of his 
letter, the principle of repetition in educational matters is useful. Imam has used this 
technique in his letter. Remembrance Of Death When a person is involved in his daily 
affairs and he neglects the death and the eternal life, he gets ready for engaging in all 
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sorts of sins and wrong-doings and surrenders to the temptations of the Satan and 
whims and wishes. The most significant factor which could tame his aggressive self is the 
remembrance of Death and the instability of this world and the events of the next world. 
In fact, if we pay attention, we will see that sooner or later death will arrive at a person 
and he will be put in the grave and his limbs will disintegrate and turn into earth. He will 
cut his relations with his wealth, children, house and the world as such. He will, pretty 
soon, be forgotten as if he had not been living. But he is responsible now for what he had 
done before. Now he wishes he had never been born to take this load of sins over his 
shoulders. For this very reason it is emphasized in the Islamic traditions to remember 
sia ANG Soya 55 SSM bis yall 553 AN (3 4s) Lif "death. The Prophet of Islam has said 
The remembrance of death is the best" "sii ali, cy 4.4595 855 155 Syl 353 dal 33 ysl $3 
piety and worship and thinking. Any body who thinks much on death, he will find his grave 
EES e155 Siz AN pakig GIL pots \,,31:"as a garden of Paradise."[r*¥] Imam Ali (s) has said 
Remember death which is the" "stig db 535213 SE sty Slaw delay clelesst Ged 1y $5 
destroyer of lusts, the terminator of desires, the inviter to separations, the disturber of 
the aggregates, the announcer of partings and disturbances"|%o| Imam Sadiq (Ss) has 


Eilts 5 8 Gel 5Si5 ANI G fy ah sels, CAB oily Mat Ess fas 3 1 GEN Leal oa 83"saiid 
Death remembrance kills man's desires and dries the fountains of" "Wisi s3!5 G2 pSI5U 
negligence and strengthens man's heart to rely on God's promises and softens the 
temperament and breaks the flags of sensuality and puts out the fire of greed and 
depicts the world as miserable and worthless."|r++] It is also narrated from Imam Ali (s) 
Remember your death and" "ai 645 33 Sal35 ail Ss Sst 6359 Syl 83 ygst-"his saying 
the day when you will be resurrected from the graves and your standing in front of God; 
Ge BL! pi "this rememberance will ease your disasters."[y#v] The Prophet (s) has said 
Lae a Lge AST WS piled ls mga 
know of death."[¥,] Once a name of a man was mentioned in the presence of the Prophet 
(S) and he was praised. The Prophet (Ss) asked: Did he remember death? The attendants 


You would never eat a fat animal if the beasts knew what we 


answered: We don't remember him saying anything about death. The Prophet (Ss) said: he 
AGS! SLB Fall Tye old ASI LI GST ys -"iS not to be praised [res] The Prophet was asked 
O messenger of Allah, who" 591 S01 55 eh Spt bed HLT pat ES al Fold ga LELy Spell 153 
are the smartest people? He answered: Those whose remembrance of death is the 
greatest and who are the readiest for it. Those are clever people who have put together 
the honor in this world with the generosity of the Hereafter." |[yv- | It is also narrated from 
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the Prophet (s) that he has said, "One who does not take a lesson from the death and 
does not remember his misery and long staying in the grave and his bewilderness in the 
Doom's Day, is not prosperous. Anybody in this world who did not care for the death 
would be inflicted with sorrows in this world and anybody whose remembrance of death 
is good in this world is prosperous" |yv\ | There are two groups of people regarding death: 
First group severely escapes the remembrance of death and these are people who do not 
believe in the Hereafter and whose behaviors in the world have been indecent. They 
know that by death they will get deprived of what they have. Imam Hossein (s) was once 
asked: why are we frightened of death and are not interested in it? Imam answered: 
Because you have destroyed your Hereafter but have constructed your world. That is 
why you are frightened to move from flourishing condition to ruined condition". The 
second group includes those who do not fear death. These are people who believe in the 
Hereafter and its assets, who have done their affairs in accordance with the commands 
of God, who believe that by breaking the cage of the body here, they will enjoy God's 
party in the Hereafter. Thus, they not only do not fear death, but also consider it sweeter 
than honey [vy] They repeat the following: Tell death to come to me if it is a man, Till I 
embrace him very closely; I'll receive an eternal life from him, He'll receive from me 
colored clothing Kill me; kill me, or Great one, ‘cause in your killing there is life. Imam Ali (Ss) 
The best gift for a believer is death"|rvr] Imam Sadiq (6)""<43l ¢ 54)! Aad | ai "has said 
eh Age) EN MNES 65 555 Sag IM GEE 5a GUESI SIG See pall SKS Salat sla yall 3 :"has said 
In death lies the salvage of the believers and"” sual BaF dW sal S 335 sa) esl Maa) Zot 
the destruction of the criminals. For this reason, some love death and others hate it. The 
Great Prophet (s) has said: Any body who loves God's meeting, God loves him; and 
anybody who hates God's meeting, God hates him as well."|yve] With a concern to what 
we have so far said, we will appreciate the educational value of Imam Ali's statement 

that: Tame your very self by the remembrance of death 


( s&4b o 35, )Be Convinced That the World is Mortal .\- 


Although a man may get involved in the remembrance of death, he may not be serious; 
neither may he be convinced. In this case, this remembrance will not be instructive. This is 
true in the case of those corrupted people who verbally remember death, but deep inside 
they are not ready to embrace death. For this reason, after his previous command 
concerning the taming of the heart, Imam Ali (Ss) emphasized that we should convince our 
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hearts that this world is not eternal. This very conviction makes man ready for the voyage 
towards the Hereafter. Imam (Ss), concerning this, has said, "Anybody who believes that 
one day death will separate him from his friends, that he will be put in the grave, that he 
will have to account in the Doom's Day for what he has done, that the wealth here will not 
help him out; and that what he has sent in advance will be of value, should shorten his 
desires and lengthen the amount of his work." This very stage of confession and 
conviction has made some wonder: How is it possible for a man to believe death and the 
Syl Ge! yc) Ge? "exact accounting for in the Doomsday and be happy at the same time 

"of GS Chol oil yd Cnt Saks GS 


(1( 5001 asld 0 »ag9Mention the World's Calamities to Your Heart .\\ 


Man selects a shelter for living which is safe from hazards and where the hardships will 
not threaten him; or else it is foolish to dwell in a place where you are not safe. Some, 
however, are involved in the life here and have forgotten the statements of Imam Ali (Ss) 
who has said: "This world is a house engulfed in disasters; it is famous for its deceits; it is 
changing all the time; it is not a safe place to dwell in; security is inconceivable in it. Its 
dwellers are always target for its arrows of misfortune. Thus, My son: Always remember 
the disasters of this world so that you will not live there negligently and wrongly assume 

that it is eternal 


(pL lg SLU) ai Giands sda! Ugo 0 i>4)Let Your Heart be aware of the world's Attack .{¥ 


Man is always confronted with unexpected and unfavorable events of the world: 
Sometimes disease, death, and misery of your beloved ones, and at other times, poverty, 
deprivation and depressions, sometimes the corruption of people and at times failure, 
inability and disloyalty of your friends. Although most of these unpleasant events are 
unexpected, the hemlock is the poison which should be drunk anyhow. A wise man, being 
at the mercy of so many deplorable events, should make himself ready, and if possible 
stop their occurrence and try to face them determinedly. O my dear friend! Think of the 
ups and downs of life, Think of the ways to stay strong if deprived of the provisions; A 
breeze might disturb the book of time, Think of the turning over the pages of your life- 

book by Day and Night 


...Present to it the history of the past .\f’ 
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Present to it the history of the past ; remind it what is handed down to us from the past. 
Have a trip in the ruined cities of theirs. See what they have done, where they have come 
from and where they have landed. You will see that they have left here to dwell in the 
opp lel Le 0 X35 dle Le! ale 2,61 5 Strange land. It will not last long before you join them 
D> ghey SV ye | gli 15 pated ESB Sig gle Gly opis Lacy [pled Land LG gr sho Berg lal ye CALS OF 
The Mirror of History The study of the history of the ancient paelS Spo 8 IS se SSIS g 4, al 
nations and people, and an observation of their remnants and a survey of the factors of 
their improvements or their falls are among the principles of Islamic education, Our study 
of the past will reveal to us that the same factors of improvement or failures are still with 
us today in the form of "the tradition of history". We are subject to this tradition and we 
are not excluded by it. This study of the past will show to us that pleasures and 
depressions, honors and miseries, assets and hardships, all will pass. Neither do the 
world's good things deserve our deception and pride, nor should its bad things disturb the 
ocean of our existence and deprive us of the spirit of satisfaction or patience. You too of 
whatever group you are, finally you will go away and will face what your ancestors have 
gone through. It is better for you to learn a lesson from them and not to waste your time 
as they did. It is because of this educational principle that nearly one third of the Qur’an 
consists of the mentioning of stories and histories of the past peoples and nations. The 
Qur’an orders people to have excursions on the earth to observe the mirror of the history 
Indeed there" " 3,,i5ai ise 4 GS1, 26 sll Sloped U2 gStb } L165 "of the past nations. | 
have been examples before you; therefore, travel in the earth and see what was the end 
i567 £38 Ait; BAD iis eels be Spall dale StS Gu \yylad sii cd letend ali. "of the rejecters."[rvo] ¥ 

Have they not then journeyed in the land and seen how" "§ 2.5 (5 eee Al lis ei) ee 
was the end of those before them? They were more in numbers than these and greater in 
Strength and in fortifications in the land, but what they earned did not avail them."[rv-] r 

Las agile ESS LS & ET LA SSNy IIS Sagi Sa LIAS Bly LS pLltg p9i5s gatts Sole So 89 ss 

How many of the gardens and fountains have they left: And cornfields" ; & pe Gera Sis 
and noble places: And goodly things wherein they rejoiced; thus it was, and we gave them 
as a heritage to another people. So the heaven and the earth did not weep for them, nor 
were they respited” [rvv] It is because of this educational principle that Imam Alli (Ss) in 
different points of Nahjol Balagha and even in the present paper attracts our attention to 
the destiny and fate of the ancient peoples and nations and the factors which had led to 
their improvements or failures. He drew our attention to how these people left every 
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thing and left this land. The Poem of Khagani O heart that learns out of others' examples 
see through your eyes, Use the veranda of Ctesiphon as an example; Go once from the 
Tigris River towards Ctesiphon, Once in a while call the veranda with the tears language, 
Perhaps you will listen to the veranda saying: The dent of each will give you new advice, 
Listen to the end-point of the dent for advice; It says you are from the earth, now we are 
earth-ridden for you; Put two or three steps over us, weep two or three drops; We are in 
trouble from the songs of the owl, Pour out flower-water to cure our headaches; We 
were court of justice, see what tyranny has gone to us, See what will happen to the court 
of the tyrants; You will laugh at me, wondering what is of fun, They will laugh at those 
eyes which do not weep here; This is the same veranda in which the colors of the people, 
In the earth its doorsills were like the picture-gallery; This is the same castle, in which 
kings frequented, Deylam, Babylon’s king, Hindu, Turkistan’s king; The earth is drunk, 
because instead of wine, It has drunk Nowshirvan’s blood in Hormoz’s sculp as a cup, 
Many pieces of advice were seen then on his crown, A hundred new pieces of advice are 
hidden in his brain; Kesra and the golden lemon, Parviz and golden vegetable, All have 
gone with the wind and have been leveled out with the ground; Parviz brought golden 
vegetable to every feast, So many vegetables he made an orchard out of it; Parviz is lost 
now, don’t mention his name, Where is the golden vegetable, go and read kam 
taraku[rva] from the Qur’an; You asked where those crown-bearers are, The belly of the 
earth is eternally pregnant with them; It will take time for the earth to give birth to, Giving 
birth is hard, getting sperm easy; This wine which is distributed among men by the 
gardener is Shirin’s blood, And the container of the wine is made out of the earth of 
Parviz; The tyrants have drunk the water of their lives, The greedy ones are not satiated 
yet; The redness of the red river is the blood of the children, Of this black-eyebrow old 
man, of that black-breasted woman, Khaqani, take lessons from this castle, Till Knagan, 

Jater on, takes lessons from your case 


...Lmprove your future Residence .\f 


Improve your future Residence (Grave and the Doomsday ) and Do not sell your 
After the above \v recommendations, ests es xT a5 Vs Sig ele Hereafter to this world 
each of which is one stage of self-improvement, to his son, Imam (s) comes to the 
following conclusion: My son, you should be aware that life does not include only these 
few days spent in this world; you will face the grave and the Doom’s Day, every state of 
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which is related to the affairs of this world; this world is a plantation and your hereafter is 
the seeds you have planted here. You will harvest it in the next world. If the seeds include 
good behaviors then "how excellent is the issue of the abode"|[rv4] and if the seeds 
contain the vicious behaviors, then “So evil is the resting-place."|y,-| And, since in 
accordance with the logic of Qur’an, the punishment in the Hereafter is just the 
\glsé ls 1y4555 :"Manifestation of our affairs here in this world, and since the Qur’an says 
I 853 lide (| aas 3.3 "and what they had done they shall find present cthere)"[ra] or" "I,2ts 


who has done an atom’s weight of evil shall see it,"[yy] therefore, be aware that you will 


So, he who has done an atom’s weight of good shall see it and he 


harvest what you have already planted in this world. Thus, make up the fate of your 
future just here and do not sell your hereafter to this world; this is because in this world a 
wise man makes a lucrative bargain with God, the result of which is the salvage from Hell 
and the entrance of the Gardens of Eden. We should not sell those assets to the things 
here. Imam (Ss) has said, "The worst people are those who sell their hereafter to this world 
and worse than them are those who sell the Hereafter to another world." \o. Do not talk 
on anything you do not know or is not related to you. In these sentences, Imam Ali Ss) 
emphasizes two ethical principles: \. Do not talk on anything you lack information about. 
This is because your statements might turn out to be false. In such cases you have both 
told a lie and misled people into ignorance, both of which are religiously forbidden. Such a 
case would lower one’s social position. The Prophet (s) told Abdollah Ibn Marw: "Suppose 
you are among low and mean people who are united in not keeping their promises, what 
would you do?" Abdollah said, "You guide me what to do, O messenger of Allah". The 
Prophet (S) replied:[rav] “Act on what you know and leave what you don’t know. Be aware 
not to commit sins (and compromise). y. Do not interfere in anything not related to you 
and so not say of anything irrelevant to you. The Prophet (s) has said: "Among a Moslem’s 

[good work is to leave anything not related to him." [var 


...Do not follow a path which you fear that .17 


Do not follow a path which you fear that it might mislead you because this self-control is 
bm ee GSI Ob dL Cat 131 Gb Ge CS!» better than putting youself in a hazardous road 
In this paragraph of his letter, Imam Ali (Ss) refers us to another Jia Yi O55) oe & Jd 
ethical and religious principle. That principle is: In ambiguous cases where our tasks are 
not clearly defined, especially in those cases where we might, if not cautious, commit 
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unlawful actions, we must stop doing anything and we should adopt caution. \. Imam Ali 
Your religion is your brother. Be cautious for "<:2 SK) Lee Kis S gi US) told Komeil 
4g tl de erro gos ¥ your religion as you can."[¥Aa] Y. Imam Ali (S) said in another tradition 
There is no piety like self-control in ambigious situations" [a7]. Imam Sadiq (s) has said" 
The most pious person is the one who "4 Peery 4 lt Z i :regarding this issue 
refrains before ambiguity and adopts caution."|yav] ¢. Imam Ali (S) in another tradition 
ail ie caeeally eS pl DLAI 58 SVS sale JLB SF 5B SS 5s Sis Sa Les Ge be! ‘says 
Obvious permissible acts and obvious prohibited acts and" "Wea 5 oi Sig gis oe Reo) 
ambiguities between these two: anybody who can put aside sin-ridden cases, will better 
be able to put aside the obvious prohibited cases. This is because sins by nature will 
SB gal 58 Mi Lily "attract anybody going around them."[ras] 0. Imam Sadiq Ss) has said 
55 NBS BE BLES GE IDE Ge) al Spey SE 85 M5 a I Atle 5g JS lg CS 5S ly oS OL 
his So 3 gh SU... hes Yo23 Sikg uj CSE) oly te Sal Gopal atl Se led Sites S <3 SS 
Definitely, affairs and tasks are of three types: cases whose"” =iSigi 3 eB Y Se 5 ltt 
progress are obvious, they should be followed; cases whose misleading is obvious, they 
should be avoided and a case whose status is ambiguous. In such cases we should refer 
to the Knowledge of Allah and the Prophet ). The Prophet (Ss), regarding this, has said: 
The obvious Islamically permissible act, and the ambiguities lying between these two. 
Thus, anybody who puts aside the ambiguous cases, he will get rid of forbidden items; 
anybody who carries out the ambiguous cases, is committing unlawful acts. Thus, 
definitely, not to carry out the ambiguous cases is better than getting destroyed" |r4] ¢. 
423 Soe ail cco O19 «ie eS is) 5 :"No'man Ibn Bashir says: I heard the Prophet (s) saying 
For any" cig ath 5 ugh 5 Gi 6 of CE cay od set le co Lely Of Jat SS Gs Suge 
Sultan, there is sanctum and the sanctum of Allah is the permissible and impermissible 
acts and the ambiguities between these two. If a shepherd grazes his flock around the 
game preserve there is the danger that the flock may enter it. It is advisable for you, too, 
to stay away from the ambiguous situations or else you have entered the sanctum)[¥4: | 
With regards to the above-mentioned traditions, we will conclude the following: a) We 
protect our brother like our eye-ball; we should be doing the same regarding God's 
commandings so that they are not hurt and, caution at the ambiguous times is among 
God's commandsjra\| b) The avoidance of ambiguous cases and observing caution is 
among the clearest cases of piety [ray] c) As the grazing of the cattle around the game 
preserve implies the danger of their entrance in that place, the committing of ambiguous, 
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too, may embolden man to enter the prohibited zone of God's game preserve, thus, 
engaging in obvious sins [v4] Thus, in ambiguous cases, we should use caution, and in the 
[words of Imam (s) in this letter we should "stop doing it" [v4 


..:Enjoin the good so that you will be among well—doers .\¥ 
explainment 


Enjoin the good so that you will be among well-doers and forbid the evil both physically 
and verbally. Avoid being with anybody doing evil and try as far as you can to be on Allah's 
path. Let not the scolding of the blamers discourage you from doing the right things. 
ESky SS Gly abel pe GS Cay xcJL iy ."Plunge into the hardships for the sake of the truth 
IN" lS Cee dk asd Gat y pV Lag abl 5 SUSE Vy colge Ge ail § tale y Sige ded oe ly SLI; 

this paragraph, Imam Ali (s) emphasizes several issues 


Enjoining the Good and refraining from the Evil .| 


To encourage people to do the right things is termed "enjoining the good" and prohibiting 
them from doing wrong is called "forbidding the evil." The employment of this principle is 
a public duty which is carried out in form of wajib kifa’i which means it is an obligatory 
duty of all Muslims but it suffices when performed by someone. This principle makes the 
S) "foundation of all Divine commandments strong. Imam Badgir (S) says in this connection 
535 CoulSaM fouls Coaldell Sath ast AE Nay Ree a 8 eleltll Ugo cL fs Sut oF Gls apa pI 
The principle of enjoining the good and" "Ni gi 55 IBS Se Gals BN gang Hla 
forbidding the evil is the method of both Prophets and merited and worthy people. It is an 
obligation which is the foundation for other obligatory tasks. Through these principles the 
operations of the robbers of religion and social prosperity are stopped. Through it trade 
flourishes, the foes are revenged and affairs get on the way"|40] Islam considers that the 
prosperity of societies is fulfilled through the implementation of this sacred principle. 
Islam thinks that the miseries and the deprivation of some societies of divine assets and 
also their destruction and their annihilation are due to the fact that this principle is not 
carried out properly with those nations |[v47] Imam Ali (S), regarding this, in a sermon 
LS Gils SIS ob Sle WG 5 gilts pets ola eked Y estar Shi SIS a eX Lil "emphasizes that 
The reason for the annihilation" "=;,28) ag, IF ESS 32 eS S83! pees ls creksll (2 Ly5kS 
and destruction of the nations before you was that their clergymen and scholars did not 
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inhibit them from carrying out vicious affairs. With the continuation of evil-doing their 
prosperity was converted into misery[y3v] Since the implementation of this principle 
makes firm the foundations of Divine commandments and erases the vestiges of 
blasphemy, injustice and corruption, Islam considers the avoidance of this principle as 
ops aT 1,58 Y ""war against God [r4a] Imam Ali (s), in his last will, considers this issue 
Do not leave the principle of enjoining" "SJ Sed Wa Stas Fa ole Se ad Sal oF oils 
the good and forbidding the evil, or else the rascals and aggressors will dominate you. In 

[this case your prayers will not help you." [+44 


The degrees of the principle of enjoining the good and forbidding the evil.f 


This principle has got some degrees, some of which apply to all individuals of a 
community without having related to the government; some other degrees apply to 
those individuals who are given some social tasks. These degrees include: 1. Those who 
are happy by nature to involve in doing the good and unhappy to perform the evil. y. 
Those who verbally enjoin the good and forbid the evil. y. Those who by force implement 
the principle of enjoing the good and forbidding the evil; these may use punishments if 
felt necessary. Regarding these, let us observe the following traditions: Imam Ali (Ss) has 
Only two things put" "i. 635 is dates 325 48 JES AB Ll 255 3b LE Lo GUI Kew Ld "stated 
people together: Consent and anger. Therefore, anybody being satisfied with anything 
thinks he is in it; and anybody hating anything thinks he is out of it"[*--] Imam Ali ) has 
Anybody" "« 23) a5l5 4 Jes! 43] sola! Jou 3 J's AS te wees Jols (J Je .21H!:"also stated 
who is satisfied with a course of action seems to be one of the participants. Anybody who 
is involved in wrong-doing is inflicted with two sins: the sin of committing it and the sin of 
CoNI9 4 .eIDls oli pole , being satisfied with it."|¥-\] Imam Ali (S) is reported to have said 
A person who does injustice, and one who is content with the injustice, and" "Ss i533 ale 
the one who helps carrying out the injustice are three partners to the crime."|¥-¥] Imam 
Bagir (Ss), concerning the principle of enjoining the good and forbidding the evil, in a 
Then deny it" "sy da) abl (3 | alES YG rile & Key Rom | adits Sos 1556, "tradition, has said 
with your oe and reject it with your tongues and slap them on their foreheads and for 
God's sake do not fear the blamers."|¥-+] Ibn Jarir narrates in his history book form 
ig :"Abdolrahman bin Abi Leila, that when Imam Ali (Ss) was facing Mo'awiya's army said 
ele oe bil By el i gla 3 5S oi5 5,53 pl AB ol a SG all ee S85 4 Jer GIG sl oF Al Ose jal 
ib 3553 Ge JN cle 685 GAB Jue A Al oh SLE ity Gaal Lass La a Las 53 itt, ey 
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O believers! Let a true believer through his heart «with all his heart) reject an" " 321 
aggression when he sees it; such a person is definitely safe. And if a person denies such 
an action of aggression with his tongue, he is also immune from punishment. And finally if 
a person uses his sword for God, so that to raise God's name above everything and to 
lower the names of the aggressors, he has found the path to truth. In the heart of such a 
person there is the light of rightfulness."(¥.+] Of course, the degrees of the principle of 
enjoining the good and forbidding the evil are determined by the capacity of the 
individual. A person, if capable, should use his hand, tongue, and heart to implement the 
principle. If he is not capable, he may use his tongue and heart. In the third case, a person 
should announce his lack of consent through his heart, at least. Imam Ali (Ss), regarding 
ESV ork E15 455 sak SION gag SI Slats [SEN ESI 25 sleds ald, Sis. gad "this, has said 
LI So pits ZS cll SLE glely org SN gl SES ping Hs HBG SUI ewe cdlaiy Ke 
Some people reject the evil” LoVi Ee cS 0.55 485 lak SUS CY SU phy Ely Seals 
action with their hearts, tongues and hands. This includes the good traits. Some others 
reject the evil only through their hearts and tongues. These have spoiled one of the three 
traits. But still two of these traits remain. Some others reject evil actions only through 
their hearts. This latter group has destroyed two of the traits of good ness. Only one has 
remained for them. Some others have used none of these three mechanisms: they are for 
eae se sly ya: Sure living dead” [¥-o] Regarding this issue, the Prophet (s) has said 
Anyone of you seeing an evil act being implemented," "a1i5 bis oJ Sb sls bis oJ Sb ots 
should destroy it wholeheartedly. If he could not do it, let him reject it verbally or else let 
him show his rejection through his heart."[*-+] Imam Ali (S) has said, regarding this: “The 
Jol Ai of Tg ale al Le ait 5,25 u5ai “Prophet (s) has ordered us to face the sinners seriously 
The Highest Degree of the Principle of Enjoining The Good and [¥+v"] 5342S 254 2 gweld 
Forbidding the Evil The highest degree of the principle of enjoining the good and 
forbidding the evil should be implemented when the very bases of Islam are endangered 
through the wrong-doings of an obstinate ruler. In such cases the world-—sold-for-the 
hereafter. The believers will defend the above principle wholeheartedly; in such a 
defense, they, like Abuzar might fall prey to some others' anger conditions or like Hossein 
4slS &SI3 ye bails :"(S) and his followers get martyred. Regarding this, Imam Ali (s) has said 


The highest degree of the principle of enjoining the good and forbidding JE pil Le JAZ 
the evil is when it is used in front of a tyrant leader."|¥-4] When Othman feared Abuzar's 


disclosure of the former's wrong-doings, he told him: It is none of your business to 
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FE eSN3 2 ontll ZIM LG2 J Sis3 ts al, :"interefere with political affairs. Abuzar answered 
I swear by God I do not have any excuse no to implement the principle of enjoining" ":s 
the good and forbidding the evil. I have to do it"|¥-4] When Imam Hossein (s) was in front 
of the enemy army and his sincere advisers were advising him not to confront with the 
foes, he explained the philosophy of uprising in the following manner: O people: The 
Prophet (Ss) has said: Anybody who witnesses an obstinate governor who considers 
allowable those things which are God- forbidden, who breaks God's contract, who defies 
the Prophet's tradition, who performs injustice among people, but does not uprise against 
such tyrant governor, will receive from God the same punishment which the aggressor 
receives. Be aware: these people «the Umayyads) have accepted the Satan's 
commandments and have rejected God's worship, have indulged in corruption, have 
stopped carrying out God's commands, have robbed Moslems of their treasures, have 
made allowable God's forbidden affairs and have forbidden God's lawful affairs. I deserve 
the most to prevent this corruption."|¥\-] When he was leaving Medina, Hossein (s) in a 
Y, {sa eal od _2!:"will described the philosophy behind his uprising in the following manner 
I have not" Sis 32 c¢il5 ajeale £7 oly (Ue) Looe GS dl 3 Coe Cok LS Masts V5 (Ib Ys (5 
left Medina to indulge in pleasures or injustice or corruption; rather I have left that 
location to purify my grandfather's nation and implement the great principle of enjoining 
the good and forbidding the evil."[*\\] But under the present lack of equilibrium where the 
results are unpredictable, should all people carry out this task, or is it the responsibility of 
a select group to carry out this principle? Is this task compulsory or optional? These are 
issues which should be found in books on jurisprudence. It is beyond our scope, 

[however [¥\¥ 


The Types of Struggle in the way of Allah .f 


Struggle in the way of Allah means carrying out anything which is wanted by God. To fulfill 
such an aim, we should try our best, either financially or verbally. Imam Ali G) in his will 
For God's sake struggle in" "xi det Seely Sutil Sil yb slgodi 3 ail al, "has emphasized 
the way of Allah with your wealth, lives, and tongues" |[*\] Therefore, struggle against our 
very selves is also among struggles in the way of Allah. Upon the return of soldiers from 
dil D525 © 3 SV Sly! cig Are W Slgelt 1.85 es Ls» :"the Holy wars, the Prophet (s) told them 
Praise be upon those who have performed the minor jihad in" " 25) sige :JB S55 Sad Leg 
the way of Allah, but their major one is still ahead. The followers asked the Prophet (s) 
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what he meant by major jihad in the way of Allah. The Prophet (Ss) replied: struggle against 
In all types of” ... 3 aa ail 3 eS SEU Ys -your very selves."[¢1¥] Imam Ali (S) has said in his will 
struggle for God, we should try for God only and we should not pay attention to what 
blamers have to blame us on. We should do everything for God because He is above 

everything and His worship and obedience is compulsory at all times 


?How does this principle cause man to become righteous .f 


The Holy Qur’an considers the enjoining of the good among the traits of believers, 
paradise dwellers, the pious men and the best of the nation.[¥\o] Therefore, anybody who 
indulges in this principle should be pious himself or else: From a yellow-colored- 
countenance physician, Do not ask for a rose-colored cheek. Furthermore, such a person 
uses self-denial approach which is among great sins. Thus, as Imam Ali (S) has said that a 
person who carries out the principle of enjoining the good should be among the pious 

ones, or else such a person is like a physician who cures people but he himself is sick 


cpl 9 4iig ) ) Learn the Religion .\A 


It is true that science is light and ignorance is darkness; and it is also obvious that light is 
better than darkness, but lights are of different types. It is clear that a science is more 
important when it deals with excellent issues and when its results are beneficial to man. 
Because the science of religion deals with either opinions and right knowledge or with 
Divine commandments and individual and social laws or deals with ethical commands, 
and since these affairs belong to the sacred religion and are the foundations of man's 
prosperity both here and in the Hereafter, the Prophet (Ss) has considered this branch of 
human knowledge as science and the rest of human knowledge as "Fathl" or divine 
Definitely science is of [Fy9" | a 4 JAE Gg Aa Es yi Soe La, 8 of Ss LT ise gui Wi "grace 
three types: Those principles which are based on clear reasoning, the commandments 
which are based on justice, and ethics and guidelines for life which are always 
constant” [¥\v| Thus, "Tafaqqoh" or research on religion, which is the study of ideological, 
legal and ethical issues, has always been the pivotal question with the religion leaders. As 
we see, Imam (s), in the above expression, encourages his son to learn it and Imam 
Kazim (S) too asks his followers to do the same thing: "Do your research in God's religion 
because the recognition of religion issues is the key to the whole of the worship and is a 
means to arrive at lofty places both in religion and in the world. And the superiority of 
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jurisprudent/¥\A] over the pious worshipper is like the superiority of the sun over the stars. 
The actions of anybody who does not research in his religion are not accepted by 
God."[*14] And the Great Prophet (s) of Islam has said: “when God wishes goodness, He 
makes a believer a jurisprudent (expert) in his religion and God reveals to him his 
growth.”|¥y- | Imam Sadig (S), as well, has said, concerning this issue: "Make your research 
in the religion, because anybody among you who does not carry out this research is as 
ignorant as a desert man; God has said in the Qur’an: "Why should not then a company 
from every party among them go forth that they may apply themselves to obtain 
understanding in religion, and that they may warn their people when they come back to 

[them that they may be cautious?" |¥¥\ 


...Get used to perseverance in the face of hardships .{4 


>3¢3 ) Get used to perseverance in the face of hardships : patience is among good traits 
The factor which protects man in confronting hardships (2! 353! orig eg Kell le carl) nas 
or against desires contrary to the religion is called perseverance. It has different shapes 
oF $05 ELD Me 4.55 desea! Lie 25-4500 21 “"which are dealt with in the following tradition 
Patience is of three kinds; patience before calamities, patience in obeying Allah" "422s 
and patience on (refraining from) sins’ {*¢yy] The important point in patience is that 
practice in it will broaden our capacity to stand firm in the face of hardships. On the 
contrary, those people who lack this asset will lose their resistance in time of difficulties. 
For this reason, in Islam, worships and prayers are adopted as somewhat hard, such as 
prayers, fasting, pilgrimage, holy wars and the like with the practice of which man 
becomes strong. The Holy Qur’an, which mentions the word patience" more than seventy 
times, relates a lot of good to it. The Holy Qur’an, talking about appointing an imam, for 
the Israelites and fulfilling God's promises as to the victory of Israelis over their enemies, 
And We" "iy. id Ual o,ig: Asi ag. cles "puts patience as the criterion for their prosperity 
made of them imams to guide by our command when they were patient" [Fry] 
And the good" "1,325 ty 352! af le Sac &Si5 lS £55 :"Swmewhere else, the Qur’an says 
word of your lord was fulfilled in the children of Israel because they bore up sufferings 
patiently"[*r*] In another connection, where the Qur’an talks bout the divine help for the 
moe os es Fig | 68555 | spt & "holy war fighters, the issue of patience once more is raised 
Yea! If you remain patient and are on your guard," "5.0324 sScUsll J. GUT Antsy ¢SS5 aS 3uai Ws 
and they come upon you in a headlong manner, your Lord will assist you with five 
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thousand of the havoc-making angels" [¥vo| The Qur’an in one occasion praises the truth- 
seekers and believers and mentions that these people's success is due to the fact they 
These shall be" "5 ,is palsss eeg reel i csdl 0925553 laine le 955s asl es Siyi "were patient 
granted their reward twice, because they are steadfast and they repel evil with good and 
spend out of what we have given them" |¥y+] In the Sura of Furqan, after describing the 
day and night schedule of the believers and after praising their behavior with God and 
These shall be * "\y522 asa) 54550 Sil with the people, God comes to the Conclusion that 
rewarded with high places [in the paradise] because they were patient, and shall be met 
therein with greetings and salutations" |¥yv] And in the sura of Hal Ata [The Man}, the 
Qur’an describes many virtues for the prophet’s Household and concludes that they have 
Leg p55 15.95.55 er ells esa SIS 38 ay ealsy :"got these rewards because of their patience 


Therefore, Allah will guard them from the evil of that day and cause them" "Is. <5 2 y2 
to meet with ease and happiness; and reward them, because they were patient, with 
garden and silk" [¥va] And in the sura of Ra’d [The Thunder], after enumerating eight 
adjectives for the men of understanding [ulol Albab], the Qur’an mentions that God let 
them and their parents and their spouses and their children enter the paradise and the 
angles enter upon them from every gate and send peace upon them telling them they got 
6 ge bs ISatlally agstlSy agetadls aguT 3 als 3 Weds oz SiG" "this because of their patience 
The gardens of perpetual abode which they will" " i) ie aes gigce ky eSule Alls ai Js be pele 
enter along with those who do good from among their parents and their spouses and 
their offspring; and the angels will enter in upon them from every gate: Peace be upon 
you because you were constant, how excellent, is then, the issue of the abode."[¥v4| 
However, we see that all this prosperity is due to patience. This indicates that the base for 
all human traits is patience. None of these traits flourishes except with patience |r: | In 
the Islamic traditions, emphasis is put on the constructive role of patience. Some of these 
BENG tac & DIGI OLY Ge pal 5 :"traditions are mentioned here: Imam Ali (s) has said 
Patience to Faith is like the head to the body; in the same" "4s 55 Y Sle) 3 V5 ae GIG Vane 
way that a headless body is worthless, faith without patience is worthless as well"[¥1 | 
i gions Sige 5 AE JES AN 3 a ISS Se 55 3b Grats ol Kb £5 gins dS "Imam Bagir (s) has said 
The paradise is entangled with hardships and" "53 425 Yigg Gi dntibeel 5c ol gg Sls SINE 
patience; therefore, anybody who could be patient in the face of misfortunes in this world 
will go to the paradise. The hell is among pleasures and lusts. Therefore, anybody who 
desires to indulge in any pleasure he wants, shall go to hell."[*rv] Abi Basir says that he 
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i cthedl ale oS of Wl 2 Lal Sali ol lel Qetle & ul 41."has heard Imam Sadiq (s) saying 
hd sels 5489 Late! ol Nigel pl ale al sds py nen er TLS [ze pth Sia 89 pel OLy se 
S155 til g 659 Dp 8 TOS 3 Le ine T gla jl Jad ale a G4 91 OL lig dingy Coll balb ay al 
A free manis always a free man. If he is faced" "\,4< § pall Je Sail io93 Ipjncold do iad tail 
with hardships, he is patient. Misfortunes shall not break him: although he might become 
a Slave and defeated, suffering a great deal. A good example was the honest Joseph who 
was not hurt by serfdom, defeat and captivity. Neither could darkness and fear of the well 
defeat him. Then God did him a favor and turned the aggressor into Joseph’s salve. God 
made Joseph a prophet and through him blessed a nation. We see that these are among 
the fruits of patience. Be patient and get your rewards."[*rv] It is because of this 
constructive role of patience that Imam Ali (Ss) orders his son "Make your very self get 
used to patience in the face of hardships and misfortunes because this is a good habit". 
The poet says: Patience is bitter, but later Will give you the fruit of importance. In this 
nature, any nation will be miser, Which gets used to the act of pleasure-taking. In his 
log Col 4554 be tg -Yi:"letter to Othman Ibn Hanif, Imam Ali (s) emphasizes this fact 


Be aware that the desert trees have" "\s 22 (als is. 35 ol Afp4.d! SUIDg Io gt G5l 5525! Sly ly 
stronger material, but the green trees on the river have thinner peels. The desert 


[vegetables make more flammable material and would last longer" |¥r¥ 


Trust in God in all your Affairs —God is a Reliable Protection .¥- 


There are two points of view 3 je ails 9 p> eS A lg SSB SG SLES yy go at eed 
regarding man's fate in this world. One view-point says that man is confronted in this 
world with a series of causes and effects which work haphazardly to make the fate of 
man. He has no saying here and is like a football or like a broken ship in the torrential sea. 
Only the "Shorte" wind can rescue this wandering ship: The poet says: We are in the 
broken ship, O "Shorte" wind rise, So that we may meet once again, our friend. According 
to another point of view all the means and causes for our daily affairs are set by our God 
who is knowing, beneficent and merciful. Without His determination not a leaf is 
moveable. All these means and causes work together to make man prosper: Sa‘adi, the 
Persian poet says: Cloud, wind, fog, sun and the galaxy, All work in harmony so that you 
may use your sustenance wisely; Everything in Nature is obedient to you, It is not fair not 
to obey God, the Almighty. As soon as man assumes that all the causes and means in this 
world are controlled by a wise Creator and everything is at His disposal, he then trusts in 
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God and will never encounter any hardship: The poet says He will never fear the sea 
waves, Whose ship is navigated by Noah. In the Islamic ethics, the principle of 
"Tawakkol" or trust and reliance in Allah is used to encourage people to accept the 
second view-point discussed above. As khaje Abdollah Ansari, in his Manazel Al-Sa’erin, 
says, the truth of the principle of trust and reliance in Allah is "to refer all affairs to the 
This is the" ais Jeb seiIl5 SS J! a VI As ("owner of these affairs and to trust in Him" [Fro 
Ogee & pide ail Jey "state of affairs which the believers are commanded to carry out 
And on Allah let the believers rely"|*v] When the Prophet (s) asked Gabriel Jibril) about" 
aol "the principle of trust and reliance in Allah, the latter explained it through a tradition 
E25 la ih spe BEN fons oF KLIS Sad Si 188 SIEM Se tal SLensaly Rs Vg GLY HYG Ae Y Gt Ot 
The truth behind the principle of trust and" "is Al RNG a ope AST Sache 65 il oye GH ols 
reliance on Allah is that man should know that: the creature is neither harmful nor 
profitable, neither gives not prohibits. When you do not rely on people, but rather rely on 
Allah, you will fear nobody, you trust in nobody but Him; this is the spirit of the principle of 
trust and reliance on Allah" |*vv] The above principle (Tawakkol), however, has different 
degrees. At One stage we will put our affairs in the hands of a lawyer. The second stage is 
when a child trusts its mother for protection. In these two cases we deliberately put our 
affairs in some body else’s hands. An A’rabi (A nomad Arab) had released his camel and 
was Saying he had trust in Allah. The Prophet (s) told him: "First bind it and then have trust 
in God". The poet says: Said the Prophet aloud, Bind the knees of the camel, but have 
trust in God; If you rely in Allah, have it in your work, First cultivate, then have reliance on 
God. The third phase of "Tawakkol" (reliance on God) occurred in Ibrahim's case. It is 
narrated that when the Namaridians [Nimrod was the king of Babylon who cast Ibrahim 
into the fire] prepared a big fire and wanted to cast Ibrahim into it with a crane, Gabriel 
came up to him and asked him if he needed any help. Ibrahim answered: "God Bless you, 
God is the best agent; He will suffice". Then Michael came, saying he has the stores of 
rain and water at his disposal, and asked Ibrahim if he wanted him to put the fire out. 
Ibrahim refused. Then the angel of wind came, asking for the same thing, but Ibrahim 
refused once more. Then Gabriel said: At least ask God to issue the appropriate order. He 
answered: "His knowledge about me will make my question irrelevant" [¢ra] This state of 
absolute surrender to God and to trust everything in Him is the same thing that Imam 
And ["rra" [iz 3{5 ail le JS; :"Kadhim (s) has in mind when he repeats God's statement 
‘s i "whoever trusts in Allah, He is sufficient for him" (Qur’an¢o:*]. And then he explains 
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Sy hats hs 1k oS dic VS phe Casts he ES SS, J UT Sy Al Bail gle ISB of Lge E1555 ail de 
The principle of reliance on Allah" "s_.2 35143 4 33 4) SS 2. il le JS5B TSS 3 Sc 
has degrees. One degree of this reliance is to trust in God in almost all your affairs and 
have consent in what He does to you and know that God will bestow upon you what you 
deserve. He is the commander. Therefore, trust in God and trust nobody else" [¥*- | Imam 

Ali (S), too, in his letter encourages his son to rely on this strong stronghold 


..:When asking God for anything, be sincere .¥\ 


When asking God for anything, be sincere and ask Him only, this is because He is 
generous. Ask Him for a lot of good. Before doing anything, think about it deeply and then 
There are sro 2515 Ole ply Led! oe SL5 eK 5S iS! 3 jek! y select among options 
Significant points in this statement, two of which will be dealt with here: \. Being sincere in 
supplication (prayer) "Sincerity in prayer" means that a believer should ask God only for 
his needs and in carrying the prayer out a believer should not be in doubt, neither should 
and call ..." 5.0) 3 §.x2lb4 42515 he employ hypocrisy. Regarding this, the Holy Qur’an says 
on Him, being sincere to Him in obedience" [¥¥\] In this regard, Imam Reza (Ss) narrates 
Lig abl SS asd 5 AE cle ads JES oly elEASI5 Ble cali 3a ish :"from Imam Ali (S), his saying 
Blessed is he, who purifies his prayers for God, and does" ."35.5 bei i 8515 oe ols An iI 
not make his heart too mach entangled with his eyes; such a person will not forget God in 
any context, and does not get sad for other people's assets" [ry] Then Imam Ali (Ss) shows 
the reasons of the philosophy of sincerity in the following manner: since every asset and 
deprivation is in the hands of God, it will be nonsense for man to ask or pray anybody else 
or to worship anybody else or assume any partner for God.[¥v] y. Asking God for an 
abundant amount of goodness: "Estekhara" means to ask for good or to weigh the 
importance of an option and to select the best one |¥¥¥] It also means to ask God to give 
him the best.[¥*o] But in the language of Sharia (or religion) it means to ask God for the 
cle ab Sole eS452-i Ji Gil" "best. We read in the prayer Number yy of Sahife Sajjadieh 
5S 5H Lae he pele DEB gS 9) He 5S SS Jorg Ole WE gs agli BSNL I ably Ts we 
O God! I believe in your knowledge and I ask you for good. Send" " 5. x23 -,.is Gulls O33! 
your praise to Mohammad and his Household. Let your good make us be happy with what 
you have given us and bend our heads for what you have done for us. Make us forget 
worries and doubts and put us beside sincere ones and help us" [*¥+] And in Zurara's 
Seanicronne pL! ade we ae é4 :"tradition narrated from Imam Bagir (Ss) we read 
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NAS S53 Gb IS 4 stall 6 9 te Speedy cle My cE 2S SI esi Ff Shas 6 gf CaS” ak] 
Le Wis os ol ll Flee i) a eH aslgils al dee EL Siti at zy ral oSl Ae es a Fa 
55 thi a 2 Spell Kile y Dei esis 3 5 AF ote 3 Sb as JSG Sits Kile y bois 
Zurara says: “I said to Imam" .s +. 4» {J a Co sel axe ENG og a2 VG (nag Gaal Vo 5a lel Ns gui 
Bagir (Ss): If I decided to do something and want to Estakhare, what should I do? He said: 
go on fast on Tuesday, Wednesday and Thursday and on Friday find a clean place and 
pray two rak’ah (a section or unit of salat); then look at the sky, saying: O God, since you 
are knower to the unknown and the known, and because you are beneficent and 
merciful, I ask you to make this work good; if you think it could be good, open it up to me; 
and if it is bad, stop me from doing it. It is because you know, but I don't, you are able and 
I am not; you order but I can't; you are the knower of the Unknown. You repeat this a 
hundred times" |¥*v} Of course, there are other kinds of Estekhara: Estekhara with the 
Qur’an, with writing on a piece of paper, and Estekhara with resorts. It is written in the 
books on Prayers and traditions that a person resorts to Estekhara when he is caught 
between two seemingly good options. But he is Unable to adopt one option. He does not 
know whether it is good or evil. When he starts to carry out Estekhara, his doubts are 
eliminated and he will have faith in the option he selects.[*F,} Which one is better? Your 
worthless idols or the one Who fulfills your needs when you are left with nothing except 
depression?" |*¥4] And God will help him if He thinks it proper. They tell us to pray (use 
supplication: du'a) abundantly, because when we knock on a door, there is hope that it will 
open;|ro: | However, this work should be continuous, depending on the intention of the 

[performer of the supplication [¥o\ 


.«: Try to comprehend my will thoroughly .¥¥ 


Try to comprehend my will thoroughly ; Do not discard it because the best speech is the 
Sometimes the act of (aii le J sil OLS tive Se Gadi Vy choy oH y) ONE which bears fruit 
working out a will is ceremonial; in such cases it does not make any difference whether 
the person for whom a will is drawn will understand it or not. At other times, working out a 
will is a responsibility. The writer wishes to train the person; if he does not do this action 
properly, the writer will be responsible. In such a case, the writer is concerned with the 
comprehension of the person. Imam Ali (S) is one of those who is concerned. Thus, he 
orders his son to understand it and will not bypass it. It is because this will contains a sea 
of knowledge, ethics, and educational principles. Not taking it seriously clashes with the 


Ghaemiyeh center of computerized IMAM ALI’S FIRST TREATISE ON THE ISLAMIC ETHICS 


Page |p» of Pav 
researches www.Ghaemiyeh.com AND EDUCATION 


writer's intention that has had the intention of making this will applicable and practical. 
Such negligence on the part of the reader is not in coming with the writer's intentions. 
" Therefore, Imam Ali (Ss) emphasizes that his son should take this will seriously 


!Be aware .‘ 


When there is no profit in a science, it lacks any good; and a science which is not 
AS WE ((aebs Zou -Y ply aie Vy Ai ple ot -Y ol tel 5 worthwhile learning, is not profitable 
know, the Islamic commandments and its allowable and prohibited actions all depend on 
the profit and loss which these concepts have for the individual and the community as a 
whole. Thus, the acquisition of any science, too, is not an exception to this general rule. 
That science which deserves to be studied is the one which is profitable. If it dose not 
bear any profit, learning it is nonsense, and if it hurts, it should be abandoned. On the 
basis of this concept, in Islam the acquisition of some sciences is compulsory and 
worthwhile, such as jurisprudence, Hadith, ethics, and Islamic knowledge. Some other 
sciences are forbidden. Such as witchcraft, or any science which in one way or another 
hurts the welfare of the community. For this reason, Imam Ali (S) in this part of his 
discourse says, "If a science is not profitable, it will not contain any good," The Prophet ‘s) 
has said in this regard, "O God! I resort to you for not learning any science which is not 
profitable" {ray} Sheikh Ansary, at the beginning of his book called "Makaseb" records 
Tohafol Oqul's famous tradition from Imam Sadig (S) who talks on legal and illegal science 
as the following: “Any kind of handicraft that the believers could learn or teach are lawful 
and practical such as writing, accounting, trade, goldsmith's trade, saddle-making, 
building, weaving, laundering, tailoring, face-sculpture, except the sculpture of the clergy, 
and making the tools which people need and take benefit out of and their life is 
dependent on them. God has forbidden those industries the results of which are unlawful, 
such as making musical instruments (Tar and pipes), making chess, making of the cross 
and idol making, brewing alcoholic beverages, which lead to corruption. The teaching and 

[learning of these affairs are forbidden” [ror 


¥ 
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My son! When I saw that because of old" 2. 6 gibi us5 i SS Stanly ast US Ao SIS 3 SU 
age I was growing feeble, I started to prepare this will of mine for you. It contains some 
useful traits. I did this in time for fear that my end might reach me at any moment. I did 
not want to pass away without having told you what I felt inside, or let my thoughts grow 
weak as my body did. Neither did I wish, Prior to my drafting this will, some whims and 
desires defeat you entirely or for you to be carried away by deceitful scenes of this world. 
Nor did I want you to become like a wild camel, the taming of which becomes, at times, 
impossible. This is because a young heart is like a piece of land which will accept any kind 
of seeds which are planted into it. Thus, before your heart hardens and before your 
thought are drawn away towards other affairs, I got involved in writing this will. I wanted 
you to follow decidedly those tasks which the scholars and expert people have gone 
through with a lot of hardships and made the task easy for you. Thus, what we have 
benefited from their experience will be of use to you, as well. Perhaps you will disclose 
what remained secret for us”. There are some significant points in the above text which 
deserve our scrutiny: \. Imam Ali's Haste in writing this will Imam Ali (Ss) is in a hurry to 
write the will for the following reasons: First, he is becoming old, above ¢-, the age in 
which both brain and brawn deteriorate. At times, the spirit becomes feeble, not being 
able to carry out important tasks. Imam Ali (Ss) here is worried about his powers to handle 
this grave task. Second, one usually at this age is vulnerable and is ready to go, as Imam 
When you reach sixty, consider yourself" "3,3! .3 Sadi ub is 5, Cals 131-"Sadiq (S) says 
"Ushi ES fab opal Al Gass! G5 La :"as dead"|For] And the Prophet (s) has said, regarding this 
Death usually comes to people between sixty and seventy" {¥oo] Thus, Imam Ali (S) is in a" 
hurry because he is worried about his approaching death. Third, he is in a hurry because 
he thinks if it becomes late, whims and wishes and the deceitful manifestations of life 
might draw his son away from the path of piety and perfection and will destroy his 
improvement capability like an untamable palfrey [*o*| Fourth, he is ina hurry because he 
wants his son be ready to anticipate events as they develop and make use of other's 
experiences and not to fail to decide on the spot. y. The Best Time For Education As we 
have experienced, children are more capable to get educated than adults. They would 
keep what they are being exposed to at this early age. It is said: "The acquisition of 
knowledge at childhood is like engraving in the stone; but the acquisition of knowledge at 
adulthood is like drawing lines on the surface of water" {Fav} And it is also said: "A child is 
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like loose clay; he will take shape however you handle it" [*o,] But if a person advances in 
age, his personality and identity take form through sciences and ethics, and he develops 
habits, then he is difficult to change. Concerning this, the Persian poet Sa'di says: A person 
who does not get educated while young, Improvement is taken away from him at the old 
age; You may turn a piece of wet wood, but. You could not make it straight except with 
fire. Imam Ali (Ss) recognizes the childhood as the best time for education. For this reason 
he does not consider it feasible to let this period pass in his child's life without necessary 
changes he wants to create in his life. He believes: the heart of the child is like a piece of 
land which is capable to grow any seed. It is at this stage of life which the child should be 
exposed to the seeds of education. y. The Use of Other People's Experiences There are 
many pieces of knowledge which are gained through experience and trial, either through 
personal, experiencing or by the experiences of others, but neither through perception 
nor scientific analysis. When the child draws his hand for the first time towards the fire 
and perceives the feeling of burning, he experiences it for the first time. He learns in this 
way not to come very close to fire. When the child observes that his playmate crosses the 
street without attention and gets involved in an accident and loses his hands and feet as 
the result and even he might die, this experience teaches him to be cautious in crossing 
the street. When the youth sees that, through his trials, he can pass the entrance exam to 
the university, this success makes him bolder. On the other hand, when he sees a youth, 
through his communication with addicts, may not continue his education and even gets 
into prison, he will earn a lot of experience and will distinguish bad from good. Imam Ali (s) 
says that the value for the correctness of people's ideas and affairs is determined by the 
amount of their experiences.[¥o4] In another place Imam Ali (S) says that a person who 
does not learn from experiencing is unpreachable [**. | In the last case, for Imam Ali (Ss) 
wisdom is to collect experiences and take lessons from them [#1 | In another place, Imam 
Ali (s) emphasizes: Reason for the events not yet occurred on the basis on what has 
te de Jiz.|."already occurred. This is because the world affairs are similar to one another 
Imam Ali s) elsewhere teaches us: A believer is not bitten [Fev"] si 556M) SU Ss 45 ls ms od 
Days of our lives teach us| *#"] ne Pt jp pik -Y 4! pat _Y."twice from a hole 
And experience teaches man ethics and how to select the [¥r¥] — eI! .4 el'Yi experiences 
[right path and how to take lessons. A raw man is a gullible [¥+o 


hy 
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I am not as old as my predecessors, I have delved into their actions and contemplated 
into the details of their work till I have paralleled them so much so that it seems as if I had 
always been with them throughout their lives. Therefore, I can separate and distinguish 
their bad from their good, their profitable acts from their pernicious actions. From among 
their acts I have adopted for you the best valuable and beautiful ones and kept from you 
the hazardous ones. Since I am concerned, like a kind father, with your education, I 
decided to do this feat while you are young, when you possess a clear and clean spirit. I 
decided first to teach you God's Book and its interpretation, the Islamic methods and 
commandments, and the permissible and prohibited affairs. Then I feared you might 
perform those actions which others have got into the habit of doing out of their whims 
and wishes. Although I did not wish to interfere too much in your actions, I decided to 
explain the issues in the present artick) rather than to put you on your own feet and 
leave you at the mercy of those actions against which we are not immune. I hope you will 
succeed and I wish God may help you in your growth and will guide you towards your 

“objectives. Now I will send to you this will of mine 


Descriptiond 
mentioning the History of the past Nations .\| 


There are several worthy points in this letter of Imam Ali: As we have often noticed 
before in the same way that the creation is rule-governed and is based on a series of 
causes and effects, and not a single action occurs without these cause-effect factors, the 
fate of nations and human communities depend on a series of cause and effect factors. 
No nation becomes prosperous or miserable, progressive or backward, strong or weak, 
steady or destroyed without valid reasons. There are factors which influence them 
greatly. Therefore, a survey of the history of the past nations and the factors which 
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contributed to their prosperity or misery may help us find our way in a troubled world in 
which we are now. This is because the same factors which were at work shaping the life 
of the people in the past are still active. It is for this reason that Imam Ali (S) in his letter to 
Learn! "(ans i 2y lp de O8 es gas ld WU Ss (48 Le ,zely""Harith al-Hamdani emphasizes that 
lessons from the past events because events will similarly occur once again"[*+¢] It is 
exactly for this reason that one third of the Qur’an consists of the story and history of the 
past nations and according to the Qur’an, this survey of the past will help everybody since 
"in their histories there is certainly a lesson for men of understanding" [Qur’an \y:\1\}; 
Then in the Holy Qur’an Allah orders the Prophet (s) "therefore relate the narrative that 
they may reflect." |Qur’an v:\vs]. In his Qassi’?a sermon, where he talks on the issues of the 
prosperity and misery of nations and Moslems and the factors responsible for them, 
Imam Ali (Ss) talks about the similarity among the fates of the nations and the identical 
factors of their successes and failures, Saying: "Avoid facing the punishments which were 
inflicted upon the past nations. Remember their attitudes in hardships. Try not to be like 
them. After comparing their behaviors when they were prosperous and at the time of 
their misery and depression, then adopt those actions of theirs which brought about their 
prosperity and providence, which made their foes flee from them, which put assets at 
their disposal, which made strong their social bonds, which made them avoid discord and 
disunity, which made their harmony feasible, and which enticed them to shun those 
actions which weaken their power, I.e., deceptive action and jealousy. "Think about the 
biographies of the believers of the past, how they were tested by God. Did they not have 
to face a lot of hardships? "But when God, the Almighty, observed their perseverance and 
patience in the face of obstacles, He changed their misery into prosperity, and their fright 
into security. God made them governors, statesmen and leaders. They received so much 
magnanimity from God they could not even conceive feasible. "Observe how they were 
moderate, their hands were in the service of one another, their swords helped each 
other, their eyes were piercing, and their intentions and aims were united. Did they not 
become leaders of the entire earth?" Then observe the end of their lives. When they 
became disunited their unity changed into disparity, and there were disagreement among 
them; they divided, and started to quarrel. At this time, God changed their strength into 
weakness and deprived them of their assets. What remained of them is their sad stories 
43/3 :"for you today to behold and for you to take your lessons". Then Imam Ali (Ss) adds 


You see how nations are similar in their states and traits."[Fev]" "JY steal S15 Sige Sle! 
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This very principle of similarity in states and traits among nations, which depicts their 
fates, is of crucial significance for Imam Ali (S) in his article. That is why he emphasizes a 
Survey of the lives of people in the past 


Every Father Should try educating his child .¥ 


Among the factors which build up man's personality are the family environment, and the 
parental guidance. The latter factor is of crucial importance in child's life, especially in his 
life manners and etiquette. Since in Islam "adab" or "good manners" are used to evaluate 
one's amount of education and are recognized as the best indicator of one's personality, 
therefore, training one's children in this aspect is given great gravity in Islam. In his 
ra ra ob S5 > uly :"treatise on law, Imam Zeinol Aabedin (s) says concerning this issue 
BE ghey fey $6 65 Se DVI SW pt oe wy alg EE Dy pat Sg 05.85 oS ELI Joe SI Ghat, Sey 
It is your child's right on"” ai soley che Clad call Olea WI de Set ST obey jes orld food cell de 
you to know that he is part of you and depends on you on his good or bad in life. You 
should know that in his training and educating you are responsible. You have to guide him 
towards the path of God, the Almighty, and help him how to serve Him. You should be 
aware that you are held responsible for your child's education. If he does wrong things 
you are to be punished as well"[**,] In accordance with our religion leaders, other 
children's rights are: selecting good names for them, reading Qur’an, swimming, shooting, 
providing them with jobs and spouses, feeding them rightfully and housing them 
appropriately [+74] As we have seen before at the adulthood, like at the time of childhood, 
man's spirit is malleable. Whatever changes the child is exposed to is eternal. Regarding 
5 FEN SB ee pe AF ah 3 glai cf :'this, Imam Musa Ibn Ja'afar al-Kadhim (s) has said 
Anybody who has acquired anything at his youth it is" "ta +5 te SII aol pss WS 5S 585 gles 
like engraving in the stone. But if he learned anything at old age, it is like writing on the 

[surface of wafer" Fv: 


The War Among Y¥ Nations .f 


In the book "The reasons behind the rise of Islam and the fall of the Moslems," one of the 
reasons for this fall is said to be sectarianism. Two other factors are responsible for these 
differences, however: a) The lack of the recognition of the truth. Hafiz, the Persian poet, 
says in this regard: The quarrel among the seventy-two nations is not valid. For, not 
seeing the truth, they resorted to fantasy. b) Selfishness and self-conceit. We have 
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already said if we wish to get rid of the sectarian differences among people, we should 
use reasoning in the light of the Book and the Prophet's kinfolks, and avoid being 
indoctrinated by poisoning ideas of some. We should also avoid being carried away by 
selfishness and self-conceit in the recognition of facts and truth in different sects. Imam 
Ali (S) in his letter asks his child not to be carried away by these two factors: selfishness 

cand self-conceit 


?Why is imam ali unwilling to teach any book on religion but the qur’an and the sharia.f 


As we saw before, Imam Ali (S), as a kind father, decided to teach his son, Imam Hassan 
(S), the Qur’an and the sacred "Sharia", which are the sources of all human knowledge. 
He was decided not to teach him anything else. But he, practically, saw that people, due to 
their selfishness, started having different sects. Thus, he decided, along with Qur’an and 
Sharia, to teach other issues to his son, as well: topics such as: monotheism, Prophethood, 
resurrection philosophy, history, education, ethical points, the recognition of the factors 
of corruption... and the like. But Imam Ali (s) is innately dissatisfied to enter into this game 
because entering this scene does not have any profit whatsoever. This is because the 
book of God's and its interpretation is the essence of all knowledge and sciences and will 
make it needless for people to study other things. But consider the condition of Islam in 
those dark days when people separated themselves from the Prophet's kinfolks. This 
separation from the guidance of the Prophet's kinfolks caused people to have different 
understandings of the facts and truth. In this way, different sects came into being. Under 
such conditions, Imam saw it feasible to start giving Imam Hassan <S) new insights about 
religion. Furthermore, this section of Imam Ali's letter neither involves unwillingness 
towards religious discussions, nor, does it indicate, as some have erroneously assumed, 
that the Qur’anic Sciences and religion Commandments are of lower importance. Each 

[one of these has its special value [Fv\ 


5p OI oe Bi Ley Eg SE ALS se Las a 3H Sei Me BTU ZU lets" 
I SIS IT B55 SE EA US SIs BU IS pgp ey Bi OTE ol 8 Ses pl ge SAL KUT 
pls pis SIS oS Sa Le UF le ot t9s eSNS Jaf of Kaa cf ob lS pllte eS Lang ise ey JPM 
ial JS oS ig Saas 3 all bay eK lh Hoy, SUS 9g SE Jo Ning ote isi GE) Gly oth b3,8 9 
diserlg (88 SSIS 3 KES IS 5 ai SI 5g ESS Su as 1B of IG I Si Sel ited 3 Stal 
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My son! Be aware: from my will what I" jis eis 32 esa My LE i LE 3s UU I ps ct cal 
want you to use most is God's piety, and to carry out what God has asked you to, and to 
follow the path which your fathers and the pious have gone through. As you now think on 
what you want to do, they too thought on what they did. Their ways of life led them 
through this path. They understood to use what, according to them, was proper and leave 
what was not so. Thus, if your spirit is not ready to accept anything without right 
information, you should try to better understand what is around you and not get involved 
in the gulf of prediction nor in the abyss of doubts and skepticisms. Therefore, before 
getting involved in anything hazardous, you should ask your God for help and leave aside 
anything which drags you into the chasm of dubiety. Then when you become certain that 
your heart has been purified, and are humble in front of God, and you have full 
concentration, look at what I have told you. And if you do not get what you like to have, 
and if you are not at ease with yourself, there might be something wrong wither your 
approach; in such cases you will be walking in the dark. Anybody who is doubtful is not 

“interested in religion. Do not follow the ways that these people have gone through 


Description?” 
Description?’ 


In this section of the letter, Imam Ali (Ss) refers to the new principles of education which 
includes the approaches of acquiring knowledge and the implementation of the pious old 
generations and the avoidance of blind imitations and full comprehension of the 
conditions of the time and finally the avoidance of getting involved in dubious cases of 

thought 


The Approaches of the Acquisition of Knowledge 


As we know, man's knowledge, compared with his unknowns, is like a drop of water in 
front of the sea. If man wants to capture this drop of knowledge, he has to select the 
proper method of approach so as not to get drowned in the immense see of the 
unknowns. In his letter, Imam Ali (Ss) provides us with three such approaches: \. 
Inspiration As God is the Creator of the existence, and is aware of every details, definitely 
His book of religion is based on the facts of His book of creation. No deceit or lies appear 
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there. Thus, a resort to God's Book and to the Prophet's tradition, which is identical with 
divine inspiration, can help us find our right pathj*vy] and block our deviations. For this 
reason, Imam (Ss) has emphasized: "The most beloved part of my will is for you to observe 
Divine piety and to be content with what you are supposed to do". As we know, one of 
man's most important ways for the progress of knowledge and culture and man's 
civilization, has been following the guides offered by the prophets and the imams (s). We 
have dealt with this in the book called "The History of the Islamic culture and civilization." 
y. The Ways of the pious Ancestors It is a fact that the older generations of a community, 
especially if they have had the guidance of Divine Prophets, through experience and 
inspiration, have amassed huge reservoirs of knowledge, which could be a valuable 
treasure for the next generations. Thus, reliance of this worthy treasure could help us 
attain the right knowledge. That is why in this letter, Imam Ali (s) orders his son to follow 
what his ancestors have done. Since we know that the Prophet and the imams are 
descended from sacred origins and are not inflicted with dirts of blasphemy and have 
always followed the right religion, vr] therefore, their ways are prosper-—offering and 
their knowledge is based on rights and facts. Is by "his ancestors" meant the Prophet ‘s), 
Abu Talib, Abdol Motalleb, Hashim...? And is by his descent household meant Hamza, 
Ja’afar, Abbas, etc?[*rve] Of course, this adoption of the pious ancestors does not clash 
with scolding blind imitation, which we will study later. This kind of adoption is reference 
of an ignorant to a knower scholar. This is because these pious scholars are decent 
people and will not misguide us. Secondly, as it is in the text of the letter they use their 
thoughts in their daily affairs and do not get into topics they do not know anything about. 
y. Logics and reasoning The third way to get to the truth and sciences is through 
ail 6! fle 4 SKI oS ls G.éi 5 "reasoning and logics. The Holy Qur’an says regarding this 
And follow not that of which you have not the knowledge; ""U as 2 Sif Ssh JS sis 32515 
surely the hearing and the sight and the heart, all of these, shall be questioned about 
that" [Qur’an \v:¥7] Contrary to other religions which contend that in the matters of belief 
and practice, the worship itself is enough, Islam is of the opinion that each idea or 
Siete) Gals ae Uy Sch ai 3 i, Jl3s."practice is acceptable only if it is based on logic 
And they say: None shall enter the garden (of paradise)" " 3.12 Fag ol Silay ila fs eaztal 
except he who is a Jew or a Christian. These are their vain desires. Say: Bring your proof if 
you are truthful." (Qur’an y:\\\] On the basis of this, Imam Ali (S) mentions: if you do not 
wish to use the first and second approach, and if you want to use the third way, you 
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of Xai csi ou "Should use good understanding and reasoning, not baseless assumptions 
The conditions for the use of this third..." as bil SIS Sab Sab gtd LS haf of 53 eS Gaal 
method include the following: a) Asking God for assistance. b) The intention should be the 
clarification of the truth, and not quarrel or the defeat of the foe. c) Drawing away the 
prejudice of defending one specific religion, the intention being only the clarification of the 
truth, or else it would be of the other type, which leads to misleading. d¢ Driving away 
those factors which makes man doubtful, such as: macro mania, fame-mongering, too 
much interest in one’s possessions. e) Having a pure heart, away from any kind of doubt 
and depression (Such as hunger, too much eating, aggressive lust, anger...) or else he 
would be like an unfettered camel that walks in the dark; he would not be immune of 

falling 


The Hazards of the Blind Imitation and Selection With No Reason 


Although Islam agrees with logical imitation, ie., the reference of the ignorant to the 
scholar, on which the order of society relies, such as one’s reference to physicians, 
engineers, tailors, carpenters, and jurisprudents knowledgeable in the science of religion. 
It however, will not agree with blind imitation, i.e., the reference of the ignorant person to 
another ignorant one. Islam completely rejects this kind of imitation. Because this act 
does not, firstly, lead to the right way; and secondly, it exemplifies the axiom which says: 
a blind person leads the way to another blind person. In Islam, this kind of imitation is 
rejected. Moulawi, the Persian poet says: May two hundred curses be leveled at this kind 
lu es ‘pide ain Ogi vs Isat ag Be "of imitation. The Holy Qur’an, regarding this issue, says 
And when it is said to them, follow what Allah" "5 siz U5 G3 5 lax 0 gA5LT Ss shal GeuT ale iii 
has revealed, they say: Nay! We follow what we found our fathers upon. What: And 
though their fathers had no sense at all, nor did they follow the right way."[*vo] The 
Prophet of Islam struggled against all unfavorable habits and unfounded imitations which 
had fastened man's feet and hands like chains. He tried to break these shackles, freeing 
eee LS Al Bt; paseo! eee &4%5 "Man 
ia agile Js "shackles which were upon them" |*v] The Prophet (s), elsewhere, has also said 


And removes from them their burden and the 


I will trample all the superstitious ideas and remnants of the pre-Islamic 
pagans."[¥vv] Thus, anybody who wishes to find out the truth about religion, should find 
the right methods or at least refrain from accepting the wrong ways. He should not resort 
to the blind imitation which is by itself a factor for being misled. He should not carry on 
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with his doubts, either 
4 


(Bet GS IES Sly Leet Gh AS Sig Coat Gh HEN Sly sts SIs Gh Sythe Sie Si ples ates SAU Ls rs 
feb Sle ISB 08 gh Ve cb G Si oka! 3 Ajai OEY Laat Y 4 ale A Uglies i gle WI 98d SG Weal Sty 
aig Sils 43 5055 BY ed Ls SI bag Sale GF Sale Cad Cae be JG SIG 4 SSE do tb SH 5 
Try to"” Sti 8 ag SEb5 aly eS T 55 oS 15.05 KI555 SHE ca pei SU ie ty set E S52 
understand fully. Know that the death causer is the same as the life-giver, that the 
creator is the same as the death-causer, that eternal-maker is the same power who 
gives life again and that the trouble-maker is the same as trouble-reliever; Know that this 
world is not eternal and God has arranged for it to be replete with disasters and 
punishments. Thus, if you are faced with complexities and could not find the right solution, 
know that you are still ignorant. This is because first you were born ignorant, then you 
turned into a knowing person. There are many things you would not comprehend at fist 
because of your meager insight, but little by little you would understand that. Thus, resort 
to the creator who has created you, given you the essentials of creation. Let your 
“worships be for Him, and your attention towards Him. You should fear only Him 


DescriptionY 
Monotheism and the negation of polytheism .| 


In this part of the letter, Imam Ali (S) draws our attentions to several constructive points, 
some of which are the following: Since early times, there were groups such as Disanieh, 
Manawieh, Mazdakieh, and the like who were of the opinion that there should be 
relatedness and relation between cause and effect. Therefore, they used to believe that 
there were tow Gods. The reason for this assumption was that there were dichotomies in 
the world creatures: good-bad, for instance. The God of good things, because of the 
relatedness between cause and effect, could not be the God of bad things, and vice versa: 
the God of light, health, abundance, happy life and beautiful creatures was yazdan or 
light. And the God of Darkness, death, storms, earthquakes, famine, disease and harmful 
and ugly creatures was Ahriman or Devil.{¢va] Allama, in his Discription of Tajrid, talks 
about the ideology of the magi (Plural of magus) in the following way: "The magi believe 
that good stems from God and bad stems from the Satan. This is because God is the 
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absolute good and the doer of bad should be vicious". But as it is proven, anything which 
exists in this world is either the absolute good or its goodness is more than its badness. 
This is because the absolute bad does not exist. Mowlawi has said: Thus the absolute bad 
does not exist, Know that badness is relative; There is no poison or sugar, Which is not 
related to the other; One is free, the other is fettered, One is poison, the other one is 
Sugar; The snake poison is the life for the snake, But its relation to man is that of 
death .[¥v4] Thus, the absolute good is in harmony with God, and God is its creator; but 
absolute bad does not exist. As we saw before, Imam Ali (S) said, "the owner of death is 
the owner of life as well; the creator is also the one who causes our death; and the 
destroyer is the same as the constructor, and finally the trouble-maker is the same as the 
curer." Some of these stem from good and some have roots in bad. In the erroneous 
ideology of dualism, good and bad stand in contrast. The summary of Imam Ali's 
statements is the following: The dualists contend that there are two Gods: The God of 
good and the God of bad. But since the absolute bad does not exist, therefore, there is no 
need for the God of bad. Some superficial people think that the snake's poison, diseases, 
death, floods, tornadoes and the like are nasty and bad. But a world which lacks one of 
these is not perfect. Their very presence is good. The principle of the relationship 
between the cause and the effect forces us to believe in only one God: The owner of life is 
the owner of death as well. The one who makes disturbances, cures as well; and the one 

[who destroys, and constructs as well..."[¥A- 


Aworld Composed of happiness and sadness is beautiful and makes perfection possible.¥ 


Although this world is a mixture of treasure and snake, flower and thorn, sadness and 
happiness, asset and misery, hardships and ease, sweetness and bitterness, it is 
harmonious and lovely and every particle and part of it is in its proper place. And man's 
func ai J! Ui ."caravan should pass through this turmoil for the destination of meeting God 
Rea) igi y ("Now surely to Allah do all affairs eventually come" (Sura of shura or ["FA\" 3 Pal 
O man! Surely you must strive to attain to your Lord, a ["FAY"] a8las KAS Og sl Zale S| 
hard striving until you meet Him." [Inshiqag +]. The beauty of this world lies in its present 
structure which is a mixture of contrasts such as sorrow and delight. If it were not like 
this, it would neither show the value of beauties nor would it make possible the perfection 
of man. Whereas, according to the logic of the Qur’an, man is created to be in distress 
Certainly we have created man to be in distress.{rar] Mowlawi, in" "1s .3 ea) (ais at" 
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different places of Mathnawi, has explained this fact through interesting allegories. One 
of these parables is the story of prison and Joseph's well: Although they ground the pearl 
in the mortar, It enlightened the eyes and cured the calamity; They put a wheat seed 
under the ground, Then they harvested a lot of clusters; Then they ground it in the mill, 
Its value and its product (bread) became precious; Then they ground the bread under the 
teeth, It turned into wisdom, soul, and cognition; The soul became enchanted in love, 
Then the harvester came to harvest again. To elaborate on this issue, Mowlawi tells of an 
animal which becomes fatter when they beat it more. At the end, Moulawi mentions the 
multitude number of the distresses of the believers and the Prophets: There is an animal 
called Osqor, Which becomes fatter when beaten; When you beat it, it will become fatter, 
It becomes fatter through the wounds it gets; A believer's self is like Osgor, Which 
becomes fatter through the wounds; Because of this, for the Prophets, There are lots of 
sufferings and failures. Elsewhere, Mowlawi likens the effects of sufferings in the 
cleansing of the soul to the effects of a drug used in tanning for cleansing the hides 
(Skins): The hide suffers the wounds of the drug, Then it becomes as fresh as Adim Taefi; 
But if you rub something else on it, It would become big, ugly and bad-smelling; Now man 
is like that hide, From different moistures, it has become ugly and fat; Now you should rub 
it hard, Till it becomes clean and thin; If you can't, let it be, Then God will make you suffer 

a lot; God's hurting is your cleansing, His knowledge is above yours 


If you do not know the philosophy of something, Do not deny it.’ 


There are many people whose personal knowledge is used for the evaluation of things 
and events. If they assume something is true, they accept it, or else they would reject it. 
"Ls uy pal Gs pas 7 3 ."But we should know our scientific knowledge and means are limited 
And you are not given aught of knowledge but a little" |The Israelites Ao]. It is always ["¥A¥] 
possible that, on the one hand, our so-called knowledge might turn out to be wrong, and 
on the other hand, it might happen that others, through better instruments and means 
might have found the truth. It might happen, as well, that nobody yet has access to the 
right means, and such means might be found in the future. Thus, Avicenna has said: 
"Whatever strange thing strikes your ears, while incisive reasoning can not reject it, 
assume that it might materialize."|¥ao] It is for this reason that Imam Ali (Ss) has said, 
"Whenever you are faced with a problem regarding the events of this world, and you are 
not aware of the philosophy behind the so-called disastrous events such as earthquakes, 
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storms and diseases, find the reason in your own ignorance, and do not claim that since 
you do not know the secrets of these phenomena, therefore, they are not assets 
whatsoever. This is because when you were born, you lacked all sorts of knowledge. Then 
gradually, through your senses, such as sight, hearing, touch, taste and smelling, you 
were connected to the outside world and you started analyzing the events through your 
And" "8 S25 axis Sicsthly 51 ails gal as ASjG2 5400 ssa gat oo Sesh ails "reasoning 
Allah has brought you forth from the wombs of your mothers-you did not know anything- 
and He gave you hearing and sight and hearts that you may give thanks" [Qur’an \¢:va]. It 
is obvious that the rays of this knowledge are limited, but the affairs which are within the 
radius of creation are unlimited and immensely broad and widespread. Some interesting 
Confessions Einstein has said, "The puzzle of creation is still unresolved. We may even 
assume that this puzzle shall always remain intricate. What we have so far learned from 
the book of creation has been illuminating. Through this knowledge we have come to 
know some of the principles of the nature, but we are well-aware that compared with the 
volumes of this book which we have read, there still remain an immense number of 
unresolved problems."[Fa¢] William James says, "Our Knowledge is a drop compared with 
our ignorance which is an ocean. The only thing which we can definitely say is that our 
natural knowledge is dependent on another vast world of another type the properties of 
which we have not grasped" |¥av] Charles Rischie says: "A genuine scholar is the one who 
is simultaneously both bold and courteous. He should be courteous since our knowledge 
is meager, and he should be bold since the road towards mysterious world is open to 
us."|¥AA] Oliver Lodge says, "What we know, compared with what we suppose to know, is 
very little. Some say this without believing what they say; but I say it with complete 
conviction"|¥a3] Alexis Carl, in the book, "Man, the unknown creature," writes: "Those 
sciences which deal with living creatures, in general, and with man, in particular, have not 
progressed enough and they have stuck at the descriptive level. Man is a completely 
complex creature who can not be easily recognized. We do not yet have at our disposal 
sufficient means to know man and his relations with the outside world. In fact, our 
ignorance about ourselves is immense. We still do not have answers to many questions 
concerning our selves: How do genes carry the heredity characteristics? How do cells live 
in groups called tissues?"|¥3-] Camil Flamarion in the book "The unknown powers of 
Nature" writes on the limitation of man's knowledge, "We do think, but what is the 
essence of thought?" Nobody can answer this question. We do walk, but what is the 
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nature of the activity of the muscles? Nobody knows. I know that my decision consists of 
unmaterialistic power, and I am also aware that all my spirit is unmaterialistic. However, 
when I decide to raise my hand, I will notice that my decision moves my body muscles. 
But how does my decision move my hand. Nobody tells me how my optical nerves 
transfer the outside configurations into my thought. How is the essence of this thought 
conceived? Where is it located? How does the mental activity take place and what is its 
essence? I can extend the number of such questions for ten years whereas your greatest 

[scientists can not answer even my fundamental questions."[*4\ 


Carry out everything for the sake of Him .f 


Since God is the Creator of everything and every creature and He initiates creation and 
resurrection, and mixes sorrow with happiness, ugliness with beauty, assets with 
miseries and has made this principle of juxtaposition as the basis for perfection, “you 
have to resort only to Him and devote your worships just for Him and have your love only 
for Him and fear Him solely”. It is because this exclusive devotion is a sign of your 
gratitude and of your perfect monotheistic belief, which is not given to everybody. God in 
Segal ers oie ee Sie i (g :"His Qur’an has trained the Prophet in this manner 
£5315 35 Uy eke Oy oki JF S55 ob IS 5 hg 5 atl hi hi BF Gata Ug ot Syl SIL; TKS 
Say: Surely my prayer and my sacrifice and"” 3 ,i35 a oe la eee sStega aoe, al Es ve ay 
my life and my death are all for Allah, the Lord of the worlds. No associate has He; and 
this am I commanded, and I am the first of those who submit. Say: Shall I seek a lord 
other than Allah? And He is the Lord of all things; and no soul earns evil but against itself, 
and no bearer of burden shall bear the burden of another; then to your Lord is your 

{return, so He will inform you of that in which you differed [Qur’an ¢:\+¥-\9¥ 
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us of Allah more than the Prophet has. Thus, be content with His leadership and make 
Him your resort for your salvage. I did not spare any advice for you and you will never 
appreciate your expediencies for yourself as much as I have deemed them necessary for 
you. Description In this part of the letter, Imam Ali (S) emphasizes two points: 1. 
Mohammad's Religion is the Best in the world As we know that the prophets have been 
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sent to people at different times and under different conditions. The more backward the 
people the simpler was the prophets’ training and educating people. Their schedules 
were like those of present-day schools where in elementary schools simpler books and 
methods are used whereas in the high schools we have more complicated programs. 
Since the more ancient Prophets were sent to people who had not progressed enough, 
their methods of educating people were more elementary, but since the Prophet of Islam 
was the last of the Prophets,/¥ay] and his religion is eternally the way of life for all 
men,|¥av] there it is better to be said that "no body has brought news from God like him", 
and his religion is the most comprehensive of all religions.[*4*¥] Anybody adopting another 
way Of life is rejected [40] It is also right to say: Only he is to be chosen as the leader|¥4¢| 
Since his religion is the most comprehensive, his leadership the most perfect and his 
commandments the most prospering r. An old one sees in the mud brick what the young 
one can see in the mirror Every father wishes well for his child. He will not spare any 
advice in building his personality. He is usually more decisive, determined and 
experienced than the young one who usually possesses less experience. It is an old 
saying that an old one sees in the mud brick what the young one can see in the mirror. 
Concerning the value of the ideas and thoughts of the aged, Imam as-Sadiq (s) has said: 
"The existence of an elderly one in his family is like the Prophet among his people" [Fav] 
And this is a fact. On the one hand, there is a father like Imam Ali (S), who is the door of 
sciences for the Prophet (S), and who is well-experienced, and on the other hand, there is 
a child from the Prophet's Household, who is going to guide the Islamic world in the near 
future, and be the substitute for his father in the guidance of the Moslem world. 
Therefore, for these valid reasons it is necessary that, firstly, the sufficient amount of 
advice be given him, and secondly, it was suitable for Imam Ali (S) to employ his own 

experiences in the education of his son 
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son: If there were an associate for God, his Prophets would then come to you and you 
could observe the signs of his might and power and you would recognize his acts and 
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attributes. But He does not have any associate, in the way He has described Himself. 
Nobody is able to oppose Him in his sovereignty. He is not demolishable; He is for ever. He 
is the Head to the Dynasty of existence. He does not have any beginning, but is the last of 
all without having any end. He is greater than his divinity could be felt by any heart or eye. 
Now that you realize these facts, you too, like those who are weak and are in need of 
God’s assistance, should try to worship Him and should fear His anger and punishments; 
this is because you are commanded by Him to carry out good and are warned by Him to 
stay away from evil’. Description 4 The following notes and points are significant in Imam 
Ali’’s letter: \. Monotheism and the rejection of polytheism from another perspective 
Imam Ali (S) discusses monotheism from a different angle. He says if God was not unique 
and without association and if there were associates for Him as the followers of 
polytheism erroneously assume, then this associate would have the following traits: a) He 
would send us some messengers to invite us towards his religion. b) He would have some 
territory of power. c) He would have some manifestations of his traits. But we observe 
that none of the above traits has been realized. The prophets of polytheism either did not 
show up or could not verify their claims. However, the manifestations of acts and 
attributes which exist in this world all lead to the notion of monotheism, not to polytheism. 
This is because, as it is proven elsewhere, God is Necessary Being and excludes the 
39 :'territory for any other Being [*44] The Holy Qur’an condemns such claims as baseless 
And whoever invokes with Allah another god, he has no proof of"” « J Stay U GAT ig! ais & g46 
this” |*44] y. God is Everlasting In accordance with the researches done to prove that God 
is Necessary Being and that He exists by Himself, we conclude that He exists for ever and 
is eternal. If this were not true, He would not need existence; but this is contrary to the 
principles of Necessity and Self-Existence. yr. He dominates Everything and Nothing 
Dominates Him Allah has no any limitation and He dominates everything. If He has place 
and time, and if He can be included by hearts or eyes, then He would be limited. Such an 
assumption would be impossible regarding a Being whose truth is limitless and whose 
Our wisdom would not reach” ,, 2: i ib iLL 91) ES ol ye «he "dominance is pervasive 
His very Being, In the way that a straw would not reach the ocean bottom’. ¢. The more a 
believer is aware, the more he will be duty-bound: The more distance there is between 
the creator and the created in the dimensions of need-needlessness, ability - weakness, 
might — wretchedness, and eternity — fatality, the more there should be dutifulness, 
obedience and awe on the part of the believer towards his God. And since this relation 
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exists between the Creator and His creatures; therefore a believer should engage more 
in dutifulness, submission and obedience towards his God. Of course, a believer will carry 
out this feat if he is aware of the facts. The excessive obedience and worships of most 
Prophets and God’s men are due to this very fact. o. Man’s Duties towards God are based 
on true expediences In contrast to the view of Ash’arites who conceive no motives for 
God’s acts, the Mo’tazilites and the Shia contend that God never does anything for no 
reason. Since He is the absolute not-needy, He will not carry out affairs for His is own 
benefits, but rather for the interest of His servant — believers. Thus, in God’s duties for 
people there are certainly good and bad, expedience and evil-doings; that is why 
enjoining of the good and prohibiting of the evil is enforced: Neither can the sinners do 
any harm, nor do the believers’ obedience give Him satisfaction He has not created to 
earn benefits, Rather, to be generous towards the believers. He has not sent the 
Allah is the guardian of") sil i alls ofs 4t Pe "Prophets to give people troubles, but 

[those who believe) He brings them out of the darkness into the light [Qur’an y:vov 
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made you aware of the world, of its states, of its declines and changes. I also let you know 
of the Hereafter and what is reserved there for its people. I also gave you examples for 
these states so that you take your lesson and walk on the right track. Those who have 
tried this world are like passengers who emigrate from a desert into a place of 
abundance where comforts of all sorts are ready. In order for them to reach this place of 
comforts they have endured the hardships of the way, have accepted separation from 
friends, have accepted, as well, the obstacles and unsuitable foods on the way in order to 
arrive at their desired place. They will not complain of any of these hardships, nor will they 
consider their expenses as a waste of time. The only thing they desire is to arrive at their 
final resort. But those who have taken pride in this world are like passengers who desert 
a place of abundance to arrive at an arid land. For them nothing is more annoying than 
leaving a comfortable place to live in a desert’. Description 1. At different places of this 
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book, Imam Ali (Ss) has talked about the true value of this world and the desirable and 
undesirable world and man's place in them. Through the following two examples, Imam 
(S) has described the place of the free man as opposed to the place of those who have 
sold their hereafter to this world: Two Examples of Two Groups The First Group: These 

are knowledgeable and experienced people for whom the world with all its seemingly 
attractive features compared with the everlasting abundance of Hereafter is just 
worthless. Therefore, although they might possess all the comforts of life they consider 
themselves like passengers who are getting ready to go to their final resort. They also 
think here is an arid land and are counting the minutes to leave this desert to arrive at a 
place filled with abundance. For this aim, they will suffer all sorts of distresses: the poet 
says: These bitter-than-poison days shall pass, Once again will come the sweeter-than- 
Sugar days. Those who consider themselves as the birds of the kingdom of Heaven and 
will not belong to this mundane world and think their stay in the cage of this world is just 
short-lived try their best to arrive at their permanent shelter. Of course, in this way they 
have to suffer all sorts of distresses, such as separation from friends, and life sufferings. 
The hope of arriving there makes the bitter trial into a sweet thing. This group consider 
this world as "dar mamarr" (transitory world) and hereafter as "dar maqarr" (stay-in 
world). They do not fear death besides that they consider it as sweeter than honey. They 
like it more than a child’s love to its mother's breast[o..] They think in the following 
manner: The curtain of my soul has darkened my body, How sweet is the moment I throw 
down this curtain; Such mundane cage is not proper for a sweet singer like me, I will go to 
the Heaven's Garden, since I am a bird of that pasture. I'm a bird from the kingdom of 
Heaven, I don't belong here, They have captured this bird in my body-cage; I search for 
what is heavenly, I'm prepared to go there; How sweet is the day when I fly towards my 
love, I'll move my wings in the hope to arrive at His place. The Second Group: This 
includes those people who are fond of life here, thinking that life ends here, and nothing 
more. All that they want is take advantage of life’s deceitful features. These people are 
like those passengers who live in a place filled with all conceivable comforts but suddenly 
are ordered to leave here to live in a desert devoid of all comforts. It is naturally hard for 
them to separate themselves from all these joys. They fear death, as a result. Concerning 
vil O39 we al AEP asi oe o| Pees Saal igi Ly (fs "this, the Holy Qur’an talks about the Jews 
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are the favorites of Allah to the exclusion of other people, then invoke death if you are 
truthful. And they will never invoke it because of what their hands have sent before; and 
Allah is cognizant of the unjust. Say: As for the death from which you flee, that will surely 
overtake you, then you shall be sent back to the knower of the unseen and the seen, and 
He will inform you of that which you did” [o-1] Someone asked Abuzar: Why do we hate 
death? He answered: “The reason is that you have built the world, but have destroyed 
your hereafter. It is natural for you to hate transferring from an improved land to a 
Est Ju & ("demolished one" [a: y] It is reported that somebody has asked the Prophet (s 
Why don’t I love death?" 3 aii Caf Vg sya5 SB SB 95 15 ged SL EDLs ESI SL OS al 
“Do you have wealth?” “Yes,” “Have you sent some of it beforehand?” “No, This is the 

[reason why you hate death?’[o-+ 
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justice between you and others. Thus, do to others what you like them do to you. What 
you do not like happen to you, do not let it happen to others. Do not engage in injustice in 
the same way as you do not like to be treated unjustly. Perform good acts in the same 
way that you like to be treated well. Consider ugly anything that you assume ugly on the 
parts of others. Approve anything for people which you like them to approve for you. 
What you do not know, do not say, although what you know is little. Do not tell people 
anything you do not like them to tell you. Be aware that pride and self-satisfaction are the 
enemies for rightfulness and honesty and are the disease for wisdom. Be a man of trial 
and struggle; never be a treasurer for others. And when you found the right path towards 
Allah, be humble in front of your creator. Description \\ Here in this letter, Imam (Ss) 
emphasizes one of the most significant principles of ethics, that is, the fact that all 
members of a society have similar interests, rights and morals. In the same way that 
every individual expects that his rights be respected in the society, his personality be 
valued and be treated amicably, he himself should respect other people’s rights. If this 
morale is vigorous in social life, the relations among people will be strong, people’s rights 
will be observed and peace and stability will be strengthened. It is narrated that a man 
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came up to the Prophet (Ss) telling him: I carry out all my duties well, but I can not stop 
committing one sin; I have illegal relation with a woman and carry out adultery. The 
Prophet’s followers warned him to be polite but the Prophet did not let them reproach the 
young man. The Prophet (s), then, asked the young man if he had mother, sister and 
other relatives. The young man gave a positive answer. Then the Prophet (s) asked the 
young man: Do you like other people to have such illegal relations with your sister and 
mother? The young man, feeling great embarrassment, promised not to commit such a 
sin again. No doubt, if all members of the society possessed such a morale and respected 
other people’s rights, the society would turn into a utopia. On the basis of such an 
educational and ethical principle, Imam (s) orders his son to let himself be a criterion of 
justice between he himself and others. He, then, mentions the following points: 1. What he 
prefers for himself, he should prefer for others as well. In this respect there are many 
A believer’s Faith" ig 355 3 555 anid Cod i a Col 2 es Stal [Ss Y "traditions available 
is not perfect unless what he deems appropriate for himself, he deems suitable for his 
Among the" siz vis 4i> J 2312 2 5-:"brethren"[o-F] Imam Sadiq ) has said 
characteristics of a true believer is his love for his brothers" [o.0] The great Prophet (s) 
What a believer considers good for himself also" " «23 Css Le ae Cs Sei s"has said 
considers good for his brother" [o-+] y. He will not do injustice to others as he does not 
want to be treated unjustly. r. He is benevolent to others as he wishes others to show him 
benevolence. r. What he considers ugly in others he should consider ugly in his own 
behaviors. ». What he considers good for others, he should consider it good for himself. ¢. 
What he does not know he should not level against others although his knowledge is 
meager. v. He does not backbite others in the same way that he does not want others to 
back bite him. a. Since being self-conceited is against truth and rightfulness and is a 
parasite for wisdom, he should not use it. 4. Although he should try his best to earn 
leqitimate income to run his life, he should not be a treasurer for others, especially for his 

(heirs. \». To thank God when he is guided towards God |[o:v 
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Also know that you will need a great deal of trial, hard work, and sufficient provisions. 
Thus, do not carry too much burden on your shoulders since the consequences are fatal 
and destructive. And if you could find a needy person who could carry your provisions up 
to the Doomsday, put your provisions over his shoulders. If you have the capability of 
preparing more provisions, prepare more of them and send them through him. This is 
because you might someday try to reach such a person and you would not find him. If a 
person asks you for some help at the time when you are not needy, provide him with 
some so that he may help you when you need him. Be aware that on your path there are 
precarious hurdles which can be surpassed by those who are free and whose burdens of 
Sins are not that heavy and slow-walkers have harder time than the fast-goers. Be aware 
that your descent is either in the paradise or into the Hell. Therefore, prior to your arrival 
to that world, prepare the necessary provisions. Make a good resting-place for yourself 
since no excuse is acceptable and there is no return for you to the world at that moment’. 
Description \y In this section of the letter, Imam Ali (Ss) talks about the perilous road to the 
Doomsday, and the hardships which exist over there. He says no excuses are accepted 
and a return to the world is impossible. Whatever we are able to do, we should do here. 
Imam Ali S) has invited his son and all of his other spiritual sons to prepare provisions for 
the Doomsday. The following points in Imam Ali’s letter are worth considering: \. 
Sufficient Provisions and Light-Load of possessions In this hard and long road two things 
are essential: First, enough provisions which can help us there and which includes piety 
The best kind of provisions is piety" "<3 131 +4 :and good deeds. Imam Ali (s) has said 
And secondly, the light-load of possessions in this world. We would suffer a lot in that 
long, tedious journey of ours. We will be destroyed if the load is too heavy: y. Be aware of 
the significance of those who carry your provisions on the way or pay you back what they 
owe you on difficult days In emphasizing our struggles to prepare the provisions, Imam 
Ali (S) uses two beautiful similes and metaphors: Firstly: In this long and tiring way if you 
can find somebody to be able to carry some of your provisions to your destination, you 
are lucky. Be aware that when you help the needy today, in fact you have put your 
provisions for the next world over their shoulders to deliver them to you in the next world. 
You might not be lucky enough to have a chance like this tomorrow: Secondly: There are 
people who are ready to borrow from you when you are rich to give it back to you when 
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you are poor. Make your best from this situation. Be aware that to give away your wealth 
to the needy for God's sake is to lend to God [o:] This is easy for you to day to perform 
such a good act. However, on the Doom's Day, when it is the time of hardship, despair 
and misery, the result is of significant consequences: ry. In hard — to — cross roads, the light 
— loaded travelers are more at ease Imam Ali (S) talks about hard — to — cross roads in the 
direction of the Resurrection Day. These are mentioned in the books on traditions [0-4] 
Naturally, those who are light — loaded in sins pass both speedily and easily but the 
heavy—loaded sinners either fall or stumble on the way. +. The End point for Every body is 
either the paradise or the Hell Imam Ali (S) points out that the end point for all is either the 
paradise or the Hell. We should make every thing ready before departure. After death 

there is no return 
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disposal the earth and sky treasures has given you the permission to ask Him for help and 
to worship Him and has guaranteed the acceptance of your requests. He has commanded 
you to beg Him your needs and ask Him for His favors. .God had put nobody between you 
and Himself to act as a curtain and has not urged you to refer to any intermediary. He has 
not stopped you to repent if you have done something wrong. If you do something wrong 
and then go back to Him he will not reproach you. He does not haste to punish you. When 
you deserved betrayal, He has not betrayed you. He has not put conditions on accepting 
your repentance. He has not made you despair from his generosity. Rather, he has 
accounted your return from committing sins as a good act. He has counted your sin as 
one and your doing good as ten. He has kept the door of your return open. When you call 
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Him, he will listen to you. When you whisper to Him, He knows what you try to tell Him. So 
take your needs to Him and show yourself to Him as you truly are. When you wish, you 
could tell Him your secrets and your distresses and beg Him for assistance. He is the only 
One who could supply you with valuable assets from His treasures of generosity, such as 
longevity, health and extended sustenance. Once again, I stress the fact that God has put 
the key to His treasures in your hands because He has permitted you to plead Him. Thus, 
whenever you wish, you could open His doors to His generosity through your prayers and 
benefit from His benevolence. Never despair when your prayers did not get immediate 
acceptance. This is because His benevolence is based on your true intentions. Sometimes 
it happens that you beg but your wishes are not fulfilled. However, some time later you 
will be given something more extra than you had previously asked for. And sometimes 
this special request is not fulfilled for some specific reasons. This is because what you are 
pleading for might damage your religion. Thus, your wish should be in such a way that its 

“beauty shall remain and its vicious side shall go away from you 


Description\f 
description \f 


In this part of the letter, Imam Ali (Ss) puts stress on two points: Supplication and 
repentance, both of which are used for the spiritual reconstruction of man. Man, due to 
his over-engagement in current daily affairs, gets self-centered and indulges in too much 
of self-reliance, with little attention for Divine bases, and erroneously assumes that he is 
mighty enough to carry on every action. He is not aware that in this world there are 
thousand agents involved in the arrangement of affairs. Man, through his supplication 
and his obedience to God, could benefit a lot in order to surmount complexities of life. For 
this reason, in this letter, Imam (s) teaches his son to be aware of the fact that in this 
world the worldly affairs are not done solely through material and physical agents. 
Rather, spiritual factors, such as supplication and worship are also at work. The second 
point emphasized in this letter is the fact that if man, through his sins, temporarily 
distances himself from God, he can compensate for it through his repentance to gain, 

once again, God’s benevolence 


The Role of supplication and the conditions for its Fulfillment 
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In order for man to come close to God, to gain spiritual peace of mind, to get ethical 
values, to stay away from sins, to cleanse mental disturbances, to avoid Satan’s 
temptations, to strengthen his intelligence and cognitive powers, and to satisfy his 
physical and mental needs, he needs to worship God. For this very reason, the major part 
of the Prophet’s educational programs in general and the Prophet of Islam’s program in 
particular consists of teaching people to carry out prayers. But in today’s world more than 
ninety percent of people suffer from some sort of nervous and mental disturbances. 
Every day we witness million cases of crimes in the world. A lot of people, due to 
distresses and worries and because of their indecisions, resort to narcotics and drugs and 
tranquilizers and alcohol and pornographic films. Most of them, towards the middle part 
of life, give up their education, jobs and families to engage in suicides or live a parasite 
life. It seems as if Alexis Carl’s prediction had come true when he said, "This is the price 
we pay for the industrial civilization and for the changes of life we are receiving."[o\-] At 
such a time, we even need more prayers and supplication. Dale Carnegie presents the 
following statistics for the American community: "In the United states, in general, every 
thirty five minutes one person commits suicide and every two minutes a person goes 
mad." He then adds: "If people went after the peace which contains in the religious 
supplication, most of these suicides and mental diseases could be avoided"[o\\| 
Elsewhere Alexi Carl is reported to have said, "The greatest power man could produce is 
through supplication and worship. Such a power acts like gravity whose existence is real 
and touchable. In our medical life we have come across patients who were not treated 
through medicines but were cured through supplication and worship. The secret behind 
this is the fact that man uses his meager power and strength and extends it into an 
immense power. When we are worshipping or are engaged in supplication we are 
connecting ourselves with an eternal power that is in charge of all creation. We beg that 
power to look for our needs. Such a pleading removes our difficulties and magnifies our 
power" |o\y] It is for this reason that the Prophet (s) has introduced supplication as a 
on tteN\ :"believer's weapon, the pillar of the religion, the light of the skies and the earth 
And Imam Ali (s) calls supplication as the key to [ov] o5Vy Sly 589 pl 35485 oe gS 
victory and salvage: In Komeyl supplication he introduces supplication as a means for the 
strengthening of the body and mind and as an agent to serve both God and people and a 
Bde S By cill yt de al He 28g Cole Seite te 3 ."means for a journey towards Heaven 
SSL bs KH GEA, Seiylll 9 eK Els Seb LeN opaks 3 SI ep See SLEW 3 flyilly Sets 
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Strengthen my limbs to serve" " jt sil 6 ST sle 3 Kadely Ged pt Bias SGELy Gy salt $5 Kee Zl, 
you, fortify my determination, help me fear you and be at your service so that I could be 
among frontiers and be among those who haste to reach you and get close to you and 

(fear you the way true believers fear you and be among believers around you" [o\¥ 


Persuasion Towards Supplication and Worship 


Because of the miraculous effects of supplication and worship, they have always been 
emphasized by God, Prophets and God's men. At one point the Holy Qur’an considers 
Say: My lord " "S55 ies aS tas \s 43 supplication as a means for the value of people 
would not care for you were it not for your prayer" [10] At another place God orders 
people to call upon Him and He will answer them and if they refuse to do so they will 
Spall a 3S oes Pre) a5 Jlés "answer them and if they refuse to do so they will go to Hell 
And your Lord says: Call upon Me, I will answer you; "” ies ee Sede ile be yh Se 
surely those who are too proud for My service shall soon enter hell abased’ Jo\+] The 
Prophet (Ss) considers supplication as the best weapon against the enemy and the best 
6 Pd 2S ait S455 & I 1S SEI Jal oSsldel of ee ere sisi yi "means to get sustenance 
Should I not lead you to have a weapon which could" " -te\ «321 ex 5B Lgl, je FS 
protect you against your enemies?” They said: Yes, O messenger of Allah”. Then he said: 
“Pray God, day and night, because the weapon of a believer is the prayer."[o\v] Some 
people assume that the world is solely based on cause and effect factors. Therefore, they 
think, there is no room in the Divine destiny for prayer and supplication. They, however, 
ignore the fact that supplication is among cause and effect factors. This assumption is 
rejected in numerous traditions including the following which is narrated from Imam as- 
pA y LAB Lay SREY eas L515 JU be 23 15 oN Ss UB Vy Jes al gf "Sadiq 6) by Zurara 


Call God. Let not your faith in destiny hinder you from engaging in" "43 142.3; et als ol 
‘te :"supplication" [a\,] Abdollah Ibn Senan says that he has heard Imam Sadiq ‘s) saying 
sh 8 sebiy Si Jesh ai Be JY, tote IF cindy ts I gee Gi aed y, SUL su Le aan dy 
Supplication expels divine disasters. Therefore, engage" «=la) 424 of Sig NI 43 $55 SU 
yourself in prayer and supplication excessively since it is the key to any good and the 
fulfillment of all needs. It is the supplication which brings forth assets for us. There is no 
door which remains shut if you knock on it" [014] Since the supplication is among the world 
cause and effect factors; therefore, you should always call God. The Prophet (Ss) has said 


ail S pid Masel, Us GIS, heel ly Sy b Spi cadigd Sole KAI sl 6 5 sl, Dice ken LIS ots Ee pea" 
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Two men whose actions are identical enter the paradise, but"’ 5 oy la: dls, Sy 
one of them has a better status. The man then asks: O God! How come he has got a 
better situation when our actions are identical? God replies: He asked and called me, but 
S53 E515 Lo Gat le pg Be lll CL 6S al "you did not” {or.] Imam Bair ‘s) has said 
God would not like people to call other people for" sie v city SLY of Cat 453 Ls ail 5) ad 
help, but He prefers people to call Him and ask Him to give them what they need” [ov\] He 
I swear by God that when a"” dj ustai Viasls 3 J 538 al le et 436 <li Y wily :"has also said 
true believer insistently asks God for anything, God will supply him with what he 
wants [ory] In this regard, of course, there is no difference between big needs and small 
Do not"” pein ail SM Sexe 33 Zl Sw Seile cp (pk 2 |p -Y "ones. Imam Bagir (s) has also said 
belittle your small needs because the dearest believers are those who ask the most: [ory] 
All what you" Sumé aby Sls Ble £ ol ZI L |S als «God has told Prophet Moses (s 

[need, ask me for it, even the grass for the sheep or salt for your foods” [or¥ 


God will not need anything, Nor does he need any recommender 


Jey "Since God dominates all creatures and is closer to them even than they themselves 
and since we are nearer to him than his” [...0v0"] «85 esi gs J ai ji LN bE oe ll Sail 
life-vein "(And know that) Allah intervenes between man and his heart". Therefore God 
hears people's supplication and prayers even if they are offered in whisper form, let alone 
their loud prayers. He is aware of the intentions of all. He does not suffer from any kind of 
jealousy. There is no need for a servant or mediator to connect people with God. Allah 
And" S sides gall olates J tpiadd cies (5 clu igzs cee M18 JL 2 cole Sits Gf; "Says 
when my servants asks you concerning Me, then surely I am very near; I answer the 
prayer of the supplication when he calls on Me, so they should answer My call and believe 
in Me that they may walk in the right way” [or] Thus, if God has led us towards "means of 
nearness" [ayy] and has let the interceder{ora] to intercede with Him, it is not because the 
asking of the believers will affect God, but it is a sign of the believers' attainment of 

[perfection [ova 


The conditions for the Acceptance of supplication and prayers 


In accordance with God’s promises, God accepts every supplication and prayers of the 
believers. But not every supplication is accepted under any kind of conditions. In some 
circumstances they are accepted, in others they are rejected. \. The physical and spiritual 
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Readiness The first condition for the acceptance of supplication and prayers is the 
believer’s physical and spiritual readiness; the time and place also should be 
appropriately selected: midnight and at the dawn, for instance. There is a tradition 
oe JS eS Ole GL ("narrated from Imam Sadiq (s) which states that God has told Moses (s 
O son of Imran,” bret by bed SSB Ll lb 8 Ey EAN SLE yay Fp BBN AS gay FE SB 
call me at night with a humble heart and body and weeping eyes. Then you will find me 
very near and I will accept your supplication."[oy: | Nouf al-Bekali says: One night I saw 
Imam Ali (S), who had left his bed, and was looking at the stars and told me: O Nouf, are 
you awake or asleep? I replied I was awake, He then said: O Nouf, Prophet David (S) woke 
up at such an hour saying: At this time any kind of supplication and prayer will be accepted 
unless the performer of the supplication is a tax official for a tyrant governor, or he is his 
secret spy or his policeman or a musical player of tambour or an entertainer" for) | The 
Avoidance of sins The other condition for the acceptance of the prayer and supplication is 
the taking distance with sins. It is because most sins draw a thick curtain on the way of 
SBA ol el FeAl "the acceptance of prayers. We observe this in the Komeyl supplication 
O God! Forgive my sins that invalidate invocation”. Ayatollah Kalbasi"” .t-i_si Good e! 
mentions the sins which hinder the supplication and prayers to be accepted: suspicion, 
quarrel with brethren, delaying the performance of prayers, the parents’ dissatisfaction 
with children.jory] He, then, reports the following poem from Moulawi: The smell of 
haughtiness, of greed, and of excessive need, In the speech will show themselves like 
onion; If you swear that you have not taken onion, That you have stopped taking onion 
and garlic; When you open you mouth to swear, The smell of these will surely betray you; 
Then your prayers will be rejected for the lies you told, Your tongue is not in harmony 
with your heart; That supplication will be rejected, It will not find acceptance; If your 
intention is straight, but your speech not straight, This distortion of speech is accepted by 
God; But if your intention is not straight but your speech is all right, That sort of intention 
is worth nothing. The purity of Foods As we know our prayers and actions stem from a 
power which is based on foods. If these foods are gained illegally, our prayers are not 
251» :"clean and as a consequence they are not accepted. The great Prophet (s) has said 
If you want your prayers to be acceptable, your foods and" "az:Sé5 dssles 2bti 333 SEL! ol 
businesses should be permissible" [ay] In response to somebody who had said he wanted 
Let your" "¢\ au! Shes a EY jst. gb :"his prayers to be accepted, the Prophet (s) said 
food be permissible halal) and do not fill your stomach with impermissible (haram) 


Ghaemiyeh center of computerized IMAM ALI’S FIRST TREATISE ON THE ISLAMIC ETHICS 


Page 10) of Pov 
researches www.Ghaemiyeh.com AND EDUCATION 


eg ted cae eA peee ae rer] x JEN Sizes Set SS CI :"foods."[arr] He said also 
Purify your business for your prayers to be accepted. This is because if you eat a" "L 
mouthful of illegally-gained food your prayers might not be accepted for forty days" [oro] 
Bled 4S BEY al Sly Ht ples Ge Cid eS cht D ol of (SE S1,/ is1:" Imam Sadiq (s) has said 
If anybody of you wishes his prayers be accepted, he" «alt +. w= Asli fie gi A= abi by Le 
should try to practice permissible business and pay people what he owes them. This is 
because a believer's prayers are not accepted unless his stomach is clean from illegal 
foods and he does not owe anybody"[ors| The Possibility and contingency of a deed 
Among the conditions set for prayers to be acceptable are the possibility of the 
occurrence of the actions and the contingency of the desired action. Imam Ali (s) has said 
O the performer of supplication, do not ask for anything" " be yd Ke Gis vues" 
[not attainable and not feasible" [orv 


The Hindrances on the way of accepting supplication 


Although God is kind towards the believers and hears their overt and covert prayers and 
has promised to answer their calls, there are factors which may cause the prayers not to 
be accepted. Among these factors are the following: \. Sins The indulgence of sins may be 
a factor for the rejection of a prayer. Imam Sadiq ‘s) is reported to have said, "Musa Ibn 
Imran (S) was passing by one of his followers who was prostrating. After some time he 
was still prostrating. Musa told him: If I could, I would satisfy your needs. At this moment 
I will not accept his"" 2-1u M2silse djnd HSL GS his & ins J,"God revealed to him 
prayers even if he engages in prostrating till his neck breaks. I will accept his prayers if he 
stops doing what I hate and turn towards doing things which I like" [ora] y. Injustice One of 
the factors which hinder the acceptance of prayers is the injustice done to others. In the 
Jé & "book Ehtejaj there is a tradition narrated from Imam Sadiq (Ss) depicting this truth 
ls oak ee Lame an pea: st oa 
tis: was asked! "8 22 faa dL ul ail 55 SLI its eilaey “Si oly ad) tle sig Claes tal 
Doesn't God tell the believers to call Him and He will answer? And this is when we see 
depressed people pray and do not get any answer, and we see the suppressed ones who 
ask God for the victory over the enemy, but they do not receive any help. Imam Sadiq ‘s) 
replied: you are wrong. Anybody who calls Him will get an answer. But a tyrant's prayer is 
rejected till he repents. When a rightful person prays, he will receive an answer and the 
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disaster is diverted from him and he does not notice. But when believers pray and ask for 
something which is not suitable, for them, God will not answer."[ov4] ». When Natural 
factors are not considered According to the Islamic traditions, prayers and supplication 
are specific to occasions when man's trials and struggles are of no use. Imam Sadiq ‘s) 
eas \e94 Alby oF AT pis SUS 35s) 4 pls aes Gb GLE ey jes pg) GL! Y dx: i "has stated 
oll shade ES AT pli Jus 2351 gh SiS SpA Ne TSS Jo55 SI egl foe pind JS Ue LG Hi pI 
There are four groups whose" sstgiJt oS AT pli:d) Jus i we Sb WU FSIS e559 o. CLE WG SAT 
calls are not answered: One who sits at home saying: O God, Give me daily bread. He is 
then told: Didn’t I order you to try? One who has a wife (who continuously bothers him) 
and prays to God to get rid of her. He is then told: Didn’t I give you the right of divorce? 
One who used to be rich, but has wasted his property and asks God to give him daily 
bread. But he is told: Didn’t I teach you the principle of economy? And one who used to 
have a property and wealth but has lent it to somebody else without any receipt. Then the 
borrower has denied the whole issue. Then the owner asks God to soften his heart to give 
back to him what he owed him. Then God says: Didn’t I order you to have witness when 
you lend anything to any body” [or- | Considering the fact that the world is based on the 
cause and effect principle, it is useless to lie under a date-tree and keep your mouth open 
in order for the dates to fall in your mouth. You should stand up and pick the date and 
chew and then swallow it till the act of digestion takes place. This is shown in the Israeli 
tradition concerning Moses who fell ill but he did not take the necessary medicine. God 
pilisll Pal gach gle SIS giSo Je AOS Kd 0g 85 Le oS S SG LY tes o3e3 "then said 
I swear by My Magnanimity, I shall not cure you unless you take the" " Sune pe] als 
medicine which Bani Israel have brought for you. Do you want to destroy my philosophy 
of creation by using the expression "I resort to you"? Who other than Me Has put these 

[benefits in the herbs?” [or \ 


The reasons of Delaying responding to supplication 


Sometimes the supplication of a person will not be answered quickly for the following 
reasons: a) The qualification for the acceptance of the supplication is still absent in the 
person. This qualification is only obtained through the person’s struggle and 
iia! 96 ‘"perseverance. Concerning this issue, Imam Ali (s) in the above letter has stated 
Never get discouraged because of the delay in the acceptance" "si 8 Je 4deal! Sie acile| ZU 
of a supplication because God’s generosity is proportional with the believer’s intention". 
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b) If the supplication is not answered immediately, he may try to be more qualified. In 
that case he will get more reward for his endeavors. God has not answered to this 
‘person’s call in order for the man to be more qualified. Imam Ali (Ss), in this regard, says 
SN hle ba LF Caialy tllad 9B LE tte Lh 5 JAS eld Diets Yplall pV ple! es 53 Bey Ks ogi li" 
Sometimes there is a delay in the answer to your call in order for you to receive"” Sel 
more reward. Sometimes you ask God for something which is not given you immediately. 
But later you will receive a better reward either here or in the hereafter”. c) Sometimes 
the desired object is not to the benefit of the asking person both in this world and in the 
other. Examples are: social position, wealth, children, and the like. In such cases God will 
not answer the call since He is generous towards the person. Regarding this, Imam Ali ‘s) 
Your desire is" "4is5\ J Sx2 S06 3 EG i S38 SI 5S hd Ke S,2 5i:"states in this letter 
not fulfilled because of a better reward. This is because sometimes you are given 
something which might destroy your faith." Thus, your desired thing should be something 
whose beauty could stay with you and whose nastiness should stay away from you. 
Wealth is something, for instance, that will not stay for you and you will not stay for it, 

either 


The Access to Repentance and its role in correcting the sinner 


Since one of the requirements for the acceptance of our supplication is the state of being 
innocent, Imam Ali (Ss) in this letter emphasizes on repentance. He points out the following 
issues: \. God did not deny your right of Repentance Because of this animal/angel nature, 
man may commit sins in his selection of good-bad affairs. If there were not a way to 
repent for man, he would get completely destroyed. In that case, a guilty person might 
think since there is no way for him to cleanse himself of his guilts, he might continue his 
evil-doings and might tell himself "If I want to go to hell, let me go there like a man." This 
kind of attitude would hinder man to arrive at the perfection which is important in the 
philosophy of creation. For this reason God has opened a door to this group of people to 
return to Him through the door which Imam Zeynol Abedin (Ss) talks about in Ta’ebin 
GaEL oa 5d Usa [OPV] Ey ad gl lh Sg hd Ag I es She hy Sold S8 cil Si gi "prayer 
O My God! You have opened a door to chastity for your believers and" "sw i5 Gisi de5 
have called it repentance and have said: Come back to God and repent a pure 
repentance. Now, what is the excuse of those who neglect entering this door?" [ory] Thus, 
in Islam, a sinner can repent and there are no heavy conditions for his repentance and he 
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fe phi U penill le 15521 Gill ole y "also is addressed not to despair but to return to God 
betas Ug idl Sst | JB oo Dietlals S85 J! Lisle fee il 8B Liane OS ah ai 5 alll $2.5 
Say: O my servants, who" 5 7423 UW af; | 43s Sid at aSals ol js: ae 2553 oy ef Jl La ee I,Asls 
have acted extravagantly against their own souls, do not despair of the mercy of Allah; 
surely Allah forgives the faults altogether; surely He is the forgiving, the Merciful. And 
return to your Lord time after time and submit to Him before there comes to you the 
punishment, then you shall not be helped. And follow the best that has been revealed to 
you from your Lord before there comes to you the punishment all of a sudden while you 
do not even perceive.”{oF*¢| And this return is so favorable that we read in one tradition 
God" "Ki 53 stl aL 2 2315 SEL, i 55 ot he Ls Lo 45 JUS at 51 (from Imam Baqir s 
becomes happier than the passenger who has lost his horse and provisions in the desert 
in a dark night and then finds them by chance"; and even despair from being forgiven is 
enumerated as a big sin. y. There is still time for repenting Man should not procrastinate 
his repenting to open his eyes suddenly and confront the Death Angel while his shoulder 
is under heavy sins. His delay might be the result of his ignorance (ue to instincts and 
untamable desires and their dominance over man's reasoning and faith) and not to the 
factor of aggression. In such cases, he has time to repent and God is not in a hurry to 
al Je 45581 Les "revenge the worldly wrong-doings here or in the Hereafter [oF} God says 
Repentance with Allah” iss ie a Sis pele alco eSeigis =e, ie OF 8 eres eS lee sal 
is only for those who do evil in ignorance, then turn to Allah soon, so these it is to whom 
Allah turns mercifully, and Allah is ever knowing, Wise” [or+] On the other hand, God 
OE 2ogchi Fewes| 5 ate (3) Se Sle 5 gles Sal 351 Lady "rejects repentance at the time of death 
And repentance is not for those who" isi vide og) UAzi eclsi as G5 OS 9h Syd hy StH SS Gl 
go on doing evil deeds, until when death comes to one of them, he says: Surely now I 
repent; nor for those who die while they are unbelievers. These are they for whom we 
have prepared a painful chastisement” [a¥v] In traditions, we read that the Prophet (Ss) has 
Any body who repents prior to his death, God will accept"” 45 J au ds Gil of J Ob "said 
eds cyaly- obs ja cal (31 ,"his repentance’ [ora] The Prophet, on the other hand, has said 
When the soul arrived here-he pointed at his throat-"” & ,; Jalal sis iss pl a ee Sus 
there is no repentance for a scholar who denies religion, but there is repentance for an 
ignorant person” [o¥4] Thus, the possibility of repentance prior to death is a sign of God's 
kindness and is indicative of the fact that God wishes to save any sinner from his sin and 
has left the door of repentance open. y. In accepting Repentance, God is not strict 
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Although God is strict towards those who aggressively indulge in wrong-doings and would 
And? [aov"] 055 13.8 855 Slide faze 325 [00°] Gee) E585 poles U5 gle Iglsé La 14253 :"Not pardon them 
what they had done they shall find present (there); and your Lord does not deal unjustly 
with any one”. “And he who has done an atom's weight of evil shall see it’. He will, 
however, be generous towards those who regret their wrong deeds and have turned 
Except" iin 3 15,48 a iss cl ne aglts ay Jag 5 SSylé sie Levees uy "towards God 
him who repents and does a good deed; so these are they of whom Allah changes the evil 
eae | <P 355 Jlabe goles UI wu a ("deeds to good ones; and Allah is Forgiving, Merciful” [ooy 
Surely Allah does not do injustice to the weight of an atom, and"” abe 1521 SU fe Hy elt 
if it is a good deed He multiplies it and gives from Himself a great reward” [oor] Since 
35 g™liial she a az sadly até J :"repentance is a suitable action, God will carry out His promise 
Whoever brings a good deed, he shall have ten like it,"” 5 ik} U gi gle uy i Wb ABIL als 
and whoever brings an evil deed, he shall be recompensed only with the like of it, and 
they shall not be dealt with unjustly” [oor] This fact shows that God is lenient towards 
those who repent and rewards those who stop carrying out sins. This is another way for 

Sinners to be absorbed by God 


The Conditions For the perfect Repentance 


At the end of this discussion, it is necessary to point out one important issue: As we 
understand the term repentance involves a sinner's regret for what is previously done 
and a decision for not doing it again. Such repentance obliviates the past record. But in 
some other traditions there are some restrictions such as the payment of what a person 
LG fll PDL! ade ais $a)! Zue/ JLB -"Owes others. Such a restriction is seen in Nahjol Balagha 
Le a pA YSN sles Sie cle Gly Sal By cSlall £655 SLI SGU Ls Cg al «SEI ESAEE 5a Spal) Bee 
alls JE Se Sod pel a AE I pi st Sg MN 6h 8 of CH, lust all 2 ga SF le bl algae 
- Se Ope WS Cod le ES ES sl po SN ge Of Gaslidly cds 65 8 YRs.S KE LA SIS I gd ol 

"a Gil I pif SSIS Jind Seren Se SIL HEU ol ened GIS of Golly ise gol Ugg Legs play LUed! 
Somebody used the expression "Estaqforollah" d ask Allah to forgive me) in front of?” 
Imam Ali G). Imam Ali (Ss) said: May your mother weep on you! Do you realize the meaning 
of this expression? This word is used by great men and it includes six phases: First: 
repentance from the previous acts; second: a decision to leave the wrong-doing and to 
return to good deeds; third, to return to people their rights; fourth, to compensate for 
those prayers you have not carried out. Fifth, the flesh you have got through illegally- 
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gained money should be thrown out of your body; sixth, you should taste the hardships of 
obedience proportional with the amount of pleasures you have tasted. Then, you will be 
allowed to use the expression "Estaqforollah" [ooo] Similar statements are observed in 
traditions which are apparently in contrast with the ease of repentance that we have 
been discussing so far. Thus, our scholars have tried to set forth a kind of compromise 
among these apparent contradictions. One of these scholars is al-Majlissi. He mentioned 
"a5 MN ILS Lit bo peal SEAN et he oN Sy» be :"a tradition narrated from Imam Ali (Ss) saying 
For scholars repenting from the past doings and return from evil-doings is among the” 
perfect conditions of repentance and not among the principal conditions” [00+] Allama in 
his Description of Tajrid says, concerning this: "Affairs such as compensation for the lost 
prayers or the payment of people's rights are among the extra conditions on repentance 
and are not included in the essence of repentance. Later on, if the person did not carry on 
the lost prayers and did not pay people's rights, these will be considered as the shunning 
of one's tasks which entails new punishments and which is not related to the principle of 

[repentance" [ov 


If 


Shy 5 SM eb y AAU 9155 408 3 Sy SLAW Y copy iW Y Li p BIW Ys SU Sat LST 28 & bet" 
ES Bitte JE gle Sly S55 ol ds ee SS Ss FAN, WE AY tue sev odo sls 
wl gomal S39 Seyi) 3 oe SSI GS Kail ESI a5 EAN SH 555 Kis Oped 15 Au Le Kad Lhd 
on GF le $8 of Stthy Soped Fes Sa Vy 5 jf T Soy She ky Shel ody Koh (& Hoga Le pxail 
hing Kegle GOS Uglal LEB pages 2 ST CaESE Ug cl SI Lely ee al SUS AB yale IITs LS SAI Jal 9 
ig gfent 555 lpi EL Bi LE Llgs oels Lhe ge epee OES jy US be Sts Lae oh ae He As 
usagi bs 32 gaslatl S121 cl SD UL ty Els Ged et Yo he pL LI Ged Cos aly dale Spe 
SUBS 559 15 SIS pM 58.2 14395 Wella UIs be Lal ay Ca 5 OR ew GLEE Le SIBLE 
My son! Be aware that you are born for the Hereafter, not for this"’ 3<b i fal ery 
world, for fatality, not for life in this world, for death not for life. Be aware you are ina 
house from which you may depart at any moment. You are living in a shelter where you 
should provide your provisions. You are on the way to eternity; you are being driven by 
death, the death from which nobody may escape: death finally catches us all. Be aware of 
the death. Be prepared for it. Do not let yourself in a condition where death could surprise 
you. Sometimes you tell yourself you would repent but death could come between you 
and your repentance: in such a position you have destroyed yourself. My son! Remember 
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death a lot, because it is the event you are approaching. Be well-prepared for death. Do 
not let death to catch you without having prepared yourself ahead of time. My son: Take 
guard against falling in love with material things of this world. Never get proud. God has 
already let you know of this world. World-mongers are like dogs which bark all the time. 
They are like beasts which might tear one another apart at any moment. The tyrants 
annihilate the poor, the elders destroy the young. They are like beasts whose legs are 
fettened. They have lost the right tracks. They are taking wrong steps. They are left in a 
desert replete with pests. They are walking on sand-dunes. They lack any guide to 
protect them. The world has put them in an unknown land; it has deprived them of the 
road-signs. They are left in the perplexities of life alone. They are drowned in the worldly 
assets. They have adopted these assets as their owners. The world is playing with them 
and they are being played with the world. They have forgotten beyond this world. 
“Remember: The ones who haste to reach the caravan are more successful than the rest 


Description\f 
description \f 


In this letter by Imam Ali Ss) there are some educational points concerning the philosophy 
of creation, man's readiness for death, a picture of the world and the world-worshippers. 
‘These points are taken up separately in the following sections 


The Philosophy of Man's Creation .\ 


From the viewpoint of the Holy Qur’an, the philosophy of man's creation is sometimes 
Uy spats Je Uy Sts EI 5.) Jed KS; 2 Jy "based on Allah's generosity and magnanimity 
ple SIs eS 6 Gy 
a single nation, and they shall continue to differ" [oo] And sometimes the philosophy of 


And if your lord had pleased He would certainly have made people 


man's creation is introduced as a way for man to see God's traits and magnificent powers 
Si igi Ogee sal Ss Sit Pi fa3 Gigles &o GE <i div ."and His domination over all creatures 
Allah is He who created seven heavens, and ["004" Jule «2,8 JS Duct 48 a Sig a5 ob JS Je a 
of the earth the like of them; the decree continues to descend among them, that you may 
know that Allah has power over all things and that Allah indeed encompasses all things in 
His knowledge." In another occasion, the philosophy of creation is defined as "Worship" 
“And I have not created the jinn and the men except that they should serve Me.”[a¢:] At 
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another occasion, the philosophy of creation is supposed to be "Trial" “Who created 
death and life that He may try you-which of you is best in deeds."[o+1] All of these 
interpretations, however, have one thing in common. Man possesses different skills and 
capabilities in differing areas of thought, ethics and rights which could be manifested only 
through programs. Thus, carrying out these programs is interpreted as worship; the way 
these plans are carried out is interpreted as "trial"; the guidance of Allah in the 
materialization of these aims is interpreted as God's benevolence; and the recognition of 
Allah and His traits which is the main factor behind all of this collection (Thought, ethics, 
and duties) is interpreted as God's recognition. Thus, it is right to say that the philosophy 
of man's creation is a combination of worship, God's benevolence, man's trial and God's 
recognition. And these four factors all lead to man's perfection .[o*y| But sometimes in the 
philosophy of man's creation there are some interpretations which show the direction of 
Ys5U 2aé "his perfection, and not the agent for his perfection. This is said in Ali's letter 
You are born for the Hereafter," "s-W JI abs AL 3155 415 3 SH, Sold Yc yall, lad Y LIN, UL 
not for this world; for fatality, not for life in this world; for death, not for life. You are living 
in a house from which you may depart at any moment". In such interpretations the main 
issue is that man is not eternal; sooner or later he will leave this world to live in his eternal 
shelter. He has to prepare provisions to make him at ease in the other world. But what is 
the nature of that provision? What is going to happen to him? These are not discussed in 
this letter. But one thing is clear: the aim is to be prepared for the Hereafter with the right 
form of provisions. This is included in the philosophy of the creation of man and shows the 

direction of man towards perfection 


He Warns us through a delicate simile .f 


Imam Ali (S) in this letter compares man to a game that is made run by the hunter who is 
about to hunt it. And finally he is trapped. In the same way, death, like the hunter, has 
made man run, only to be trapped and caught a little later. This does not depend on his 
will to either surrender or to go free. For this reason, man should be careful not to indulge 
in wrong-doings and not to lose the right of repentance. He might be willing to repent; 
then let he not waste his time. The Holy Qur’an talks about the Pharaoh when getting 
drowned. At that critical time he said "I believe", but God said indeed you[as] "disobeyed 

" before 


Always remember death and be prepared for it .f 
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Since one day we will inevitably taste the flavor of death and will be defeated by it, we 
should not destroy and annihilate one another like savage dogs and animals and be 
deceived by the luxuries of this world. Let us not walk like beasts which are wandering in 
the desert with no shepherd to guide us. Let us not be in a situation where we are 
deprived of Imam's obedience. In such cases we might either act like those beasts which 
are dominated by wrath, such as wild beasts, or we might act like those beasts which are 
dominated by lusts, such as games. In both cases we might go after our wishes and stay 
world-mongers. The world may make dolls out of us and we may forget the Hereafter. In 
doing so, we might be less than beasts because we are wise and should do otherwise. 
Thus, we have to: Firstly: remember death and its consequences. The death 
remembrance kills lusts and the roots of negligence and strengthens heart to believe in 
God's promises and softens man's nature and breaks the flags of wishes and whims and 
belittles this world." Secondly, be prepared for death and get ready for leaving. This state 
of affairs prohibits man from living like beasts and forces him to improve himself by acting 
out on religion and obeying the just Imam. It is for this reason that the Great Prophet (s) 


Get ready for death before it arrives"[or¥] Somebody" "=, Js 3 oy ct 4 "has said 
zisi "asked Imam Ali (s) "What do you mean by being prepared for death?" He answered 
To perform the" a6 2 yaht 655 pf cy ll de Kbsl SUEY & pol Sal cle SLE ty pyle cisely ai 
obligations of the religion, to avoid the forbidden things, to possess the best kind of ethics. 
Such a person will not fear death. I swear to God that son of Abu Talib does not fear 
whether he dominates death or death dominates him."[o*0| Imam Ali (S), in his Nahjol 
Balagha, always addressed his followers with the following words: "May God bless you. 
Be ready to leave because there is a demand for your leaving. Lessen your desire to stay 
here. Return to the other world with ample provisions. You are to meet dreadful obstacles 
on your way. You have to cross them and then rest."[o+¢] Thirdly: not to be deceived by 
this world because only gullibles are carried away by flashy things in this world. Wisemen 
are unaffected. They realize that in this world the flowers are not continuously fresh, 
neither are the lucky ones always happy. If they are happy one day, they are saddened 
the other day: The poet says: Kesra and the golden orange, Parviz and the golden 
vegetable, All have gone with the wind, all have been leveled to the ground; Parviz would 
take golden vegetable to every party, With gold, he made a garden of vegetables; Parviz 
is lost now, do not say much of him, Read where is the golden vegetables, go and read 
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kam taraku. But the feeble-minded persons, like beasts and four-legged animals, can 
only see the prey, stable and grass and lusts and enjoy being indulged in them without 
knowing that the hunter and the butcher are prone to receive them and their pleasures 
will soon be over. It is for precisely this reason that The Holy Qur’an calls the world a 
means of deceit. It only could deceive the feeble minded souls, however [a#v] But the true 
believers of God will never be deceived by the world .[o%a] They are continuously at the 
mercy of temptations.,{o*4] but since they are realistic, they are not deceived by the world 
and they provide themselves with appropriate provisions for the coming world. They try 
to learn from the world and its ups and downs. There are two traditions regarding this: 
‘The first tradition: Imam Ali (Ss) heard somebody blaming this world. Imam Ali (Ss) told him 
ESS jghel 5 SESE Aas a ol gle peed Sil (yd G FLL 281 Lbut gol Lay 95m Saal eat Ant tit" 
(eas se puis Sal ent 4 SS Ct 55 86 BN Sed Sigil ores al cell Se ESSLT el CSS a el 
ath y i sar Sod chgy BN oy the gh 55g pee SOF coSl cb 589 Wb gb psd ASE 3154 BL gl Ge Slo Lad bs 
Ugal , oSUiy Lyin, IST 485 AILS pcb AN Upek | h5 y Aa BM Rf IST cal Lgl ty call 29 Lang y call ADU 
You are blaming the world while you are defeated by pride for this world.” Yai, Gas ox, 
You are deceived by it. Should you complain of the tyrannies of the world or should the 
world complain about your cruelties? When did the world deceive you? Did the world 
deceive you when your father and ancestors were taken under the earth? Did the world 
manifest itself in such ways? This world is the place of honesty and rightfulness for a 
person who behaves honestly and is a place of health for anybody who figures it out. It is 
a place of generosity for anybody who makes his provisions. It is a place of advice for 
anybody who can take advice. It is the mosque for God's angels. It is a place of God's 
revelation. It is a fair for men of God. They earned their paradise and God's benevolence 
here. Who can blame the world when he has declared his separation from it?" [ov- | The 
second tradition: Imam Bagir (Ss) one day saw Jabber bin Abdullah al-Ansary who was 
complaining: Imam Bagir (Ss) asked him: why are you so sad? Are you complaining about 
Sysally JS ts) dc.s lu Su :"the world? Jabber answered positively. Imam Baqir (s) said 
ASG US hyp El Lg AIS ye Geet Gy fas Ast init nds aids LS sly ZScally on alls 
Sits Jk 3 dls pg tll oe Seal aes ibo93 =n Bs Fld Sle gl eld (yes any le tly 4 ssl 
ae SouSlicls htll ely jhe 903 Je Caer els led be eat Y al sll a Le Gel ay Lilpeditel 
Ll phd bails sale Sl ple Ju" fale ale kes od aie ode Lab (al gas ai Aly bie | feel peaee | ils? ye 
The main sources of worldly pleasures are seven: eating, drinking,” [ov\"] 6 de bin 
clothing, intercourse, riding, smelling and hearing. But the most delicious Food in the 
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world is honey which is the bee's saliva and the most palatable drinks is water which is 
running. The best clothing is silk which is also the saliva of silk-worm. And the worst kind 
of palfrey are horses which are killers and the best kind of odors is the musk which is from 
the navel of deer. And the best kind of hearings is the music which is not allowed 
religiously. If this is the story of the world, why are you worried? "Jabir says: I swear to 
God, upon hearing this speech from Bagir (s), I never thought of the world any more’. 
Fourthly, at the end of this portion of the letter, Imam Ali (Ss) warns us that soon the 
curtains will move to one side and this dark night of the world will change into the morning 
of the Doomsday. Now the caravans have reached their destinations. Let the true 
believers separate themselves from the groups of beasts and join the caravans. Hafiz, 
the Iranian poet, says in this regard: Our life passed with no aims in sight, O boy give me 
the wine bowl, because you will not arrive at the old age; What sort of sugars are here 
that the royal, Falcons have belittled themselves to the position of a fly; The caravan 
went away but you are asleep and the desert is ahead of you, How come you are 
negligent of the beels? Open your wings and go ahead toward the heaven trees, It is 

beyond a bird like you to be cage-ridden 


The Event Narrated by Ibn Abi Al—Hadid .f 


In describing this portion of Imam Ali's letter, Ibn Abi Al-Hadid says: Abolfath Mohammad 
Ibn Obbad, who was a cruel man, asked me to read this part of the letter. Upon hearing 
this last part, he shouted and fell to the ground."[ovy| This shows that this portion of Imam 
Ali's letter, especially its Arabic expressions, which are difficult to translate into any other 
language, stands at a lofty place in eloquence. You can not find any equivalence for it in 

(the discourses of others and even among other words of Imam Ali 


1d 


Pe eigters pels seals let SIS Oly SLid! daisy daily SIS oly 4 SLg alle lgilly full andes OILS" 5 Si 23 ZL, let" 
PF NF BAS a SOS Jerky HS as KO oH Joe 8 Sy Sel p28 gly eS ls 
JAG ly BE J SS i I Kile ly 85 IF go Kalle Sts apn Jot ION Sahm tb IE ds 
S, Gx § ol Sts WS WOE Y ay 5h SY ot pt Lit bl Kee i SS be SY, Loge Kal y 
Sig ABN SoA S At SG BB 1 98 a fs SG ISL V Of Sahel Oly ASIGI Jobs 55, 55 pal le 
Be aware my son: Anybody whose” i. 1 eg Oly aie Ee 2S AS abel Blond dll ya Ge Sly 
palfrey is day and night, is continuously on the move, although he thinks he is motionless. 
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Be aware, you will never attain all your wishes. You can not exceed your death cyou will 
not live more than your share). You are walking on the same paths that others have 
walked on. Thus, be cool in the treatment of the world affairs. Be moderate in your 
business. (Do not be greedy). This is because exceeding efforts for assets in this world 
may end in the destruction of the wealth. It is a fact that not every piece of effort is 
fruitful. Be more elegant than belittling yourself even if your humiliation of yourself might 
gain you what you need. It is because you may not compensate for your lost prestige in 
this bargain. Do not be a slave to others since you are created free by Allah. That good 
which is obtainable only through wickedness is not worth it. That comfort which is not 
obtained through hardship is not comfort, either. Aoid letting the palfreys of greed run 
you towards the watering trough of destruction. And try not to let any mediator come 
between you and your Allah because you will receive your share anyhow. The little you 
get from Allah is better than the more you receive from God's creatures”. But we know 

that Allah is the source of all assets 


Description \d 
description \4 


From here to the very end of the letter, Imam Ali (Ss) mentions one hundred pieces of 
wisdom, if one of which in the words of Qutb Al-Din ravandi, were found in a will, that 
would have been sufficient.{ovr] In this potion of the letter, Imam Ali (Ss) attracts our 

-attention to the following points 


Man is a traveler riding on the palfrey of time .\ 


As we know, man, like natural objects and animals, is always in movement and is ina 
state of ener, although he thinks he is motionless. The Holy Qur’an talks about his 
is G4 Bais Fe SNe cy uals U1 Gls Cad! be aye Pas of (8) Lai ty change in the following words 
pSins AEH ps Sb Se A at pol J ai ash 3 as AS he os le ay ol 
U ast detest big wad och IS le Sh gal se rire le at be lig US 81 I) Sot Bs Ss A 
O people! If you are in doubt about the raising, then surely we "” asall 3 cd Oh O55 ain 5 (gd 235 
created you from a clot, then from a lump of flesh, complete in make and incomplete, that 
we may make clear to you; and we cause what we please to stay in the wombs till an 
appointed time, then we bring you forth as babies, then that you may attain your 
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maturity; and of you is he who is caused to die, and of you is he who is brought back to 
the worst part of life, so that after having knowledge he does not know anything; and you 
see the earth sterile land, but when we send down on it the water, it stirs and swells and 
brings forth of every kind a beautiful herbage." This is because Allah is the Truth and 
because He gives life to the dead and because He has power over all things. And because 
the hour is coming, there is no doubt about it; and because Allah shall raise up those who 
ea IS ye U5 Lgaled IE LINE as LENE Lge cad ig EL Itsy BL SLi "are in the graves” [ove 
is eee oil A) whe IL aN pos Less (stg Las ca EF) I JEL ay SIFs aM Le 
Lily lpg 5 fb Shady dexs) «pi jp» % JB LL sai Sees oe AE y (GS 5 i 58 Uy dy Ons as nest 
Lab YE 9 WN jl ye Ups Ty SEW ak oe Is bs pred le SB pil Ughgtd ads ol Stl ital 
BOW pty Gad oR Sy EI BGP ote JU UI of Ee Yt y he 55 1 1,5 25) whe JE Sal 
Bly el bd i tS “ Ss Aes eal, Sel Lilelay Sol 5 LAU Ut SLA Yak “ee qi dpall aes abs 
Man is a traveler and has got six resorts to go, three of which he has” [ave"] oi ,L2 4 ci 
passed and there remain three more resorts. One of those which he has passed so far is 
from nothing to the back of father and to the mother's ribs. God says in this regard 
"Coming from between the back and the ribs"[ov7] The second phase is the mother's 
He itis" "2S 5 ssh 58 Uy Sy 0 cuts Gus pte stl (3 555.2! «ill &:" womb. In this regard Allah says 
who shapes you in the wombs as He likes; there is no god but He, the mighty, the 
wise" [avy] And the third stage is the passage from the mother's womb into this world. God 
And the bearing of him and the wearing of him "1323 4 gus 2s5 diss; -has said in this regard 
was thirty months"[ova] The three remaining stages include the world of the graves and it 
is said, "The grave is the first stage of the stages of the Hereafter and the last one of the 
world stages." The second stage of the remaining three stages is "Mahshar" or the 
And" "Es Oey _é 1,623 :"gathering place of mankind on the Resurrection Day. God says 
they shall be brought before your Lord, standing in ranks" [avs] And the third stage of the 
2 :"remaining three stages is either the hell or the paradise. God has said, regarding this 
A party shall be in the garden and another party in the burning" " .. i! (3 G33 Sl 3 
fire."[oA. | And now we are in the stage four which includes our lifetime. Imam Ali (S) has 
the following interpretation in this letter: Man is a traveler who is riding the palfrey of time 
which is manifested as day and night. This movement is continuous, but he seems as 
though he were motionless. Imam Ali (S) in this portion of letter warns us not to be carried 
away in this evolutionary Prossess by negligence so that to suddenly notice that "day and 
night went by but you are still asleep". Sa’di, the great Persian poet has written two 
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beautiful pieces: We may not harvest dates from the thorn we have planted, We may not 
weave silk from this wool; We did not put an excuse line on the slate of our sins, We did 
not write anything good beside our sins; We are the victims to our inner selves, and we 
will cry, On the Doom's Day why we did not kill our inner selves; Alas! Our precious lives 
passed away, But we did not stop our wrong-doings; Old age and youth passed like day 
and night, The night arrived, the day came and we are still asleep. You, who can do 
something, do it, Before you are unable to do it; You who were, at one stage, a sperm in 
the belly, And turned into an infant; Then you grew till you arrived at the puberty, You 
became a handsome youth; Till you changed into a man of fame, The rider in the court 
and a man of war; What you did see did not stay long, Neither will it stay long what you 
will see; Sooner or later this handsome man, Will change into earth and his earth into 
dust; A good name for a man after his death, Is preferable to a gold-ornamented house; 
Who knows who is going to be alive next year? Or where did the person who was our 
friend go? The miserable dead are in the grave, There is a lizard in their heads each; The 

[handsome appearance is nothing, O brother bring forth a handsome conduct [oA\ 


...Since not all wishes are obtainable .¥ 


As it was explained before, nobody could reach his wishes at all times. There are many 
wishes which remain unsatisfied. Thus, Imam GS) says: Since not all our wishes are 
obtainable and since nobody will exceed his life-limit, and since everybody has got to go 
the way of those who have passed away, therefore we should observe the following 
points: a) We should never be greedy for what we want. We should endeavor not more 
than adequate. b) We should be honest in our business. We should have our incomes 
obtained legally and we should spend in good ways what we earn.[oav| Sometimes it may 
happen that greed may cause the loss of the owner’s capital altogether. And not every 
effort is always of benefit. Any well-wisher will benefit from his trials, however. The 
"A 3 Lyk L535 GSE 2s Ge Sy f Si 55 BEE 125 "prophet (s) has said 
Gabriel revealed unto me that nobody will die without having received all his sustenance." 

[Therefore observe justice in getting your livelihood" [oar 


Keep up your generosity under any conditions .f 


Sometimes a man could attain his desires through lies, deception, injustice and flattering 
and the like. But since these traits are in contrast with man’s true nature, man should 
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never humiliate himself to resort to these deceitful means. Man’s soul is more honest 
than these means. This is because nothing in this world could be equal to man’s 
personality. Any illegitimate act may change man’s character badly. It is an old maxim 
which says "Do not pour into your throat the water which damages your personality". 
Thus, it is mentioned in many traditions that the most precious persons are those who do 
not give much value to this world and who do not consider equal to their personality any 
of the world manifestations such as women, children, assets, possessions, positions or 
Your world" " 2 Ate Se cc Aa 5f ods Stes "whatever. Imam Ali (Ss) has said in one occasion 
to me is of less value than the water coming out of a sheep’s nose" [o,¥] He said in 
What does Ali have to do with the perishable" " 2 y ad 3 Bal aedg Gd & “another occasion 
assets of this world and its fatal pleasures?"|o,o] Somebody asked the Imam al-Bagir (s): 
“Who are the most precious people?” He answered: "One who will not see the world as his 
equal." Sa’di, the great Persian poet says: Our human body is honorable because of our 
human spirit, Our clothes not a sign for a human being; If eyes, tongues, ears and noses 
were the symbols of humanity, Then what is the difference between man and a wall- 
drawing? Eating, sleeping, anger and lusts are ignorance, A beast knows nothing from 
man’s world; Be truly a man, or else a bird, Can use human speech; Did you see the flight 
of birds, now put aside lusts, Till you see the flight of man; Why did you make yourself a 
Slave in the hands of a devil? You are a man and even an angel can not fill your place. If 
you kill the savage in your nature, All life-long you will be living with human morale; A man 
can reach a place where he can see nobody but God, See how lofty is human dignity. Sa’di 
elsewhere has said: It is better for you to tell the truth and remain in jail, Than telling a lie 

.and get free 


Man is created free and should remain free .f 


Freedom is a gift from God. Man is created free. But it is the man who makes himself a 
Slave in the hands of others. This happens in different ways: Sometimes out of extreme 
love with worldly manifests, sometimes out of getting accustomed to bad manners and at 
times out of being obliged to others because of their benevolence, and sometimes out of 
aggression towards righteousness, which entails conflict with the followers of 
righteousness and in this way he will become a slave in their hands[oaz] All these 
manifestations of slavery are caused by man himself and cause his being slave. Islam, 
however, will not agree with any kind of slavery. It wants everybody to live freely and be 
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in Hafiz’s words: free from anything which smells of possession. On one hand, Islam 
considers the excessive love towards the life manifestations as a kind of slavery and 
condemns it seriously. Imam Hossein ‘S) tells those who have sold their religion to the 
People are" "9s Jui [5 dh pant 36 Gls 055 Bb Ss pgtedl le HS BU, Wi Le 3. -"World 
Slaves to the world and religion is uttered only on their tongues. While religion does not 
hurt their lives, they use its name. But at critical junctures, true believers are few" [oav] 
And Imam Ali (S) introduces the end point of those who are in love with the world in the 
A person who worships this world" "4 sisi 6+ 1 555°9I le b fT Wal iz ys :"following words 
and prefers it to the Hereafter, has ruined his fate"[o,,] On the other hand, Imam Ali ‘s) 
A lust-ridden" "& Ji as 3 se $5¢i/| 4s¢ ."considers the lust-ridden people as the lust slaves 
person is more miserable than slaves"[oa3] And the Holy Qur’an considers lust-ridden 
oe 5 ple Le I Lai alge By LEK 34 Gigi "slavery as a hindrance to the realization of facts 
Have you then considered him who" 4 95545 si ai a3; jo oa.gs 5b Ghee fey aliy ate 
takes his low desire for his god and Allah has made him err having knowledge and has set 
a seal upon his ear and his heart and put a covering upon his eye? Who can then guide 
him after Allah? Will you not then be mindful?’[oa-] On the other hand, the domination 
over habits, which are a kind of slavery, causes man to reach lofty human positions: “Man 
can reach lofty places by dominating his wrong habits’.[o4\| Elsewhere, Imam Ali (Ss) 
"55ldl 4dé 55tes1 L4s\ "introduces the domination over habits as the best type of worshipping 
The domination over bad habits is the best kind of worships"[oay] At the end, he" 
[aay] we oa got §,4: considers struggle against righteousness as a means of failure 
One, who fights the truth, will be defeated’. And if anybody fought against righteousness" 
and fell a slave in the hands of its followers, he should not blame anybody else except 
himself. Anyway, Islam wants freedom for everybody: natural freedom, thought freedom, 
political freedom, civic freedom and religious freedom. See "Islam and Human rights" for 
more detail. Imam Ali (Ss) has showed this meaning clearly in his letter.{ox¢] So far as 
possible do not accept anything from anybody which limits your freedom or causes you to 

thank him since man is a slave to generosity 


If happiness and abundance are illegally obtained, they are worthless .4 


Imam Ali (Ss) first emphasizes the fact that man should not lose his generosity and should 
not belittle himself for material advantages. Then, he comes to the conclusion that if man 
commits wrong-doings in order to obtain social positions, the result is not happiness, nor 
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is it abundance. This is because a position which is obtained through mischievous actions 
can not be good. And abudance does not make us happy if it is gained illegally. If we 
obtain anything by belittling we have engaged in committing sins. This topic, however, is 
not in contradiction with the sayings that the good and the bad of the world are entangled 

or no pain, no gain. Imam Ali’s statement here entails prosperity in life 


Avoid Greed .¥ 


By greed is meant to expect too much of people’s possessions. It is one of the most 
pernicious traits of human beings. Even a small amount of it humiliates people greatly. 
There is no meaner person than a greedy one’ [o40]"” wb by Jai" Imam Ali (s) has said 
Regarding this topic, Sa’di says: He added to my daily bread but caused my lack of honor, 
Poverty is better than the humiliation of asking. Imam Ali (S), in other positions, considers 
CAS Sa SM Co ly bplei K< E&b 5 fé ¢3L.1 "slavery as one of the viscious side effects of greed 
Show to others that you are not in need, so that you may"” é;../ a EEE BA SM cols 2pcel K< 
become one like them; now show to them that you are in need, then you are their slave. 
Be generous to them, you will become their leader"|o4*] Man's needlessness and his 
satisfaction with what he possesses cause his freedom from want and being greedy 
towards others. Possessions cause present poverty. For the first case Imam Sadiq (s) has 


The one who is content with what God has given him is" " ot) 21 s+ 548 ail 4855 Ly 63 3s c"said 
the most needless man in the world" [sav] For the second case, the Great Prophet (s) has 
Avoid greed for it is the present need"[aaa) It is for the" " suai jai Sb achll, st s\, -"Stated 
above reasons that Imam ‘) in his letter warns his faithful son to avoid greed and 
emphasizes that he should not let the palfrey of greed take him to the desert of 


destruction 


Do not ask people .Y 


It is a fact that life contains numerous hurdles which may not be resolved without other 
people's cooperation. But we should not ask people for help as far as possible. This is, 
firstly, the cause for humiliation. Secondly, it causes man to lose his bashfulness 
gradually. Thirdly, this causes man to lose his resort to God and, fourthly, it lowers man's 
dignity, thus, there is an emphasis in the Islamic texts on the inappropriateness of asking 
lic aby prwce is sale a SLs Jigdl, es :"others for help. The Prophet (s) has told Abuzar 
Avoid asking people for help, which will create the present humiliation and a" "ssa ¢ 5 re 
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speedy poverty and it will entail a long accounting in the Doomsday" [o44] Imam Zeinol 
Asking!” 5st sail 345 Ub Glinz aly Lal alessio tl SI el él :"Abedin (s) has said 
people for help causes humiliation in life and the destruction of bashfulness and the 
Coa \325)-"lightening of one's dignity and the present poverty" [*--] Imam Ali (s) has said 
Asking" "5M 6 Guaig eH alge cody JJ LS! G5 9s 9 Al SI igs jes ples Ob 52s ACSA OL. 
people for help weakens one's tongue, breaks the heart of the brave one and puts a free 
man in place of a weakened slave, and causes him to lose his face and cancels his daily 
bread" [+-\] That is why Imam Ali (Ss) in his letter says: If you can, do not put any mediator 
between you and your God and do not ask that go-between for any help. You will 
definitely have your share. Even if you may receive little, this little which is gained through 
resort to Allah is much better than the abundance you get through humiliation. The 

owners of such abundance in reality do not have anything 


\7 


MEAS BU bing SAE tel GU bing Sab oy SEG Stl op Gal See ye bol SO," 
ose) BERNE Sy ey ell Ga BN Se pat aN eS pally UI NI LN oe 5 NGI ay eS GA BL by 
pba asl fall js ee 5 AN al gy apie SE Jol 0,05 al SE gay peal SI apt le Si, 
ones cell ae ee Li} g oles Clg io tie Gis Las} Lis, cae Ge Gayl OLS 151 spl Jest Can 
of fb 42 ail 526 eee ee ane Aes WG ll le SS SU, Sly etna 
jad be KS yo Ale Al jSiy3 alec Bu ads y SIM A ELSI Lal Gay Cogs CE Vy Ce nel Hs 1s ia 
bes Vy 8 TUS L pL ioe sath Gebsh Ba cat gat dP Neg a ore S59 Bis ttl SI 
The preparation and provocation for what you" cial 4, 4 das Ke dod Of CS Wy clin S| tay 
have lost through your being silent is more easier than a cave lost though your 
speaking. This is because we can keep the content of a bowl by fastening its cover. The 
bitterness of despair and poverty is preferable to asking people for help. A little fortune 
gained through chastity and cleanliness is better that the great fortune gained through 
committing sins. A person can keep his secrets better than any other people. There are 
many people around who inflict losses over themselves. A talkative person talks a lot but 
says very little. A person who thinks will gain insight. Come near the well-wishers, you will 
become one of them. Stay away from the wrong-doers till you will not be accounted 
among them. The illegally gained food is the worst kind of food. Doing tyranny to the 
weak ones is the most viscous injustice in the world. Where tolerance is considered 
aggression, aggression is tolerance. Sometimes drugs are the cause of sickness and 
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sometimes sickness is the drug. There are many people who give advice but they are not 
genuine advice givers. Sometimes you ask somebody for advice, but he will deceive you. 
Do not rely on wishes because this act is the capital for the fool. The keeping of 
experiences is wisdom. Your best experiences are those from which you will learn 
something. Take advantage of your chances before you miss them. It is not the case for 
everybody to get what he wishes for. Among factors which cause deterioration is the act 
of not preparing provisions and the destroying of the resurrection. Each act comes to an 
end. You will soon receive what you are supposed to gain. Every business man 
continuously puts himself at the mercy of risks. It happens that a small capital sometimes 
grows more than big capitals. There is no good either in a wrong-doer helper or in a 
convicted friend. When you have day and night at your disposal make the best out of it. 
Never put an asset in a hazardous state just for more benefit. Never ride a stubborn, 

“untamable palfrey 


Description\7 
Silence and speech .\ 


In this letter, Imam Ali(s) provides us with some significant pieces of wisdom: There is no 
doubt that language and speech are among God's assets to man. Language is a means 
for communication and for the propagation of knowledge and for guiding people. God 
dé LSM GE ST gle J! "distinguishes man from the world of beasts by language 
The Beneficient God, taught the Qur’an; He created man taught him the mode ["#-¥"] 5.) 
of expression" But if human language is not guarded against absurdity, telling lies, 
arguments, abuse, ridicule, back-biting, accusation, or tell-talking...[¢-] it will change into 
disaster. Thus, the scholars of ethics advise us to speak only when necessary or else 
make use of silence. From the view-points of benefits and losses, language is of four 
forms: One kind of language has absolute benefits. The second type includes absolute 
losses. In the third type both benefits and losses are mixed. And the fourth type is neither 
useful nor useless. Using silence is necessary in three stages of the above four stages. In 
that case where we can speak, we should take care not to contaminate language with 
hypocrisy, artificiality, and talkativeness |¢-¥] It is for this reason that in Islam, emphasis is 
" bas esas le ls \4,é il g=5 :"more on silence. The Prophet s) is reported to have said 
May God bless a believer, who says good things to be rewarded with good or keeps" 
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is za :"silent and remains safe" [+0] The great Prophet (s) is also reported to have said 
A believer in the Doomsday will either say good things or" "=i.e3 411+ ids PM esdly db Gog 
remain silent"|+.+] Imam Sadig S) said when talking about Prophet David, who had told 
O my son, if you consider speaking" "a5 of Ken SB 483 cys Face Si ce} ES" ul sb "his son 
Gall y GleSl adil ODE 3» "Made of silver, silence i is made of gold"|+-v]. Imam Reza (S) has said 
Among the signs" “oe US és Hh. Bet tga Ly St Eee iS) dsSo ol ge SE Ea all leat 
of wisdom are patience, knowledge and silence. Silence is one of the phases of wisdom. 
Silence is a means to attract love, to go to Heaven or is a cause for every good"|¢:A]. And 
oa wey ou Gly StI les 2S)! "in Mesbahol Sharia it is narrated from Imam Sadiq (s 
Sri JE abs pM G5 ated Se (Ze al ee 45 M5 USN Ge ply 229 WL Ge EL IS Ee ye 
sd VIS Lapse VIS kag ASG ce SSL ty GLE ily 85 N15 CaUdsdy CABS 55 Lcd Ui BSkell Bg veg ntl A BL 3 
bs Cue asia ea eee gee ee 5S yah ay SUS 3 ELM, SY SLI 
3b and 3 Lal Ras Ty ale ail Le al Jy eel ad O15 iLkig 5 gala bl oT oT yg ale Lag J La ioe 
808 Bi) od gst CSIs Fake pelts DEI ESE C5 LaSlignclgseatl att xy dl Gy ddl le Ly lS of 51 
cg Cw nb Saol su 55 AE cog cle Sey cls GE! 3 SIs 5B Lil FHS asl 52 3 pS ink 
Silence is" "2551 Si Vi ide Ske le abs Vy bbe Ze woy MUS OWS ale de Geil, cI! ail! be Sj 
the motto of the scholars. It is the motto of those who delve into the life of the past 
people and arrive at minute things. Silence is a key to every means of comfort both here 
and in the Hereafter. It is immunity against any errors. God has set it as a cover for 
ignorance and as an ornament for the wise. It excludes desires and monastic life and 
includes the sweetness of worship and the destruction of jealousy. It is a means for 
chastity, manlihood and policy-making. Thus close your mouth as far as you may, 
especially when you can not find the right audience for speaking or discussing for God. It 
is said that Rabia Ibn Khathim used to pat a piece of paper in front of himself and wrote 
on it anything he uttered during the day. Then at night he used to evaluate it carefully: He 
would say, then: The silent ones are safe now. Some of the followers of the Prophet <s) 
used to put pebbles in their mouths. They used to put them out of their mouths only when 
they wanted to talk for God and for God’s sake. Thus, silence and speaking could be the 
definite sources of people’s salvage or destruction, respectively. We envy those who 
know the asset of silence and the righteousness of speaking. This is among the ethics of 
the Prophets and is among the mottos of the true believers. As you will see, one of the 
principles of silence is the immunity against making errors. "Which is obtained through 
speaking and can not be compensated for. Imam Ali (Ss) has relied heavily on this principle: 
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Preparing what you have lost due to your silence is easier than compensating for what 
you have lost due to your speech. This is because by putting the cover on a bottle you 
could keep the content". This point is depicted in the poems of our poets who are under 
the influence of Imam Ali (Ss) and other religion leaders. Amir Khosro, the Iranian poet, 
says: Any moment you talk, it is pleasant, But sometimes silence is even sweeter; To 
close the mouth is to close the door of troubles, It is because the world is pregnant with 
good and bad. I have seen many who regret having spoken But I have seen nobody who 
regrets having been silent Listening is better than saying if you care, The first will fill us; 
the second will make us empty, The pearl became very precious because It became ear 
from top to the toe; The sharp sword became tongue all over, That is because it could 
shed people’s blood. Sa’di says: Untill you know perfectly that your speech is appropriate, 
You should not open your mouth to talk. Another poet says: Until the time you have not 
uttered a thing, it is at your disposal, But when it is said, it will dominate you; Do not tell 
anybody your secrets, Because he will disclose it everywhere; Deposit your treasure to 
treasure-keepers, Keep your secrets to yourself. But as it is said before, both speech and 
silence have their own merits. Wherever you have to talk, being silent is not wise and the 
other way around. The poet says: Two things spoil the wisdom, Being silent when you are 
supposed to talk, and talking when you are supposed to be silent When Imam Zeinol 
tages a 4s: "Abedin (S) was asked which one was better: speech or silence, he answered 
clue 95 bg Lx le Jose al SY JB Sail 505 Gb SBE JS OKA faal FSC BW je bbe 138 SGT 
US e535 Li Kent SUI od Vy eee aay, Ce gal Vy oo SAL SW caked Vg eISIL ree ent 
Both" "ss 2Ju ee) fats Coal Es pISy Ker] SHS Ca wai 8S ue tl 5 Jae LS La PSY 
speaking and silence have their special disasters. Speech is better than silence if the 
speaker remains safe after uttering it". They asked him how this was possible. Imam as- 
Sajjad (Ss) answered: "Allah did not appoint His prophets and great men with silence. He 
appointed them to employ language. And people will not go to paradise just for being 
silent. God’s sovereignty will not materialize by silence, either. Fire will not get 
extinguished by silence. All these acts are possible only through speaking. I will not 

[consider the sun to be equal to the moon."[¢-4 


Be moderate, Do not squander, Do not be jealous, Do not Dissipate .¥ 


It is a fact that man could not be indifferent towards his fellow creatures in the matter of 
finance, because all possessions are God’s and we are His creature. Sometimes God 
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sends one’s livelihood without intermediary. But most often He obliges some people to 
And spend out" " 25183; ice feel s| carry out this task in order to shape their characters;[*\- 
of what we have given you" But the topic is now the quantity and quality of donation. 
Some are so generous that they will give away what they have till they remain money- 
less. And some people go to the other extreme and are extremely miser. Islam 
(gtel 5 ead ial ij gle eS Ss Jess Uy "reproaches both groups severely and orders moderation 
And do not make your hand to be shackled to yor neck nor stretch" "15,255 Ugls 435 bedi Js 
it forth to the utmost limit of its stretching forth, lest you should afterwards sit down 
blamed, stripped off."[+\.] And in the surah of Furgan where the attributes of the true 
believers are enumerated, one of the specific characteristics of such people is considered 
And they who when ["s\y"]. sig S55 35 S155 laghs als Ip, @l \ 8551 (6) 5 dig -"to be moderation 
they spend are neither extravagant nor parsimonious, and keep between these the just 
mean" Imam Ali ) talks about this principle of moderation and does not want us to be 
misers because by the expression "keep what you have in your hands" he means keeping 
it moderately, neither parsimoniously nor extravagantly [\"] Thus, what Imam Ali (Ss) 
means is the following: what you have at your disposal, spend it moderately; never 
donate all you have and then beg others for some sustenance and humiliate yourself and 
become what the Holy Qur’an calls: "And afterwards sit down blamed and stripped off" Is 
there a contrast between Moderation and Donation? Some assume that there is a 
contrast between moderation which is mentioned in the above suras and by Imam (s) and 
donation which is mentioned in different Islamic traditions as well as in the ninth verse of 
And prefer them before themselves though" "i 222 me oe ageal sé 5948435 ""Hashr 
poverty may afflict them" [Qur’an 04:4]. But attention to the location and timing of the 
descent of these suras and other evidences show us that there is no contrast between 
these two. It is because the suras and traditions which emphasize moderation are 
applicable to those situations where extravagance may destroy the life pattern of the one 
who spends out or weakens his family altogether. In such cases donation is prohibited 
and moderation is in order. Observing the principle of moderation might be a general 
principle which should be carried out by the mass or it may be a specific principle which 
should be carried out at specific times such as war, famine, unexpected events and the 
like. At these critical moments exalted people should do sacrifice and help others. This 
happened when Hashim, the great grandfather of the Prophet ~) donated all his 
possession at the time of famine. Another example of donation is the act of the Moslems 
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at the dawn of Islam. They helped out the new-ly converted and the immigrants who had 
been deprived of all of their possessions. They, through their assistance, could protect 
Islam. Naturally these two commandments pertain to different situations and they do not 

contradict each other. Each one is carried out at specific occasions 


The bitterness of despair is better than asking people for help .f 


The essence of resorting to Allah and the lack of despair towards God’s benevolence is 
that man, so far as possible, should not ask for people’s help and should trust God only. 
Although such a position sometimes deprives people of material assets and adds up to 
the possession of the proud ones and is sometimes accompanied with hardships, the 
honor and glory which are obtained in this way are not comparable to the humiliation of 
asking others for help. The Qur’an interprets such a state of need-lessness and resort to 
and reliance on God and not asking people for help as "despair and lack of trust in 
others". This state is praised as it is shown in the following traditions: Imam Sadiq (Ss) has 
JT os LY! Ys eae) Goal (3 Ke auliy Jos Al SLs SM, Wal 3 S559 esl Bb cos iay6 -"said 
There are three things which are the honor for a believer here and in the” _2) si 
Hereafter: Prayer at the end portion of night, his despair in what people have and the 
wilaya (governorship) of an Imam from Mohammad’s Household (s)” [*1*] He has also 
5B gd Dey tN iol fake y 13 bj by ed 85s 2 8 oe Je UU cul le pL "said 
Having despair of what people possess 


ASI eet Lees anal Lie LA 6! 5.85 le Lie ail esy 
causes a believer’s honor in religion, his generosity in soul, his honor in this world, his 
greatness in the eyes of others, his magnanimity in his tribe, and his grandeur in his 
family. Such person is the most needless person among people"[+\o} Imam Ali (S) is 
The greatest needlessness is having" " 3! cau) 3 Ke LI YI call :"narrated to have said 
[despair in others’ possessions" |+\ + 


Little fortune plus chastity is better than big fortune which is gained through dishonesty.f 


aScisai di "As we know assets and children are a means for man’s troubles and trials 
Your possessions and your children are only a trial". As a whole, the ["#\v"]a% assy 
Man is ["#\a" | 2é 21 oT ot (fled Stl 4) "wealthy people are more prone to committing sins 
most surely inordinate. Because he sees himself free from want". In contrast, those who 
enjoy a simpler life, due to the shortage of possibilities, are less prone to the sins. But 
those who have less wealth but are honest are better than those who have more wealth 
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for the following reasons: First, the honest ones enjoy magnanimity, ease of conscience 
and specific human values which the people of sins are deprived of. Second, although the 
middle class think the wealthy ones as lucky, the mass who possess divine nature 
consider them unhealthy and dirty. Third, the criterion for good and bad acts is not the 
transitory physical pleasures; rather those acts are considered valuable which may bring 
513 ["about Divine satisfaction and rewards in the Hereafter, which are ever-lasting [#14 
And most surely hell encompasses the unbelievers". It is for this ["sy-"]3. asi lees et 
Little fortune plus chastity" " , el sil be 5 haall & 45 sl, ""reason that Imam Ali (Ss) states 
is better than big fortune which is gained through dishonesty" Sa’di, the Iranian poet, 
says: If you recognize the pleasure of the abandoning pleasures, Never will you consider 
as pleasure the pleasure of soul; Your bird of spirit will fly to Heavens, If you free it from 
the cage of greed; But you lack the patience of the phoenix, You are like a sparrow in the 
claws of lusts; You are worshipping your surface so much That as far as you are living you 
will not get to the deep. If an herb grows out of your humane nature The flowers of the 
garden seems to you as if they were herbs You would never buy the two worlds, If you 
knew the value of what you have, From the remaining part of life you will get nothing, If 
you are decided to perform as you do now; Tell me what better-than-life did you get, As 
you spent your life-time; You may not buy one moment of life with a big land Your life was 
given to you free of charge; You sleep-walker walk as slowly as, I fear, you will miss your 
caravan; My advice to you, brother, is As far as you can, do not waste your time; You 
should keep your tongue in your mouth like a shell Then you could throw out pearls when 
time is ripe; All his life, Sa’di, underwent hardships Till he got the fame that he enjoys now 


It is better for a man to keep his secrets .d 


Keeping secrets is one of the ethical principles of Islam. It is emphasized in Islam. 
Sometimes disclosing secrets to others might lower the pain-load of the person. But for 
this act there are conditions: Firstly you should find reliable persons to disclose your 
Do not disclose your secret to one who" "4 Zui 5s es% 4 é 38 Y:"secrets. Imam Ali (Ss) says 
is not reliable" [+¥\ | Secondly, we should not even tell the whole secret to the reliable ones 
because on the one hand, that secret might somehow get revealed and hurt us. In this 
One who keeps" "Ls -,.31 53 Cote ue od x Sel Coe a = ~» regard Imam Ali (s) has said 
his secrets has power on them. Any secret which is held among more than two persons 
Your ss.) Spo 453i OF eS4, uel eS éx "will be revealed"[rv] Elsewhere Imam Ali (Ss) has said 
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secret is a slave to you. Once it is revealed you become a slave to it" |v] Imam Ali ) has 
Your secret, while unrevealed, Keeps you" "253 <8 SWS de5/ oly HaS Ol SG 93.4 eS ew :"also said 
happy. When you revealed it, it will make you sad and worried" [>r¥] On the other hand, 
people are not always the same; a friend to day might turn into a foe tomorrow. He might, 
clei Y :"then, use that secret as a club on your head and hurt you. Imam Sadig (s) has said 
Do not disclose" "u (5 (34.2 355 48 Ga wall 56 oS 5 Ss A S58 ale Call J le WS5e ease 
your secret to your friend except that secret which if your enemy heard you would not get 
hurt. Your friend might turn into your enemy, some day"[vo] Regarding this, our Iranian 
poet has said: Never rely wholly on your friend, Keep hidden your secret from your friend; 
Some day your friend might turn against you, He might turn and show you his animosity. 
Naturally, nobody could be a better secret-keeper than a person himself. He is the most 
és 4) 5542 :"reliable person concerning his secret. Imam Ali 6) has said regarding this 
Your chest is the widest place to keep your secret". Sa’di, the Persian writer ["sys" Jes + 
and poet, says: Do not disclose to your friend your secrets. You do not know if he will turn 
against you. Do not inflict any damage over your foe; he might someday become your 
friend. If you wish a secret to remain secret, do not reveal it, even if he is reliable. Nobody 
is friendlier to your secret than you yourself. It is better for you to remain silent than, 
Telling a person your secret and asking him not to disclose it; O wise man, block the water 
from its headspring, Because when the spring became over-flown, you cannot stop it; 
You should not utter anything in private, Which can not be said at any association of 

people 


!There are many strivers who struggle against themselves .7 


5-3 Oly :"Trial and perseverance are the agents for material progress and for perfection 
And that man shall have nothing but what he strives for". Some people ["#rv"]_2 & uy Olas 
struggle in the right direction and in the God's path. And some others go astray." They are 
deviate "Those who go astray" and are not with favor with Allah "Not the path of those 
upon whom the wrath is brought down" [Qur’an \:v] It is clear that those who struggle for 
Allah may not superficially be affluent in this world; but because God will not leave any 
33 gaa ld 4.25855 UI SLI 35 "service to Him unanswered, such a person has gained a lot 
And whoever desires the hereafter and strives for it as he" "15 Sis eho 5s Sy cae 
ought to strive and he is a believer; as for these, their striving shall surely be 
accepted."[¢v] But those who go astray and perform evil on the earth and commit wrong- 
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doings may seem lucky ones in the eyes of some. But they are real losers since they have 
spoiled their hereafter which is made of the actions we perform here. How ever much 
they strive, they will lose more. Furthermore, such people are usually punished in this 
And when he turns ["sv4" |staiil Zoe U dilly Jods Soh Sigs Gs Seid (oll 3 xo 615 ."world 
back, he runs along in the land that he may cause mischief in it and destroy the tilth and 
the stock, and Allah does not love mischief-making" And as for those who assume they 
jadi, is 6 gs :"are doing good when actually are committing sins, the Qur’an says 
egies ELS ality 295 OE Lyi Sal SAN ES Slats ed Spats ahs Ui sll 6 ies 16 yah del 
Say: shall we inform you of the greatest losers in their deeds? These" "35 astali ¢ 55 ed rary Us 
are they whose labor is lost in this world's life and they think that they are well versed in 
Skill of the work of hand. These are they who disbelieve in the communications of their 
lord and His meeting, so their deeds become null, and therefore we will not set up a 
balance for them on the day of resurrection."[+v: | With regards to the above information, 
we will understand what Imam Ali (S) means by the expression "There are many strivers 

"who struggle against themselves 


One who talks too much, says very little .Y 


Naturally, a person, who talks a lot, does not have enough time to weigh what he says. As 
a result, his speech is both baseless and wrong. The listener also might get bored and the 
speaker may lose his vigor. Fortunately, in the Islamic traditions all these points are made 
Too much talking is hurting people [+1] At another" "2! jes :"clear. Imam Ali (S) says 
Too much talking may" " 43 L is (ee SG pac ee oScsl ig 3usMi "occasion, he has said 
cause a wise man to go astray and it makes the patient one depressed. Thus, do not talk 
too much since you both make men hurt and cause people to disrespect you."[#ry] Imam 
Avoid talking too mune because it"" isi 2 9/5 WI py oe su 5355 est :"Ali (S) has also said 
SGasie fais paige tags bad oS 335 "increases your errors and boredom" [sry] He has also said 


Talking too much bysadenis the scope of speaking and lessens" ". +/ «, ets -Y Phe ear ss 
Decrease the" "as 4; Foote J-si:"meaning. Nobody will benefit from it{srr] He says 


[amount of speaking so that you become safe from being blamed" [sro 
Thinking is the basis of Insight .A 


Wisdom distinguishes man from the beasts. Man uses wisdom to recognize the creation 
facts and relations among them. Thus thinking about similar events is to concentrate ona 


Ghaemiyeh center of computerized IMAM ALI’S FIRST TREATISE ON THE ISLAMIC ETHICS 


Page \vv of pov 
researches www.Ghaemiyeh.com AND EDUCATION 


specific case. If the conditions for sight are possible and there are no obstacles, seeing 
will naturally take place. In the same fashion, if the conditions for thinking are present and 
the obstacles are absent, insight and the understanding of conditions will naturally 
occur [**] It is for this reason that in the Islamic traditions thinking is considered as an 
illuminating factor for wisdom. On the other hand, in the Islamic traditions, it is said that 
It is also said that [»rv"], 29i Gale t65 Salt ."we disclose the unknown through our wisdom 
thinking on anything broadens the spirit of realism in a man and increases his insight. 
Finally, thinking is considered not only as an act of worshipping but also an hour of it is 
considered equal to years of worship. Imam Ali (Ss), in his book, points out the role of 

thinking in the illumination of facts 


The effects and role of companionship .4 


One of the factors which build up one's personality is companionship. Since human nature 
adopts other people's behaviors easily, when he accompanies the good ones, he is 
influenced by them. On the contrary, when he accompanies the bad ones, he becomes 
one of those. It is said: Do not accompany the bad as far as you cam, Because human soul 
adopts other's nature; Noah's son accompanied the bad ones, He lost his Prophethood as 
a result. The dog of the cave settlers for a few days only Followed the good ones and 
became good. Because of this characteristic of impressionability, companionship is 
emphasized in the Islamic traditions and the Qur’anic verses. It is narrated from Solomon 
SSL Jeb Seal LSB Cokel os SI yb SE ek Jt We | gSe8 Y "(S), the Prophet, who has said 
Do not judge on people without considering their friends; it is 


alpely lrrel Ji Cat's al ly 
icjlxs ‘because a man is recognizable through his companies"{*rA] Imam Ali (Ss) has said 
GLI 368 SL INI Go stead LW Adley Le Se 1 2M Geb LEW Alley LEM Set E82 
2 tke i a 2 FE NIT Oly ail p> de 5 Al yo Jal LIS 06 wll Nip BB 218.5 oy wtpl pS 
pe ihe sas 21 ot lal Sitee Yy LBS Gee SV edly il ed OW of ph OLS (Ge) atl S25 5 a 
Companionship with the bad causes suspicion towards the good ones; and"” {=u i jis Sus 
companionship with the good ones causes the good ones to be connected with the bad 
ones. Thus, if anybody is difficult to understand or his religion is hard to find out, look at 
his friends. If these friends are religious people, so is he. This is because the Prophet used 
to say: One who believes in God and the Day of Resurrection should not make friends with 
ether infidels or with wrong-doers. Anybody, who does so, is both infidel and wrong- 
Aman is of"" pus Shei joel ald one ce «sil "doer [era] And the Prophet (s) has also said 
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the same religion as his friend's. Then every one of you be careful with whom you are 
associating" |+*: | You first tell me who your friends are, Then I'll tell you who you are. This 
very feature of impressionability and companionship caused Aghaba Ibn Abi Ma’eet to be 
influenced by the temptations of his old friend Abi Ibn Khalaf to become infidel to Islam 
and to pour the intestines of an animal over the Prophet's head and to insult him and to 
spit on his sacred face. The ouren expresses his mental status at the Day of 
Lo JsoHl Ke Slew 2) Weeds ie sues aos «3:3: Resurrection through the following words 
And the day when" "j,iz Olas Sue’ SIS 5 (Sale 3) ies si: sé gla ABE OG Asi oS ae 
the unjust one shall bite his hands: O would that I had taken a way with the Apostle; O 
woe is me! Would that I had not taken such a one for a friend! Certainly he led me astray 
from the reminder after it had come to me; and the Shaitan fails to aid man"[#*\ | Sa’di, 
concerning companionship, says: In the bath one day I received a piece of fragrant clay 
from a friend, I asked the clay if it was musk or ambergris Because I was drunk with its 
odor It said it used to be a worthless piece of clay But it was componian to a flower The 
perfect behavior of the company had influenced it Or else it was still the same piece of 
clay. It is for this reason that in the Qur’an and in traditions there is continuous persuation 
over friendship with honest people and genuine God-believers. Making friends with 
unclean people is strictly prohibited. Two of these traditions are reported here: Firstly: 
Avoid associating with a” «Les co 5 4 sles Sys ald i yA5I os isis ,i+1"Imam Ali (Ss) has said 
é 53 fal wile, "vicious friend who will destroy and belittle his friend" |+*y]| Secondly, he said 
Associate with people of" "Lite 2555! LS ES ol \y ES 5 Ale Seale ES ule SKS reads BSIy A Sodlly 
wisdom and ask them about marshalling of the affairs. They will definitely teach you what 

{you do not know. They will increase your knowledge if you already know something" [s+ 


The worst food is the illegally gained food .\- 


It can not be denied that food is effective in building one's personality. It is because food 
changes into energy and sets in motion the body of us and is manifested in the form of 
action and work and would be permanent in the storage of the days in accordance with 
the principle of permanency of matter and energy. It will later manifest into an 
appropriate shape in the Day of Resurrection. Thus, if food is legally-gained, it will 
manifest itself as a wholesome nutrient. And it will bring about comfort and ease and it is 
gained through illegal actions it will bring about fire and will badly hurt man. The Holy 
Qur’an talks about the swallowers of the property of the orphans unjustly in the following 
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As for those who" "ij 2 S325 WU applet 3 a Jsty oy ale tall digsi odsty gai 4) "manner 
Swallow the property of the orphans unjustly, surely they only swallow fire into their 
poe and ed aes eel oe vo And as Or those ne nee! the oe the 
Surely tise wlio ances any vipa icf the Book that" val de wii 3 af Uy Aalaill g a5 All als 
Allah has revealed and take for it a small price, they eat nothing but fire in their bellies, 
and Allah will not speak to them on the day of resurrection, nor will he purify them, and 
they shall have a painful chastisement"|+*o] As you will observe, for both swallowers of 
the properties of orphans and the concealers of facts, through which they gain illegal 
profits, the fire of Hell is anticipated. Their actions are symbolized as fires and this hurts 
And what they ["stv "Jes (5 555 lite J aat yey [PPP] [xb plat Le |yteg, "them in the Hereafter 
had done they shall find present there. And he who has done an atom's weight of evil shall 
see it" It is for this reason that the illegally gained property is severely reproached in the 
Islamic traditions, and it is supposed to be an agent against the acceptance of worships 
8 eid Sls US Suis tie des o (= 4d Ist 2 -"and prayers: The great prophet s) has said 
A person who takes a" "ade or wee pipes Oly sy dol SLIG AL al ast es bile ts ees 
forbidden mouthful of food his prayers will not be acceptable for forty nights and his 
benedictions are not acceptable, either, for forty days. Fire is preferable to any piece of 
flask grown out of the forbidden food. Even one mouthful of forbidden and illegally gained 
food is effective in the growth of one's flesh"[-*a] The great Prophet, when answering 
"al al ibe jes Y SIS ts gb "someone who wanted his supplication to be accepted, said 
Legalize your food and do not put anything illegally gained into your stomach" |¢*4] In a" 
One who wishes" "425% Ciba 505 OL of 33.2 J, "tradition from Imam Sadiq (Ss) we read 
his prayers to be accepted his business should be permissible.[*s.| There is another 
Every supplication, except that of" "9 sil JST s505-¥] byes 6 Sse3_Y "tradition saying 
‘swallowers of other people's possessions, is accepted"[+o\] We read in another tradition 
Any body who could clean his tongue, stomach and" "isi J o5 4 glib y aids al 54 55 5a" 
sexual organs, the heaven is his"|vor] Regarding the above-mentioned issues, some 
feeble-minded persons might think the worst kind of food is the one which hurts him 
physically. But such impairment is curable and its time is limited to this world alone. But 
the damage of the illegally gained food is related to man's soul and is not repairable most 

.of the time and pertains to the hereafter which is eternal 


Injustice to the weak is the worst of injustice .\\ 
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Among injustices, the injustice inflicted upon the weak people, who lack the power to 
defend themselves, is the worst kind of tyrannies. Injustice to such a person is only 
possible who stay away from manhood. But injustice to people who are capable enough 
to defend themselves is not of the same magnitude as the first one, but it is still very 
pernicious. This sort of injustice is reproached in the Islamic traditions: Imam Baqir (Ss) has 
VW (pol Sle dar V ys lb, Stl 22 "said: My Father, at his death, told me one piece of advice 
My son: Avoid inflicting any injustice upon the one who has no helper except God to" " «i 
stand against you"|{¢s] Imam Ali (S) was once asked: The punishment of which sin will 
SUeiuly oid hisS| 55a dW A Gel Y Gs le <#:"soon make the sinner miserable? He answered 
One who inflicts injustice upon a person who has no helper except God;" " ali _é ei 
who does not appreciate the assets; and who does injustice to the poor."|or] The 
God's anger" "ail 52 (x04 das ys Fale ce gle ail! 22 324) "Prophet (S) is reported to have said 
toward a person who inflicts injustice onto somebody who does not have any helper 
Ai dalle - bs :"except God is very severe"|7a0] Imam Sadiq (s) is also reported to have said 
No injustice is worse than the one whose sufferer" " e a2 MG Gle Gols dN sibs 5 

[has no helper but God" |¢o 


Sometimes showing severity is better than being tolerant .\¥ 


Sometimes it is advisable to be severe instead of kind and lenient. An example is when a 
child or a student take advantage of the kindness of the father or the teacher and do not 
take a lesson. In such a case the child or the student should be treated severely. Another 
example is when the mass of people take advantage of the kindness of the country 
officials and start weakening the government through participation of revolt. In such a 
case of mutiny, the severity is necessary. This aggression is in fact a kind of tolerance. 
When we observe that the Prophet (s) and Imam Ali (Ss), although being kind and 
amicable, used aggression towards the mutiny-makers, or our Imam, in struggle against 
trouble- makers was severe, we will notice that these actions were to keep the 
oS Sis 131 “"independence of the community. For this reason, Imam (s) has said in his letter 

“When kindness is clumsiness, clumsiness will be kindness" "(a , G5 bs 6 


Sometimes medicines cause diseases and diseases become cure .\f* 


The above title simply means that at times something which on appearance looks 
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hazardous might be useful or vice versa. Thus appearance should not attract our 
.attention or should not make us happy or depressed 


Be aware of the intention of the Advice—giverS and the well— wishing of the Non—advice—.\f 
givers 


It might happen that the non-advice-givers are generally not sincere and the advice- 
givers are usually assumed to be benevolent. But this should not lead us to accept wholly 
what the advice-givers try to tell us or to reject what the non-advice-givers tell us. This is 
because sometimes we behave in contrast to what generally believe: i.e. a non-advice- 
giver might be benevolent and well-wisher and an advice-giver might deceive us. A wise 
ai lis :'man listens critically to them. It is for this reason that Imam Ali (s) emphasizes 
A non-advice-giver might advise you but an advice- giver might" "223i (223 awl 56 
deceive you" This teaching is in harmony with the instructions of the Holy Qur’an which 
Therefore" "<i Lgl gh eKagig ai atl s Gl eSciyl Kasi GAS IgHl 6 ates Seall cole 54d "says 
give good news to my servants: Those who listen to the word then follow the best of it; 
those are they whom Allah has guided, and those it is who are the men of 

[understanding"|vov 


Reliance on wishes is foolishness .\d 


As we have already seen, wishes are essentials of man's life. If he did not have these 
wishes, he could not survive. But to live in the world of fantasy and to live a life of dreams 
will not do because the materialization of dreams needs hard work and trial. They say 
"Three things indicate a weak wisdom: indulgence in dreams, answering fast with no 
thinking and too much laughter"|+o,] It seems that the topic of Abu Tammam’s poem is 
4a & £34 OLS -,4:"related to this part of Imam Ali’s (Ss) statement.[o4] Abu Tammam says 
A person who sets the garden of wishes as a pasture of his" "Vj J% rs LE 35) ang 
ila Lge 23) le JLSEM, eS! "determination shall always remain slim" Imam Ali (Ss) says 

"Avoid relying on wishes since they are the capital of the fool" " _s ,3i 


Wisdom is the keeping of Experiences .\7 


In the lexicon the word wisdom (aql) means understanding. Sometimes it is used as an 
And none understand them but the learned"|¢+. | This word may "5 ,2usi Yi Ylas Ly :infinitive 
sometimes be used in the nominal form. In that case it means: "The power which 
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distinguishes good from bad, right from wrong, and right from lying" [+71] Perhaps this 
" fa) Se abe aos Lal ai GlE Ley “Second meaning is meant by the Prophet (s) when he said 
God has not created any creature dearer than wisdom"|[¢*y] The word "aql" (wisdom) is" 
sometimes used in the sense of "eqal" which is a band by which a camel is fettered. Thus, 
"aql" or wisdom is in fact a power which hinders man from going astray. When Imam 
Wisdom" "ated! 4. 2S <> fl a Le ts "Sadiq (Ss) was asked what wisdom was, he answered 
is a power through which man worships God and prepares man to enter the paradise". 
89 Wz BN Xb 2155) eX :"Then he was asked: what was in Mo’awiya, then? He answered 
It was deception. It was mischievousness. It looks like wisdom, but is"" jad oS, Jadl gt 
not wisdom"|ss*] And wherever God reproaches people because they lack wisdom, the 


° 


Deaf, dumb and blind, so they do not" "§ ,lax J aa CAE ES he "first meaning is meant 
understand"|+**] And wherever man is due to lack of wisdom not considered obliged to 
carry out an action, the second sense is meant.[+%o] Al-Kafi mentions "aql", (Wisdom) as 
the opposite of "Jahl", (ignorance), and has used "kitab Al-aql wal-jahl" (The book of 
wisdom and ignorance), Where the first sense is meant and not "aql" in contrast to 
"junun", (madness).|+7*] Man can comprehend some facts naturally; facts such as the 
following: whole is greater than each one of its parts; the combination of two 
contradictory things is impossible; justice is good, and the like. Man can also get some 
facts through experimentation: facts such as the following: the burning act of fire, the 
aa! "humidity of rain, the instability of injustice, etc. Concerning this, Imam Ali (s) has said 
There are two sorts of wisdom: natural" "4 sas! Ji Spi cay 45 cl pies el pie sas 
wisdom and experimental wisdom. Both of these lead man towards benefits."[+*v| Imam 
Byty bill eps das Y LS’ ¢ yes Ss (AIS gph GAS Vy fgg thes cue jx)! "Ali (S) has also said 
There are two types of wisdom: natural and auditory. The auditory one, when" "¢ 2.3 -, 
not natural, is not of any use, such as the case of the sun light which is of no use without 
eye-sight."|¢7,] Concerning the fact that the innate, natural wisdom (intelligence) 
Wisdom" "— gladly gladly ci 3 a # peal! "increases with experiences, Imam Ali (S) has said 
(intelligence) is innately put into man's brain which increases through experiences and 
knowledge."|+#4] With regards to the above topics, what Imam Ali (S¢) means by "aq" in his 
expression is "the experimental and acquired wisdom’ and not theoretical wisdom. And 
by experience he means the acquisition of partial samples in order to reach to a general 
conclusion; examples are: injustice is not eternal; the government of righteousness is 

[steady; Samqunia is a laxative, etc [-v: 
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The Best Experiences .\¥ 


As it was discussed previously, experimenting is one of the ways to gain information in 
this world. Gaining knowledge and experiences ei us to guide our lives in the right 
The experience from which you learn is the" "sche; b 2.25 Ls 583 :"path. Imam Ali (s) says 
best one". The Prophet (S) also has said: "A believer is not bitten twice from a hole"[#v\ | It 
is for this reason that the Holy Qur’an, after telling the exciting stories of the ancient 
nations, wants us to take our lessons from them: "In their histories there is certainly a 
lesson for men of understanding"|svy] Imam Ali (S) commands people to take lessons 
é Fl pee Ig5rSils cel 9S) SWE ly dels ci 3l all abl Ske | 254 :"from the previous instructive events 
O servants of God, take your lessons from What is useful and" "kel alg SAL |, Aas 
instructive. Delve into the bright verses (of the Qur’an) and be revered by the revealing 
Gt As lel & aS ~s:"pieces of advice offered there."[|svr] Imam Ali (s) has also said 
One who gets the right lesson from the experiences" "—al i 32 gat Cyledl 36 ct 4 bly al 
is safe from reproaches; and one who does not care about experiences can not anticipate 
The fruit of experiences is teaching” Cz. ¥! At 1g ; zl) ‘the future"[svF] He has also said 


WoW 


One who takes lessons Susi wilel & gleel irs 4 :"lessons” [7vo] He has said elsewhere 
from experiences, his actions will be straight" |»v+] But, unfortunately, as Imam Ali (Ss) says, 
How great the number" " ,tzey1 ‘i 5 a! $51 & ."the number of those who take lessons is few 


[of cases for taking lessons is and how small is the number of those who take lessons!" |#vv 
Taking Advantage of chances .\A 


The proper conditions are not always ready for man. But once in a while there are good 
chances which are available to him. Later on, they might not exist any more. The Prophet 
There are some breezes" "{3 | 54.3 Vi Sls or elzi a Kis 51:"(S) has said in this regard 
from God during your life-time. Get yourselves in a position that you could benefit from 
: sees ol pene) re ja, them."[~va] In this relation, the Prophet (Ss) is reported to have said 
"Uae Glt 24 wot Yau 


opportunity since it is not clear until what time it will remain open"[svs] Of course the 


One to whom a door of benevolence open up, let him seizes the 


chances are as unstable as the clouds in the sky. You should seize them or else you will 
Make use of good chances since they" Tbe all 5 ete NG es 3421."lose them for ever 
Losing chances creates sorrows" [¢A\ | The" fa aoe e al os § 3 ["go away like clouds" [+a 

SB LS SLiby Soha [5 SR oy Soh [SSL sat [5 LE 9d "Prophet (s) told Abuzar 
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Take advantage of five things prior to five other things:" "eG 4s 15 SS, Skb LS KEI 5, 
your youth prior to your age, your health prior to your sickness, your needlessness prior 
to your poverty, your recreation prior to your job, and your life prior to your death." [say] It 
48 42 aI 526 :"is for this reason that Imam Ali (s) in his letter gives the following statement 
Take advantage of a chance before you miss it or else you will feel sorrow."" "422 4 K< ol 
Sa’di, the Persian poet, says: O young man obey your God today, Because tomorrow, 
when you are old, you may not act as a young man; The world stole form me days, Each 
day of which was followed by a Qadr night, Alas I did not appreciate the value of that day, 
Now I start realizing, which is too late; Due to my ignorance I lost the clear water, Now I 
have to carry out Tayamum for my prayers; When you are in the middle part of youth, 
Your night is over, stop sleeping; Now you try when the water is up to your waist, Not at 
the time when flood passes over you head; Do not waste your life using words like alas; 

Because opportunity is dear and time is short 


Not every intender reaches his goals ; Nor does every absentee returns home.\4¢ 


Sometime a man notices that he has not reached his goals in life. This makes him to 
become depressed. He might even seclude himself from the community. He might then 
become a pessimist. Imam Ali (S) wants to, through examples, show us that his 
phenomenon is very commonplace. It is not you alone who have not reached your goals: 
there are other people like you. Should they be sad and depressed like you? Or should 
they circle the difficulty and find a way out? It is clear that this is the right way. You might 
perhaps not have reached your objectives. But is the system of the world established in 
such a way that everyone should succeed? Should every passenger return home? Since 
this is the case, you have to be content of your God-given fate and avoid being crushed 
by dipression and disappointment. You have to use your means to compensate for what 
you have lost. Regretting the past and worrying about future are tow mental 
disturbances which inflict many people and have put hurdles on their right ways of life. 
This problem will be solved through a right planning, however. Imam as-Sadiq (S) has 
Life consists of three days:" "lel a3 Li] WSs 0 pds of (20d a8 Gull Asis asgue’y A38 ay acy "said 
first, the day which has passed and never comes back again; second, the present day in 
which people are living. It is under the control of people and they may use it wisely. Third, 
tomorrow, for which people are waiting."[ar] Concerning the avoidance of regression and 
sla oe Siiid SB le agi Sas ».23 y "Worry about the past and future Imam Ali (s) says 
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Do not awaken inside yourself the events of the past since it will hinder your" "=T .s L 


SAS cll Kg de Sak I ill Sey 26 LoS _Y "future development."[rar] He has also said 
Do not impose the unseen tomorrow upon the present time and do not add to your" "122 
Do not" "tej ale 5 36 Lge SSE Lg "today’s load"[a9] Elsewhere Imam Ali (s) has said 
& Jor 46 ("Worry upon what you have lost in this world"[¢a¢] It is also said by Imam Ali (s 
Do not impose the worries of the unseen next year over" "43 U6 JS SWS Sag fh de Soke 
today. What tasks each day brings upon will suffice" {-,v] One of the poets has written: 
Why should the earth-dwellers, Refer to the past events, always; Why are they sad 
because of the past events? Why should they cry on the present happenings? They have 
nothing to do except complaining, They would not take lessons from their past; One, in his 
heyday of youth, Regrets over his childhood; He is the most handsome, But frowns and 
gets an angry face; How nice the past childhood was, he says, Be happy that that time 
has returned; The other has gone through the youth, And has found it extremely rough; 
He has lost vigor, wisdom and intelligence, And he has made it his motto to talk on youth; 
Where are the days of strength? So that I could once again engage in love; What I have 
seem among people, Nobody thinks about now, I found; Everybody is under the influence 
of illusions, Nobody had anything except sorrow; They don’t know that, The present will 


become past pretty soon 


Destroying the provisions for the hereafter and th Resurrection day id a great one.¥- 


Those who envisage life only as it is in this world and do not consider the other world, see 
man’s life and death as these pertain to the world of beasts and which are materially 
determined [#4] The act of providing for the provisions for the next world might seem 
vague and at times meaningless to these people [+44] But those who do not limit life span 
only to the life here and are of the conviction that we have transformed from material 
phase to the animal phase and to the human state and finally enter a phase called the 
Hereafter or Doom’s Day. These stages were carried out without our consent, however. 
In the Hereafter we have to harvest what we have planted in this world. And if such a day 
did not exist, first the creation would be aimless; secondly, the lack of such a day is in 
oS "contradiction with God’s justice; thirdly, the unstable nature of this world shows that 
Surely the hour is coming. I am about to make it"" 225 is ses ati sisi ist Ales 
manifest so that every soul may be rewarded as it strives" [¢4-] Therefore, if a person 
destroys the provisions of this hazardous way and thinks of life as it is here in this world, 
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he will do not enjoy a true life even here because he has disobeyed God [#41] Since the 
Resurrection is inevitable and everybody should see the consequences of his actions in 
this world, therefore, as Imam Ali (S) has warned us, we should not engage in destroying 
the provisions for Hereafter by wrong deeds and holding wrong ideology. This would be a 

great loss 


Every Act Has An End .¥\ 


Definitely each act has an end. Therefore we should act in such a way as to get good 
results. This is only possible through the following ways: First, before engaging in an act, 
see the end: if it is right, do it; or else, leave it. A man came up to the Prophet (s) and asked 
him to offer him some pieces of advice. The Prophet (s) asked him three times if he would 
carry out what he advised him on. The answer was positive. The Prophet (s) then said 
I advise you to see the end" "as aS ie eS Oly deeb (as eS Ob se JS rh noeee weed Siro 5!" 

of an action before calaying it out. If it is right, do it; but leave it if it is wrong" [+4y] Second, 
Es5 Kb: oe Sl Rig bt, sal 33 :"select the right path of action since the Holy Qur’an says 
But righteousness is this that one should guard against evil;" "Lgigh a Gagdall (alg al oe pal 
and go into the houses by their doors."[¢4¥] Jabir has reported from Imam Bagir (Ss) his 
SS yy Gl Wile 2 SAMI SU of gers "saying 
action, whatever action or work it is"[74*] On the one hand, the Holy Qur’an enumerates 
the good things[+4o] which await the true believers[+4+] (those who guard against evil). On 


It is advisable to enter the right door in any 


the other hand, the Qur’an orders people from being rejecters|+4v], guilty,[+3] mischief- 
Ely yeti ae Srleé we ro ol Soy of :"Makers[+44] and unjust.[v:-] Imam Sadiq (s) says 
If N35 5% jks I WIS As rar of js els Ks daly $55 Oly anoles (8 sige Ji Gabe a pisd Jee Jail 
you wish your acts to end up being good, in such a way that at the death time you have a 
good record of good deeds, it is necessary for you to observe God’s rights, to consume 
His assets in the right way and not to be proud of God’s patience and to respect anybody 
related to us."|v-\] Third, the selection of right ways and the carrying out of good deeds 
should be continuous all the way through the life. There are some, like talhe, Zobeir, 
Hessan Ibn Sabet, Osame Bin Zeid, and others who selected the right way at first but 
later disregarded their obligations and turned into the losers. In contrast, there have 
been people who were wrong-doers along their life but suddenly, due to the right 
decision- making, have turned into the lucky ones: examples are the following: Hor Ibn 
Yazeed ar-Ryahi, and Zahir Ibn Qinjv-y] For this reason, the end point is of crucial 
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dal SECs ask ak aby! j1 24) 9 GL 51 -"significance. Jesus Christ (s) has said in this connection 
People say: The"" LY 3 pole dea; oe TSI Si dal Ge JE PAI) LF BLS JG eS SS 
value of a building is determined by its base. But I do not say like this. The last stone which 
the builder puts on the building is the basis." The narrator syas "What is meant is the end- 
ly 12s rl oe BGS Sol ys s"product"|v-r] The Prophet (s) is also reported to have said 


One who does good deeds for the remaining" " =Viy J3Vu Sele jat ye ii eS all ig 45 On is A 
part of his life shall not suffer for the sins previously performed. But the one who carries 
out illegal and nasty deeds, will be punished both for his punt and for his future" |v. *] The 
The criterion for the action to" "42:1, J<si eso. :"Prophet (S) is also reported to have said 
be right or wrong is its end point"|v-9] However, it is us who determine the result of our 


action 


You will receive what it is determined for you to get .‘¥ 


All events of this world, including the sustenance and livelihood of all creatures, are 
And there is not a thing" "» 1x. ye Uy 33 ag 5s Uae W eS 3 df “"predetermined by Allah 
but with us are the treasures of it, and we do not send it down but in a known 
measure" [v-¢] And Allah will determine each creature's sustenance in accordance with its 
capacities. Since the gaining of livelihood through prohibited ways entails mental and 
Spiritual losses, we are not allowed to engage in greed, injustice, aggression, theft or the 
like to achieve our objectives. Imam Ali (S) prohibits us from gaining possessions through 
illegal and forbidden means and warns us that the predetermined sustenance will keep a 
person from engaging in unlawful acts. Thus, the traditions and the verses of the Holy 
Qur’an which deal with the predetermination of livelihood are a hurdle on the way of the 
greed of the world-mongers who do every sort of injustice to attain what they wish for. 
These verses and traditions warn such people not to struggle in vain. If they go through 
3 HIS J Lag :"legal ways, they will receive what they need [v.v] And the Holy Qur’an says 
And there is no animal in the earth but" " |. ous 3 JS esginas ski 2 eli WI, ab le Uy sii 
on Allah is the sustenance of it, and He knows its resting place and its depository; all 

[things are in a manifest book" |v-, 


Little possession may sometimes yield better profits .¥ 


A possession gained through illegal and incorrect means may be large but has evil 
consequences. Such illegally-gained assets are usually short-lived for one thing and are a 
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burden over the shoulders of the possessor. But legally-gained assets may be small but 
6 eS5U OS oly tt Y AL eal 5 :"they have pleasant consequences. Imam al-Kadhim (s) says 
Illegally-gained assets will not increase in volume" " 15) _3 oboe Gis talk 23 Fa aaail Lag 43 
and value. Even if they increased, they will not last. If anybody donates anything from 
such possessions, there will not be any rewards for them. (This, in fact, is another crime). 
If anything is left of such illegal assets, they will be provisions for one's Hell fire"[v-4] 
A person who gains assets" " ,L¢5 (3 ail 4c 3/ ile sa SF "Imam as-Sadiq (S) has said 
illegally will dissipate them in such a way that he will get nothing in the end; only the sin 
and wrong-doing remain"|v\.] Abu Othman says: I knew a father who loved one of his 
sons, but hated the other. At his death time he endowed all his possession, which was 
more than two hundred thousand Derhams, to his beloved son and deprived the other 
one of his possession. The man was an oil-seller. After a while, I noticed that the family of 
the deprived brother was being fed by the rich one[v\\| Each one of us comes across 
individuals who have amassed huge amounts of wealth, but who have amassed huge 
amounts of wealth, but who have gone wretched. On the other hand, we know individuals 
who started from nothing but have been successful in life. History is filled with such 

events 


Do not look for goodness in a wretched companion and in an accused friend.¥¥ 
One of the benefits of friendship is to get help in solving problems. It is for this reason that 
Uy galt pO isy dds Node Wie Ul oils rob oleM Se "Imam Ali (Ss) orders us 


Strengthen your friendship bonds with your religion brothers, who are a" "= GAs 
means of prosperity both here and in the Hereafter. Have you not heard that Allah in the 
Holy Qur’an reports from the sinners who say: On this hard day, we have no friend or 
helper to help us."[v\y] Imam Ali (S) introduces a friend as a close relative and the best 
Aauceh pds sy 43! G42) "agent for prosperity both here and in the Hereafter 
One, who does not advise you and show you your defects when[ vir"|.,3+.ui 
Y 2 !"accompanying you, his companionship will cause you troubles. Let you know this 
For this reason, the great prophet (S) has [V\¥"]e-oé ol Sule Sey den 2b Kad te Leet Ses 
A person whose religion and world can not be of" " arcllont wes $2952055 au ees # os :"said 
any use to you, will not be of any benefit to you"[v1o] It is for this reason that Imam Ali Ss) 
There is no goodness in a"” sb 34.2 No one? ot 3 52-Y "in his litter has emphasized 

_ “wretched companion and in the accused friend 
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Patiently benefit from your time .¥d 


When life conditions are proper for us, we should patiently benefit from it and we should 
not overtax ourselves. Some of the self-satisfied individuals would go very fast when they 
are at the zenith of fame. We may easily find samples in history. The communist 
government of Russia (USSR) and the Baas party and Saddam Hossein in Irag clearly 
show that exerting pressure on people lead to the poverty and wretchedness of people. 
But the wise people continuously try to recognice the capacity and potentials of their time 
AUN &le5 5515 54 @5edl:"and patiently benefit from them. Regarding this, Imam Ali (s) has said 
jst :"provident man is one who adopts to his time" Imam Ali 6) emphasizes in his letter 
While time is your, make the best out of it". Of course, this act of" "23.45 eI JS Ls UI 
tolerance towards time, even when the conditions are not favorable, like the twenty-five- 
year stay of Imam Ali (s) at home or the ten-year stay of the second Imam ‘s) at home or 
the cease fire between Iran and Iraq by Imam Khomeini (s) is very hard to digest, but this 

tolerance and prudence is necessary at times 


Do not endanger your position for assumed benefits .Y¥ 


Man sometimes, in the hope to gain more profits, engages in some actions the results of 
which are not clear to him. But it should be observed that man’s actions should be based 
on reason and wise probability is part of man’s procedure to safeguard higher benefits. It 
is for this reason that man should not lose his capital for the sake of assumed improbable 
benefits. There are some people who do not make use of prudence and get themselves 
involved in hazardous actions. For instance, without considering the status of a 
merchandise item at the business circles, he purchases those goods in the hope to gain 
more profits. In this way the greedy merchant easily goes bankrupt. Imam Ali (Ss) means 
by an adventurer merchant the one, who keeps his capital but in order to get more 
FSI the 5 tert bE Y, :"profits, he engages in wise transactions. But when Imam Ali (Ss) says 
Do not ‘endanger your position for improbable benefits" he means the greed-" "«.. 

motivated actions of the businessman which are harmful for him 


Do not be stubborn .¥A 


Being stubborn is one of the most hateful traits of human being. The Holey Qur’an, talks 
about the disclaimers of right fullness, who suffer from obstinacy; the Qur’an says: These 
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bs pe bs Gis; paliies 3J5 "people insist on their wrong ways ignoring the assets they enjoy 
And if we show mercy to" "5 925 28 lis aegis) LISI LS CU IL GAUL ZT Lily 5 sgsas eelab 31 42 
them and remove the distress they have, they would persist in their inordinacy, blindly 
wandering on. And we overtook them with chastisement, but they were not submissive to 
their lord, nor do they humble themselves."[v\+] Concerning these obstinate people, the 
Or who is it that will give" 5 32 3140 js 3, Saal b) aay il As 341 “"Holy Qur’an says 
you sustenance if He should withhold His sustenance? Nay! They persist in disdain and 
Obstinacy deprives man of the right of" " zi ji 2.5 i<taui -"aversion"|v\v] Imam Ali ) says 
decision-making" [v\A] At another case, he considers obstinacy as an agent for 
Avoid obstinacy because it will destroy its" " clei ides Se, eb ol est_si"destruction 
beholder"[v\4] In a letter which he has written to people in different cities explaining the 
status of saffein, Imam Ali (Ss) talks about the nastiness of obstinacy in the following 
One who persists in" "ni5 cle + scl 5815 5k oy 4B he dt OL CA GSI 5.8 iL BI pay "Words 
obstinacy is a traitor whose heart as if has rusted and he has become liable to evil 
calamities by the tyrants."[vy-] Sometimes this state of obstinacy is so great that the 
stubborn person, in order not to yield to justice, asks God for the descent to divine 
chastisement so that he may get destroyed, but he is not ready to hear the truth. In the 
occasion of the descent of the holy sura of Ma’arij we read: When the great Prophet (s) of 
Islam introduced Imam Ali (S) as his substitute in al-Ghadeer, a man called Loqman Ibn 
Harith or Harith Ibn Noaman or Jabir Ibn Nasr asked the Prophet (s): Did you do this on 
your own or was it an order from Allah?" The Prophet (Ss) answered: "I swear by Allah who 
is unique this act was done by His order." When No’man heard this reply from the 
O God, if” "61228 2 jue tle sarlb esate f. Sli gh ses Sis by Fant] "Prophet, he went away, saying 
this is correct, throw a stone from the sky upon us." At this moment, a stone fell from the 
Sky, killing him on the spot. The following Qur’anic verse was then revealed to the 
One demanding, demanded ["vv1" |e jtedi ss ail Be BIST pd & aS is Nie (plo dis "Prophet 
the chastisement which must befall. The unbelievers-there is none to avert it. From Allah, 
the Lord of the ways of Ascent." [Qur’an v-:\-*]. It is for this reason that we sometimes 
zie ¢515 :"May Allah curse the obstinate". Imam Ali (s) has also said" wales al 3 “"hear 
The fruit of obstinacy is destruction". Imam Ali (Ss) ["vyr"} 2s! all 3 <3 :"Ali (S) has also said 
Avoid riding on the palfrey of" " led ides So; & aed ol es sly:"in his letter has also said 

"obstinacy 


One who rides the palfrey of obstinacy is exposed to misfortunes" |vry] Imam 
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1¥ 


Bl gle AEE Shey Nad! dle 02 gdh Sey 5K y Cabal Je vay Ley Lal de ayo Le Si vy WKaii deol" 
as ee Sie tans 93 Ls DIS fe 8 le wf Ley gull le hs Le, 
are LS pes a5 914 Ant Ah, nail ESE dowels e Ka Goled ue Saisie 5485 Y alal pk alent 
i ae a ae S548 le d25 SS 5h al Sig ail SUE odd oly Ses rae ye iets re a 
S Gaara 55 db Gh ai 18S 3b 55 bs bys 55 Tig ol bed 6 ond ids Kail ye J 3 Ses ie o 
Seb be) hb GING SZ: GEN Asi Shi SVG he en slog GS p SHB iy Kits fe WIKI 
Sib Shs 5455 V5 glee gle Ker oil Sela le SES V5 also gle Kis coll Krad os SE SSNs 
Against the abnormal behaviors which are" #2 525 31 65.5 os te judy Sadly aby .d8 3 ss SU 
seen in your brothers, carry out the following actions: when he disconnects with you, you 
try to connect with him. When he is not in friendly to you, you show kindness and 
associate with him. When he shows stinginess, be generous towards him; when he is 
aloof, you come hear to him. When he is severe, you be lenient towards him. When he 
commits a crime, you forgive him. Treat him as if you were his slave and he was your 
master. But be alert not to do actions out of their proper contexts. Do not do anything 
good for an evil-doer. Never adopt as your friend your friend’s enemy: in this way you 
have done injustice towards your friend. Show benevolence to your brother. Suppress 
your anger: I have not seen an act sweeter, and pleasanter than this. Show lenience 
towards anybody who treats you coarsely: he will soon show tenderness. Treat your 
enemy generously. If you wanted to cut your brother hood bonds, leave some room for 
friendship so that if he returns someday, he may once again be your friend. Anybody who 
assumes you are kind, show him practically that you are kind. Never do you spoil your 
brother’s right simply because he trusts your friendship. This is because such a person 
may not consider himself as your brother. Do not show love towards anybody who does 
not love you. Do not consider as great the tyranny and injustice of anybody towards you 
because in fact he is acting against himself and doing you a favor. The reward of anybody 
“who makes you happy is not to do him wrong 


Description\¥ 
The role of friendship and the tasks imposed by it 


Imam Ali (Ss) , in this letter, mentions some of the delicate tasks of a man towards his 
friend.We will refer to some of these points below: Although some of these points have 
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already been dealt with sporadically in this book, a compact summary of them is in order 
here. AS we know, a man needs a genuine friend and companion for the following 
reasons: \. Man is a sociable creature by nature. He may not carry on living without a 
companion. Thus, Raqgeb, under the item "ensan" (man) writes: "Man is called (man) 
because he is created in such a way that he can not continue his life without others. Thus, 
it is said that man is sociable by nature. This is because he may not solve his problems 
without others’ cooperation"|[vr¥] y. One of the ways a man’s personality takes form is his 
association with his fellow-creatures. This is because, due to his habit formation trait, he 
Let me know with whom you ["vro"Jax 35 «We o> dé 2c! ,"learns from others. It is said 
associate, then I will tell who you are". y. A man has got some needs which he can not 
satisfy single-handedly. A friend can help him out of his difficulties. Imam Ali (s) has said in 
Do not forget to have brethren and good" "s5Mig Wii 3 542 ree Ol eYL Kar "this respect 
friends; they are good companions and attendants for your affairs here and in the 
hereafter."|vy+] However, firstly in selecting friends we should take care. The person 
Gps Sab 51 3448) Cai Y "might tarn out to be a thief. Imam Ali (s) has said in this respect 
Do not take a bad person as your friend because your nature" M goles N Esty (pt cab op 
~» :"unknowingly steals from his nasty nature." In another occasion, Imam Ali (Ss) has said 
A person who unknowingly makes friends ["vyv"],| 24! 412 (J) jel sedi Seto 5 GT isd 
with others should accept becoming friends with the corrupted people" Secondly, when 
we purposefully select a person as a friend, we will Know the limits of friendship. Finding a 
F Ge of dee Feely led ES 96 Fe oe ll ‘sei "friend is easy, keeping him is much harder 
The weakest person is the one who can not find a friend and still weaker than" "4. « ab 

[such a person is the one who loses his friend." [vva 


The Rights and limits of friendship in Imam Ali’s words 
explaination 


In books on ethics there are discussion on the rights and limits of friendship in detail. 
There are even some books written on this issue [vv4] But in the following section we will 
describe these rights as Imam Ali (S) perceives them 


Protecting the friendship bond .\ 


One of the rights of friendship is the protection of the friendship bond. Imam Alli ‘s) in this 
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One of the! "si,+! 213 Bg Us h The Oy ees Oe dies, ah e 5 oa "respect says 
glories of man is to weep upon the days of his life that he has passed negligently; another 
glory is to love his homeland and the third glory of his life is to keep his old friends" [vv | 
Imam Ali (s) reports from the Prophet (Ss) that he considered thirty rights for a Moslem's 
friendship bonds [vr\| Now what should one do if his partner sold this valuable item for 
nothing? Should he stay indifferent towards the other person's indignation, or should he 
do his best to establish his friendship once again? In books of traditions there are many 
cases on friendship. We will discuss two of them here: a) The great Prophet (Ss) has said 
AS sl OF I a Wel Ln, GES SE ple LEM oy Gee US SY Obellaes VB ESS Lele get LS 
If two Moslems were angry with each other for three days and did" "tus! 4 95 Ss! J Gill 
not try to reconcile they would be out of Islam. Any one who tries to establish the 
friendship bond sooner, will enter the paradise earlier than the other one"|vry| b) Imam 
4) Nas UAMS SIS Geel sy Kathy Sct ddd Ca Eat Ol peg! le odkt5 G 3 Y:"Sadiq (s) has stated 
i lng a AIS 96 I fatlas Vy ailse Jy sel Loar ¥ SY J tp gle Se Us su Wiis eS1ur8 al les sed 
G9 45 ng! Haag 25 BIBI TT ol Gl salad Spf gale A Alaa ae db SSI LALA 5L3 ole! £5LE 13 
If two friends stop talking and will not"” Susi i ¢ glad G2 Joe gS Sey 55 Sele 
reconcile, one or both of them deserve Allah's chastisement. Moatab, one of Imam's close 
friends asked him: The one who is tyrant deserves the punishment. What about the 
oppressed one: what is his fault? Imam (Ss) answered: he is guilty because he has not 
invited his friend to establish the friendship bond once again. I heard from my father who 
said: If two persons quarrel and one is victorious, the defeated one should go to the other 
and tell him: "I am the oppressor". In this way, they can make peace. Allah is just. He will 
punish the oppressor" [vrv] It is because of this point that Imam Ali (S), in his erudite letter, 
Force’ isjlttly Cabal! le ong Lies ALB le 05 oo Lie Sal oe eK nil Joel "Commands us to 
yourself to continue your friendship with your brother even if he has cut off his relations 

“with you 


Be generous although he is a miser .¥ 


One of the factors which weaken our friendship is being parsimonious and thrifty. On the 
contrary, generosity causes people to gather around the generous person. As it is 
emphasized in the Islamic traditions, one of the duties of people is to show generosity to 
wards their friend. In order for this objective to materialize, Islam orders the belivers to 
engage in doing good and be benevolent some examples of these orders are presented 
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JsAls St 5 J5tI 3 deol db Sule "below: Imam Ali (S) at his death gave this recommendation 
You should strengthen the friendship bonds, and not to forget being generous." " eeu 5 
Avoid turning your back on your friends"|vr*] Somebody asked Imam Sadig (s) about a 
= 4x1 :"believer's tasks towards other believers. Imam Sadiq (s) enumerated seven rights 
SG TS BEE 5 ley aly ole 3 el of SI Gelly Sad 6S Ls do Sy Kad Cs TS ol ee 
The simplest right is to love for him what you..." wSslsly Sle y3 Sass ley Suds alaef of 15 
love for yourself. The second right is to provide him with what he needs and to satisfy him. 
The third right is to strengthen your friendship bond with him’. Imam Sadiq (s) reports the 
iis oe od We Wale Jes ail Go dents G98 Se oy 34) le ye 4 :"Prophet (S) to have said 
God has" "(2 Y) i Le 48 gif Voly SG Le Gad oly 855 eh i ol ab Aird Oly ale ad Belay oyhee 
put seven rights on the shoulder of a believer towards other believers: To respect him in 
his presence; to love him in his heart; to help him with his possessions; to respect him in 
his absence; to meet him when he is sick; to take part in his funeral service; and to talk 
about him after his death favorably."|vro] Among the advice the Prophet (s) gave Imam Ali 
"She JS gle ah 535 andl oe AM hails dle 8 AU Bol All AA oh s aks Y Oot :"(S) on his death was 
There are three things which this nation is unable to carry out: to help out his religion" 
brother financially; to do justice to people; and to remember God continuously"|vr¢} With 
regards to the above issues what should a man do when friendship is not observed by 
some, when others are parsimonious, when they remain miser? Should he retaliate and 
do the same thing or should he go to the other extreme and do benevolence? To solve 
this dilemma, Imam Ali (Ss) emphasizes that we should confront such cases with 
Concerning this issue, Imam Ali (S) has" Jia! Je 2252 ice3 :"benevolence and generosity 
Forgive those who have deprived you of anything. Make this" yee - le Saill 1535¢ :'Said 

[your habit" |vrv 


When he takes distance from you, come closer to him .f 


Sometimes there are some factors which make a man offended and he tries to stay away 
from the offender. In such cases the oppressed one should use kindness and generosity 
towards the offender and alleviate the situation. In the Islamic traditions, the following 
technical terms are used to explain the situations: "Tazaver" meaning the increase of 
kindness, "berr", doing good things to others; "Sele", the establishment of relations, 
"taatof", showing emotions and care for others; "Tawaddod", showing friendship. 
Through these techniques we could easily bridge the differences. We will refer to some of 
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ade dilLe ii Caos :"these issues here: Kolaib al-Assadi says: I heard Imam Hussein (s) saying 
Make connections, do good things, be" "ail 65a) S555 552) 1g 5 Ltt J LSS Lol gs Jb LAS 
kind to your brothers, as Allah has ordered you"|vra| Shoeib Aqarqui says: I heard Imam 
Ip ldig IOs Lyra F Geol S Gebel al 2 Solet bg be] 1355 wil 1 "Sadiq 6) telling his followers 
Stay on Allah's path. Be with generous brothers who love one another for God's" ". 15 i i 
sake and observe the principles of friendship. Meet one another and carry out our 


Visiting each other" "33, 3) 22.5 at) "Commands" [vra] The great Prophet (s) has stated 


makes the root of kindness and friendship grow"|v*- | Imam Sadiq (Ss), enumerating the 
36 Ge Sle 1S o15 "rights of others over the shoulder of a genuine believer, emphasizes 


If he shows aggression in his behavior, do not distance(" "cso Lf) eno ILS US 43 jLas 
from him till you apologize to him — in this way the roots of animosity and enmity is caused 
" pil de tell Lies :"to dry"[vey] It is for this reason that Imam Ali (Ss) writes in his letter 


"Come closer to him when he goes away" 


When he is engaged in harsh treatment take it easy on him .f 


Some people are severe by nature and some show harsh treatment when placed under 
certain conditions. In both cases, the most fundamental principle to observe is a mild and 
easy-going attitude, especially if the other person is a friend. The Holy Qur’an in 
commission to call people to God's religion, orders Moses and his brother to talk calmly 
and use kind techniques and behaviors since this method is more effective than severe 
and harsh methods and will not force the listener to adopt the escape mechanism. The 
| 43638 JI Ls31:"listener might refer to his own nature and be influenced by the preacher 
Go both to Firon, surely he has become inordinate; then" "£4; 5f sis dd GUS 5U,8 cc 
speak to him a gentle word; haply he may mind or fear" [vey] Imam Ali (Ss) both in this 
letter and in Nahjol Balagha emphasize on this moral principle. In other Hekam parts of 
-Nahjol Balagha where he enumerates the specific traits of the believers, he continues 
A believer's morale is lenient, his heart is" "si ¢. ji es we cs si et 
stronger than stone, but in general he is more temperate than a slave"|ver} In the sermon 
ts :"Called Hammam, where the traits of the believers are mentioned, Imam Ali (s) says 
A""3,3(:3:"A believer is both prudent and lenient" ver] Elsewhere he says""-,J - 
When your" " Ul le 3.45 ce, :"believer's speech is soft" [veo] In this letter, Imam Ali 6) says 
friend is severe, you are to be soft." Still in another occasion he invites people to be soft, 
Be"” si GE Ol eS 5 Prueyeesis oS oy :"telling them the philosophy of being cool and quiet 
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gentle towards a person who behaves you harshly. This causes him to be mild and 
peaceful with you”. Of course, according to the first principle, treating severity with 
temperate manners, is ethical. However, such pacific manners are criticized by some 
harsh and impolite individuals. This causes their haughtiness to swell, they say. In such 
cases we have to perform the same harsh manners. The Great Qur’an describes the 
sihcal tes Spall alll 5,25 izes ,"manners of believers towards infidels in the following manner 
Muhammad is the Apostle of Allah, and those with him are firm of" "3 ¢= s\_<<5 juss sé 

[heart against the unbelievers, compassionate among themselves." [v¥+ 


When he commits sins and offenses, accept his excuses .4 


Due to his different instincts, and because of the freedoms and free choices that man 
has, he will go astray if God's blessings would not assist him. After committing sins, man 
may become aware of the nasty nature of what he has done and may want to apologize 
to God and to people. Now if his excuses are not accepted, he might get exasperated and 
bold and get himself involved in more crimes. Or he may get disappointed and hopeless. 
Thus, in Islam, Allah both accepts apologies and considers the despair from asking for 
~» ‘pardons a great sin and orders people to follow suit. The great Prophet (s) has stated 
Anybody who pardons a Moslem will be excused by Allah at" "cial 6. Se ail Jul ge LL Jui 
"so Vy Li 3 I%e Le al JIL) 4albs 52 ge , 4 :"the Resurrection Day."|vrv] He has said, as well 
Any body who pardons an injustice will be pardoned by Allah in the other world and will" 
ie Seb, ail Sa Sabla OIF é Iyjgle8 “"be given glories"[v‘a] The Prophet (s) has also said 
Forgive the wrong-doers their blunders. In this way keep catastrophes away from" " 
you." |v¥4] Now, the question is: What is the purpose of punishment? Naturally, one of its 
philosophies is to reform the law breaker and prohibit the offender from doing the same 


248) 


crime once again. It is assumed that this is possible through pardoning: Imam Ali (s) has 
Little pardoning is the worst" "— 5.0! és\ ls YI I ¢, aly oll asl id! 46 "said in this regard 
kind of faults and making haste in taking revenge is among the greatest sins."[vo: | It is on 
the basis of such observations that Imam Ali (Ss), in his historic command to Malik Ashtar, 
Let ther! "sui 25 0588 cys dtl Sb! Ol go fy Cod call Jes Soto Spit sy pi Let "emphasizes 
enjoy your forgiveness and pardon in the same way that you wish Allah would grant you 
When he" "iA! dle & ¢ ie, :"with His forgiveness."[vo1] He also mentions in his letter 

"commits sins and offenses, accept his excuses 
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Be aware of the situations at all times .7 


It is a fact that at the time of a friend's involvement in wrong-dong we should establish 
our relationship and we should be calm, generous and mild and accept his excuses and 
behave as if he were our master, but some will interpret this kind of behavior as a sign of 
our weakness and a symbol of their grandeur. This kind of treatment will encourage him 
‘to carry out his illegal affairs. Therefore, Imam ‘S), at the end of the letter, emphasizes 


But avoid doing anything out of its proper" "«la\ 4, Ahi ol laws FS SNS sa ol SLA" 
context or doing anything for a person who does not deserve it". This is because to do 


justice in improper positions and to do injustice in improper conditions is injustice 
Never be friend of your friend's enemy .Y 


Imam Ali (Ss) in Hekma y4o of Nahjol Balagha considers three groups as friends and three 
SS Hdely S54E $b y She Gis Shs Sob LG Sel, LIU es GuLLI :"groups as foes 
There are three groups of friends and three groups of" "es3ué Giws SHAS pbs Syd 
enemies; your friends are: your friend, your friend's friend, and your enemy's enemy. 
Your enemies are: your foe, your friend’s foe and your enemy's friend." Thus, in this 
letter, Imam Ali (Ss) emphasizes that we should not consider our friend's enemy as our 

friend. This behavior is an act of treason towards our friend 


Be sincere with him in offering your advice whether he likes it or not .A 


One of the ethical principles is to be benevolent toward one's fellow-creatures. The Great 
Religion means" " 2St25 gil sé Sos 34 JL Sail J525L Gd GS Se salll 58 ui "Prophet (s) says 
benevolence: They asked him: Benevolence for whom, O Prophet of God? He answered: 
for all people in general and particular" {voy] Naturally, this benevolence would be more 
felt towards one's friend, since he is considered to be very closely related to one's self 
They were as if one soul in two bodies"|var] Regarding this" "isi » 2+ (3 bial) Sas eae 
Offer your" 552, (Ni BS, KS hs Si dy Sei! SEs al JL “issue, Imam Ali (S) says 
benevolence to your friend, your assistance to your relatives and your cheerfulness to 
everybody" |vor] Of course, it is not a friend who applepolishes his friend; rather, a 
genuine friend would make his friend cry because of his frankness in speech. If he does 
not tell the truth, then who else should tell it except him? It is on the basis of this topic that 


5525 4 :"Islamic traditions emphasize this frankness of a friend. Imam Ali (Ss) has said 
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The one who reveals your fault to you is your true friend (through his right" "ss<2i ai e<e 
"A seeill 58 5L Se, sell G col y.2 ‘"advising" [voo] Imam Ali (Ss) has said in another occasion 
Among the best kind of advice is the one which betrays one's evil action."|vo*] Imam Ali" 
Your friend is the one who warns you" "esi 51 36 3455 SUE 4s Sba2 :"G) has also said 
against evil affairs, and your enemy is the one who encourages you to carry out vicious 
Avoid the" "eS. fy hiss JB Spl) Stel ys Atlas, SLI -"actions"[vov] Imam Ali (s) has said 
company of anybody who causes you to forget God's remembering. In this way he will 
eSte| aly "destroy you"[vaa] It is for this reason that Imam <S), in his letter, emphasizes 
Be sincere in showing your benevolence to your friend, whether he"” x5 NCIS fees inal 
ed (53 35 goes Sinai! "likes it or not”. Imam Sadiq (s) defines the limits and rights of friendship 
OF UNG! Ball Ot ta SE 35h BN ead oo dots A5lvall ILS SI agi M5 354 2 eX ai (SE 
Y of Lal JI5 GY, V5 dls eS 5h! YAS, ib SL 4, 4 3 FuS5s Sx ol Lely Sil, XS deme, bop yt 5555 
There are limits to friendship. A person" "=sd! ie Sal 2d eer were je Lis OB Sates 
who does not possess all the requirements of friendship is not a whole and complete 
friend. Anybody who lacks these requirements is not considered a friend. Among these 
requirements one is that your friend should be sincere to you. He should also consider 
your handsomeness and dignity as of his own. Your evil behaviors should be considered 
as his own as well. A friend is the one whose behavior and attitude remain the same if you 
get to a higher position or if you become wealthy. He should not spare you anything you 

(need. He should never betray you at difficult times." [vo4 


Calm Down when Nervous .4¢ 


Anger is one of the defense mechanisms which God has bestowed upon man to protect 
~» "himself against the destructive agents of nature. Regarding this, Imam Ali (s) has said 
Anybody who sharpens the arrow of rage for God" " jbisi sit) de 68 Sle A ob Cdl Sue 1S! 
will be victorious against the pressure of hegemonistic agents."|v+:] Of course, this 
attitude is useful only if it is employed at the right time and location. The limits should also 
be taken care of, or else both the present and the future world of the angry man will be 
25s! "nullified. The Guidelines of Religion Leaders in this respect Imam Sadiq (s) has said 
ce! ois :"Anger is the key to every vice" [v7\] He is also reported to have said" "+: is fase 
My father [Imam" "2 ati Sais ail 635 oll pal Js Caed Jo SI all Ge Gal ial ts chides 
Baqir (S)| used to say: What is worse than anger? A man may become angry and kill 
another person, which is forbidden by God or he may accuse a married woman of 
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Anger" " jas nes) hai LS SLM do 2.20 “"adultery"[ver] The Great Prophet (Ss) has said 
4U 2.28! :"destroys faith in the same way that vinegar spoils honey"[vsr] Imam Ali (S) says 
Anger is a burning fire. Whoever stops it has put" "|. d< J3) GUS SBI a5 (stab! Acs” oa 55 gt 
out the fire. Anybody who leaves it burning will be the first to be burned by it."|v+*] He has 
Avoid getting angry; it starts with madness and" "245 15554 $6 Ail, esl "also said 
Anybody" " tsi 3 3 5.48 Sg ty ode ale Cle »2 :"ends with regret"|vro] He has said as well 
who is dominated by anger and lust will belong to the beasts"[vs+] Imam Ali (Ss) has also 
Anger spoils wisdoms and diverts man from the" "Ti, aii 3 tray CLD) Ana! 2.28 "stated 
right path"|v+v] How to control and cure Anger It was said that anger is necessary for the 
defense of one's life, wife, personal and social rights. But control and cure, especially 
when it goes beyond the rational limits, have always been the focus of the attention of 
the Islamic religion and faith. The techniques these scholars have suggested are: a) 
Change your body posture: If you are standing, sit down; if you are sitting, lie down, 
splash water on your face; eat something; discuss on a new topic and the like. The great 
ob LS — ans Sori ee Fintes serl5.3) a aE 4 ls 3 — ms ae ss nie G (S) a 
piece of fire which is siandiedi in man's heart. Can’ t you see shew your veins are wollen and 
how red are your eyes. Then, when you are angry, sit if you are standing; lie down if you 
are sitting; wash your face or carry out ablution if you are still angry; make gos! because 
the anger is put out with water"|vsa] b) You could restrain your anger. The Holy Qur’an 
mentions the restraint of anger, pardoning people and spending benevolently as the 
Those who spend" ")5:—.24i| 2au ay ol £2 Zatalls & 5 -b1-Silg :"traits of the believers 
benevolently in ease as well as in straitness], and those who restrain their anger and 
pardon men; and Allah loves the doers of good to others"|vs3} As you notice, he Holy 
Qur’an first orders us to restrain our anger, secondly, to wash our hearts through 
A Al ""pardoning and thirdly to engage in spending benevolently. Imam Ali ) has said 
Avoid getting involved in severe rage. To"” pedis PBS 52 «: pal habe aad Ipely Cada § seen 
"al: ae pled ais 35 ,"struggle with it, use patience” [vw-] Imam Ali (s) has also said 
Diverting anger through patience is the result of knowledge"[vv\| The Prophet (s) has" 
For God no sip" "Gta 43 6 ail SY) Le ols ey Le GAS Le ES oe SW al Sei de so "said 
is more beloved than the sip of anger which we filled him with faith"|vwvy] Imam Bagir (s) 


On the Doomsday, God will" "4 sah 6 Glagly Col dS itl Lit aslbal le Suds phy Uae as oe "has said 


fill with faith and tranquility the heart of anybody who restrains his anger" |vvr'] It is for this 
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"ids UV, Ase ye 14s 2 5 J SLs 2. p33, “"reason that Imam <s) in his letter orders us 
"Restrain your anger since I have not seen any sip sweeter than this" 


Do good to your enemy .|\- 


Since doing good connects two individuals and the receiver of beneficence feels in debt to 
Man is a slave to" "ol <-Witz5Lsyi"the doer of good as Imam Ali (s) mentions 
benevolence"|vv¥| Therefore, in Islam, doing good and beneficence is emphasized as a 
Surely Allah enjoins the doing of justice and ["wo"]ok+y13 Jial att aii 5) :"general principle 
the doing of good to others". Even in case of divorce, when all emotional relations break, 
eres ls ay 6 eke jodi \3.<5 W3."God orders the husband to pay all the alimony to her 
And do not neglect the giving of free gifts between you; surely Allah sees what ["vv#" ]3..25 
you do." The principle of beneficence is emphasized in Islam for both friends and foes 
Doing good to individuals" " ji)! jc! ent)! J! SiceM :"alike. Imam Ali (Ss) says in this regard 
who have performed ill_manners is the best kind of benevolence."{vvv] Imam Ali (S) has 
Doing good corrects anybody who has done" "34 a alied eel bt «+N! ,"also said 
If you do favors to anybody who has" " «shi ..24)! (SI 4! "wrong" [va] He has also stated 
done wrong, you will dominate him." {vva] It is for this reason that Imam Ali (S), in his letter, 
Do favors to your enemy; it is the" " =, Jo1 Ls Jad S548 de i+ "emphasizes that 
sweetest form of victory" It is obvious that we could dominate our enemy through force. 
But this kind of victory lacks the sweetness gained through doing benevolence to our 
enemy "[va-]It is an old maxim "There exists a pleasantness in pardoning which does not 

“exist in taking revenge 


If you wished to disassociate with a friend a friend, do not destroy all the bridges.\\ 


As the ocean water is always in fluctuation, sometimes calm and sometimes turbulent, 
friendship is at times warm and sometimes cool. Sometimes relations exits and at times 
they are cut. We should not go to extremes either at connecting relations telling our 
friend all our secrets or at the time of disconnection, destroying all bridges. Imam Reza ‘s) 
dS BS ble Weesbe he Ul peat Le Ugh Sins c=! :"narrates from Imam Ali (s) having said 
Love your friend moderately since he might someday turn" "u i.g X= hie 
out to be your enemy. And show moderate animosity towards your enemy since one day 
clei Y "he might turn out to be your friend" {vay | Imam Sadiq (Ss) told some of his followers 


Ghaemiyeh center of computerized IMAM ALI’S FIRST TREATISE ON THE ISLAMIC ETHICS 


Page Pol of Pav 
researches www.Ghaemiyeh.com AND EDUCATION 


Do not tell your" "ui by 5 58e 8 S545 Ga all 56 55s I Syd ale EI Ju Le WSS ye Sbas 
friend all your secrets except for those secrets which if your enemy heard you would not 
des Snail os Gb Susi §eb§ Gof of, -"get hurt"[var] Imam Ali (s) emphasizes in this letter 
If you wished to disconnect with your friend leave him space so" "ui &. 5 65 J tas of Gl is 
that he could come back to you if he wanted to" Sa’di, the Persian writer and poet, writes 
in the eighth chapter of his book Golastan: "Do not let your friend know all your secrets 
because you are not aware that he might one day turn into an enemy. DO not exert any 

"blow you can upon your enemy since he might become your friend someday 


Confirm people’s good assumption towards you .\¥ 


If rightfulness dominates a community and crimes are not felt in such a society, it is 
necessary for people to be optimistic towards one another. Imam Ali (Ss) says regarding 
BW ded ily lege Sh gy ce ES GREY, de Sas b Sl LS el le Kel pl ed "this issue 
So far as possible, assume your brother’s affairs are well-done. Never" "six. xe 
presume any word uttered by your friend is viciously produced"|[var] But if corruption 
reigns in a community and individuals commit sins and wrong-doings, pessimism would 
be inevitable. Thus, Imam Ali () in his Nahjol Balagha, considers optimism in such 
AS Ai hin Ai od Joy GEN JES tlol B abel ol 3 de G1 AI J.-1 51:"conditions as self-deception 
In a community where goodness" "532 18 Je Sl bed Gaels alaly OLeS le SLAM Sool ls ab 
prevails, if anybody is pessimistic towards a person who has done nothing evil, he has 
done him injustice. And in a society where corruption prevails, anybody who is optimistic 
towards others has deceived himself"|va¥] Thus, we should avoid performing any act 
which causes people to become suspicious of us: acts such as keeping company with ill- 
educated people; frequenting places where accusing people prevails, and doing actions 
ely | 31 :"which arise people’s suspicion. In this respect the great Prophet (s) has stated 
Avoid frequenting places where accusations prevail" [va] Imam Ali (s) has also said" " 41 
One who exposes himself to accusation should not" " Si) 4 sal 34 Gah 4g taal (a3 ys" 
blame others for suspecting him"|vay] The Emphasis of Religion Leaders In our Islamic 
‘traditions, fortunately all the above issues are dealt with: The great Prophet (s) has said 
One who accompanies the accusers, deserves the"'"s <¢3) Jal pile 24 <b LI JyI" 
Wb bog Gris acai 455»: "accusations the most"[vav] Imam Ali (s) has said in this respect 
One who exposes himself to accusations should not blame anybody to" " 3) 4 al ys Sah 
" gl excl elas [eS 44,"become suspicious of him"[vs| Imam Ali (Ss) has said as well 
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Anybody who enters a location of bad reputation will expose himself to accusation" |va4]" 
The great Prophet (Ss) one day was talking with his wife Sefieh when one of his 
"424 (o=55 eds yu U "Companions passed by that place. The Prophet (s) called him saying 
O man, this is my wife, Safieh". The man said, "O messenger of Allah, do we have to think" 
otherwise?". The Prophet S) replied, "Satan flows into man’s body like blood. I feared it 
might get into your mind."[v4:] Imam as-Sadiq (s) has stated his opinion regarding this 
Avoid ambiguous ["v4y" }Ug as 4 +! Ne ge SB Ss ba SLE! GN) 9 G8 (pd issue 
states. Never stop on a way with your mother when people do not know you are her son." 
‘The reason why Imam Zeinol Abedin (s) in the prayer called Makerm Al-Akhlaq asks God 
Change the pessimistic attitude of true believers towards me into" "<i ct all Jal BB oes" 
mere confidence."|vay| The reason for this worship was that at the time of this Imam (S) 
suspicion and lack of confidence reigned the time because of the prevalent corruption. At 
such a time it is prudent to consider the actions of others as acts of corruption unless the 
opposite is found to be true. Therefore the Imam Zeinol Abedin (s) invokes God to help 
"ab S423 1s Se, 56 4s :"him to find out the truth [var] But Imam Ali (Ss) writes in his letter 
One who supposes you are good, try to show him in action that you are good." This" 
statement of Imam Ali’s applies to that case when man lives in conditions where people 
think of him as a good one and he has to act in such a way not to betray them. He has, 
then, to continue to receive that good attitude of them. For instance, if people think he is a 

[generous man, he should act accordingly [var 


Too Much friendship should not deprive him of his rights .\f 


Too much friendship should not deprive one of his rights. He should not lose his respect. 
For instance, a close friend of us enters a session and everybody stands up in respect 
except us who do not move. Another example, a close friend introduces everybody to a 
dignitary but does not care to use the right words in the introduction of his friend. This act 
of this close friend will put a bad effect on his memory: He will either cut his relation or 
Spoiling" " 5 23) del Gis 4 £Ls1 :"becomes an enemy to him. There is a maxim which says 
one’s rights causes enemity and aggression" |v49] It is for this reason that Imam Ali ‘s) 
Never do you" "sis 23.31 33 eb pd lb sy SEL de WS Ks! & esa! V, "writes in his letter 
spoil the rights of your brother simply because he is your friend. It is because one who is 

"deprived of his rights by you is no longer your friend 
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Do Favors to your Household and Tribe .\f 


Sometimes due to too much engagements, or because of his confidence in family 
relations, or because he has got a social status, a man might think that he no longer 
needs his family or relatives and might forget their rights. This act of his is hazardous both 
here and in the hereafter. On the disadvantages of this breaking off ties of relationship 
there are some traditions to the effect that disconnectors are deprived of the paradise: 
There are three" Ne (obs pe es re fed’ AEBS Slt as Y 200 :"The Holy Prophet (s) has said 
groups who never enter the paradise: A chronic wine-drinker, a believer in witchcraft and 
Js .33e!:"a disconnector of the ties of the family relations" |var] The Prophet (s) has said 
Gabriel has informed that the..." "oli ae 2 be Ys ae laden li cle BN et oe deg Lal 5 
fragrance of paradise can be felt even from a thousand- -year distance, but a person 
whose parents are not satisfied with him or one who breakes off ties of relationship or an 
old man who indulges in adultery are deprived of this fragrance and will not feel it."|vav] 
cui th 25 oi de peal] die al tales 2 é=3!:'Ala’ Ibn Fazl says he heard Imam Sadiq ‘s) saying 
ig 5 SES a5 OME Jog ols di lv Ss glaas jill) ah I3 yes oy A AS g fads tet UT fo 5 cots ct os 
Ties of relationship" is dangling from the Divine Throne (in the Highest Heaven) (" "Tuco 
and then he says: O God connect to anybody who connects me and disconnect with 
anyone who disconnects me. This tie of relationship belong to Aal Mohammad 
[Mohammad's Household] and tie of relationship of all believers. Allah said: "And those 
who join that which Allah has forbidden to be joined and have awe of their lord and fear 
the evil reckoning"[v4,] Its worldly disadvantage is that the breaking off ties of 
relationship shortens one's life and might end up in sudden death and deprives a person 
ii” :of relative's help in time of depression. It is for this reason that Imam Ali (Ss) has said 
asa isl sg ga tas eae) flac! 85 peels pgbl 42 restos Sze of Ju os ols at se ay ah 
gail cele She Se 25 5e pl Je 2 pill ah dens Gazal Shady 4 CIF AGU Lis ale pgibecl 
ebb be a EG Be oF ol, Gad yy SI Ol aa Vs SK sal leds V cil, ladity ol Moles ly 6g Asal 
O people! However rich a man is," "23 5sl 428 oe pins ee oh Gs 5585 sl be ee ai sdoly AS 
still needs his relatives to support him by tongue or otherwise and to make him feel at 
ease. At the time of crisis, these relatives are the most emotional people around him. A 
good name which is given by God is better than any wealth which is put for a person as 
bequest. "Be aware, never disconnect with the poor members of your family; this is 
because piling up wealth does not bring about abundance, neither does its lack brings 


Ghaemiyeh center of computerized IMAM ALI’S FIRST TREATISE ON THE ISLAMIC ETHICS 


Page pelt of Pav 
researches www.Ghaemiyeh.com AND EDUCATION 


about any shortage. One who deprives his relative of his giving hand has deprived only 
one hand but has cut many hands which in the future he might need. But the one who 
spreads the wings of affection, will continuously receive the friendship of his relatives [v94] 
You..." "eS GEN! Lt eXlal oS, :"It is for this reason that Imam Ali ‘s) writes in this letter 
should not deprive your family of your generosity and kindness since at critical times they 
will come to your help. If you spare them of just a little help, they will at depressions 
deprive you of big assistance since you are one, but they are many." Imam Ali (Ss) at the 
"Sli be I Say pal al sill Lely jb g call Sats Hb Size « sis” end of his letter writes 
Love your tribe since they are your wings; you fly through them. They are your roots," 
you will return to them; they are your hands and power; you attack the enemy with their 

"hands 


Do not Show affection Towards Anybody who does not wish to be your friend .14 


Friendship, as we know, depends on mutual relations. Thus, it does not exist if one of the 
partners is unwilling to associate. Rather, it is humiliation on the part of the one who is 
ts Sad eS Cel5 (3 eis} :"eager to have relation. Imam Ali ‘s), in Nahjol Balagha, has said 
Your unwillingness towards the one who is fond of you is a" " i J3 eS3 sald 3 S85; 
reason for your small share in friendship and your willingness towards the one who is not 
fond of you is a cause for your humiliation."|A- - | It is for this reason that Imam Ali ) has 
Do not show affection towards anybody" "us in} .<3 35, "ordered us in his letter 
who does not love you." A poet says in this connection: It is good for love to be mutual, Or 
else affection is a heck on the neck. Of course this is when the friendship relation is not 
created yet. Otherwise, we have to establish our relations with our relatives and friends. 
-Imam Ali (S) says he had seen on one of the swords of the Prophet (Ss) the following words 
Establish your connection with" "ei sal 3.4 Ml pels Keni le gly Gai by eS ab 2 I" 
anybody who has cut off his relation with you and tell the truth even if it is against you and 

[do favor to anybody who has done you wrong."[A: \ 


...In establishing relations and doing good .\% 


In establishing relations and doing good you should be stronger than others in cutting off 
ties of relation and doing wrong In keeping the ties of relation and doing favors to those 
friends who do not care for friendship, Imam Ali (¢) emphasizes the following points: If 
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others, due to the mental status, cut off with you and even hurt you, you should avoid 
retaliating. You should show that you are stronger in keeping relations than them in 
cutting off relations. This is because their cutting off relations is based on non-divine 
stimuli and this can easily be done by any non-aligned individual. But keeping up ties of 
relation with those who have hurt us is only done by genuine God's obedient believers. 
These people both have good manners and are obedient to God. They have also 
dominated their commanding self and are after satisfying God. You should also tread the 
way as the true believers have gone. The great Prophet (S), in the face of Qoreish's 
You are not blamed, today."” zi GSI | A8SE 6 scl Ra 8 Y:"animosity uttered the following 
Go! You are free” and he forgave them. He even adopted Abu Sofyan's house as a 
"secure place". In the distribution of booties in the holy war of Hawazan, Imam Ali GS) 
gave preference to newly-converted Moslems over Mohajerin and Ansar [A-¥] You, too, in 
Sil Sets Se oS AI < Y; :"establishing ties of friendship, should be stronger than them 
In establishing relations and doing good" "jiz~¥i Je eX cl LW le SSNS whee le WS 
you should be stronger than others in cutting off ties of relation and doing wrong" 
Abdollah Ibn Talha says: I heard from Imam Sadiq (s) who said: A man came up to the 
Prophet (S) and said: I have some relatives who do me wrong even if I am kind to them. I 
mA Sua ost :"have decided to cut off relations ties with them. The prophet (s) answered 
wee SS Jog a SIS SSIS ENS 13 SLE 28 Gia y SALE 3s aly SES 3s hd SE Ul Ss WL 
Be generous to anybody who has deprived you of your rights; establish relation ties" "i ah 
with anybody who has cut off with you; forgive those who have done injustice to you. If 

[you do so, God will be with you and against them." [A- 


An Unjust person does himself wrong .\¥ 


A person who has been the subject of injustice is naturally shocked because of the 
injustice inflicted upon him. But if he looks at the issue with the Islamic world-view, he will 
find that the oppressed one is more successful[A: ¢] than the oppressor; the oppressor is 
the loser because at the God's court: Firstly; God is after oppressors and watches their 
activities and will not leave unpunished those behaviors of them;/A-o] Secondly, one of the 
ways to punish the oppressors is to calculate their good acts in favor of the oppressed. 
Furthermore the sins of the oppressed ones will be on the list of the sins of the 
oppressed |A: +] Furthermore, patience in the face of an injustice which is unavoidable for 
the oppressed ones will bring them rewards. Thus, although the oppressors are 
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superficially triumphant, in fact the oppressed ones are the true winners. This is because 
the unjust ones should both suffer the punishments for what they have done wrong and 
give their good deeds to these sufferers. The oppressed ones, moreover, will be of a 
higher rank in the eyes of Divine. Thus, the fate of an oppressor is worse than that of the 
Br ab Sle 555 Ns "oppressed. On the basis of this issue, Imam Ali (Ss) writes in his letter 
Let not the injustice of the one who inflicts it upon you be" "ess, 5.2% (3 (as Sb eS db 
heavy on your shoulder, since he is doing it against himself and in your interest."[A-v] It is 
ailles «£6 S53 de oli 3 St :"also on the basis of such observations that Imam Ali (s) has said 
Avoid injustice, because the oppressed one will get it over somehow but its" "ese 255 

[consequences remain for the oppressor."[A-A 


You should not mistreat anyone who has made you happy .\A 


One general principle observed among all human communities is: "Goodness is the 
reward for being good." We should not answer the goodness of others with evil-doing. 
Is the reward of ["a-a" Jit <u WI ol abil ts Js :"Regarding this, the Holy Qur’an asks 
goodness aught but goodness?" The Holy Qur’an asks the clean nature and faultless 
conscience of human beings for an answer. The answer is definitely negative. Naturally, 
\giaS jyJlg :"the reward of badness is badness. The Holy Qur’an, in the sura of Yunus, says 
And as for those who have earned evil, the punishment of an evil ["A\ Ngee dis ajo BES 
And the ["Av\"]igis && 42 21325 :"is the like of it." It is also emphasized in the sura of Shura 
recompense of evil is punishment like it" Thus the reward of goodness is goodness and 
the punishment of badness is definitely badness. Except for those cases when, due to the 
principle of manhood, the reward of goodness is more goodness or the case where 
Ra Ale 2 | tS 3 &T "badness is forgiven as a whole. Imam Sadiq (s) in this regard says 
sles Sayin Si eo why ep lily ay oo Sly SO 3 ose Seat dh oust age Jal Jeo a SJ setae Ly 
There is a verse" lVu fail dS Ep LS Eales Ob oF & Kp LS La of WIKI py y SIS ol 
which is inclusive. I asked which verse is it? He answered: This is God's statement (Is the 
reward of goodness aught but goodness?) which includes the infidel, the believer, the 
good- doer and the evil-doer. Anybody who receives kindness should make up for it; and 
the way is not to do goodness equally; rather you should add up to it because if your 
goodness equals his goodness, his goodness is superior, since he has initiated it"[a\y] The 
Holy Qur’an commands the reward for badness to be badness, especially in the issue of 
= spall fae Sioa asl ce J cié 33 "retaliation, but it emphasizes that forgivgeness is better 
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But if any remission is made to any one by his aggrieved brother, then ["A\r" Jott as) slots 
prosecution for the bloodwit should be made according to usage, and payment should be 
made to him in a good manner" Thus, Imam Ali (S) in his letter, refers to this general 
"65 525 QI eS 4a 46 t= pd, :"principle of "Goodness is the reward for goodness" when he says 
"You should not mistreat anyone who has made you happy" 


1A 


Ll ill he Ais dL Le Ftd asl le SUI SE gl Esl ob RAL Ging ate Gj, 1085) Gi shal el phely 
Ui gle Jnl eS feat bs IS le PB ESAS oy Cli le Le jle ES fy Spe gy Cobol 6 SUS y SI 
VY) LEY sledlg IVE Lek fatal SUB caedhl S Casts 15) Lal ath Yoke GSE Y, let! 5 60M SB SIE a8 ly 1 oS gl 
eh Si of ily Soh Saal ole Lal Fy Bhd 9 pil Se pdt Sloh5 Se é oo atl 
ALE BLS GAN CIS os C5 J oi Se Ce Ally end oye Jal AIF ot CBT HE Shy cal Suk sss 
slat & Ss 45 S488 55 SIU phy let Seip Sig at 9 SIS 5s Gilg AIOE oysh le 8 A 
aes tM bel 3 28 4.x0d) Lega tase eds £556 IS jad lo jaiai ee. 

i 53h wabel 05 Gy AS Bilal dsbeel oy SE SLM GAT os i Sila! Use ual Sots 4 aebed y ES Cio Is eS 
Ks EK ily Soy dt BSG AIS Se SU Sf SU NI Job LS 329 co LI Job gal 2 Jo Su a 5 Suet 
My son, be aware that there are two kinds of sustenance. One kind is the one"” ee 
for which you struggle; the other kind is the one which comes to you no matter whether 
you try or not. How ugly it is to belittle yourself for your wants. How bad it is to engage in 
injustice when not in need. That much of this world is yours by which you could correct 
your abode in the Hereafter. If you get uneasy for what you have lost, you should as well 
get uneasy for what you have not yet received. Judge for what has not yet occurred on 
the basis of what you have already heard or been exposed to. This is because affairs are 
similar. Never be one of those who will not benefit from advice. The wise will learn 
through hitting. With the help of your perseverance and patience let sorrows and worries 
stay away from you. One who does away with moderation has diverted from the right 
path. Your companion is like your relatives. A true friend is the one who observes the 
rights of friendship in your absence. Your wishes and lusts are blind companions for you. 
There are strangers who are more close to us than our relatives and there are relatives 
who are more distant to us than anybody else. A real stranger and isolated person is the 
one who does not have friends. One who overpassed the limit of rightousness will be 
entangled. One who does not exceed his limits will have his values intact. The safest thing 
you can rely on is the relationship you may establish between you and your God. One who 
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does not consider your work as significant; is your real enemy. Sometimes despair is a 
kind of the attainment of one's objective. Not all hidden defects will surface. Neither do all 
opportunities end up in results. Some times a seeing — man goes astray, but a blind man 
reaches his destination. Postpone doing bad because you can do it when you wish to. 
Cutting off an ignorant person equals keeping up relations with the wise. One who feels 
immune against the deception of time has deceived himself. One who considers the 
deception of time as great will belittle it. Not every shot always hits the target. When the 
government changes, time will also change. Before embarking on a journey, carry on 
research about your fellow—voyager, and prior to the purchase of a house, make a 
research about the neighbors. Avoid uttering nonsense speech even though you report it 

from somebody else 


Description\A 
All kinds of sustenance .\ 


In this portion of the letter, Imam Aliis) refers to numerous pieces of wisdom, some of 
which will be dealt with here: Every creature, in order to survive, needs sustenance which 
And there is no animal in the earth ("AVF ]lgs5. ais sé if] il 3 HS 2 ley ."iS allocated by God 
but on Allah is the sustenance of it" And since the physiological structure and the dietary 
planning of these creatures are different, God has provided them with appropriate forms 
The creatures are God's consumers of" " 4,51 je g od ol Saad GLE JLe ."Of sustenance 
sustenance. God has guaranteed their daily-bread and has provided each creature with 
sufficient sustenance."|A\o] It is a fact that sustenance is predetermined, but since the 
world is rule-governed and for every action there are some means and agents and man's 
options are among these means and agentsja\|, man's struggle[A\v] to get the 
sustenance is as sacred as the religious holy wars[\,] But since the distribution of 
sustenance is both qualitatively and quantitatively determined by God's special 
reasoning, sometimes some creatures receive so much sustenance that "a hundred wise 
men are puzzled at the rationale behind such distribution"|;\4] Imam Ali (s) in some 
sections of Nahjol Balagha refers to these two types of sustenance and stresses the 
following fact: Since this is a universal fact, an effort to earn sustenance through wrong 
and illegal methods is pure stupidity. Imam ‘s) in the chapter on Hekam of Nahjol Balagha 
IS SWS Sag B gle SEs & food WS oF Job Sabr 35,5 ULI G5, Ol8 5 G3 Heat Gl "Says 
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BS ya ye MeN OSS ob oly eS ecu we EIS 8 She ME aS pak oe Ball Si ob ad Ge ps 
O son of" "eS 555 ie See ped Sy OE ale Kae hy tb S55, SN Kis oly eI pS les Sl Kei 
Adam: There are two types of sustenance: one sort is the one you are looking for, and the 
other one is the one which is after you. Do not add the worries and sorrows of a next year 
to those of this year. Therefore, the management of the day's problems would be enough 
for that day. If the next year is among your life, you will definitely receive the necessary 
sustenance, and if it is not considered among your days of life, why bother worrying 
about it. Be aware that nobody will receive your daily bread. Anything which is 
predetermined for you will all be yours."[Ay: | In another occasion of the same book, Imam 
43 dil OU eS abs Ki NEG SH Ad cA Sag le Kshs cll Sey éS food -Y gal GL "Ali (S) says 
O son of Adam: Do not add the worries about gaining the future sustenance on the" "ess; , 
worries of the day. This is because if you are predetermined to live, you will receive your 
daily—bread and if you are not supposed to live, why bother?"|ay\| And in his letter, on 
"The sustenance you are after" and "The sustenance which is after you", Imam Ali GS) 
My son: Be aware that" "esui Pa CHGS &S ales Ging Abi G3) s0ldjy 553! bf 22 by pels "Says 
sustenance is of two types: One is the sort you are after, and the second sort is the one 
which is after you, following you closely." Exciting samples: There are many cases where 
sustenance has been after specific individuals. Here we will introduce the samples 
mentioned under this portion of Imam Ali's letter by Ibn Abi al-Hadid: a) Emad Al-Dowleh 
Abal Hassan Ale-Buye after defeating Ibn Yaqut entered Shiraz while needing lots of 
money. On the way, one of his horse's leg was caught in a hole. He had to dismount the 
horse. His servants made the horse's leg free but suddenly were confronted with a big 
hole. He ordered his men to dig the place. They found great treasures of Ibn Yaqut's. b) 
Emad Al-Dowleh, upon entering Shiraz, was one day lying on the ground of Ibn Yaqut's 
house when he saw a snake on the ceiling. He ordered his men to kill the animal. It ran 
away, taking refuge in the woods of the temple. He ordered his men to take off the 
planks. There, to their surprise, they found fifty thousand dinars of Ibn Yaqut's treasure. 
c) Emad Al-Dowleh, after entering Shiraz and establishing the foundations of his reign 
desired to have clothing for himself and for his household. His men told him the tailor of 
Ibn Yaqut, a truly religious and benevolent man, was available. But he was a deaf man. He 
ordered the tailor to his presence. When Emad told the tailor he wished for some clothes, 
the man trembled, saying: By God, My lord, I do not have more than four boxes of Yaqut's 
treasures. Emad was surprised and ordered his men to fetch the boxes. The boxes were 
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(filled with gold, jewelry and valuable cloth." [ary 


How improper it is to be humble when in need and be indifferent when in needlessness./¥ 


Humility, stubbornness, kindness and indifference should be based on self-esteem and 
submission to Allah and to righteousness and not on hypocrisy and _ financial 
considerations. There are a lot of people who are meek when in need and aggressive 
when in needlessness. The Holy Qur’an describes the attitudes of such people in different 
oe ns Solidi 3 gS 13 1S adi ls oS £3 cil 38 “"verses: In the sura of Yunus, God says 
tl GG Spa 5 pp arl pBII Bs OS I Ea Ailes Coole Guy Wilt Wy |e ds deb ary 
He it is who makes you travel by..." "jl 2M BS shed pod 13 | pal su La 5 SUM § Coe 
land and sea; until when you are in the ships, and they sail on with them ina pleasant 
breeze, and they rejoice, a violent wind overtakes them and the billows surge in on them 
from all sides, and they become certain that they are encompassed about, they pray to 
Allah, being sincere to Him in obedience: if thou dost deliver us from this, we will most 
certainly be of the grateful ones. But when He delivers them, lo! They are unjustly 
rebellious in the earth"|,yv] The same issue is brought up in the sura of Ankabut ;Qur’an 
So when they ride in the" "5,5 25 24 (51 $3) J] pA UB GANS Saath abi ges esl ois bE "v8 
Ships they call upon Allah, being sincerely obedient to Him, but when He brings them safe 
to the land, lo: They associate others with Him"|Ay¢] And in the sura of Alag [The Clot], the 
of Abd Stil 3) us :"inordinate character of man when not in need is described as follows 
Nay! Man is most surely inordinate, because he sees himself free from[" "Avo] 221 eT, 
want." These verses clearly show to us that a group of people's modesty or stubbornness 
is not based on yielding to justice and keeping one's self-esteem in the face of humility; 
rather they are hypocrites and money-mongers. Thus, when they attain what they 
desired for and felt no need, they will forget their beneficent God, resorting to injustice 
and aggression. But when they feel endangered and in need of God's assistance, they 
become humble in front of their creator. This group of people lacks self-esteem and 
obedience to Allah. A respectable human being never will approve this kind of attitude 
towards life. Although these verses depict the attitude of those who become humble in 
front of God when in need but become stubborn when they are free from want, they are 
good examples for Imam Ali's statements. Such people are aggressive not only in front of 
God, but also in their dealing with people, as well. Imam Ali's reproach in his letter includes 
these people. In other words, Imam Ali's statement is general. It includes everybody, 
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a 


coal 45-2) KL IY olalé :"both high-standing people and common ones. Imam Ali (s) adds 
There are two traits which do not suit a"" 25S) dé 43 S i) tly - bs SEM E Kb las. ai Ls, 
true gentleman: the pride due to needlessness, and the agony of being poor. Thus, when 
you become needless do not be haughty and when you become poor, consider this world 

(less important than it really is."|ay 


What in this world which could rebuild our Hereafter would be worth of noting. 


Everything in this world including wealth, positions, ladies, children, ornaments, 
residence, clothing, foods and drinks will be fatal. Only that aspect of this world will 
Spy Gb abil Be tag Ley gS Le & -"remain which is divine. The Holy Qur’an in this respect says 
sath hel peas ib bs Ea Ly As SI SS ye Ble Le oder leu jth slugs Gul 
What is with you passes away and what is with Allah is enduring; and we will" "5 lcs 15 
most certainly give to those who are patient their reward for the best of what they did. 
Whoever does good whether male or female and he is a believer, We will most certainly 
make him live a happy life, and we will most certainly give them their reward for the best 
Etaidls Asi sedi 445 8 si5l5 Ji.i"of what they did."{Ary] Elsewhere the Holy one says 
Wealth and children are an adornment of the life of this " "Usi 225 wg eXt5 Le 2 St IL 
world; and the ever—abiding, the good works, are better with your Lord in reward and 
better in expectation [Aya] Thus, that part of the world's good which is being consumed in 
this world and has no flavor of divinity attached to it would be a nuisance for man and its 
pleasure is little and worthless. But what has been used here in this world for God's sake 
and satisfaction would give a definite reward to man in the Hereafter |Av4] In this regard 
"EBB 5A BE gh EB Cad gf EBB ESI YW SH oe EST pd GST GL "the Prophet (s) has stated 
O son of Adam: From your wealth nothing is left except that part which you ate and" 
disappeared or you put it on and now is worn-out and gave away as charity which 
Alle dljy 4 Mt tle dle Moke to 3M lal ch AST 31 Sta 131 “"remains now. He has also said 
When one dies, he will be disassociated of everything, except for three things: the" "5 | 2.45 
current charity [The good works done for people, e.g. books, Hospitals, roads, mosques, 
etc...];[Av: | the knowledge and science from which people could benefit, and the righteous 
child who will pray for mene ene Imam Ali (Ss) in this connection says in Nahjol Balagha 
What difference between" "i:>i is, 43s C045 ccs ai is, gi aad \ze “opalie Soleo 
these two actions: an action the pleasure of which goes away, but its consequences 
remain: and an action whose troubles go away, but its rewards remain?" [Ary] Imam Ali (S) 
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From this world, you will get as much" "esi zs 4 Cadel i SUS ys eSJ 41 "has said in his letter 
as could correct your hereafter" Do not worry over the past Events: Change is interwoven 
in the very structure of life in this world. One sort of change is gaining things and losing 
them. Sometimes we lose objects which we love extremely and at times we get things we 
did not anticipate. Some people become disturbed upon losing things or obtaining what 
which entails misery for them. On the other hand, the elite become neither overjoyed nor 
depressed on what they get or lose. This is because firstly, everything is fatal: only Allah is 
[AYE Jel S bbls Jitedh 93 S55 485 srg ob |_gle 5 5 AS _ [Avge U SN 2b js “everlasting 
Everything is perishable but Him. Every one of it must pass away; and there will endure” 
for ever the person of your Lord, the lord of glory and honor." Regarding this, a poet says: 
Do not get hurt with the presence or absence of any goods; Since any existing thing is 
perishable at the end. Secondly, with a simple calculation, the elite calm themselves over 
lost or unattainable desires. They think these lost assets are like other lost ones or they 
are similar to thousand other desires which will never materialize. Since they do not worry 
over what is unattainable, they do not bother on losing them. Thirdly, they consider this 
Significant principle: "Be happy with what you presently have and do not frown." They 
contend that showing discomfort is in contrast with the Principle of submission to God's 
a5 bs fale 3 "will. Among these honored ones is the one who was v: years of age and 
For what happened he never said: I wish it had not ["sro" ils 4) gS el G4-M5 GK od 
happened; and for what which did not happen, he never said: I wish it did happen’. It is 
Sag se Eis e Le jle ES oy :"for this reason that Imam Ali (s), in his letter, commands us to 
If you have to worry over what you have already lost, then be" "e<.i jes rl li AS le eae 

" worried over the things you have not received yet 


Base your reasoning for future actions on the events of the past .4 


One of the ways to carry out reasoning is logical exemplification or what the jurisprudents 
call "qiyas" or "deduction." By exemplification we mean proving a case because of its 
similarity, to or identity with other cases. An example follows: In the same way that a 
house needs a builder, the sky and the earth, too, need a creator. Another, sample: In the 
same way that wine is forbidden because it causes drunkenness, any alcohol, too, is 
forbidden because it brings about intoxication. In any case, we see in history books that 
the oppressors and tyrants are ruined or pleasure seekers become miserable at the end 
or those who do not respect their parents will not prosper, we come to the conclusion that 
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if we carry out these acts, we too will suffer. As we have already seen, in the books on 
traditions this issue is interpreted as "getting experience" or "learning your lesson". 
5st 41 ("Imam Ali GS) refers to this topic in different occasions: Some examples are here: a 
People in the past are good lessons for the future ["are"i,<5 5: J5VL SU bd Se Gareldy 
Gis; ("people. There are some inhibitory factors for the future people from their past" b 
Accept" li pts Wiss What: GeV age Ts Land 28 pe OU le i La) Ball Se ot Le oly Gol Gy Gale Ue 
and confirm what you see in the Qur’an of the life of the people of the past. Take your 
lessons from the events of the past. This is because some of the events of the past are 
similar to others and its end combines with its start, but all of it is transient and 
sli | baat y ahag antl 555 LV p29 all ols of Shi ot St SE Fam Sbeol Le Ip gels “unstable” [ary] c 
Take lessons from the previous aggressive nations with the” 4.3 pLess ass or 
punishments, sufferings and chastisements which befell them. Pay attention to their 
One who does not" Jel i 43 ae rl esas ge ed -» (“residence in the graves [Ara] d 
take lessons from the ups and downs and the changes of the world will not take any 
lesson from any preaching, either” [Avs] e) "Only one who has taken lessons from his past 
will take lessons from his remaining life span."[a¥- | It is for this reason that Imam Ali (s) in 
Base your reasoning for" "sti 5 YI Sb lS 45g iS pi dé Jut.t "his honorable letter writes 

.future actions on the events of the past 


The wise listen to advice through good manners , but the beasts do so through punishment.7 


One of the advantages of man over the beast is his advisability through education. It is 
man who, through his being equipped with the power of wisdom and free will, can go 
through a path which may make him enjoy human virtues and can keep him away from 
committing wrong doings [a¥\ | This state of taking advice and enjoying good manners is a 
criterion for man's values and is the best heritage and the most excellent clothes for him. 
But people are different in accepting advice: Some take advice with a small signal given 
them and do a lot of good works within a short time. Some are late and lazy in taking 
advice and do not adopt it unless punished or reproached. They behave like beasts which 
Y; :"should be hit to go the right way. Imam <S), on this issue, writes in his sacred letter 
Do not be one of" "— A) VY) Be Y Gilets le Leek sll Ob et) 3 Calt 13} Ut LG BEY obs 15,55 
those who are not influenced by advice, unless severely punished. This is because the 
wise accept advice through good mannerism, whereas the beasts do so only through 
Thet " 25! Sg i ae Tene G8! & a2 "being hit."[ary] Elsewhere, Imam Ali (s) has stated 
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punishment of the wise is through a hint but that of the ignorant is through being 
explaining" |A‘r] However, there are some who will never take advice. This is because 
they are not created unguidable; rather, this indifference of theirs toward taking advice is 
due to their wrong education or their getting accustomed to nasty habits and performing 
sins so much so that they are not ready to employ their wisdom and to go the right path. 
UI ily 5) :"If they wish, however, they could develop and change as it is said of a bastard 


A bastard is activated through education. If his" "+. 63 158 Jos oly: GLE dae ol does 
actions were good, he would receive a good reward and if he did wrong he is punished for 
it" [Are] The Holy Qur’an talks about these people as creatures worse than beasts |A*o| 
They are also likened to salty land where nothing can grow but herbage [ar] Our poets 
have said: Education to an unworthy person is like a nut on the dome. Another poem 
depicts the same thing: The rain which is unanimously believed to be delicate In the 
garden it causes tulips to grow, but in the salt marsh it causes thorns to grow All of the 
above cases depend upon these people's capability for performing vice. This is not taken 


[to mean that they lack the necessary will to adopt the right way|Atv 


Avoid worries and sorrows through patience and real conviction.Y 


If we believe that God performs everything based on wisdom and expedience and also 
contend that what He does is either pure benevolence or its goodness exceeds its 
badness, then we, as true believers, will anticipate all miseries willingly and will never 
show signs of impatience. Of course, there are some calamities which are created due to 
people's mismanagement. In these cases they are to be blamed. Examples are: One who 
has been careless in driving his car and has caused the death and injuries of others. One 
who has lost his life through addiction; and one who has lost his wealth because of 
gambling or extravagance. These people should not blame the others because they 
deserve the hardships they are facing. But sometimes some events occur which are 
beyond our control, such as the following: A strong earthquake might destroy his life and 
his building despite the fact that the building was designed in accordance with safety 
codes. Some type of cancer might kill a friend or a relative of theirs; Sometimes a flood or 
a tornado could bring about irreparable damages. These extraordinary events, which are 
beyond our control and are among the general principles of this world are based on some 
valid divine wisdom. We might assume these happenings are harmful for us. But our 
conviction in that God will not carry out a useless act and that these happenings are in our 
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cx! "favor, we will suffer them with patience. Thus, as Imam Ali ‘s) has stated in his letter 
Keep away your worries and sorrows with the help of" " cl ty Bal pile: pA! SISI3 ers 
patience and conviction", a patient believer will not allow worries and sorrows to bother 

him and what he sees in God is only beauty 


Putting aside moderation is injustice and deviation from rightousness .A 


In general, moderation in affairs is desirable and in accordance with justice and being 
extravagant and parsimonious are considered to be unjust. Our religion leaders have 
commanded us to observe the principle of moderation in livelihood, work, worship, food 
consumption, rest, struggle, and the like. The Qur’an, in describing the attributes of the 
And they who when they" "wigs eSI5. js S153 pir als 1a 2d al \ ai (3) Silly "true believers says 
spend, are neither extravagant nor parsimonious, and keep between these the just 
cd ally Shas 3 8 42281 ""mean"[ara] Upon his death bed, Imam Ali (s) advises his son 
My son: Be moderate in livelihood and worship"|A*‘4] In some other occasion," " So35ke 
One who is moderate in the" " x4) Cit,3 Setol std aig Sl 3 1.23! "Imam Ali (Ss) has said 
face of poverty and affluence has prepared himself for the hardships of the world"[Ao: | 
The Islamic scholars in ethics consider good manners between the two extremes of 
extravagance and dissipation; bravery between timidity and boldness; generosity 
between dissipation and avarice, economy between extravagance and severity; modesty 
between pride and meanness; and chastity between sensual desire and lack of sexual 
drive. By the right path is meant moderation; any deviation of it brings about injustice and 
the subsequent descent to the hell. This right path is narrower than a hair and sharper 
than a sword [Ao\ | Our poets have written: Do not resort to gluttony to the extent that it is 
poured out of your mouth, Nor eat too little so that you lack the needed energy. A true 
walker is not the one who speeds up at one moment and gets tired the other moment; 
Rather, a good walker is the one who goes slowly but steadily. Imam Ali (s) in his letter 
One who puts aside moderation has diverted from the" "5\ + 424) eS .,4 :"emphasizes 

"right path 


Your companion is like your relative .4 


With regards to the previous discussions about the role of companions, we understood 
that a companion is a means of one's solace and help at the time of depressions ad an 
important factor in shaping one's character. And in this way the message of Imam Ali (S) 
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A companion is like a relative" becomes obvious. This is" "2.1% 21.2), :"in his statement 
because where a relative has blood relation with one, a companion has spiritual relation 
Association with a wise friend is a means for the life of" "- 531 ae cell Jil ae "with him 
j.# 264.21."our spirit."[Aoy] It is as though they were possessing one soul in two bodies 
Friends are one soul in different bodies"|Asr] The companion, whom 


Wm. & 


iS ptt J 115 
EKILS ed lly ESI5 Eee 131 Gy C8 “Imam Hassan ‘s) has in mind, has the following traits 
hall Xe ahs oly eis jab Shy Exh3 ily Sly SS Ele oly Si Ghd EM oly Khel Fat be sl, 
ts ESEY os Sits “ CAN ceded E58 oly eS ug Le ES 5 ly Shel Ale ol, Wh i as Sn Ty oly ee 
Then associate with one" nasal (a cd Late 5S oly plied Sis Sis Y SL des Ke Saks Vy eal 
whose association is good for you; if you are at his service, he should protect you; if you 
asked him for help, he should help you; if you uttered something, he should confirm you; 
if you attacked an enemy, he should strengthen you; if you asked him for financial help, 
he should help you; if there is a weak point in you work, he should make up for it; if you 
did a good deed, he should acknowledge it; if you asked him for anything he should 
provide you with it; and if you are silent in this act, he should volunteer to help you; and if 
anything terrible happens to him, you should get upset; he should be one who does not 
hurt you; he should help you at hard times; and he should give you priority if there is a 
quarrel between you two."[As¥] Such an associate deserves being treated as a relative. 
We should carry out for him those responsibilities that we are supposed to perform for 

Our relatives 


A true friend is the one who respects you in your absence .|+ 


A genuine friend is the one who respects you in your absence. He should not boast of his 
friendship in front of you nor should he act hypocritically in your absence. Imam Alli (Ss) in 
iit Sse bes & bays Gaal im Y :"the Hekma section of Nahjol balaga emphasizes 
Aman is not one's friend unless he will not forget his friend in three cases:" "i535 ab 5 eS 
when everybody is against him, when he is absent and after his death."|Aoo] Imam Sadiq 
dbase ls SE oly :"(S) gives the following advice to Mohammad Ibn Moslem and his companion 
Respect him in his absence and when he is not around"{Ao¢] Imam Ali (S), in his" "s22 3 
A true friend is the one whose" "#2 $42 54 G4 2's :"letter, emphasized the same principle 


"heart is sincere to you 


Sensuality is like blindness .\\ 
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As we Saw before, one of the factors which hinders man's realism is sensuality. Imam Ali 
Getting involved in debauchery hinders man from" "3 si -.é 443 «sail gigi Ls :"(S) Says 
Too much love for" " x2/5 a tel 22 "arriving at the right path."[Aov] It is also said 
something makes a man both blind and dumb." It is for this reason that Imam Ali (S) wrote 
Sensuality accompanies blindness" in the same way that" "cs eS 5 Ssgly sin his letter 
the blind can not see his way." In the same manner a sensual person is deprived of the 
islet, Kw i: ways to distinguish the right way. Imam Ali (Ss) has stated in this connection 
I recommend that you stay away from" "Liss &5.9) 3 DA! ahs coal M1 e475 call SL wpa 
whimsicality because it makes a man blind and that causes going the wrong way both 
SL5I S158 Eabl ot eX "here and in the hereafter."[aos] Imam Ali (s) in this respect has said 
If you obey your sensuality, it will make you both blind and dumb" "ess )\5 eXdés’ Acaly Ske 
and it will destroy your hereafter and will make you miser."[Ao4] He has also stated: "One 

[who follows his sensuality will be both blind and dumb." [a-- 


Close strangers and strange relatives .\¥ 


It can not be denied that in the school of the prophets (Ss) the criterion for relationship is 
based on religious bonds or else the mere blood relation or belonging to a special tribe, 
race or family does not establish a credible relatedness. For this reason God does not 
consider Noah's son as one of his family since his ideas were different from those of his 
He said: O Nuh: Surely he is not of your family." Another ["Ar\"JeS-Bi fre aul a "father 
example applies to Abu Lahab, the Prophet's uncle, who made a lot of troubles for the 
Prophet (Ss) and was therefore condemned by the Qur’an. The sura of Tabbat was 
Perdition overtake both hands" "<3, —@ ius  :"revealed to the Prophet (s) in this case 
of Abu Lahab, and he will perish" On the other hand, although Salman was an Iranian, the 
(% Stas "Prophet (Ss) considers him as one of his family members. The Prophet (s) has said 
Salman is from us, Ahlul Bayt (the Prophet’s family)”. It is on this basis that in’ [Avy" Jed! fal 
our Islamic traditions there are some characters that carry the titles “Shia” or “Moslem” 
but in behavior and in practice they do not look like the Prophet (s) or his household. They 
are expelled from the Moslem ranks, however. Examples are the following: a) The Great 
One who commits treason against his fellow'’ Li. 8 iLoz 25 5, « :"Prophet (Ss) says 
One who" "Lis 3.3 dbs 151 sé de GJ :"Moslems is not one of us” b) Imam Sadiq (s) says 
takes illegally away a believer's possession does not belong to me". c) The Great Prophet 
One who is respected by people because of" " ee peel ob cls HL de 25 -W/:"(S) has said 
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the avoidance of his being a trouble maker does not belong to me". d) Imam Ali (S) has 
One who does injustice to others is not one of our Shia" e)"" 55) play 2 GA ye Gd "said 
One who hears some" " is jaalé ze, lb Geobndll cold 35 Kea 54 "The Great Prophet (s) said 
Moslems calling: '0 Moslems help me' and does not respond is not a Moslem" f) Imam 
jai Sule acl J Bp dS SFY SA, ple U glet, :"Baqir (S) told one of his followers named Jabir 
ON A ES le Sel Sls KIS 55.25 ol fk 5 KANSU fy BS Kid let ts Cat flis S ee 
Jabir! We will not consider you as a friend of ours unless you will not become sad if all 
people say that you are a bad man and you will not become over-joyed if all people say 
that you are a good one. Rather, you should expose yourself to God's Book (Qur’an) and 
find out the criteria for goodness and badness in that book and in this way see to what 
One who does" "¢ ¥: AS Stasis rl cf & Gad "group you belong" g) Imam Kadhim (s) said 
not evaluate himself every day does not belong to us" h) Imam Ali Ibn Musa Al-Reza 6) 
has been reported to have asked one of his friend: How do people interpret this verse: “... 
he is of evil conduct” [as] One of the attendants said that people think this verse means 
il pak ld 40s 41 SIS ad ys :"that Noah's son was not his real son. Imam Reza (s) answered 
No, it is not the case. He was really Noah's son, but" "(2s ji i ce ls OLS La lds ah os Bhai 
when he committed a sin and stayed away from God's obedience, Allah negated his 
kinship. Those who belong to us but refuse to obey God are not one of us." Thus, it is in 
ds =e, ce Sl 4s S53 "accordance with what Imam Ali (s) has written in his sacred letter 
There might be some strangers who are closer to us than our relatives and" "ws 2 ia! 
some relatives who are more distant from us than strangers." And the Holy Qur’an, in this 
O you who believe! Surely" "zs cl si (ae aS alsls aSelgil : oy 6 | gal Spal ii & :"concern, says 
from among your wives a your children there is an enemy to you; therefore beware of 
& :"them."[av*] And verses ry and rv from Sura of Bara’a [Repentance] have similar content 
O you who believe! Do not..." "stati Je sist PES) stayl aStighls aSalst ated WET all igi 
take your fathers and brothers for guardians if they love unbelief more than belief; and 

"whoever of you takes them for a guardian, these it is that are the unjust 


A Stranger is the one who does not have any friends .\f 


It is true that the word "stranger" is generally used for those who are away from their 
country; but a true stranger or lonely man is one who is deprived of friends and 
associates. For this reason a person who is away from his country is also called a stranger 
because there he lacks friends and associates. Thus, if a person lacks friends in his own 
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country, he can be said to be a stranger. If a man has appropriate friends in a foreign 
4s J :"country, he is not still considered a stranger. For this reason, Imam Ali (Ss) has said 
No country should be considered better than the other; the" "exis t U5 belay ys SE eae 
best country for you is the one in which you are accepted and it can provide you means 
for your advancement" [avo] In Imam Ali's conception, the poor and the deprived people 
are also considered stranger in their own homeland since they are generally deprived of 
A poor person is a stranger even in his" "sik 3 2.2 juss 5: people's association with them 
se ra de pli "own city"|Az#] On the basis of this principle, Imam Ali (S) in his letter states 


wu y ae 
San oe aed 


A stranger is the one who lacks friends." By this statement, he wants to 
emphasize the significance of having friends. Imam Ali (S) has said: He who does not have 
friends is a miserable person; and even more miserable than he is the one who easily 


loses his friends 


An Aggressor to the truth will meet several Hurdles .\f 


The truth is defined as "a constant thing which coincides with reality." And since the 
Creator of the world is true and genuine and not whimsical and fantasy, God's religion and 
his Commandments are true and not satanic and absurd concepts. Thus, if anybody goes 
the right path in life, all the world rise in his support and will help him and will make him 
prosper. On the contrary, if anybody goes the opposite direction of the flowing river he 
will meet obstacles and will get destroyed. This is an issue which is confirmed by both 
science and experience and by the Book (Qur’an), Traditions, and the lives of the 
prophets and God's men. The Holy Qur’an, on the occasion of the victory of the rightful 
Feaiates 513 S95 paul ag) ee! Slag Ustad als’ 2: a Aly :"army over the army of falsehood says 
And certainly Our word has already gone forth in respect of Our servants, the" "3 tu 
apostles. Most surely they shall be the assisted ones, and most surely Our host alone shall 
sabi ay < :"be the victorious ones."{avv] The Qur’an, in another connection, emphasizes 
Allah has written down: I will most certainly prevail, I and My""%3¢ 3,3 aS) 4235 Li 
apostles. Surely Allah is strong, Mighty."{ava] Elsewhere, concerning the true religion of 
a3 iii  :"Islam, which will finally prevail over the distorted religions, the Qur’an says 
He it is who sent his Apostle with"" 52d S 5i5 ais iui Je 35988 Gall 25 cA Be J25 
guidance and the religion of truth, that He might cause it to prevail over all religions, 
though the polytheists may be averse."|Az4] Concerning the obvious fact that truth 
includes such powers as the falsehood can not defeat and anybody who decides to 
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ais Jbl 6 Gedy Gis |b -"trespass its borders will get destructed, The Holy Qur’an states 
Nay, We cast the truth against the falsehood, So that it breaks its head, and lo!" " 3015 38 13 
[AV ]eSels Gal &i2 cL "It vanishes [av-] And, in this connection, Imam Ali (Ss) says 


gle «Anybody who rises against the truth, will be destroyed". Elsewhere he has stated" 
Anybody who fights against the truth, will be defeated" [avy | Imam Ali (S) has also wae ol 
Little truth will defeat much" "bes! 5 BE Spd NN Ss hola St Ls JEU 5. BS @si Gas) 8 -"said 


falsehood in the same way that fire will burn much firewood" [avy] In this connection, 
Joti de ear C5 6) D3 S335 ois Gai cE Wi Bt sl5L é sis Jb ey Gd "Imam Sadig (s) has said 
No falsehood can rise against truth without getting smashed by the truth. God, on(" "asi 
this issue says: Nay, we cast the truth against the falsehood, so it breaks its head, and lo: 


ce :"It vanishes [Qur’an ¥1:\A][AvF] On the basis of this issue, Imam Ali (s) in his letter says 


thie Gls GI oid 


hardships." This is because this world, which is based on truth and justice, predisposes us 


Anybody who trespasses the truth will encounter unsurmountable 


to go the right path. Or else encountering hurdles and hardships is inevitable. The result is 
one's destruction. Baba Tahir Oryan, the Iranian poet, writes: Don't engage in a work 
which entails hurdles, And because of it the world looks a place of torture; This is because 
after you, the readers will read your account, And you'll become ashamed when they 

read yours 


.. Appreciation and demanding in accordance with .\4 


Appreciation and demanding in accordance with one's capabilities are two potent agents 
of success and eternity: There are two factors which determine one's success in life and 
his freedom. The first one is one's evaluation to find out his real position in the community 
and his self-esteem. Second, upon having evaluated himself and having found his real 
status, he should try to accept responsibilities based on his innate capacities and not to 
exceed his limits: for instance, if he is not a philosopher, he should not pretend to be able 
to solve the problems of creation, or if he is not qualified to accept positions dealing with 
judicial, political, military and economic problems he should not accept such a post in the 
first place, and if he gets a chance to deliver a sermon, he should not go beyond his limits. 
It is natural that if he failed to recognize his true status in life, and consequently, if he 
accepted jobs he was not qualified for, he would betray himself and would deserve all the 
curses which would level against him. Imam's Guidelines in this Respect: Both in Nahjol 
Blalagha and Qerarol Hekam, Imam Ali (Ss) has provided us with necessary guidelines. 
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May God bless one who knows" "35 ,b 4s ls 8545 3 tyl atl go5 "Here are some examples: \ 

OMS oar Y of gs 2 ctl 455 8545 58 dlal."his own status and never exceeds it"[ava] y 

wise man is the one who recognizes his own status. One who does not appreciate his 

One who is not aware of his status will" "254.5 37 J 3 Sis "status will remain stupid." ¥ 

One who does not recognize his status will step off" "45 ,b 4 2545 Ge 2 "get destroyed" ¥ 
uw 

One who recognizes his status will not lose his self" "1! 35 dai oJ 6548 G3 34 ."his limits" o 


One who does not step off his limits is" " U3) 42557 043 de 45 3 "esteem among people." + 
‘respected by all" Based on the above guidelines, Imam Ali (Ss) in his letter has indicated 
One who stays within his limits will remain intact." This means" "4 1 SiS 245 le 5.23 os" 


his self-respect will not be lost and his life will be more fruitful 


The safest means between God and God's servant .\7 


In his life, man needs means to attain his objectives. But since these objectives are 
physical, they do not carry much significance because they are perishable anyway. In 
establishing relations with God, however, more attention should be used since this kind of 
rapport with God ends up in one's prosperity. Thus, we will observe that Imam Ali (S) in his 
Nahjol Balagha pays special attention to this issue enumerating these means in the 
4573 UB ales 3 Slgadlly Syd yo GLY Mey alles al Saal a Jog Ls 428! 5) :"following manner 
led & ASB SLanj bes dels ia UGG 5 SH dehy LN Yb 8 La Ally Shall Sb verted ids, eed 
ASS Ugilb 5b) Boy JENN go Hacay SLA 3 Opa IU pel Mae CUI oles fy sill OLET LGU oj Late, ol és 
Faith in God and in His" " 2) gil gles 8 GB Sond Geos op ee BF YG Lol Loy AALS 
Prophet is the best means through which man could approach God. Another approach to 
come near to God is to fight for Him; this is because Holy war (for God) is a lofty place in 
Islam. Another way is the confession to the unity of Allah and to the prophethood of the 
Prophet (Ss). This last one is, furthermore, in harmony with man's nature. Another 
approach is engaging in prayer which is an Islamic principle. Still another way to approach 
God is paying alms which is an obligation. Another method is the involvement in fasting 
which is a shield against Allah's punishment. Hajj is an obligation which destroys poverty 
and cleanses the sins. Family relations are also necessary and add to one's life. Hidden 
alms are good to compensate for our wrong-doings and overt alms protect us against 
sudden deaths. And the last approach is doing good which will keep us away from vicious 
acts"|Avs| In the verse yar of Sura of Bagarah [|The cow] the safest approach from the 
3a ¢,ss "above-mentioned ways is introduced as disbelief in the Shaitan and belief in Allah 
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Therefore, whoever disbelieves in the" "(gi gl axl 29) sshb, Kart si iB lh, Y.¥5 Seu, 
Shaitan and believes in Allah, he indeed has laid hold on the firmest handle, which shall 
not break off." And in the sura of Luqman, verse ry, it is mentioned that submitting to Allah 
sl 4g+5 ele 43 ."and engaging in good works are as two safest means to approach to God 
And whoever submits himself wholly to Allah and he is"" #1 ssa Xasiol 2B Luks 365 all 
the doer of good (to others), he indeed has taken hold of the firmest thing upon which one 
can lay hold". Although the above ways and approaches are among the safest ways to 
get near to Allah, in traditions there are some suggestions to the effect that the safest 
way to attain God's path is to love the Prophet's Household and to believe in the 
guardianship of Imam Ali (s) and his progeny [vv] The reason for this fact is that the 
comprehension of the Book (Qur’an) and the genuine religion is not possible without 
resort to velayat and the guidance of the Proptet's Household. In this connection Zurara 
55153 SE AN Sy balls Godly SIT HMy SSI le eh SI dat le ALY! ("narrates from Imam Bair ‘s 
Islam is based on five" " gle SAN 5 Sy Sgt tte WY Lil LVI SUB ABI SIS oe peed Gly nels 
foundations: prayers, zakat, Hajj, fasting and guardianship." Zurara then asked which one 
of these was more important. Imam Badir (Ss) replied: guardianship because it is the key to 
the other four principles and the guardian is the guide to all of them." [Ava] Thus Imam Ali's 
The safest resort to hold is to have" "i! 3.5 SES Ceo Sif! Ca Gilg "Sentence means 

"relations with God 


One, Who betrays you when you are in need, is your enemy .\¥ 


As we have already seen, a true friend is the one who participates in his friend's sorrows 
and happiness. One who does not forget his friend at critical occasions and makes use of 
Vs OV y Sule 68 V of GLE SEE, 125 uSE5 cg of “his capabilities in solving his friend's problems 
A true friend is the one who sees your virtue" "GtSi ds SLY of jas I OB SRY Js 
as his virtue and your sufferings as his sufferings, whose wealth and social status will not 
change his affections towards you, who does not spare you anything and will not betray 
you at the depressions" [Avs] Then how can a man be your friend when he does not care 
about your sufferings and does not put forth energy to solve them? These are an 
One who does" "es ,4.2 345 eS od og: enemy's actions. For this reason Imam Ali (S) says 

"not care about you is your enemy 


In those cases where greed leads to one's destruction, it is better to resort to despair.\A 
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The desire for happiness in life is for life's continuity. But sometimes a fulfilled desire such 
as gaining wealth, wife, or children may lead to one's destruction. In such cases it is better 
for his desires to change into despair. For this reason, Imam Ali (Ss) emphasizes in his 
In those cases where greed leads to one's" "issu fabs) nies Fy (siya ol dS rage “letter 
destruction, it is better to resort to despair. It is because without those affairs one could 
continue with his life." In this case, this is better than the attainment of the desire. The 
lesson from this illuminating utterance we get is that we should do without greed in the 
first place, and secondly be happy under such circumstances and not to be full of sorrows 


Not every hidden defect becomes revealed and not every opportunity is attainable .\4 


For this sentence of Imam Ali's there are two interpretations: a) Since not every hidden 
defect is revealed and not every opportunity is attainable, we should not be sorry for 
people's hidden defects not having been revealed; neither should we be sorry for not 
having taken the lost chances. This is because option is not always at our disposal. b) 
Since this is the case, we should never try to reveal people's hidden defects; rather, we 
should always try to keep them hidden because Allah loves people's secrets not to be 
revealed. And we should not miss our chances because we might not get them any 

more [Aa: | Although both interpretations are possible, the second one is more inclusive 


A seeing man might go astray but a blind man might reach his destination .f- 


It is assumed that reasoning and sight lead to realism and blindness and ignorance 
deprives one of the comprehension of the truth. But this is not always true. Sometimes a 
wise and seeing man might not be able to recognize the truth but an ignorant and blind 
person reaches his goal. It is said: "A good trained horse sometimes trots and a sword 
might be blunt." It is also said: “The arrow hit the target in the darkness’. Imam Ali (s) 
wants to generalize this fact that we should not exclusively rely on wisdom and external 
factors; rather, we should always rely on God's specific benevolence. This is because it is 

‘He who leads means and factors towards goodness 


Hurry in Carrying out good ; do not hasten to perform evil since there is plenty of time for that.¥ | 


Since the road to salvage, which is the same as the right path, is but one, therefore we 
should hurry in performing good doings. We should not procrastinate doing it because we 
might miss the chances. But since there are different ways to perform evil, there is no 
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I31 S56 441 31 -"need to hasten [a1] It is for this reason that Imam Alli (s), in his letter, says 
Postpone doing evil because whenever you wish to do it, you may (in contrast" Ase E23 
to goodness for which you might not find time)”. It is for this reason that we see maxims 
Carry Out" "536 cs 6 Sl 2M le Calg 55 ISB Ecce) bit, Enid ell JS Ecos LI -"such as 
good before getting involved in vices because you might not find another chance to do 
good; but for doing vices, you will always have a chance."|Ay| Based on this philosophy, 
[the sacred Sharia commands us to be better and faster than others in doing good [Ar 
Hasten to do good works], and among the traits of the true believers is the] 21:5) | eels 
These hasten to good things” [MF" Ji yila i g83 oi ghd! 3b 251i e&S;i "haste in doing good 

“and they are foremost in attaining them 


Cutting relations with an ignorant one equals having relations with a wise one.‘f¥ 


Since association with people has both good and adverse effects on man’s thoughts, 
ethics and actions, the beloved distinguished figures of Islam have always encouraged 
people to associate with the good ones and to avoid connections with the bad ones. 
Among the points these scholars have emphasized is their persuading people to sit with 
the scholars and the wise and to avoid association with the stupid ones. The great 
is Sus Wistleg Y “Prophet (S), concerning the association with the wise and scholars says 
esis SSS Sey dD SI 4 JI Ss (Ae oF! ES Ges oid! J Kis Kiet oa a ae 45 ca 
Associate with a learned man who will invite you from five affairs into" "ix,=25! (3) 2a! Ges 
five other affairs: From skepticism towards conviction; from hypocrisy towards true 
belief; from inclination towards this world to its rejection; from pride into humbleness; 
3 ally Giyail 37 :"and from deception towards benevolence."[AAo| Imam Ali (s) has said 
Association with the men of thought and wisdom will bring about" "UY, 45) Jy) 4 ae 
ALS! SLES DMs cl SI 1 ""More goodness and benevolence" [ay] He has also said 
Associate with the wise ones and be with the patient ones"[Aav] Elsewhere," wae 5 
Tt is" " yeas 9) BY) £55 Coty IAN y LA de S ope BSS of JK aes "Imam Alli (s) has said 
advisable for the wise ones to have more association with the learned and good ones, 
and avoid meeting the bad and the evil-doers"[Aa] In avoiding association with the 
"BW! lat oe Gah LS ates Acitet 4 "ignorant and unwise ones, Imam Ali (Ss) advises us 
Avoid meeting the ignorant ones. You are safe and immune in associating with the" 
If you love your" "J gsi ites C22 40d cS! Eee 151 "wise" [Aaa] Imam Ali (S) has said as well 
‘mental health, then avoid associating with the unwise" [As] Imam Ali (S) has also stated 
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Associating with a stupid person is torture"[A4\| Imam Ali (s) has cl She GN ia 


A wise enemy is better than an unwise friend" [aay] Jat ate y »é pe az "also said 
A fool's friend is" "si 3 Jets! g42 :"Imam al-Hassan as-Askari (s) has said in this concern 
" fala ize Jus Sots ‘ali 3:"in torture"[Asr] This is what Imam Ali (s) means when he says 
Disconnecting with an ignorant one equals associating with a wise one". It is now clear" 

because disconnecting with an unwise person and connecting with a wise one makes a 
man safe from subsequent calamities. An Iranian Poet says: It is good to be a friend of the 
good, The wise enemy is better than a foolish friend; A wise enemy makes you flourish, 


.but, An unwise friend will destroy you 


Do not disregard the deception of time .‘f 


Experience shows us that not always the world is in our favor. It is the time that 
sometimes brings about glory and sometimes misery, The treacherous world has many 
tricks in store. Thus, when the time is in our favor, we should not get proud and be 
indifferent to gain virtues and to gather spiritual assets and to help others. This is 
because our status might drastically change within a short time and our security might 
get into danger. Thus, at the time of prosperity we should act in such a way that if our 
conditions changed, we would not be sorry for not having done what we could have done. 
We would like to be like that son of the vizier from Barmakian who upon losing his 
ministerial position had to work in a public bath as a body-cleaner. One day he was 
working on the body of Mohammad Ibn Zeyd Dameshgi when the latter was reciting the 
following poem when the son of the vizier was cleaning his body. Upon hearing the poem 
leds Neel goad ssl é 583 “the vizier’s son fell and became unconscious: The poem says 
We become delighted to meet a son of the Barmakian household,” 24) 55 27. Sts J 
especially if he is one of Fazl’s children. Mohammad Ibn Zeyd objected to the bath-owner 
why he had employed an epileptic worker. He replied that this worker had not done it 
before. When he came to his senses he said he got unconscious because of the poem. 
They asked him the reason. He replied: Do you know for whom this poem is written? Zeyd 
replied: about the son of Fazl Ibn Yahya Barmaky. When he was born the poets wrote 
numerous poems. Fazl did not like them, however. Fazl asked me to write a poem on the 
spot. I wrote this poem which got his appreciation. He gave me then thousand dinars as a 
reward. The bath-worker asked Mohammad: "Do you know where the young man for 
whom this poem was written is now?" He replied "no" The worker said "That son is me". 
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Then Mohammad Ibn Zeyd made a suggestion: He said, "Since that reward changed my 
life pattern and became prosperous and since I don’t have any children, I am ready to 
give you all my wealth." The vizier’s son is reported to have said "I should live unknown, 
because if they know me they might assassinate me"[Aa¥] The poet says: Since the world 
does not turn in anybody’s favor, Suppose the sun were yours and the moon mine; A 
partridge told a nightingale that the spring is not for ever, Why are you happy or sad, 
flowers be yours and the herbs be mine, There is not trace of either kyani’s or Sassanid’s 
crown What are you complaining of, Afsar, let the crown be yours and hat mine. Parvin 
E’tesami, the Iranian poetess says: Many a harvest of hopes in an instant, May change 
into ash by the burning lightning; Do not rely on the victorious star, Don’t feel secure 
against the conspiracy of the time. Another poet says: My dear! Think about the ups and 
downs of days, When affluent, think about the days you lack everything; A breeze may 
disturb your book of Time, Think about the leaf of your time book being turned over. It is 
The" "4st SLs Ss ge :"on the basis of this observation that Imam Ali (s) in his letter writes 
one who trusts in time, time will betray him." We Should be more careful as Imam Ali (Ss) 
5S Si ans LAL SILT a SSNped hey yh Lee SHAN Sg Vy WS Gid S504 oye Ip "commands us to 
From here prepare provisions for your final resort; and do not tear" " Sue 5,53 IS |alsd Vy 
the curtain of your secrets in front of one who knows your secrets. May God bless your 
fathers. Send some of your wealth to the other world in advance to be saved in God’s 

[presence. Do not leave all of it for heirs. It would not be to your interest."|A%o 


One who magnifies Time, time will humiliate him .¥f 


Sometimes a man is put in favorable conditions and starts considering his new position 
very significant and is carried away by such conditions. But he should be aware that such 
magnifying of time is not worth while considering and it is in contrast with human virtues. 
Magnifying time causes a man to perform actions which would bring about God’s anger. It 
is for this reason that in the instructions of the prophets and God’s men the world and its 
ob pg Be oe Ge Gopal odd estes a, :"Manifestations are humiliated. Imam Ali (Ss) says 
I swear by God that this world of yours, in my view, is less than the pig’s bone" ". eer 
which is in the hand of a leprous"[,4+] Imam Ali (Ss) elsewhere considers this world as 
worthless as a sheep’s nose water: Imam Ali (S) considers this world of less value than a 
It is" yaad 3515 9d 3 555 ye ORY Cte Ss5 513" "chewed leaf in the mouth of a grass-hopper 
One who magnifies" "Lai dsei -,25:"for this reason that Imam ‘s) in his letter emphasizes 
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time, it will humiliate him." This is because one who magnifies the world is made fearful of 
it. Such a person would carry out his whims and desires limitlessly and this leads to 
aggression and injustice and in performing sins. At the final analysis, such a person is 

destroyed 


An archer does not always hit the target .¥d 


It is not the case that in our lifetime every attempt of ours will meet with good results. 
There are some factors which might nullify our activities. Some simple-hearted people 
might lose interest under such circumstances and get disappointed and at times 
pessimistic. But they have forgotten that such is the nature of life in this world. They 
should not get hopeless and should first of all continue with their trial and stick to the 
maxim: Said the Prophet if you knock at a door, Ultimately there is some one who will 
answer it. Secondly, perhaps at that moment it was not to his best interest to have his 
3 oh js od "desires fulfilled. It is for this reason that Imam Ali (s) in his book emphasizes 

" An archer does not always hit the target" "=i 


The disturbances in governments may affect time .¥7 


As we have explained in the book "the factors leading to the progress of Islam and the 
Moslem failure", both of the government and the nation have mutual effect on each 
other. But the influence of the government due to its being a source of power is more 
than the nation. A qualified government could within a short time make a nation which is 
in the worst thought, cultural, economic, political, ethical and social conditions go towards 
prosperity. An example is the attempts of the great Prophet (S) to improve the Arab 
nation. Another example is the success of Imam Khomeini in changing his nation from the 
status of being west-stricken to the status of a progressive nation to be set as a model 
for all Moslem nations. On the contrary, a corrupt government could make a civilized 
nation suffer a lot. Examples are the government which failed through the weakness of 
the governors such as the Roman Empire, ancient Iran, and the failure of the Islamic 
governments in Spain, Turkey, Arab countries and the communism. Thus, the change of 
governments has a tremendous impact over the fate of nation and the principle of 
imamate and leadership in Islam indicates this impact. And up to the time when a 
successor was not appointed for the Prophet (s), religion was "complete" and assets were 
inexhaustible. This is a good example for the deep influence of the government over a 
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5 Stes 2s 25 131 :"nation. It is for this reason that Imam Ali ) in his letter has emphasized 
When the governor changes, time changes". We read in history that whenever" "3.3 
corrupt and pleasure-seeking governors are in power they lead the society in the same 
direction. On the contrary, when an honest and honorable government is in power people 
are inclined to acquire knowledge and are willing to help the citizens. Naturally, these 
changes have effects on abundance or shortage of assets, on the prosperity and welfare, 
on the security of people, on the increase or decrease of crimes, on the spread of 

diseases, on the abundance of rain or draught, and on the longevity of people 


Attention of fellow—voyagers and neighbors .¥Y 


As we have already seen, fellow-voyagers and neighbors are two factors which can 
ot ES fb 5d "affect our happiness or worries. Concerning friends, Imam Ali (s) says 


Nothing can lead us to good and draw us away from bad better tel dee op 3S oe Sul 
A bad" " 5 5 4 alas. 54)! Cot.2 :"than good friends."[Aav] Elsewhere Imam Ali (s) has stated 
friend is part of fire"|As] Since a voyage embodies lots of discomforts, a good friend can 
help us and make the voyage pleasant. On the other hand, traveling with a bad- 
tempered, macro maniac would destroy the pleasures of a trip. For this reason, Imam Ali 
Before starting a journey, ask others about" " » i 4.3 333! .é = :"“S) in his letter has said 
your fellow-traveler" Imam Ali (S) considers the respecting of the neighbors on the same 


level as paying respect to one's mother. At the end of his life, Imam Ali (S), in his will wrote 


bite Tb Le ee ref UG Ls SS he A She 3 al a" 
neighbors kindly, since they are the subject of love and concern for your Prophet. He 


For God's sake, treat your 


always recommended that we should respect them. This concern was so great that we 
thought he would allocate some portions of one's heritage for them."[A44] On the other 
Any one whose neighbor" "ails a cat od od StaJ-Y :"hand, the Prophet (s) of has declared 
is not immune against his troubles, is not a true believer"|4--}| One's neighbor should be 
considered as one's own family. He should help them in depressions, keep their secrets 
and pay them full respect.[4.:| Somebody came up to the Prophet (Ss) and said: I want to 
purchase a house. Where should the location be: in Jahnieh or Maznieh or Thagif, or 
First the neighbor, then the" " 4 .<11 . Cb hI - 4! :"Qoreish? The Prophet (s) answered 
house; First the fellow-traveler, then the travel"|4. +] On the basis of this issue, Imam Ali 
Make research about the neighbors before buying" "i 43 gel 325 :"(S) in his letter writes 
the house" Once Imam Sadiq (Ss) heard that one of his neighbors, due to his poverty, 
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wished to sell his house. The man had asked for two kinds of prices. One price was higher 
because of the house being next to Imam Sadiq's residence. Imam Sadiq (Ss) asked the 
man to come to him and paid him the price, telling him: Since you are satisfied with our 
"ee ¥ 4! G5 Ul Gall "neighborhood we do not wish to miss you"[4-¥] For this reason it is said 
A bad neighbor is a" "25 (2313 Guls CS ,2315t<""A friend is either some musk or fire" 
[vicious dog and a poisonous snake"|4- ¥ 


Avoid telling jokes .¥A 


Islam is not a religion of aggression or severity and a believer should have a good 
countenance. If a joke does not imply telling lies or disrespect to others, it is harmless 
because the great Prophet (s) and other Islamic leaders made use of jokes and 
laughter."[4-0] But since telling jokes and involving in laughter include telling lies, ridicule 
and insulting others, and since they lower one's dignity, Islam generally does not approve 
‘it and recommends that the true believers avoid performing it. Imam Sadiq (Ss) has said 
SLE NM A slay bp La Cad 5 BLE cljally SL" 
Do not tell jokes in order not to make" "ese $5535 city "dignity"|4.+] He has also said 
Avoid telling" "s.+2)\ ¢w él Clpell je "people dare to scorn you."|4-v] Imam Ali (s) has stated 

egsi 35-4 :"jokes since it is a factor for enmity."[4-4] He reproaches laughter, saying 
Eh wns 35 oa "One who laughs too much loses his dignity"[4-4] He has also added" "2.5 
Je3! Se. 535 ‘"One who laughs excessively, his heart dies"[4\.| He has said as well" "iss 


Avoid telling jokes since it destroys one's 


One's excessive laughter destroys his dignity."[4\\] On the basis of this issue," "2583 42.3 
"Sys spans ERS, Goer oe & sl fp $45 of St1:"Imam Ali G) in his letter emphasizes 
Avoid telling meaningless sentences and jokes, even if you report them from the" 

[others."[4\¥ 


14 


Cl Glee 85 SU Saul e Silion Sa sla os Sele CaaS \y 3S BS ol cdl gig 5 stl £55Lany oss" 
tl oe Hat SLE Ys SU Sob Bw Veale al oly Shee SLY os SIs oo L8G Sito le Sele 
gE BUA y Sly i LAS of beak V5 lg cd Yes S AEG dba ggi, CaS, Unt Hab Sub ag nail Sols 
Avoid consulting with unwise women"” ere Af lg AS MN edi 24s S35 EtG 58 Ses 
Since their opinions are defective and their decisions are unstable. By using hijab on their 
parts, stop the look of the strangers to fall over them. This is because hijab will keep them 
safer. Their leaving home is as bad as putting undependable men on their path. If you 
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can, do not let her know anybody but you. Do not make them responsible for what is 
beyond their power. This is because a woman is as delicate as a flower; she is not a 
strong hero however. Do not respect her excessively. And do not be severe to the extent 
that she might ask others to interfere with your discipline. Do not show too much severity 

“to her because this act changes the chaste women into an undesirable one 


Description \4 
description \4% 


Imam Ali (S), in this letter, refers to one of the most disturbing issues. If you look at this 
issue only superficially, then you would see that the enemies of Islam use it as a club over 
the head of Moslems and would consider it as a weak point of Islam. On the other hand, if 
this issue is interpreted in the light of other Qur’anic verses and Islamic traditions, it 
would be a point of strength and honor for Islam. So let us first hear the explanations on 

this issue and then judge who is right 


The First Explanation 


Some superficial individuals still savagely assume that women are defective and are only 
good for reproduction and breast-feeding children and for serving men and are not 
allowed to take part in political and social tasks! To reason for their views, these 
individuals resort to some weak traditions or to some traditions which are presented 
under certain conditions or to some ambiguous traditions. One of these traditions is this 
part of Imam Ali's letter and the sermon A: of Nahjol Balagha which he offered at the end 
BE Sgt) Fadl Sb SN Fail Solas fail gf cla! Si pti) pales ."Of al-Jamal war to reproach women 
Sadi ily tol Nl JeBl sGES 5 pl SSlgis Sg) sit Stadt eae Pll os ple aally SLE Ge EAS 8 Geile) bla 
9nd BBA he le Sales A SSS sal 8 LSU ele ls o Stal We GEIS 5b dt 
O people! Women are defective concerning faith and their intelligence” Scshi 3 jacks VY US 
quotient. The reason for their low faith is because they do not take part in prayers and 
fasting during their menstruation time. And the testimony for the women's low 
intelligence quotient is that the witness of two women equals the witness of one man. And 
their heritage is half of that of men's. Thus keep away from bad women and avoid too 
much association with the good ones of them. Do not obey them in good works so that 
they would not entice you in bad works." These individuals also base their reasonings on 
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ls 445 ils #4 di di -"the axioms which Imam Ali (s) has used in Hekma Nahjol Balagha No vr 


WoT 


Lge ALY Ul Lg 
fundamental". These individuals, to verify their positions, resort to historical samples. 


A woman is full of evil; worse than that is the fact that her existence is 


They say as well: Adam got humiliated in the paradise because of a woman, Phoenix got 
refuge in the Qaf Mount because of a woman, Joseph got into the prison in the well 
[because of a woman, The killing of Aal Imran was because of a woman [4\¥ 


The second Explanation 


Certain scholars contend that due to a series of events which occur at a specific juncture 
of time, place, individuals, conditions, and their causes become the subject of either 
admiration or reproach. These admiration or reproach are not innate to those events, 
rather they depend on the sweet or bitter events in which they occur. The sentences 
which, either in this letter or sermons \¥,\" of Nahjol Balagha concerning the reproach of 
women or concerning Basrah and its people issued by Imam Ali (Ss) are based on this 
2 5385 :"basis. When Aa’isha (the Prophet’s wife), in contrast to God's commandment 
And stay in your Houses", and disregarding the Prophet's prohibition for the ("ave" 13S i 
vengeance for bloodshed of Othman, with the cooperation of Talha, Zobayr and others, 
went to Basrah and created the war of al-Jamal and caused the death of many thousands 
of Moslems and Saffeen and Nahrawan were its natural offshoots, Imam Ali (Ss) blamed 
either women are defective or mean, nor is Basrah aT women, Basrah and its people 
filthy environment, nor are its population away from God's benevolence. It was that bitter 
event of al-Jamal war which caused all these reproach. By passing that juncture, all these 
blames were forgotten since there were great women, like Khadijeh, az-Zahra’, Zeinab 
and Sekineh bint al-Hossein and more than three thousand pious and God believing 
women whose names appear in the book "A'lam Al-Nesaa’". At our own time, too, history 
will never forget the Martyress Bintol Hoda as-Sadr [410] Thus, Imam Ali (S) does not wish 
to condemn consulting with women; neither does he want women to stay at home. He 
does not consider all women lacking in faith and wisdom. Rather, because of al-Jamal 
war, Imam Ali (Ss) blames any woman who goes beyond her limits and becomes a puppet 
in the hands of the others for their dirty objectives. As it is proven somewhere, except for 
certain managerial key-positions, other jobs are good for women. Consulting with 
Avoid" " {az JUS CHE ya Wel) 555845 esl (learned women is not forbidden by Imam Ali (s 

, [consulting with women, except with a woman whose wisdom is proved"|4\¥ 
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The Third Explanation 


Men and women are different in their bodily make-up both physically and mentally. They 
are created for two different sets of tasks and responsibilities. Dignity, firmness, strength, 
pride and wisdom have prepared men for struggle against nature and for providing the 
family with their needs and their guidance. On the contrary, women's delicacy, and 
emotions have prepared them for being spouses for pregnancy, breast feeding, nurturing 
children and managing the house, and the like. On the basis of this philosophy, Islam 
considers men and women of the same kind and genre and of equal rights, but would not 
consider both of them to have identical rights .[4\v] It is because of these characteristics 
that some tasks are on the men's shoulders and jobs such as judgment, society 
leadership and military commanding are not suggested for women. There are some 
tasks, however, which are women's responsibilities such as the guardianship of male 
children up to two years and that of female children up to seven years, the permission to 
use gold and silk as ornaments, becoming religiously responsible (mokallaf) (= one who 
has reached the age of maturity) in the ninth year of age; whereas men reach this stage 
at sixteen years of age.[4\4] Based on such issues women are not supposed to partake in 
holy wars, their expenditures are the responsibility of men; their share of inheritance is 
half of that of men's, the witness of two of them equals to one man's. Among the moral 
recommendations done by Imam Ali (s) both in this letter and elsewhere are for women 
to stay home, to carry out Islamic dressing code hijab), not to accept women's 
interference and not to obey them. Mortaza Motahhari, the great Islamic scholar, talking 
about women's observance of hijab and their not mingling with men, writes: Imam Ali (s) 
of Sad LaaS 1, :"Suggests to his son, Imam Hasan al-Mojtaba (s) in the following manner 
Cabal oly Sede y BY cs gle SE ol ye Lib Seto pds Syde Bi leet St OU BU Sey Sa tai 
As far as possible, behave in such a way that not to let your woman"" | 286 e535 G3 as -Y ol 
have any connection with stranger men. Nothing better than home protects a woman. "In 
the same way that women's leaving home and having connections with men is 
dangerous, asking men to come to your house, too, is hazardous. If you can, do 
something that your wife knows you and only you." This is just a moral and ethical 
recommendation, however. The Islamic scholars look at it just as an ethical suggestion. If 
it were for the scholars we would interpret this suggestion as the confinement of women 
to their homes. However, the reason why the jurisprudents have not issued any fatwa or 
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Islamic verdict on this topic is because of other precise reasoning found in the Qur’anic 
verses, traditions and the behaviors of the Infallible. These sentences, thus, have etical 
values, and not jurisprudential significance. What the jurisprudents understand from such 
sentences is that these sentences take care of spiritual and mental truth behind the 
relation of man and women. Doubtlessly these sentences disclose a truth that the relation 
of a woman and a stranger is a dangerous one. What Islam recommends is that so far as 
possible, the assembly of men and women should not be mixed. Our society today 
witnesses the hazards of this mixing of men and women. Why should women carry out 
their activities shoulder by shoulder with men? The effect of this association is that one 
ignores the work and concentrates on the partner and sometimes the result of this 

[shoulder by shoulder job is arm-in-arm relation [414 


The last Explanation and the conclusion 


As the Holy Qur’an teaches us: "O people! Be Careful of your duty to your Lord, who 
created you from a single being and created its mate of the same kind"; [Qur’an ¥:\] "O 
you men! Surely We have created you of a male and a female, and made you tribes and 
families that you may know each other; surely the most honorable of you with Allah is the 
one among you most careful of his duty, [Qur’an ¥4:\¥]; Whoever does good whether male 
or female and he is a believer, We will most certainly make him live a happy life and we 
will most certainly give them their reward for the best of what they did [Qur’an \¢:4Vv]. 
Thus, neither is the nature of a woman nasty nor is a man's nature honorable. Both share 
divine assets; and both have the capacity to be good. It is up to them to try their best, 
either entering the lowest of low or more astray than the beasts!/4.] Noah's and Lut's 
wives betrayed them, Zoleikha sent Yusuf to the bottom of a well and Ghottam helped 
Ibne Moljam to assassinate Imam Ali (Ss). Compared to these crimes, the crimes of 
Nimrud, Pharaoh, Abi Lahab, Abu Jahl, Chengiz, Nero, Attilq, Hajjaj, Saddam and the like 
were the most viscious ones in the world, more than that of women. Thus, the first 
interpretation stems from the era of ignorance and is in contrast with the explicit 
teachings of the Qur’an and Hadith.[4v\ | The undoubtable fact, however, is this: As it was 
already said, men and women enjoy their specific body build-up, both physically and 
mentally. This variation of creation separates them in carrying out their duties: strength, 
determination, judgement, leadership, descisiveness are of men; while, family 
guardianship, lactation, house management and child education are that of women. In 
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this division of tasks priority is given to neither side. This is in harmony with the axiom that 
we expect lions to attack and the deer to run. The rationale behind some of the 
interpretations done over Imam Ali's and other infallible imams' words is that women are 
deprived of some material rights compared with men; some of them are agents for 
temptation. The philosophy behind these interpretations is this: due to her delicate 
nature, a woman is more deceived than a man; she can express her beliefs less then 
men. Because of her charm, heart-stealing nature, she may cause the corruption of her 
physical and mental differences with men, she has not been able to have similar rights 
with men: one has become the house keeper, the other one has become the family 
superviser; one receives the marriage-portion, the other one becomes the payer of the 
marriage-portion; one has become the initiator of divorce, the other one lacks such a 
power. These factors which led to the disasterous events in the Jamal war forced Imam 
Ali (Ss) to emphasize these weak points already referred to and warned both men and 
women that if these factors and philosophies are not used properly, the repetition of 
Jamal's events is inevitable. Therefore, care should be taken to properly use these 
differences between the men's and women's physical and emotional states. Women 
should not be used against their creation philosophy. People should be alert not to be 
Slaces in the hands of the coquettishness of certain women. She is created as a good- 
smelling herb, not as a hero for political, military or social struggles. This explanation can 
be a synopsis of all the views offered above. If there were not such physical and 
emotional differences between men and women, then Imam Ali (S) would never, only 
because of the misbehavior of certain women, initiate emphasizing on their differences 
with men concerning matters such as women's less share in wisdom or faith or their lack 
of capacity in becoming heroes or that their biting is as sweet as spider's biting[sry] or that 
women are the greatest conspirators, or that they should not be consulted because of 
their lack of capacity, and their weakness in their decision-making, or that they should be 
home-stayers. Rather, it is clear that{ayy] Imam Ali (Ss) is not among those individuals who 
revenge just because of the disloyalty of one woman (namely, Aa’isha). What he does is 
to warn women not to be puppets in the hands of others. And what he intends is to warn 
Vg lez foi5 et ASG Gai 55E GB yl ye al cs eS Ys "women not to exceed their limits 
Do not entrust a woman with a task which is beyond" ates as Ol ced gaalel V5 GY nti gal S RES 
her power; this is because a woman is as delicate as a flower, she is not a hero. In 
respecting her do not go too far. Do not treat her in such a way to embold her to interfere 
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with your discipline over her. In that case, firstly, you have ruined her magnanimity and 
her hereafter; secondly, everybody is to suffer and corruption and darkness would be 
[widespread.”[4r¥ 


Avoid Being Suspicious Towards Women 


One of the factors leading to family feuds is the improper jealousy of men towards their 
wives. Due to their extreme love towards their wives, some men sometimes will not let 
their wives leave their homes; they want to imprison their wives; not to have relations 
even with the relatives. These men are too much critical in their wives' ornamentation, 
clothing, and behaviors. This kind of suspicion makes women to rebel. They would 
erroneously assume that since they are suspects of corruption, in spite of the fact that 
they are innocent, it is better for them to go astray: this will lead to the disintegration of 
the family. That is why Imam Ali (Ss) says: “Do not show jealousy and suspicion in the 

"wrong situations. This will lead the honest women in the direction of dishonesty 


Y- 


joel gs cll Sets res Sige eels Sails gig WV ssi wy si 2E ee Sd fy Olas| js aes" 
55 Ally ale Wy ae 3 SS LEH gh Uiely SES, Kio ail po stl ISI A S455 ted al ill SLES 
Appoint for each of your servants a specific task so that he will be responsible to" "@.21\3 
carry it out. This makes them to recognize their responsibilities and not to shun their 
tasks. Respect your relatives because they are your wings through which you can fly; 
they are your roots to which you can return; they are your hands and power through 
which you may fight your enemies. I hope God may protect your faith and your life here in 
this world. I ask Him to offer you the best fate both now and in future, both in this world 
and in the hereafter. May God bless you. Description In this portion of Imam Ali's 
honorable letter, which is the end portion of his letter, Imam Ali (S) pinpoints three issues 
which are dealt with here: \ Division of Responsibilities: Basically in any organized society, 
management forces us to appoint each person for a specific task. In such managements, 
the manager only supervises the activities of the workers to see if the tasks are carried 
out properly. Or else there would not be any stimulation for innovations and chaos will 
reign over such societies. It is for this reason that in the sacred faith of Islam for each 
motion there is a task appointed to the believers and the imam is responsible to see that 
these tasks are carried out. Based on this belief, Islam contends that if there were only 
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two persons on the earth, one of them should be either a prophet or an imam so that he 
could establish the tasks for the other one and see that they were acted out. For this 
If there were ["avo" ],8e! 15 348 Ae _3 4598 Sis 131 :"reason, the Great Prophet of Islam says 
three persons traveling together, one should be the boss." In the Islamic management 
system, it is the task of the Islamic managers to appoint the tasks and responsibilities and 
to supervise them. We can see a part of this system in Imam Ali's letter to Malik Ashtar in 
the letter or of Nahjol Balagha. However, for more details we should refer to the books 
concerned [yz] On the basis of this philosophy, in this letter, Imam Ali (S) orders his son: 
"Appoint for each of your servants a specific task so that he will be responsible to carry it 
out properly. This forces them not to shun their responsibilities.” y. Respect Your 
Relatives: Although in Islam there is no place for unfounded tribal and family prejudices 
and the piety is the foundation of values and "being loved by Allah" /4rv] is the criterion for 
closeness to God, respecting relatives is among ethical principles. Islam believes that the 
relatives, if not in contrast with the truth and rightousness, and even if being ill- 
co eel gé "mannered, should be respected. Here one tradition is presented as a proof 
Bly ced dais V gal Ge cpa JE CGE Ge ell Sh gb le Lasall ogo rp ade die AY 2 SNS tan 
Jahm Ibn Hamid says: I told Imam Sadiq (s): I" "sy 5; pes panes rf dls S yi Paris 
have a family who do not believe in what I believe. Do they have a right upon me? Imam 
Sadiq (Ss) replied: yes, nothing can demolish the family's rights. If they believe in your faith, 
then they have two rights upon you; the family right and the Islamic right"[sva] After 
reporting this tradition, al-Majlesi explains: “This implies that infidelity does not abolish 
the kinship right and this meaning is not in contrast with the verse ry of sura of Mujadilah 
‘I esacsh il gaabT ISLS 35 Ut55 wi a Gahle Al esas ail, 5 sin! (438 425 U {"[The pleading one 
You shall not find a people who believe in Allah and the latter day" "345.2 5j aolse! 
befriending those who act in opposition to Allah and His apostle, even though they were 
their own fathers, or their sons, or their brothers or their kinsfolk," because as Majlesi 
confirms the love referred to in this verse he either refers to hearty love, which is not 
related to superficial associations, anyway, or to showing animosity towards faith, in 
which case having association with them will cause the wrong to defeat the right.[av4] 
Based on this ethical principle, Imam Ali (S) orders his son: "Respect your relatives." Then 
he tells us the philosophy of this work: (\) Relatives are your wings through which you can 
fly. (vy) They are your roots to which you may return. (*) They are your hands and power 
through which you may attack your enemies. y. I ask God to protect you and I wish you a 
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happy life: It is a good custom for the writer to wish good luck for his readers at the end of 
his book. Imam Ali (S), too, based on this principle, asks God to protect his son, both here 
I entrust your" sss eXi5 g2si:'and in the Hereafter and wishes him the best of luck 
faith and life with Allah”. Unfortunately, in some versions of Nahjol Balagha, this phrase is 
reordered as imperative. However, these words are used and read in the statement and 
in the supplication forms. On the basis of this wrong punctuation (vowel changing), some 
of Nahjol Balagha interpreters are under this wrong punctuation and have erroneously 
interpreted these words as imperatives, rather than as supplication and statement. They 
have written, for instance: "Deposit your faith and world to God and ask Him for better 

future." Lahijan, yoth of Farvardin \vv\, Tenth of Shawwal \¥1\+, Zainol Abedin Qorbani 


Some of The works of the writer 


Towards the Eternal Life. y. Islam and the Human Rights. r. The Reasons for the Rise of .\ 
Islam and The Fall of the Moslems. ¢. The History of the Islamic Culture and Civilization. o. 
A Discussion of Determinism and Free Will. +. The Philosophy of Man's Creation. v. The 
Science of Hadith and its role of the ecognition and purification of Traditions. ,. The Worst 
Disease of the twentieth century. 4. The Translation of Al-Qadir. \-. The Translation of Al- 

Qadir Volume }- 


endnote 
\-4 


On the letters and treatises of the Great Imams, peace be upon Them, see the book .|1| 
called “Maaden Al-Hekmah fi makatib Al-A’emme, peace be upon them, written by 
Mohammad Ibn-Almohsen Al-Kashani, the son of Feiz Kashani, published by Vaziei 
publication, in two Volumes. [vy]. In our future disscusions we will see that the basics for 
ethics are different in the views of the western scholars. What we say here are the beliefs 
of the Islamic scholars. |v] Raqeb's Mofradat, under the term kholg P \oa. [¥].Qerar and 
Dorar Vol v P 40, Vol ¥ P ray. [9] Teharat Al-Eraq is juxtaposed to Molla Sadra's "Mabda'wa 
Mead". P yao. [¥] But as we will later see some consider one's deeds and daings as ethics 
taking no account of the constant kholg. They think these constant traits are not among 
good deeds since they are done by habit. [v]. It is true that those temperaments which 
have taken habitual form usually act without thinking, But it is not the case that they are 
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beyond human option, A man can stop performing such deeds when he decides to. Thus 
Amir (al-Mo'mineen) (Ss) has emphasized on the one hand the abandonment of bad habits 
saying, "Control yourself by abandoning habits; struggle with your wishes", and has 
considered this abandonment as a sort of prayer, on the other hand. [A] . The eleventh 
Imam, Asgari (al-Askari)S) has said, "It is a miracle that an ignorant man could abandon 
his habits." ( Tohaf Al-Oghul, p a4). [8]. Concerning refer to "Determinism and free will", 
written by the present author and Haj Molla Hadi Sabzvari's Mansume, P vr. [1:1]. 
Napoleon entered the conference at Paris earlier than the others to be saluted by them. 
The king of Russia did not salute him. This action led to the destruction of Russia. The 
French army died of cold there, too. Later Napoleon was banished to the Island of Saint 
Hellene. He had to stay there for six years, dying there because of stomach ulcer and for 
his longing for his family (Qeble Islam). [11]. Qur’an 44:4. [yy]. Qur’an ¥a:¥. [\¥]. The ways of 
life, PP +-v. [\*] . Behar. Vol. vy, P ray. [10] . Tohaf Al-Oqul Prv¢. [1%] . Maani Al-Akhbar P yor. 
[\v] . Behar, Vol + Prva. [1A] . Sahifeh Sajjadieh, The prayer of Makarem Al-Akhlagh the 
y-th prayer, P \yr. [14]. Osul Kafi, Vol y P o¢. [y: ]. Mohjat Al-Beyza Vol ¢ P \¥1. [v\]. Dastur Al- 
Akhlaq Fi Al-Qur’an, P o%% taken from the erudite book called “Philosophical discourse- 
ethics from the viewpoints of co-existence and human values’ this issue is important and 
we have made best of it. [vy] . Behar Vol va P #4. [yy] . Osul Kafi, Vol y P o¢. [yF]. Qur’an 1: FA. 
[yo]. Qur’an y::¥4-0-. [y#] . Qur’an, ¥: 19. [yv] . Qur’an a:y¥. [yA] . In this regard, refer to the 
following sources: th ree sense or the fourth dimension of the human soul; 
Farhangname, Vol. a, P. vra; Ayatollah Motaheri's "Book on Education and Innateness." 

tes yete. [¥]. Qur'an \#:va. [¥)]. The principles and methods of Education in Islam, 
Py. [yy]. Qur'an \\:o%. [y]. Qur'an ve". [r*]. Tohafol Oqul P raz. [yo]. Regarding the rational 
or ake nature of some acts, refer to the book called "the basis of faith" by Molla 
Abdol Razaq Lahiji, PP o3-*y and the book called Rational Goodness and Badness, lectures 
given by Jaafar Sobhani. [v+] . Regarding this refer to Islam and human Rights PP\y-*o. [Yv] 
Qur'an \¢-va, And Allah has brought you forth from the wombs of your mothers — you did 
not know anything — and He gave you hearing and sight and hearts that you may give 
thanks. [ra]. Qur'an y:\o1. [4]. Qur'an ¢¥:¥. [¥: ]. Qur'an y:\ vA. [*\]. Tafsir Nemuneh, Vol 1, P yvF. 
[*y] The Bases of philosophy ( Mabani-e falsafe) p rvr. The philosophy of ethics, pp +v-+a. 
The rational goodness and badness p \yo. [¥r] Seyr-e Hekma in Europe. Vol ¥ Pry. [FF]. 
Philosophy of Ethics, PP ¥--**. Lessons of the Philosophy of Ethics PP v--vr; The Bases of 
philosophy PP ya--ray. [fo]. The Bases of philosophy, P rao. [¥*%]. Refer to Neraqi's 
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Jameos'adat, Vol \, P 7; Akhlaq Naseri chapters y-,; Seir Hekma dar Europa, Vol \. [Fv]. 
Qur'an \v:Ao. [fA] Lectures in Ethical philosophy P 1\¢. [*4]. Qur'an 4\:A. [a+]. Qur'an vo:¥. [04]. 
Tohanfol Oqul, Prva. [ov]. Nahjol Balagha, latter y\. [av]. Refer to the book called Islam and 
Human Rights written by me, Py-. [oF]. Ostad Mtahhari, The philosophy of ethics, Pav. 
Lectures of the philosophy of ethics, Pay. [oo]. The philosophy of Ethics PP fo-or. Education 
in Islam PP y-vy. [a]. Qur’an \¢:4» [ov]. Qur’an y\:vr. [oA]. Tafsir Almizan, Vol +, P v-o; the 
philosophy of Ethics P oo. [a4]. Education in Islam P vr. [¢-]. The Bases of philosophy P rw, 
Lectures of the philosophy of Ethics PP ¢a-v:-. [%\]. Education in Islam P vs. [¢v]. Freud 
assigns three characteristics to man: "He" which is related to organic pleasures; "I" which 
controls "He" and the superego "I", which is a person's ethical chastity. [sr]. Freud's 
psychology P ¥¢. [*]. Freud's psychology P F¢. [a]. Freud's ideas. [++]. In this regard refer to 
the philosophy of Ethics; lectureson the philosophy of Ethics; the pseudo — philosophers; 
the marxsist dialectic methods; lessons on marxism; the government of justice after 
communism; communism and Democracy; An Evaluation of marxism; Going Astray; An 
Analysis on marx; society and History from the viewpoint of Qur’an; A critic on Marxism; 
Histioy and society; the Gorbachef USSR. [¢v]. Return to P \¢ [%A]. Education in Islam PP 4¢- 
av. [74]. Regarding this refer to ostad Motahari's Existentialism and the philosophy of 
Ethics, PP 43-1--. [v-]. Jomhuri Islami, Newspaper Avv/\¥#-. [v\]. See the biggest disease of 
the twentieth century; social calamities of our time; the time of Automation; the phase of 
the western civilization. [vy]. Annahaya Vol y, P ¥vo. [vr]. Safinat Al-Behar Vol y, the item 
fetr. [vF]. Qur’an ¥-:-. [vo]. Refer to the following: Mohjatol beiza, Ehya Al olum, jamaol 
sa'adat, Behar, Wasael, Wafi, The Educational principles in Islam, the principles and 
philosophy of education, Islamic Education, Ethics from the view of human values and co- 
existence, A second glimpse at the Islamic Education. [v+]. Among them is Seyyid Ibn 
tavus' Kashf Almohajjat le themara Almohajja. He wrote it to his son. Also Allama Helli 
wrote a will to his son fakhrol Mohagnghin this will pooear at the and of Volume fr of 
Izahol-fawaed. Also there are othe samples at the tenth chapter of Seyyid Ibn Tavus's 
book. At our time, one such example is Imam khomeyni's political and religious will written 
to his beloved son. [vv]. Seffein is located to the west of Euphrates. In safar rv AH there 
was a fight between Imam Ali's army and the army of Moavieh at this place. Seventy 
thousand men were killed from both sides. Among them were Ammar yaser and oveis 
(Mo'jamol boldan Vol r, P ¥\¥. [va]. Kashfol Mohajaje le themarat Al Mohajja P \ov. Ta'sis Al 
shieh P ¥-¥. [v4]. Loc Cit. [A- ]. And some think he has written it for his son Hanifeh, but most 
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scholars do not accept this. [41]. On the documents of this trentise refer to Masader Nahjol 
Balagha by Seyyid Abdozahra, Vol yr, PPy:v-r\v; Research me thuds in the documents of 
Nahjol Balagha by mohammad Dashti, Vol *, PPy\a-rv-. [Ay]. Refer to Algqader, Vol ¥*; 
Alzory'a Vol \¥, masader Nahjol Balagha Vol \, Recojnition of Najol Balagha Vol ¥; [av]. The 
Description of Nahjol Balagha by Ibn Meytham Vol 0, P x. The Description of Nahjol 
Balagha, Vol ¥, P rv. [Ar]. Behar, Vol +1, P va. [Ao]. Qur’an o0:v%-rv. [Av]. There are different 
ideas on the interpretation of this verse, however, For further information refer to 
Almzan, Vol \+, pp av-av. [Av]. Qur’an ¥1:¥+. [AA]. Qur’an ¥:10. [A8]. Qur’an ry:o. [4- ]. Safinatol 

.behar, Vol y, P von 


4\-Y¥- 


Qerrarolhekam Amdi Vol v, p v4. [av]. Index of Qerarolhekam Amdi, Vol v, p v4¢. [av]. .[91] 
Mafatih aljenan pa. :. [a¢]. Sefinatol behar Vol y, p yov. [80] . Index of Qerarolhekam Amdi, p 
vy. [47]. Qur’an ¥:\0. [av]. Qur’an #v:*. [4A]. Qur’an FFA. [94]. Quran yAzrv. [\ ++]. Qur’an o4:¥+— 
yy. [¥«\]. Qur’an 4):\-v. [\-¥]. Qerarolhekam Amdy, Vol. ¥, p. rao. [\-*]. Qur’an ere. [+ ¥]. 
Qur’an \-:v. [\-d]. Qur’an a:rF. [y-#] Quran sa-F¢. [\-v]. Quran or". [A]. Nahjol Balagha, 
Sermon rv. [1-4]. Nahjol Balagha, Sermon yvr. [\\-]. Nahjol Balagha, Sermon \a¥. [111]. For 
this issue refer to “The reasons behind Islam Development and Moslems’ deterioration’, 
sw! 2+ [the discussion on Moslems, pleasure-seekings, pp rva-fy-. [\\¥]. Qur’an vv:\. [V1 
An extreme attachment to this world is heading for all sorts of wrong-doings. «> Js oh 
[\\*]. Refer to Motahari's two erudite works: A survey in nahjol Balagha and Twenty 
lectutres. [\\0]. Nahjol Balagha, Hekma \r-. [\\%]. NahjoBalagha, Sermon \av. [\\v]. Nahjol 
Balagha, Sermon ¥-¥. [\\A]. Sefinatol Behar, Vol 1, P y-, item Amal (desire). [114]. Sefinatol 
Behar, Vol \, P y-, item Amal (desire). [\y-]. Nahjolbalaga, Sermon Fy. [\v\] .kashkul of 
sheikh Behaee, P rv; Nahjolbalaga, Hekamat, P rvs [\vvy]. Some of the expositors of 
Nahjolbalaga, assuming that the word “desire” is not appropriate for an innocent Imam, 
relegate these words to the caliphate. But this is not necessary. Imam ‘S) in this treatise 
wants to depict the duties of one ordinary father and son and not the duties of an 
innocent father or an innocent son (Nahjol-balaga, Ibn Abi Al-Hadid, Old print, Vol ¥. p rv. 
[vy]. Sefinatol Behar, Vol 1, p x-, the tem Amal (desire). [\y*]. Qur’an 4-:F. [\vo]. Nahjol 
Balagha Hekma's for. [\v%]. Nafsol Mahmum p \-¥. [yyv]. Qur’an v:A¥. [\ YA]. Qur’an ¥:1Ad. [V4]. 
Qur’an r¥:"4. [\¥-]. Nahjol Balagha Hekma 1-8. [\"1]. Qerar and Dorrar Amdy, Vol 0. p \a-. 
[yyy }.Qur’an 4:14). [yr¥].Qur’an y:y-v. [\y*]. Nahjol Balagha, Sermon rv. [\vo]. Qerar, Dorar 
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Amdy, Vol y. P o#4. [\¥#] . Qerar, Dorar Amdy, Vol. ¥. P. ov. [\yv]. Wherevere you are, the 
death will overtake you, though you are in lofty towers. [Qur’an F: va]. [\A]. Every soul shall 
taste of death [Qur’an ¥:\Ao}. [\¥4]. Farid and Jodei’ Encyclopedia, Vol 1. P 40. [\¥+]. Qur’an 
v:\YA. [1*\]. Qerar and Dorar Amdy, Vol 1. P y\¥. [\¥v]. Nafsol Mahmum. [\¥¥]. Safinatol Behar, 
Vol \. P y¥4. [\¥¥]. Ibid [\¥o]. Behar Vol y P vy. [\¥%]. Behar Vol 4¢ P va. [\¥v]. Safinatol Behar, Vol 
\. P y¢4. [\¥A]. Op Cit. [1¥4]. Qerar and Dorar Amady, Vol o. P Frr. [\o-]. Norol Thakalain Vol y P 
\AA. [101]. Qerar al hekam Amdi, Vol y P ¥1y. [yov].Qur’an sy:a¥. [var]. Tohaful Uqul P yy. [yor]. 
Qur’an YA-ay. [100]. Qur’an y:\r¥. [10%]. In writing these notes, I have used Ibn Abi Al-Hadid 
Nahjol Balagha, Vol . P ya. and Ibn Meysam Vol 0. ppoa-v. [ov]. Qerarol hekam Amdy, Vol . 
P oav. [\aA]. Qerarol hekam. [104]. Behar Vol wv P yvr. [\¢-]. Nahjol Balagha, Sermon yv\. [141]. 
Nahjol Balagha, Sermon 14a. [\#¥]. Qur’an a:v4. [1%]. Ousaf Al-ashraf, knaje, P \o; Refer to 
the Treatise of Bahrol olum's seyrosoluk P ry-yvy. [\#*]. Osul kafi, Vol y P \¢. [\¥o]. Qur’an 
vod. [17%]. Beharol Anwar, Vol vy P y\4. [\#v]. Beharol Anwar, Vol \v P \vy. [\%A]. O you 
believe! Remember Allah, remembering freqvently And glorify Him morning and evening 
[Qur’an rv: ¥\-FY]. [174]. And certainly the remember of Allah is of Allah the greatest (Qur’an 
¥4:F0]. [\V+]. Knzol Ummal. [\vv}. Qur’an sy¥:vA. [vy]. Qur’an yey. [yy]. Qur’an Frey. [\VF]. 
Qur’an 04:14. [\vo]. Quran 4:7. [\v7]. Mizan Al-Hekma Vol ¥, P v4. [yvv]. Qur’an vr:14. [\VA]. 
Qur’an Aa:d. [\v4]. Qur’an oO: -9-¥v. [\Ae]. Qur’an Y-:\F. [VAN]. Qur’an 9:4. [YA]. Qur’an 1o:¥. [VAY]. 
Qur’an 0:14. [AF]. Qerarol Hekam. [Ao]. Mizan al-Hikma, Vol ¥ P fyo. [\Az]. Safinatol Behar 
Vol \ P ¥A¥. [\Av]. Behar Vol ay P soa. [\AA]. Qerarol Hekam. [148]. Qur’an ¥:)-¥. [14-]. In some 
traditions woman, gold and wealth are described as Satan mountains. [\4\ ]. Tafsir safi, Vol 
1, P yao — Tafsir Almizan Vol v, PP yrva-rvs. [147]. Sefinatol behar Vol 1, P y-v. [\4v]. Qur’an 
\#:)¥d. [Y4*]. A Survey in Nahjol Balagha PP \ay-14F¥. [140]. Seyyid ar-Radhiy in Nahjol 
Balagha, Sermon 1A narrates that Imam Ali) had a friend called Homan. He was a pious. 
He asked Imam to describe the pious men as if he had seen them. Imam waited a few 
moments and stated: "O Homan, be afraid of God, and do good deeds because God likes 
people who are pious." But Homan was not convinced till Imam decided to enumerate the 
attributes of the pious men. Imam counted more than one hundred attributes for the 
pious men. At this juncture, Homam loudly cried and passed away. Imam, then, said: Is 
the effect of clear exortations over the preached ones to this degree? [14%]. _ 
Balagha Hekma \o-. [\4v]. Qerarol hekam Amdy Vol y P a-v. [144]. Asrar Al-Touhid, Vol 1, 

yey. [44]. Qur’an ¥:a. [Y-+]. Nahjol Balagha Sermon vo. [y-\]. Beharol Anwar, Vol wy, P \yv. 
[y-¥]. Nahjol Balagha, Sermon \w~. [y:¥]. Nahjol Balagha, Sermon aa. [y-*]. Mizanol Hekma 


Ghaemiyeh center of computerized IMAM ALI’S FIRST TREATISE ON THE ISLAMIC ETHICS 


Page picy of Pav 
researches www.Ghaemiyeh.com AND EDUCATION 


Vol \. P ory. [yo]. Nahjol Balagha Sermon yav. [y-+]. Behar, Vol va, P fa. [y-v]. Qerarol hekam. 
[y-A]. Sonan Ibn Maje, Vol y, P ya. [y-4].Qur’an ¥¥:F¢. [y\.]. Keyhan News paper, Tuesday 
Tir \v,\¢A AH. [y1\]. The Description of manazel Assa'erin by Abdol Razzagh kashani P 14. 
[yyy]. Beharol Anwar Vol wy P 11; Kusal Shaik Saduk P \¥1. As we have explained in the 
book "towards the Eternal world" PP ¥\o-*¥-, This Hadith, like tens of other Hadiths shows 
that punishment and chastisement in Barzakh (interval between death and Ma'ad 
Resurrenction Day) and the Doom's Day is manifested bodily and not conventionally. [¥\¥}. 
Thtijaj at-Tabarsi Vol \ P \y*; Kashful Ghumma vol \ P rar; and others. [v\*]. Nahjol Balagha 
v4. [y\o]. Beharol Anwar Vol va P \y¢. [v1]. Behar Vol va P \¢:. [y\v]. Similar to these 
interpretations could be found in our poets' works, who have benefited from the 
knowledge of our Imams. Among them is the following poem: From a wiseman I asked 
the world status, Hd said: the world is either a dream, or a candle, ora myth; I asked him, 
then, why are people so enchanted by it? He replied: they are either sleepy, or drunk or 
mad. [y\A}]. Beharol Anwar Vol va P yay. [v4]. Beharol Anwar, Vol va P ys. [ry-]. Beharol 

Anwar, Vol va P yv\ 


Y¥i-¥¥O 


Kanzol Fawaed Karajaki, P ‘oy. [yyy]. Behar, Vol va P yoa. [yyv]. Tohaful Ugol, P o1:. [yr]. .[yry] 
Tohaful Ugol, P *A,; Behar, Vol va P rvy. [vv]. Behar, Vol va P ra-. [yy#] . Ostad Allama 
The love «" jad5 stad! fe oigghtl 24 tl 5 tabatabaee, Under verse \¥ of sure A'lay Imran 
of desires, of women and son is made to seem fair to men." Has explained this fact in 
I faS be Cowal ail esigi JN NE 55 Kas 855 Wl 5 Ene UU 3 BTSs Sis 3s gGlay [much detail. [yvv 
And there are some among them who way: Our lord, grant us good in this "” cleo ie a3 
world and good in the hereafter, and save us from the chastisement of the fire. They shall 
have their portion of what they have earned, and Allah is swift in reckoning.” (Qur’an:y- \- 
Say: Who has prohibited the embe...."" 3331 jy. ctelally ooled E21 SH alll £5 65 Gs JS "Ve. [YA 
lishment of Allah which He has brought forth for His servants and the good provisions?” 
Therefore turn’ qisli 3. ggiles SSS iN dedi Uy 35 alg O53 3s SS 3a 22 So 28 ("Quran very]. [v8 
aside from him who turns his back upon Our reminder and does not desire anything but 
this world's life. That is their goal of knowledge” {Qur’an ov:y4-*: }. [yv-]. Nahjol Balagha, 
And as for monkery, they"” eae LES bs b 5.31 AE SY [Sermon yrr. [yv\]. Qur’an yA-w. [yy 
innovated it — we did not prescribe it to them. [Qur’an ov:yv}. [yr]. There is no monkery in 
Islam (bn Athir's Nahaga, Vol ¥, P ya-). [yv*]. Wasael Al-Shia, Vol ¥ P a. [yo]. Wasael Al- 
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Shia, old printing, Vol ¥, P +a. [yrz]. Nahjol Balagha, Sermon y-8. [yyv]. The Qur’an describes 
| glabig WIN stocdy 1,53 Uald 5 ty U 3 dil 4) ""the rejected love for world in the following manner 
Surely those who do not hope in Our" 6 ghtwS5 gS Le 5 glgle SSyi 5 ld LSUT 3s a Sil le 
meeting and are pleased with this world's life and are content with it, and those who are 
heedless of our communications” [Qur’an \-:v-A]. [yvA]. Nahjol Fesaha, Hadith yvvy. [v4]. 
Nahjol Balagha Hekma rr‘. [r¥-]. Nahjol Balagha, Sermon a.. [y*\]. The Causes for the 
development of Islam and the fall of Moslems page y4o. [Fr]. Imam Ali (S) had prepared 
these pieces of endowed property by digging subterranean canals, establishing gardens 
and palm groces. [y‘r]. The possession of these properties, their handling and their ample 
annual incomes indicates that piety could go hand in hand with affluence. [y*¥]. Imam Ali’s 
(S) letter yv from Nahjol Balagha written to Mohammad Ibn Abu-Bakr. [y¥o]. Kashfol 
Mohjat le thamarete Mohjat, PP \yr-\y%; the schedule for prosperity PP 100-108. [v¥¢]. 
Qur’an 04:4. [yfv]. Qur’an v¢:a. [yA]. Nahjol Balagha, Sermon ar. [v4]. Nahjol Balagha, 
Sermon y:-. [ya:]. Nahjol Balagha, letter fo. [yo.}. Nahjol Balagha Sermon ry. [ror]. Nahjol 
Balagha Hekma \va. [yor]. Nahjol Balagha Letter fo. [yor]|.Qur’an ¥:74. [yoo]. Nahjol Balagha 
Sermon 108. [ya#]. Ayanul Shia Vol \ P #%-. [yov]. Sa’adi’s collection of literature, lyrics, P ay. 
[yo]. Mesbahol Sharia P 141. [vos]. Qur’an y-:\"1. [y#:]. Ousafol Ashraf, PP yr-yvr. [v1]. Al- 
esharat wattanbyhat, Vol y, PP #3-rv-. [yer]. In this regard, see towards the Eternal life, 
the section on the puzzle of spirit. [ys]. Refer to Asfar, Almizan, Manazel Alsaerin, Molla 
Hadi Sabsrari's Mangume Hekma, and Feiz's Mohjatol beiza, Vol o. [ys*]. Mustadrak ul 
Wssael Vol ¥ P yar. [y¥o]. Jameul Saaddat Vol \ P 114. [y#%]. Osul Kafi, Vol y, PP ov-ov. [y#v]. Op 
cit. [yA]. Op cit. [v4]. Qur’an ¥\:0¥. [yv-]. Molla Abdol razzaq Gilamy's sharh mesbah Al 
Sharia wa meftahol hagiga, P rv\. Beharol Anwar, Vol v-, P \v4. [yv\]. Osul Kafi, Vol y, P or. 
[vy]. Osul Kafi, Vol y, P of. Molla Rumi, in the Volume one of Mathnawi attributes this story 
to Zeid Ibn Harethe, and not to Harethe Ibn Malik. Moulawi writes: The prophet asked 
Zeid, How did you wake up, O loyal friend? He answered a believer subject to God, He 
asked again What are the signs of faith, if they have blossomed? He answered: I was 
thirsty for days, At nights I couldh't sleep because of my love, He asked: what gifts did you 
bring us? Which could be appreciated by people here. He answered in the same way that 
people see the sky. I can see the Heaven dwellers. All of them I can see like the Doom's 
Day Clearly, I see both men and women Now tell me, shall I continue? Mostapha hinted to 
him to be silent |Mathnavi P 4v.] [yvr]. Qerarol Hekam. [rvr]. Tohafol Uqul P rv. [yvo}. Behar al 
Anwar, Vol vy P \+v. [yvs]. Qerarol Hekam. [vv]. Qerarol Hekam. [rva]. Mizanol Hekma, Vol 
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+, P vad. [yv4]. Behar, Vol v-, P say. [ya-]. Tohafol Uqul, P rr. [ya\]. Qerarol Hekam. [yay]. OP 
Cit. [yar]. Beharol Anwar, Vol v1, P sor. [yar]. Qerarol Hekam. [yAo]. OP Cit. [yay]. OP Cit. [vay]. 
Mes AUS by aes igs el Gis di LZ1 31, ("OP Cit. [van]. Qerarol Hekam. [yaa]. OP Cit. [v4- 
And when Allah made a covenant through the prophets: certainly what I have give you of” 
Book and wisdom...”{Qur’an ¥:A\ }. [¥4) ]. Qur’an ¢y¥:y. [yay]. Qur’an ¥:¥#4. [yar]. Beharol Anwar, 
Vol \¥, P 1. [ya¥]. Majmaol Bahrein-Mofradat of Rageb, Item hekam. [+40]. Behar, Vol \v, P 
Callto the"” j<2i cat paloleg dali dhe sally iSodlt KE jee A} gal "ery. [y47]. Quran yyy. [yav 
way of your lord with wisdom and goodly exhortation...” [Qur’an \¥:\ v9]. [y4a]. Sheikh Tusi’s 
Tabyan, Vol \-, P *; Tafsir of Ruhol Maani, Vol 4, P 01; Almizan, Vol 14, PP yzo-vvy; Majmaol 
Bayan, Vol \-, P y¥; Interpretation of surah Friday by Molla Sadra P ¥\¥. [¥44]. Behar, Vol \ 
P y\¢; Misbah ash-Sharia P ovo. [y--]. Behar, Vol 1 P y\%; Misbah ash-Sharia P ory. [¥- 1]. 
Behar, Vol va P ¥\y. [¥-¥]. Qerar al-Hikam. [y:¥]. Qerar al-Hikam. [v-*]. Qerar al-Hikam. [¥- 9]. 
Behar, Vol \ P yy-. |v: +]. Behar, Vol \ P y\¢. [¥-v]. Qerar al-Hikam. [v-]. Qerar al-Hikam. [¥-4]. 
Op Cit. [1+]. Qerar al-Hikam. [¥1\]. Qerar al-Hikam. [y\¥]. Qerar al-Hikam. [v1]. Behar, Vol \ 
P yay. [v1]. Qerar al-Hikam. [10]. Behar, Vol \ P y-¥. [1%]. Mizan al-Hikma, Vol y P ray. [rvv]. 
Behar, Vol va P Ay. [¥\A]. Kanzol Ommal, Vol \+ P s\v. [¥14]. For this refer to Tabatabai's 
principles of philosophy, Motahari's Divine justice and the writer's Determinism. [rv:- |. 
Qur’an a:v4. [v1]. Rehanatol Adab, Vol 1, PP ysyv-ye*, under the translation of Ali Ibn 
Mohammad Ibn Yusof Ibn Mohammad Ibn Abdol Aziz; Moajamol boldan Vol 1, P ¥\o Under 
the word "bost"-Goftar Mah, Vol \, P ¥-. [yyy]. Behar Alanwar, Vol \¥, P ¢y¢. [ry]. Behar, Vol 
v- PP yy¢-v00; Osul Kafi, Vol y P ar. [vv*]. In this case, refer to behar, Vol v-, PP rr¥-vrv. [rvo}. 
Behar, Vol v: P y4 


¥Y¥7—FOd 


Ehyaol Olum, Vol ¥ P rvv. [vv]. Osul Kafi, Vol y P \¢. [ya]. Bahrol Olum's Seir and soluk, .[vv¢] 
P yy. Sohrvardi's Awares Al-Maaref, annexed to Ehya el Olum, Vol 0, P \y\. [yv4]. Qerarol 
Hekam. [r¥: |. Sa'adi says: Truth is a decorated house, Whims and wishes are dangling dirt 
in the air; When there is dust in the air, you may not see properly, Although man is alert, 
he may not see. And Hafiz says: The beloved's complexion does not bear a veil, Get rid of 
the dust in the air, so that you may see. [v1]. Goftar Mah, Vol 1 P va, From Mortaza 
Motahhari's lectures. [rv]. OP Cit. [rrr]. Nahjol Balagha Sermon rv-. [yr*]. Behar, Vol w P A-. 
[(rvo|. Behar, Vol w P ya. [yr]. Qerar al-Hikam. [rvv]. OP Cit. [yx]. OP Cit. [yr]. Behar, Vol va P 
yv-. [YF]. Qerarol Hekam. [y¥1 ]. OP Cit. [rey]. OP Cit. [rer]. Behar, Vol va Prr. [rr]. Altaj, Vol 1 P 
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e*. [yO]. Behar, Vol va P 1-0. [y*#]. Tafsir Majmaol Bayan, Vol « PP y\o-+\7; Beharol Anwar, 
Vol y P ry¢; Tafsir Nemone, Vol \v PP r¥-**; Dehkhoda Loqat Name, Vol y+ PP yor-v¢-. [*Fv]. 
Beharol Anwar, Vol \¥ P fy¢. [YF]. Behar, Vol \v P fry. [ra]. Behar, Vol \v P Fyv. [ro- |. Behar, 
Vol \v P £11. [¥o1}. Behar, \v P ¥1y. [ror]. Behar Al-Anwar, Vol \v Pryo. [ror]. Behar, Vol \ Pers. 
[ror]. Behar, Vol. yw P. ¢ye— #1\-¥1¥-¥y-. [roo]. Behar, Vol. vv P. eye ¥1\-¥1¥-FY-. [rox]. OP Cit. 
[rov]. OP Cit. [roa]. Behar, Vol. \y P. ¥vo. [roa]. Behar, Vol. \v P. rrr. [v- ]. Dehkhoda Dictionary, 
Vol. ve P. v¥-. [v1]. OP Cit. [vv]. OP Cit. [ys]. Behar, Vol. 1 P. ¢1-. [v#*]. Behar, Vol + P \rv. [¥#0]. 
Qerarol Hekam, Vol y P rv-; Mizan Alhekmah, Vol 4 P rro. [v#%]. Mesbahol Sharia, P foo; 
Behar, Vol ¢ P \yr. [rev]. Behar, Vol + P sry. [va]. Behar, Vol + P \yv. [v4]. Almohajjaja Al- 
Beiza, Vol a P y¥\. [rv: ]. Almohajjaja Al-Beiza, Vol a P r¥\. [Yv\]. Mesbah Alsharia P fav. [¥vy]. 
Nahjol Balagha Sermon o. [vr]. Qerarol Hekam. [rv]. Mesbahol Sharia, P oa. [vo]. Qur’an 
How many of"” £9953 Oge3 ole fa Ps 3 - ["yyy. [rvs]. Qur’an Fay. [rvv]. Qur’an FF:¥0-Y4. [PVA 
the gardens and fountains have they left” [(Qur’an¥¥:vo-¥¢] [¥v4]. Qur’an \r:v¥. [¥A- ]. Qur’an 
YA%+. [YAY]. Qur’an yAzF4. [Yay]. Qur’an 44:v-A. [Yay]. Sharh Nahjol Balagha by Ibn Abel Hadid 
Vol \+ PP sv-#*; and by Ibn Meytham, Vol. o P.\-. [ya¥]. OP Cit. [rao]. Wasa’l Alshia, Vol \a P 
\yy. [YA]. Hekmas’s Nahjol Balagha 1\¥. [rav]. Behar, Vol va P \4y. [¥A]. Wasa’el Alshia Vol \a 
P \¥4. [Aa]. Kafi, Vol 1 P #4; Wasa’el Vol A\ P 1\¥. [¥4- ]. Wasa’el, Vol a P syv. [v4]. The content 
of the first Tradition and the margine of oth, tradition. [ray]. The content of the ynd and rrd 
traditions. [rar]. The content to Traditions ,o and +. [va¥]. Is this caution compulsory or 
optional, is it ershadi or Moulavi, should we be cautious in all ambigious cases or in the 
ambigutis of Hakimiye or tahrimie. These are topics which should be studied in books on 
jurispru dence under "Avoidance and caution." [40]. Kafi, Vol 6 P 0+; Wasa'el Al-Shea’a, Vol 
v P40. [4]. “Those who disbelieved from among the children of Israel were cursed by the 
tongue of Dawood and Isa, son of Mariam; this was because they disobeyed and used to 
exceed their limit. They used not to forbid each other the hateful things which they did; 
certainly evil was that which they did” |Qur’an o:va-v4]. [y4v]. Kafi, Vol o P av. [v4]. Kafi, Vol o 
P 04. [4a]. Nahjol Balagha, letter No vy. [¥- - }. Wasa‘el Al-Shia’, Vol \\ P 11. [¥+\]. OP Cit. [Fy]. 
OP Cit P ¥1-. [+]. Al-Kafi, Vol o P o¢. [¢-*]. Wasa'el Vol \\ P ¢-0; Hekma's Nahjol Balagha rvr. 
[¢-o]. Wasa’el Vol \\ P ¢.#; Hekma's Nahjol Balagha rvr. [¥- +]. Mostadrak Al-wasa’el Vol y P 
y+); Ehyao'l olum vol y P ¥-3. [¢-v]. Kafi Vol o P or. [¥-]. Hekma's Nahjol Balagha rvr. [¥-4]. Al- 
Qadir; Vol « P ¥-¢. [*\.]. Tabari History, Vol v P y--. [*1\]. Nafsol Mahmum, P rF. [vy]. 
Concerning this refer to Feqnol velaya, by Montazari, Vol y and to walqawa’ed Alfaqih, 
Makarem Vol ¥. [¥\¥]. Nahjol Balagha, Letter No rv. [¥\¥]. Behar, Vol 14 P yay. [10]. Qerarol 
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Hekam. [¥\#]. Osul Kafi, Vol 1 P rv; Wafi, Vol \ P rv. Shafi, P y\. [*\v]}. This tradition is 
interpreted in some other forms, as well. For further information, refer to the History of 
Islamic culture and civilization, by this writer, P oo. [*\,]. AS Majlesi and others have 
explained: by Fagih or jurisprudent is meant one who has insight in different dimensions 
of religion. (Meratol Oqul, Vol \ P \..; Shafi, P v1). [*14]. Behar, Vol va P rv\. [¥y-]. Kanzol 
Ommal, Vol \. P \v. Hadith rava-. [*v\].Osul Kafi, Vol ) P vv; Qur’an 4:\vy. [fry]. Mohjatol 
Beiza, Feiz, Vol v P \ys. [evr]. Qur’an ry:v¥. [Fre]. Qur’an v:\¥v. [Fro]. Qur’an ¥:\yo. [Fr#]. Qur’an 
YA:OF. [FYV]. Qur’an yo-:vo. [FYA]. Qur’an ve:\\-Vy¥. [eva]. Qur’an i:vr-ve. [fr]. Tafsir Nemuneh, 
Vol \. P yay. [ery]. Nahjol Balagha by Hekamt av. [¥rv]. Osul Kafi, Vol y P aa. [Fy]. Kafi, Vol y P 
Aa. [¥¥]. Nahjol Balagha, Letter No fo. [Fro]. The Description of Manazel Alsa’erin, P v¥. [¥r]. 
Qur'an 0:11. [¢rv]. Behar, Vol #4 P yvy. [fra]. Safinate Albehar, Vol y P sav; Me'raj Alsa'ada, P 
044; Jame’ Alse'ada, Vol ¥ P yrv. [rr]. Osul Kafi, Vol y P #0. [¥*-]. Osul Kafi, Vol y P #0. [FF]. 
Qur’an v:v4. [¥Fr]. Osul Kafi, Vol y P \¢. [¢rv]. Shirk or idolatory has the following types: 
Idolatory in the essence of God, idolatory in attributes, idolatory in actions, idolatory in 
worshipping. A believer should avoid all of these and should not appoint any partner for 
God. He shouald obey only the uniqve God and should ask Him for help. [***]. Abdoh's 
description of Nahjol Balagha, Vol v P fo. [*Fo]. Ibn Meysam's Sharh Nahjol Balagha, Vol o P 
\\. [F¥¢]. Sahife Sajjadieh, Prayer No rv. [¥Fv]. Wasa’el, Vol o P y-v. [f*a]. For further in 
formation concerning Estekhara and its kinds refer to the following: Behar, Vol \4 PP rry- 
yaa; Vesa'el, Vol o PP y-*-vr1, Vol * P Ava; Feizol Islam's Sahife Sajjadie and Seyyid Ali 
khan's Shaife Sajjadie and Allame Kalbasi's AlEstekhara. [r*4]. For this, see Imam 
khomeyni's Kashfol Asrar, PP A-av. [fo-]. Behar, Vol ay P yaa. [*01]. In traditions, it is said 
suppliant could be used once or occasionally one hundred times depending on the 
severity of the topic at hand. [ror]. Ibn Meysam's Description of Nahjol Balagha, Vol a P \y. 

[for]. Tohafol Uqul PP rvo-rr¢. [for]. Behar, Vol vv P 41; Vol ¢ P 114. [¢a0]. OP Cit 


FOr—dVd 


Op Cit. [rov]. Ibn Abi Al-Hadid's Description of Nahjol Balagha, Vol \ P sv. A similar .[¥o+] 
sentence is reported by Imam Ali (Ss) in Behar, Vol \ P rrr. [for]. OP Cit. [¥o4}. Qerarol 
Hekam, PP rfrv.v\4,or-. [f+]. Nahjol Balagha, Letter No va, Mostadrak, Vol y P yw. [¥#1]. 
Qerarol Hekam - Beharol Anwar, Vol wy P rv. [*v]. Nahjol Balagha, Letter No y\. [¢#*]. Ibn 
Athir's Al-Nehaya, Vol ¥ P r¥a. [**]. Qerarol Hekam. [¥%o]. Qerarol Hekam; Behar, Vol wv P. 
[¢¢7]. Nahjol Balagha, Letter No #3. [*¢#v]. Nahjol Balagha, Sermon \av. [¢#a]. Sheikh Sadugq's 
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Khesal, Vol y P yo-. [*#4]. Kanzol Ommal, Hadith rorr-; Hekma's Nahjol Balagha +34; Behar 
Vol ve P a-; Behar, Vol ve P Aa; Kanzol Ommal Vol \+ Hadith ror-4 — Fors). [¥v: |. Sefinatol 

Behar, Vol \ P sa. item "Shabab" (-Youth). [*v\]. Concerning Imam Ali's Unwillingness, the 

translators and interpreters of Nahjol Balagha have said nothing. Some refer the 
Unwillingness to Imam Hassan (Ss) without mentioning the cause for it. There are some 
hints to Imam Ali's Unwillingness, however, in Ibn Abi Al-Hadid's description, Vol \+ PP sv- 
74, and I Ibn Meysam's Description Vol o P \a. [*vy]. “Alif lam Mim Ra. These are the verses 
of the book; and that which is revealed to you from your lord is truth” [Thunder 4}. [*vv'. 
Refer to Behar, Vol \o P \\v. [¢vr]. Ibn Abi Al-Hadid’s Nahjol Balagha Vol \¢ P v1. [fva}. Qur’an 

y:\ve. [fv]. Qur’an v:\ov. [fvv]. Ibn Hosham's Siyara, Vol y P r\v. See Islam and Human 
Rights for the hazards of blind imitations and Islam's struggle against them. [va]. For this 
see shahrestani's nations and safai's Elm Kalam and Molla Hadi Sabzewari's Collection. 
[eva]. Mathnawi, Part ¥ P v. [¥a- ]. For the Philosophy of dualism and for the study of the fact 
that bad is non-existant and does not need a cause, Refer to Motahari's Valueable work 
called divine justice; and also refer to Asfar, Vol v item A PP o0-1Fa. [*A1]. Qur’an Fy:0Y. [FAY]. 
Qur’an ar:¢. [FAY]. Qur’an 4-:¥. [FAF]. Qur’an \v:Ao. [Ad]. AVIcenna's Shafa. [az]. A Philosophical 
Summary of Einstein's theory, PP \4-¥:. [Av]. The Creator of the world, PP yvay-yvar. [FAA]. OP 
Cit. [*A4]. The Creator of the world, PP yay-r4F¥. [*4-]. Man, the unknown Creature, PP r-¥. 
[ay]. Ala Etlal Al-Mazhab Al-maddi, P \¥<. [*4¥]. “Muhammad is not the father of any of your 
men, but he is the Apostle of Allah and the last of the Prophets” [Qur’an r. :¥- ]. [Far]. And we 
have not sent you but to all the men as a bearer of good news and as a warner. [Qur’an 
Y¥:YA] [F4¥]. Surely this Qur’an guides to that which is most upright [Qur’an \v:4]. [faa]. And 
whoever desires a religion other than Islam, it shall not be accepted from him, and in the 
hereafter he shall be one of the losers. [Qur’an ¥:Ao] [¥4%]. Ra'ed is the one who walks in 
front of the crowd to collect information. Qa’ed is the leader of the crowd. Sa'eq is the one 
who walks at the back of the crowd guiding them in the right path. [¥4v]. Le‘ali Al-Akhbar, P 
\A\. [F4A]. For the truth behind these tow reasoning, refer to books on philosophy. [*44]. 
Qur’an yr:\\v. [o:+]. Nahjol Balagha Sermon o. [o:\]. Qur’an ¢#¥:%-. [d-¥]. Mohjatol beiza’, 
Feiz, Vol A P yoa. [d+]. OP Cit. [o-¥]. Ibn Abi Al-Hadid’s Description of NahjoBalagha, Vol \ P 
A¥. [0-0]. Wasa’el Al-Shi’a, Vol ¢ P ¥¥\. [o-%]. Mohjatol Beiza’. [o-v]. Ibne Meitham’s 
Description of Nahjol Balagha, Vol » Pp ya — ¥4. [o-A]. “If you set apart for Allah a goodly 
portion, He will double it for you and forgive you; and Allah is the Multiplier of rewards, 
forbearing’.|Qur’an +*:\v] [0-4]. Refer to Behar, Vol o — v- A. [o\-]. Man, the Unknown 
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creature, P \o-. [o1\]. How to stop worrying, P rrv. [o\]. How to stop worrying, P rvs. [ovr]. 
Osul Kafi, Vol y P *#a. [01]. Mafatih Al-Janan, P a4. [010]. Qur’an yo-w. [01%]. Qur’an ¥+:%-. [OV]. 
Osul Kafi, Vol y P ¥#a. [oA]. Osul Kafi, Vol y P ¥sv. [014]. Osul Kafi, Vol y P sv. [ov- |. Behar, Vol 
ay Py-y. favs]. Behar, Vol w P vr. [ory]. Osul Kafi, Vol y P fvo. [ovr]. Beharol Anwar, Vol ay P 
rye. [ave]. Behar, Vol ay P y-¥. [ovo]. Qur’an o::1%; Qur’an A:y¥. [oy¢]. Qur’an y:\A¥. [arv]. O you 
who believe; be careful of your duty to Allah and seek means of nearness to Him and 
strive hard in His way that you may be successful [Qur’an o:¥0]. [ova]. Who is he that can 
intercede with Him but by His permission? [Qur’an y:ya0] He knows what is before them 
and what is behind them, and they do not intercede except for him whom He approves, 
and for fear of Him they tremble [Qur’an ¥\:vA}. [ov4]. Ibn Meitham Description of Nahjol 
Balagha, Vol » P ro; Motahari Divine Justice. [or |. Wasa’el Alshie’, Vol * P \\yvo. [ory]. Nahjol 
Balagha, Hekma \-F. [ory]. Anis Al-leyl in the description of Komeyl’s Suppliant, written be 
Ayatollah Haj Sheikh Mohammad Reza Kalbase, P \rv. [ory]. Behar, Vol av P yvy. [are]. OP Cit 
rvy. [avo]. Bdhar, Vol av P roa. [ore]. Behar, Vol av P rvs. forv}. Mizan Al-Hekma, Vol ¥ P y#a 
reported from Behar Vol 4y. [aya]. Behar, Vol va P rv. [ars]. Tafsir Nemuneh, Vol y- P \ov. 
Safi's Interpretation Vol y P ¥4-. [or]. Osul Kafi, Vol y P 011. [oF]. Jame Alsa’adat, Vol x P 
yyvy. Of course such an act will not take place from Moses, who is an innocent Prophet. 
But the essence of the issue is acceptable as a principle. [ory]. Qur’an ¢¢:a. [ory]. From the 
prayer \o Mafatih Aljanan, P 11. [ore]. Qur’an ¥4:or-00. [oo]. Refer to Almizan, Vol ¥ P y-vo; 
Refer to Tafsir Nemuneh, Vol x; Refer to the verses following this verse. [oF+]. Qur’an F:\v. 
[orv]. Qur’an ¥:\A. [OFA]. Kafi, Vol y P ¥¥. [ara]. OP Cit. (oa: |. Qur’an sA:¥4. [001]. Qur’an 44:A. [doy], 
Qur’an yo-v-. [oov).Qur’an ¥:¥-. [aor]. Qur’an ¢:\%-. [o00]. Nahjol Balagha, Hekma Fv. [00¢]. 
Behar Al-Anwar, Vol ¢ P rv. [ov]. Kashfol morad P rv. [aoa]. Qur’an 44:1.A — 114. [004]. Qur’an 
vo:\¥. [0%]. Qur’an o1:o%. [071]. Qur’an w:y. [oy]. Refer to Man's philosophy of creaton by 
Gill eg (3) .g= ["Zeinol Abedin Ghorbani Lahiji and Tafsir Nemuneh, Vol yy PP rar-¥aa. [arr 
Until when!” pci) ye CS 5 a oye Canoe Seal tll Se Ul Jatt 9 4 EST gill Uy A aT ous 
drowning overtook him (Firon), he said: I believe that there is no god but He in whom the 
children of Israel believe and I am of those who submit”. [Qur’an \-:4-]. [avF]. Kanzol 
355 {"Ommal, Vol \o P 001. [o%0]. Behar Vol v\ P ye. [ov] Nahjol Balagha Sermon y-¥. [orv 
That is because you took the communication of Allah" 2.) st aise 1938 al DUT piss asi 
for a jest and the life of this world deceived you[Qur’an ¥o:"] [o%A]. Qur’an YA:Ay-AY. [074]. 
Qur’an ov:y--1). [ov-}. Nahjol Balagha, Hekma v1. [ovy}. Behar, Vol va P 11. [ovr]. The 
Description of Nahjol Balagha by Ibn Abi Al-Hadid, Vol \% P 4). [ovr]. Menhajol bara'a Fi 
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Sharh Nahjol Balagha Vol y P ty. [ove]. Qur’an yy:a-v. [ove]. Ithna Ashariyeh, P ro 
dY?7—Y\- 


Qur’an Av:v. [ovv]. Qur’an ¥:%. [ova]. Qur’an ¥#:\0. [ov4]. Qur’an sA:FA. [OA-]. Qur’an FY:v. . [ov7] 
[oA\ |. Saad's Odes, P 1v. [aay]. The word “Moktaseb” may either mean the obtained assets 
or it may mean. “To earn’; The first is objective, and the second one is an infinitive dbn 
Meytham’s Description of Nahjol Balagha, Vol o P a). [oar]. [bn Meytham’s Description of 
Nahjol Balagha, Vol a P ¥o). [oar]. Nahjol Balagha, Sermon y. [oso]. Nahjol Balagha, Sermon 
yy. [OA¥] (Mizan Al_Hekma, Vol ¢ P 1A). [oav]. Tohaf ol Oqul, P r¥o. [os]. Behar, Vol vy P \-F. 
[oA8]. Qerarol Hekam, Vol ¥* P roy. [o8-]. Qur’an F¥o:yr. [081]. The Description of Qerarol 
Hekam, Vol y P yva, Vol y P rvo. There are other interpretations for these two sentences. 
Refer to the above Description. [o4v]. OP Cit. [oar]. Qerarol Hekam, Vol o P 14. [oar]. Ibn 
Maytham’s Description of Nahjol Balagha, Vol o P *+. Sa’di, too, has written the following 
poem: The King of khotan gave one of the bright-minded, Men a large piece of silk made 
into dress; He wore it and kissed the ground, And sent the king thousands thanks; He 
became as happy as flower leafs, Then he kissed the king’s hand, saying: How nice is the 
present of the king of khotan, And better than that is my own shabby dress It is better for 
a free man to sleep on bare ground Than to kiss the ground to obtain a carpet. [040]. 
Qerarol Hekam. [04%]. Jame ol seadat, Vol y P \-¢. [oav]. Behar Al-Anwar, Vol vy P va. [94a]. OP 
Cit P \¢a. [044]. Behar, Vol w P #1. [¥:-]. Behar, Vol va P \¢. [¥- 1]. Qerarol Hekam, Vol ¥ P \¥1. 
[-¥]. Qur’an o0:)-¥. [+]. Feiz Kashani, in the fifth Volume of Almohjatol Beiza, enumerates 
twenty foults for language. [%-*]. OP Cit PP \4¥-148. [¢-0]. OP Cit. [+- +]. OP Cit. [+-v]. Osul Kafi, 
Vol y PP \\¥-1¥1. [¥-A]. OSul Kafe, Vol y PP \\¥-11. [+4]. Behar, Vol vy P vr. [71+]. Qur’an 974. 
[11]. Qur’an wz7ya. [#1 ¥]. Qur’an yo:w~. [%1¥]. Ibn Abi Al-Hadid’s Sharh Nahjol Balagha, Vol » P 
FA. [7\¥]. Safinatol Behar, Vol y P rvv item Qani. [¥19]. Safinatol Behar, Vol y P rvv item Qani. 
[+17]. Nahjol Balagha, Hekma rrv. [#\v]. Qur’an ¢¥:\0. [#\A]. Qur’an 49:7-v. [#14]. Ebn Abi Al- 
Hadid, Description of NahjoBalagha, Vol 1% P 4a. [¥y-]. Qur’an 4:F4. [7v\]. Qerarol Hekam. 
[*vv]. Safinatol Behar, Vol y P ¥#4. [vv]. Loc Cit. [*v¥]. Safinatol Behar, Vol y P #4. [Fro]. 
Sefinatol Behar, Vol y P ¥¢4. [++]. Behar, Vol vo P vy. [vv]. Qur’an ov-¥4. [¥¥A]. Qur’an 1v:14. 
[7¥4]. Qur’an y:y-F. [+]. Qur’an sA:\-¥-1+0. [M1]. Qerarol Hekam. [sry]. OP Cit. [er]. OP Cit. 
[** |. Qerarol Hekam. [#0]. OP Cit. [>]. Ibn Abi Alhadid's Sharh Nahjol Balagha, Vol \¢ P 44. 
[7rv]. With thinking the dark sides of affairs become bright (Qerarol Hekam). [#*a}. Behar 
Al-Anwar, Vol v¥ P ya. [94]. Behar, Vol vr P sav. [#F-]. OP Cit P vay. [1]. Qur’an yo:vv-v4; in 
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the Description of Majmaol bayan, Vol v P \%%, under this verse, the viscious action of 
these two and the way Aghaba turned into Islam and the reason for his animosity 
towards Islam because of Abi's temptations and their miserable ends are discussed. 
Refer to that source. [**v]. Qerarol Hekam. [-*r]. Qerarol Hekam. [***]. Qur’an ¥:\+. [¥Fo]. 
Qur’an y:\v¥. [7**]. Qur’an sa:F4. [7Fv]. Qur’an 44:A. [7A]. Behar, Vol +7 Pry. [+4] . Wasael, Vol 
¥ PP \yva- \\ve. [0+]. OP Cit. [701]. OP Cit. [rar]. Behar, Vol #% P y\0. [var]. Kafi, Vol y P rv. [zor]. 
Behar, Vol va P ry-. [90]. Kanzol Ommal, Hadith vs-o. [%o+]. Kafi, Vol y P yy. [ov]. Qur’an 
¥4:17-\v. [7A]. Ibn Abi Al-Hadid’s Description of NhajolBalagha, Vol \¢ P \-¥. [#03]. OP Cit. 
¢%-]. Qur’an y4:F¥. [771]. Tuba prose, Vol y P vy. [#7]. Rageb’s mofradat, P rr. [#7]. Osul 
Kafi, Vol \ P \\. [#*]. Qur’an y:\v1. [#%0]. Rageb's Mofradat, P r¥1. [+++]. Vasel Al-Shia, Vol \\ P 
\9. [79V]. Behar, Vol va P 4. [+a]. Raqeb's Mofradat, P r¢y, but in Hekma's Nahjol Balagha P 
rva instead of "Al-aql aqlan" (There are two types of wisdom) the expression "Al-Elm 
Elman" (There are two Kinds of science) is used. [#%3]. Qerarol Hekam. [»v-]. Ibn 
Meytham's Nahjol Balagha, Vol o P 0; Ibn Abi Al-Hadid's Description of Nahjol Balagha, 
Vol \+ P \-y. [v1]. (Al-Nehaya, Vol ¥ P ya) [>vy]. Qur’an y¥:111. [svr]. Nahjol Balagha, Sermon 
[~v¥]. Qerarol Hekam. [#vo]. OP Cit. [v7]. Qerarol Hekam. [vv]. Hekma's NahjoBalagha 
yay. [~vA]. Mohajatol Beiza, Vol a P \o. [v4]. Kanzol Ommal, Vol \o P vay. [A- ]. Qerarol Hekam. 
[7A\ |. Behar, Vol w P \¢0. [¢Av]. Mohajatol Beiza, Vol 4 P yo-; Mostadrak Hakim Vol ¥ P ¥-¢. 
[zAv']. Tohafol Oqul, P rv¥. [za*]. Qerarol Hekam. [#A0]. OP Cit. [az]. Nahjol Balagha letter No 
ry. [Av]. Nahjol Balagha, Hekma rvs. [#Aa]. And they say: There is nothing but our life in this 
world; we live and die and nothing destroys us but time [Qur’an fFo:yF]. [a4]. The 
Unbelievers say: This is a wonderful thing. What when we are dead and have become 
dust? That is a far (from probable) return. We know indeed what the earth diminishes of 
them, and with Us is a writing that preserves [Qur’an o-:y-¥]. [74+]. Qur’an ¥+:\0. [741]. And 
whoever turns away from My reminder, his shall surely be a ie life. (Qur’an y+ :\y¥]. 
[av]. Behar, Vol vy P ya. [av]. Qur’an y:\A4. [74*]. Majmaol Beyan, Vol y P yay. [40]. Qur’an 
yesvyy. [747]. Quran yay. [¥4v]. Qur’an ¥:\¥Vv. [74a]. Qur’an v:A¥. [#44]. Qur’an v:a¥. [V+]. Qur’an 
y+ 4. [v-\]. Behar, Vol vy P yoy. [v-]. For This refer to Safinatol Behar, The items khatm and 
"aqab". [v-]. Safinatol Behar, the item "agab". |v: ¥]. Safinatol Behar, the item "aqab". [v-o]. 
Behar, Vol wv P yr. [v:]. Qur’an \o:y:. [v-v]. Tafsir Nemuneh, Vol 4 P vy. [v-A]. Qur’an 11:9. 
[v-4]. Wasael, Vol \y P or. [v1-]. Behar Al-Anwar, Vol \-* Pa 


VII—AF- 
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Ibn Abi Al-Hadid's Description of Nahjol Balagha, Vol \¢ P \-¥. [v\y]. Mostadrek Al- . [vv] 
Wasael, Vol  P #¥. [v\"]. Qerarol Hekam. [v\¥]. OP Cit. [vo]. Behar, Vol wv P Fv. [v1]. Qur’an 
yy:vo-ve. [VV]. Qur’an #v:7). [v\A]. Sefinatol Behar, Vol y P o-o. [v\4}. Bdhar, Vol w P ¥:Aa. [vy-]. 
Nahjol Balagha , Letter No oa. [vv\]. Refer to Qayyem Al-Qadir, Vol \ PP yrs-yv¢, and Tafsir 
of Majmaol Beyan, Vol \. P roy; and Tafsir Nemune, Vol yo P \¥-v. [yyy]. Qerarol Hekam. 
[vy]. OP Cit. [vy¢]. Raqeb’s Mofradat, the item of “one”. [vro]. Kafi, Vol y P rvo. [vr¢]. 
Mostadrakol Wesael Vol y P sy. [vrv]. Qerarol Hekam. [vra]. Behar, Vol ve P rva. [v4]. An 
example is the book called masadeq Al-ekhwan by Sheikh Sadudq. [vr |. Behar, Vol ve P yer. 
[vr\ |. Behar, Vol ve P yer. [vr]. Osul Kafi, Vol y PP r¥¢-v¥o Babol Hejra. [vry]. Osul Kafi, Vol y 
PP yr¥-r'¢0 Babol Hejra. [vr¥]. Nahjol Balagha. [vro)}. Behar, Vol vr P rv. [vrs]. Behar, Vol vy P 
rao. [vrv]. Behar, Vol ve P £11. [va]. Behar, Vol ve P +94. [va]. OP Cit, P +1. [v¥- ]. OP Cit, P roo. 
vf) |. Kafi, Vol y p \v-. [ver]. Qur’an y-:¥¥. [ver]. Nahjol Balagha, Hekma rrr. [ve]. Sermon \4y. 


v¥a}. Tanbihol Khawater, P ¥¢-. [vo- |. Qerarol Hekam. [vov]. Letter No. or of NahjoBalagha. 
voy]. Al-Moajam Al-Mofahres : Alfaz Al-Hadith Al-Nabavi Vol + P ¥34; The twentieth 
Century Encyclopedia Vol o P yo\, Under the item selm. [vor]. Qeraol Hekam. [vor]. OP Cit. 
[voo]. OP Cit. [vax]. OP Cit. [vav]. OP Cit. [vor]. Qeraol Hekam. [voa}. Amali, Sadugh, P rv. [vs]. 
Qerarol Hekam. [v#1]. Safinatol Beahr, Vo y, item "Anger". [vsy]. Osul Kafi, Vol y P ¥-¥. [vy]. 
Osul Kafi, Vol y P y-¥. [v¥]. Qerarol Hekam. [v#a]. OP Cit. [v#z]. OP Cit. [vev]. OP Cit. [veal]. 


| 
Mohjatol Beiza Vol o P y-v. [v#4]. Quran ¥:\"¥. [vv-]. Qerarol Hekam. [vvy]. OP Cit. [vvy]. 
[VF] 


[VF ] 

[veo]. OP Cit. [ves]. Qur’an F¥a:¥4. [vv]. Kanzol Ommal, Hadith v- 14. [v‘a]. Behar, Vol v1 P fy-. 
[VFS]. 

[ 


Mohjatol Beiza, Vol o P v- 1-1-4. [vy]. OP Cit. [vv¥]. Qerarol Hekam. [vo]. Qur’an 1%:8-. [vv¥]. 
Qur’an ¥:vrv. [vvv]. Qerarol Hekam. [va]. Qerarol Hekam. [vv4]. OP Cit. [va-]. Ibn Meytham's 
Descviption of Nahjol Balagha, Vol 6 poo. [vay]. Behar Vol v¢, P yw. [vay]. OP Cit. [vay]. Osul 
Kafi, Vol y P yy. [vat]. Nahjol Balagha, Hekma 11¥. [vo]. Jameol Saadat, Vol \ P yay. [vay]. 
Jameol Saadat, Vol \ P yar. [vav]. Behar, Vol va P 4-. [vas]. OP Cit. [vaa]. Nahjol Balagha, 
Hekma ra. [v4- ]. Jameal Seaadat, Vol \ P rar. [vay]. Behar, Vol vo P 41. [vay]. Sahife Sajjadieh, 
Makaremol Akhlaq, twentieth suppliant. [var]. Refer to Seyyid Alijan’s Description of Sahife 
Sajjadieh, Vol \ PP ry--rry. [var]. Ibn Meytham’s Description of Nahjol Balagha Vol o P a¢. 
[vao]. Ibn Abi Al-Hadid’s Description of Nahjol Balagha Vol \¢ P \\-. [v4]. Behar, Vol ve PP 4-- 
49—4a. [vay]. OP Cit. [vac]. Qur’an y¥:71. [v4a]. Nahjol Balagha, Sermon vy. Similar to this 
statement can be seen from Imam Ali (Ss) in the book Osul Kafi, Vol ¥ P yar. [A--]. Nahjol 
Balagha, Hekma fo\. [A-\]. Behar, Vol vr P sav. [A-¥]. Islam's histories related to the aghth 
year of Islamic Era. |A.*]. Behar, Vol v¥ P \--. [a-¥¢]. Behar, Vol ve P \--. [A-o]. Nahjol Balagha 
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Letter or; Nahjol Balagha Hekma vs. [A-]. (Nehayat Ibn Atheer, Vol y P 0) [A-v]. Nahjol 
Balagha, Hekma r*¥1; Behar, Vol vo P ¥1\. [A-A]. Qerarol Hekam. [A-4]. Qur’an 00:04. [A\ +]. 
Qur’an \-:yv. [Avy]. Qur’an Fy:F-. [Avy]. Nur Al-Thaqalein, Vol o P 148 — Tafsir Nemune Vol rv, P 
vv. [AY]. Qur’an y:ywv. [AV¥]. Qur’an 11:%. [Avo]. Nahjol Balagha, Sermon 41. [A\¢]. Qur’an ar:74. 
[A\v]. Behar, Vol \-¥ P 4. [Aya]. Behra, Vol 1. P 1; Vol va P vv. [Axa]. Qerarol Hekam God 
provides the retarded ones with sustenance, In such a way that a hundred wise ones will 
wonder. [Sa’di]. [Ay- ]. Nahjol Balagha, Hekma rvs. [av1]. Nahjol Balagha, Hekma rev. [Ary]. 
Ibn Abi Al-Hadid's Description of Nahjol Balagha, Vol \% P \\o. [Avy]. Qur’an 4: :vy-v¥. [AYF]. 
Qur’an y4:¥0. [Avo]. Qur’an 4¢:%-v. [Ay]. Ibn Abi Al-Hadid's Description of Nahjol Balagha, Vol 
\y P yy. [Av]. Qur’an 1¥:4%-4v. [AYA]. Qur’an 1a;¥¥. [Av4]. The love of desires, of woman and 
sons and hoarded treasures of gold and silver and well bred horses and cattle and tilth, is 
made to seem fair to men; this is the provision of the life of this world; and Allah is He with 
Whom is the good goal of life (Qur’an ¥:1¥]. [AY: ]. Ibn Abi Al-Hadid's Description, Vol \¢ P \\¢. 
[av |. Deylami Ershad. [ary]. Hekma's Nahjol Balagha 11. [Arr]. Qur’an yYA-Aa. [Arf]. Qur’an 
o0:v¥-Yv. [Avo]. Khaje Nasir Tusi's Ousaf Al-Ashraf. [ars]. Qerarol Hekam. [arv]. Nahjol 
Balagha, Letter No. #4. [Ava]. Nahjol Balagha, Sermon \ay. [ava]. Qerarol Hekam. [Ar- }. OP Cit 


AFI—474 


From the definitions which are offered for "adab" or "good manners", we have . [A¥\| 
adopted the sense: "Enjoying human virtues and good manners and adopting correct 
methods of life and keeping away from ethical vices" (Dehkhoda's encydopedia, Vol » PP 
\a¥d-1001, Kashshaf Istelahat Al — Fonun Vol \, PP-or — or. Mahmud Adel's Majmaol Bahar, 
Vol \ PP 01-0) [Ary]. Qerarol Hekam. [arr]. Op Cit. [Are]. Sefinatol Behar, Vol o¢-. [A¥o]. Allah 
has set a seal upon their hearts and upon their hearing and there is a covering over their 
eyes. (Qur'an y:+]. They have hearts with which they do not understand and they have 
eyes, with which they do not see, and they have ears with which they do not hear; they 
are cattle, nay, they are in worse errors; these are the heedless ones. [Qur’an v:\v4]. [A¥#]. 
And as for the good land, its vegetation springs forth abundantly by the permission of its 
lord, and as for that which is inferior (its herbage) Comes forth but scantily [(Qur’an v:a}. 
[A¥rv]. Sa’di, in Chapter v of Golestan narrates two stories, then adds some poems: 
Although the source of silver and gold is stone We may not find silver and gold in every 
stone; The sun shines over everything in the world, Somewhere it makes a bag and 
somewhere else it creates the good-smelling leather; When the nature of a man is good, 
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He will be influenced by education; No polishing will have effect On the iron which is a bad 
nature; Do not wash a dog in the seven seas Because when it becomes wet, it becomes 
nastier If jesus's donkey is taken to Mecca, When it comes back, it is still a donkey [Ara]. 
Qur’an yo:~. [A‘4]. Behar, Vol va P 44. [Ao- |. Qerarol Hekam. [A01]. In this regard refer to the 
book called towards the Eternal world, P yo-. [Asy]. Qerarol Hekam. [Aor]. OP Cit. [Aor]. 
Behar, Vol ¢¢ PP \y4-1¥-. [Aaa]. Hekma's Nahjol Balagha, \y*. [Aor]. Behar, Vol ve P rvo. [Aav]. 
Nahjol Balagha, Sermon fy. [Asa]. Mostadrakol Wesa'el, Vol y P r¥o. [Ao4]. Qerarol Hekam. 
[Av]. OP Cit. [Avy]. Qur’an 11:¥%. [Avy]. ASsadol Qabba, Vol y P v1. [Av] Qur'an, 11:¥%. [AM]. 
Qur’an ¢*:1¥. [Avo]. Nahjol Balagha, Hekma rFv. [Az¥]. Nahjol Balagha, Hekma ¥. [Avv]. Qur’an 
YviVv) — Vv. [AFA]. Qur’an oazyy. [A¥4]. Qur’an 4:. [Av-]. Qur’an ¥1:\A. [Avi]. Nahjol Balagha, 
Hekma Ad. [Avy]. Behar, Vol wy P fy-. [Avr]. Qerarol Hekam. [av]. Behar, Vol o P ¥-o. [Avo]. 
Qerarol Hekam. [Ave]. Nahjol Balagha, Sermon \\.-. [Avv]. Refer to the Tafsir Borhan, Vol y 
PP yva-rva. [AVA]. Osul Kafi, Vol y P ya. [Ava]. Part of a tradition from Vol y P +4 of Osul Kafi. 
[MA- |. Molla Mohammad Bagir Lahijani's Description and translation of Nahjol Balagha, P 
yA). [AA\]. Abdoh's Description of Nahjol Balagha, Vol y P ¢r. [aay]. Ibn Abi Al-Hadid's 
Description of Nahjol Balagha, Vol \% P \y-. [aay]. Qur’an y:\FA. [AAR]. Qur’an y¥:71. [Add]. 
Behar, Vol ve P aa. [Az]. Qerarol Hekam. [Adv]. OP Cit. [Aaa]. OP Cit. [Aaa]. Qerarol Hekam. 
[A4: |. Qerarol Hekam. [A4\}. OP Cit. [aay]. Behar, Vol va P vos. [Aa]. Behar, Vol va P rvr. [Agr]. 
Bohayre History, P \va narrated from the Advice of History, Vol v P rr¥. [Aso]. Adapted from 
Sermon \4¥ of Nahjol Balagha. [As+]. Hekma’s Nahjol Balagha, rvs. [av]. Qerarol Hekam. 
[Aa]. OP Cit. [Aaa]. Nahjol Balagha, letter rv. [4--]. Wasa’el, Vol « P fav. [4:1]. On the 
neighbors’ rights, Imam zeinlo abedin (Ss) has stated: One of the neighbors’ rights is that 
you should respespect him in his absence and love him in his presence and help him when 
he is oppressed and never try to find out his secrets and not to deisclose anything of his 
bad deeds and advise him if he accepts your advice and never betray him when he is in 
trouble and accept his blunders and forgive his guilts and sins and treat him well. Power is 
all God's. [4 ¥]. Mostadrakol Wesa’el, Vol y PA-. [4-*]. The biography of Imam Sadiq (S). [8-]. 
Ibn Abi Al-Hadid's Description of Nahjol Balagha, Vol \¢ P \v1. [4:0]. An old woman came to 
the great Prophet (s). The Prophet (s) told her: Old ladies will not enter the paradise. Upon 
hearing this, the woman began crying. Then the Prophet (s) continued: the Old women 
become young when entering into paradise [Mizanol Hekma, Vol 4 P \¥-]. [8-+]. Kafi, Vol y P 
770. [4-V]. OP Cit. [4-a]. Qerarol Hekam. [4:4]. OP Cit. [41-]. OP Cit. [911]. OP Cit. [ayy]. For this 
refer to Almohajjah, Vol » P yy\-Mizanol hekmah Vol 4, Under the topic of jokes and 
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laughter. [41+]. Ale tayyeb's Description of Ali's will, P 1; Ebn Abi Alhadid's Description, Vol 
\¢ PP \yo-\ye. [41]. Qur’an vy. [410]. See, in this connection, Javadi Amoli's book called 
women in the mirror of dijnity and beauty, PP rv4-rv¢. [41%]. Behar, Vol \-¥ P vor. (4\v]. When 
a father allocated his possessions equally among all his children, giving a business firm to 
one child who has interest in trade, and suppling the second one who has interest in 
agriculture with a farmland and giving a library or publication tasks to the third child who 
has cultural inclinations, there is equality in his action but no identity (The system of 
women's rights in Islam P \\¥). [4\A]. Refer to the system of Women's Rights in Islam and 
women and Elections. [914]. The Issue of Hijab PP ¥\4-ry\. [ay- ]. Certainly we created man 
in the best make [Teen ¥]; They are as cattles, nay, they are in worse errors [Qur’an v:\4yv] 
[av\]. Some traditions consider Ive's tempting Adam to go astray. But this is in contrast 
with the Holy Qur’an which says: [But the Shaitan made an evil suggestion|Qur’an v:y- ]. 
For this matter, see the system of women's Rights In islam PP 1\\¥-\y-. [avy] Qerarol 
Hekam. [ayy]. For the differences between men’s and women's human values, and 
political and social rights see women's Rights in Islam by Motahhari and Javadi Amoly's 
Women in the mirror of dignity. [avr]. For the differences between men's and women's 
human values, and political and social rights see women's Rights in Islam by Motahhari 
and Javadi Amoly's Women in the mirror of dignity. [avo]. Kanzol Ommal, Vol. ¢ P. viv. [sy¥]. 
Concerning this, refer to Altaratibol Edarya by Kattani, and A book at the Islamic 
Management by Tagavi and Ayatollah Makarem Shirazi's Management and 
commandment in Islam. [4yv]. Say: if your fathers and your sons... are dearer to you than 
Allah and His Apostle and striving in His way, then wait till Allah brings about His 
command: and Allah does not guide the transgressing people |Qur’an 4:y*}. [4A]. Behar. Vol 

ve P yyy. [474]. Behar, Vol ve P v1 
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Crusade for God's way with your wealth & souls; it's better for you, if you know!" (Holy" 
Quran, Taubah chapter, verse ¥\). Imam Reza (Peaces upon him) said: "God bless 
whoever revives our matter! ... He studies our sciences and teaches them to people; so if 
people know the virtues of our speeches, they will follow us..." (‘Oyoon-o-Akhbaar-er- 
Reza", Shaikh Sadoogh, chapter ya, \-¥-v; "banaader-ol-Behaar" the deceased Faiz-ol- 
Islam, P.\04). The establisher of "Ghaemiyeh center"- Isfahan- Iran: the late martyr 
"Ayatollah Shams-aabaadi" — God bless him — was one of the great clergies of this city, 
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that was renowned for his infatuation with "The High Progeny of the Prophet" (Peaces 
upon them), particularly with His Majesty Imam Reza (P.) & His Majesty Imam Mahdi-— the 
Lord of the time (God hasten his holy advent); and so, he established — with his view & 
insight — in the year \*- A.H. ~14%1) an establishment as a way which hasn’t subsided 
never, but is going to be followed by others, forcefully & better every day. "Ghaemiyeh 
center of computerized researches" — Isfahan/Iran- has begun his activities from the 
year \yAo AH. (y+ -%) under the care & favor of His Excellency "Ayatollah Sayyed Hassan 
Imami" — Be prolonged his honor — with cooperation of a group composed of graduates 
from seminary & a few students of college & university, daily & nightly, in different fields: 
religious, cultural & scientific... Purposes: defense from Shi'ah limits & extending the 
culture of "the Two Weights" (-Saqalain) (-The Holy Quran & the High-ranking Progeny of 
the Prophet — Peaces on them) & their theological sciences, fortifying youths motives for 
studying into religious subjects, replacing useful objects in stead of hollow senseless 
blue-tooth objects into cell-phones & computerized devices, establishing the vast & 
extensive cultural area based on Quran & the High Progeny (P.) knowledge — in order to 
publish sciences, servicing researchers & theological students, extending reading culture 
& enriching free-times of lovers of Islamic sciences soft-wares, presenting necessary 
sources to facilitate removing obscurities & dispelling doubts rumored in the society, etc... 
- Including Social Justice: that which may be extended progressively by the modern 
devices; in addition to being possible to accelerate presenting facilities — around the 
country — and publishing Islamic\Iranian culture — around the world — from different 
direction. - Some of the vast activities of the center: A) Print & publish tens of books, 
brochures, monthlies, with celebrating Reading Matches. B) Produce hundreds of 
research soft-wares, able to run in the computer & cell-phones. C) Produce Three- 
dimensional Exhibitions, Panorama, Animations &... Religious or touring Places, etc... D) 
Establish the web-site: www.Ghaemiyeh.com & other sites. E) Make product demos, 
lectures &... for exhibiting in satellite networks F) Launch & Support scientifically religious, 
moral, theological questions; Tel: --4s-*\\-rro-orr G) Plan the automatic & handheld 
system of Blue-tooth, Web-Kiosk, & SMS H) Honorary Cooperation with tens centers 
natural & legal, such as: the houses of Authorities, seminaries, universities, religion places 
as like "Jamkaraan" mosque. I) Celebrate conferences, and carry out Preschool plan, 
particular to children & adolescents participant in the meeting. J) Celebrate Common 
Educational Courses & Instructor Training Periods (in person & virtual) length of a year. 
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Central Office: "Ghaemiyeh" building ; "Masjed Sayyed" avenue ; between "Panje 
Ramadan" street & "Vafa'ei" crossroads / Isfahan ; Iran Establishment Date: \rao A.H. 
(-y--%) Registration No.: yyvy National ID: \-Az-\or-+7 Web-Site: www.ghaemiyeh.com 
Email: Info@ghaemiyeh.com Internet Store: www.eslamshop.com Tel: « -4A-1'\ \-vrov: YY-Y0 
Fax: »-4a-1\\-rrov-vy Tehran Office: «-4a-r\-aaryavry Business & Sales: «+ 4A-a\v-ver 4 
Users Affairs: - -4a-1\-vyrv- 0 Important Point: The current budget of this center, is from 
donations, popular, non-profitably, non-governmental, gathered by a group of 
benefactors, but it doesn’t answer for the ever-increasing & large quantity of the current 
religious & scientific affairs and cultural development projects; so, this center trusts the 
main owner of this house (Ghaemiyeh) and additionally, it hopes The God's Reminder: 
Imam Mahdi "Ghaa'em" (May God hasten his glad advent) to make successful all — each 

one his ability — in this great project; God-willing! & God is the owner of success 
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